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(continuation)
4:h18 SEermon reflect Ss1tuation 1n hich the Jews WEeIC prosely-

tisıng amMOoNg the members of the Syrıan Church Niısıbıs he1ıir SUCCECSS

apparently posed Ser10uUs threat the Church Christians WeEIC eing
convıinced DYy the Jewish argu CircumcIis1on and WeTIcCc practisıng it
Ephraem spoke OUT ıth great anımosıty and bıtterness agalnst the Jews
who WEeTIC encouragıng Christilans follow thıs practice. 13

One IMnay adduce further evidence of Christian observance of Jewısh
rel1g10us practice from Ephraem’s 4 ymns Unleavened Bread.” Ephraem
argucCs that the unleavened bread of Kgypt has eCeCh replaced Dy the body
of Jesus 1n the bread of the Church. In S1VINg his lıfe, Jesus brought lıfe

the Christians, whereas the unleavened bread of Kgypt brought death
those who ATE of it The unleavened bread Was but the c  mystery of the

Son  d hıch has SCCH 1ts fulfilment the body of Jesus. It 1S, therefore,
longer NECESSALY today
' I’he Church ha given the TEa of lıfe
nstead of the TEA hich Egypt SaVC,

amYy I 593 {/8)
Praise the SO:  e who DaVC hı1s body
In place of that unleavened TEa hıich He DaVC the natıon.

(Lamy 1, 619

There{fore, Christians maYy partake of the bread of the Church only, anı
NOL of the unleavened bread of the Jews hıch Wds>s kneaded Dy hands
that S  ed the SOI.

My brothers, do NOL take that unleavened Trea
TOmM the natıon that pollute ıts anı wıth 00

amy n 625
the unleavened Trea| 15 unclean

Whiıch Was eaded by an! hıch the SOIL,

am 1, 625
But apparently, Christians did eaqgt the unleavened bread of the Jews,

much the consternation of Ephraem who cries OUT:

Whoever takes the oblatıon, takes the elixir of lıfe,
whoever eats wiıth the natıon, takes the elixır of eg

amYy I 243 0)8)

C rChr 45 (196i) 30 —53, 46 (19062) 87 —98
13 Beck, CIn 73, and especlally 8-—20, the Samnlc conclusıon.



Kazan

Ephraem concludes these hymns Dy urging hıs co-religi0n1sts Nee anı
become distant from the of defilement, the Jews

Flee and become dıstant from hım who ohakes himse
Why sprinkling of 00 esta1n you”

amy IS 627
'IThe s1tuation reflected in Ephraem’s ” HYyMaS Unleavened Bread ”

be ON 1n hıch Christians WeTITEC celebrating the Jewiısh Passover
Dy eatıng unleavened bread hether thıs Was due Jewish proselytising
efforts 1S NOT clear from the hymns themselves. But the passıon wıth hıch
Ephraem uttfers his words, an the aNnSCI wıth hıch he paınts portrait
of the Jew who has S  ed the SON, strongly that thıs INnadaYy ave
een the case.1°>

'The Eextent of the Jewiısh threat the Church of Ephraem 15 discernıble
in hıs refutations well 'T hese refutations ATrCc generally directed
agalınst Manı, arcıon and Bardaısan, wıth the maın attack centered about
Manı. Manıchaeism Was ‘“ perhaps the IMOST formıdable rıval the Church
has encountered the whole of her history, 16 and Ephraem’s
anxıety an CONCErTN ATC certainly understandable. 'The concluding para-
graph of these refutations 15 the INOTC revealıng for this study

Just he who worshi1ps OIlSs does NOT worshıp wo0od but the demon,
he who wıth the Manıiıchaean wiıth Satan. he who wıth

the Marcıonite (P) wiıth Legıion. he who prays) wıth the ollower of
Bardaısan (?) prays) wıth Beelzebub he who prays) wıth the Jew prays)
wıth Barrabas, the robber.1”

Not word 15 mentioned about the Jews throughout these entire refu-
tatıons, yeL Ephraem concludes hıs discourse wıth attack uDON the Jews

well The COM1DAaNY hıch he places the Jews indıcate that
Judaısm, LOO, posed threat the Syrıan Church IT he speclfic cContext

that Christians prayed wıth Jews, much the smay of Ephraem.
WC, then, SUmMarıze the evidence of the thiırd of the ** Sermons

Faıth; the ° Hymns Unleavened Bread,”” and the refutations,
ImMay SaYy that Christianıty Nısıbıs Wdas eing threatened Dy Jewish
proselytism. Christians WeTICc practising CIrCUMCI1S10N, WEeIC eating unleavened
TreAaI| the Jewiısh Passover, an WeTEC prayıng wıth Jews In attempt

elımınate those practices, Ephraem raised hıs volce bitterness and

Lamy reads *tecCce egreditur’”. Professor Rosenthal,;, who Was

kınd enough check the manuscr1pt durıng hıs Vvisıit London, informs that
the British Museum adı  Q clearly reads

15 ( Beck, C1It 120, D
16 Quoted 1n 1tCHE CIt.s last Dagc of the preface wıthout the

Harnack, CIt 147, a 4, COMM !  S, c«Manıchaeism showed decıdedly antı-
Chrıstian and antı-Catholic front from the VCLIY first.”” Hor informatıve chapter

Manıiıchae1sm, SE Christensen, I’Iran SOUS les sassanıdes (Copenhagen
174—200, anı especlally I7 for TE discussıon of the infÄuence of

Christian ideas uDOI Manı’s thınkıng _r Puec Le manıcheısme Biıbliotheque
de diffusion 56 (Parıs 61—92, the doctrines of Manıiıchaelism.

a 1tCHe op. cit. 184:47—185:13. I’he question marks ATC Miıtchell’s
hey indıicate uncertain readıngs 1n the Syriac text
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hatred agalnst the Jews. Duvalıs 15 rıght 1n callıng Ephraem c  un polemiste
ardent ” who abored c enracıner la fO1 Samnls preoccuper de rendre
Justice SCS adversalires,” and Krauss1® also makes valıd observatıon

sayıng that ° Ephraem distances all hıs eccles1astical predecessors hıs
hatred of the Jews.

Chrıstians and Jews Nısıbıs
Although ave only legendary SOUTCCS the or1gın of Christianıty

in Nısıbıs, it probable that it Was introduced aL the end of the third
CENTUFY through the efforts of missionarles TOM Edessa. 'The tradıtion
preserved 1n the cta Marıs relates that Marı turned Nısıbıis after the
death of al, and that he overthrew the OIS an buıilt INanYy churches
and monasteries there.20 Although the school of Jearnıng Nısıbis21!
Was NOT founded untiıl 489, Christian chools existed there long before that
ate Shortly after Jacob ofNısıbıs had returned TOmM the Councıl ofNıcaea,
he organized school in Nisıbıs under the direction of Ephraem Syrus??
which SOOIN eclipsed the school of Edessa 1n importance. Ephraem Was

forced leave Nısıbıs NOT LTOO long after Julıan had een defeated Dy
apur I1 2623 He migrated Beth-Garbaya, then and he
finally settled Edessa where he organızed the °° Persian School.?’23 'Thıs
newly established academy Was actually transplantatıon of the school of
Nısıbıs the so1l of Edessa .24

At the time of the destruction of the second temple, enardea and
Niısıbis WEeETIC the LWO largest Centers of Jewiısh populatıon Mesopotamıa. ?$
Funds collected for temple triıbute WEeIC gathered these places from
hıch they WeTIC conveyed Jerusalem.?® For specılal favor granted

Artaban, the Parthıan, the CIty of Nısıbıs Was added the dominıon
of Kıng Izates of Adiabens?” who, together wıth hıs mother, ueen elena;
had embraced Judaısm before the miıddle of the TSt CCHEUTV: 'The royal

15 Op CIt 22()
19 Church Fathers Jewiısh Encyclopaedıa I 80/1

Labourt,; Cit. 12
a See Chabot, L’Ecole de ısıbe, sonrn hıstoıre, SES IatLuls ournal Asıa-

tique E  ©O (18906) 43—93, and Moore, T’he Theologica: School AL Niısıbıs
Studies 1n the Hıstory of Religions presented JT’oy Nework 5—67

22 Hayes, CIt. 124 mentions S the authorıity of BarhadbSabba
Honigmann, rfa Encyclopaedıa of Islam ILL, 995 On the school f

Edessa, SCC ayes, ıbıd., passım, an especlally T 144{ff.
Hayes, bıd 124

Graetz,; Geschichte der en D“OoN den ältesten eıten hıs auf dıe Gegenwart
(Leipzig I1} 144, an Schürer, Hıstory of the Fewısh People ıN
the Tıme of Fesus Chrıst, transl John Macpherson New ork 222

Schürer; bıid 290
B7 Gottheıl, 14a0enNneE Jewısh Encyclopaedıia I 191

See Graetz, Zeıt der Anwesenheıt der adıabenıschen Köngın ın Ferusalem
und der Apostel Paulus Monatsschriıft für Geschichte und Wıssenschaft des
Judentums 1—55, an especlally 250 an 235 for the dates of Helena’s
Vvisıit erusalem an the approxımate ate of the conversion of the Kıngdom of
Adıabene udaısm.

a
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houses of Adıabene and of”’ Edessa WeIC connected through marrlage,
Abgar VII being the SOM of Izates.??®9 An inscr1ıption discovered the tomb
of ueen elena Car Jerusalem led Duval3® the conclusion °° that the
language spoken 1n Edessa WAas famılıar the Adıabeneans,” but it 15
doubtful whether thıs inscr1ption 1s actually written Syriac 4S uva
suggested.31

Nısıbıs Was also important Center of Jewish learnıng According
the Talmud,?}? Judah ben Bathyra migrated Nısıbıs during the YSt
CENTLUCY where he establiıshed academy of learnıng.33 'T hıs academy
Wds st1ill flourıshing 1n the thır CEHLULY when Siımlai 19—279)®14
lectured there It 15 MOST probable that the academy Was st1ll 1n existence
1n the first of the Ourt. CENTLULY when Ephraem yrus lıved Nısıbıs.

Nısıbıs Was important Christian and Jewish Center durıng the time
of Ephraem Syrus Whıle there 15 direct evidence indicate that the
Jews proselytised am 0Ng the Christians, the hıistorical s1tuation makes thıs

possı1bıilıty, and the bitterness and vindictiveness wıth hıch Ephraem
of the Jews, makes thıs probabilıty. wıth

Krauss35 that Ephraem’s wrıitings agalnst the Jews ATIC motivated by
theological prejudice alone. hether Ephraem personally Camne 1nto CONTaACT
wıth Jews, Krauss mainta1lns, NOL, do NOT know, but the point,

itself, 1$ irrelevant. Jacob of arug?% certainly Was NOLT in personal CONTACLT
wıth the Hımyarıte Christians and theır Jewısh persSeCULOS. Nevertheless,
hıs letter of consolatıon 1S concerned wıth historical s1tuation. 'L he
question 15 whether Christians and Jews CaiIlle into CONTACT wıth( another

Nısıbıs the OUur CENTUFY. 'The STIrONg lıkelihood 15 that they dıd
2 Y uval, Hıstoire polıtıque, relıgieuse el lıtteraıre d’Edesse JUSQU a [a premiere

cro1sade OUrn: Asıatıque 111 18 (1891), 113 an 20
Ibıd 114

3l E Rosenthal; Die aramaıstısche Forschung Leiden 196, an
Marıcdad, Les plus AaNncıenNNeES INSCYLDLLONS SYr1aAques Syrla 34 (1957) 2023

edrın 22b Kor other rabbinıc references Nısıbis, SCC Berliner,
Beıiträge UTFr eographıe und Ethnographie Babylomens ım Talmud und 1AdYascC.
Cn 882/3) 53/4, and Hamburger; Real-Encyclopaedıe für und Talmud
Strelıtz 1 4—44 On the connection between the Jewısh academy 1n
Nısıbıis the royal house of Adıabene, SCC egal; Cı 123 an 130

33 Berliner,; ııa 51 Strack; Introduction the Talmud an Mıdrash
(Phıladelphıa 114, sSts hım ON the VOUNSCI of the second generation
of 'Lannaım 90—130) Also Heilprin; er seder had-dorot (Jerusalem
LE, 359, Hyman, Olodot tannd’ım - aMOrYa’im London i}
On the ex1istence of second ben Bathyra, Contemporary of Agıba
(ca 1953); anı poss1ibly VvVen thırd, CC Krauss, Bathyra Jewısh Encyclo-
paedıa H, 598

He 15 ste (0)8824 the second generation of Palestinian Amoraim DYy Strack,
bıd 123 &;} Heılprin, bıd 359, anı Hyman, bıd I11:4150/2 For almudıc
references, SCS Aboda ara 26 dy an cf. Jerusalem almud Aboda Zara, Chap M;
41

3D T’he Fews ın the OT of the Church Fathers Jewiısh Quarterly Revilew
(1894) 89

niIira.
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Chapter 111
Isaac of Antıoch

In letter 1 John the Stylıte, Jacob of Edessa repecats tradıtion
hıch knows of three Isaacs, Isaac of Isaac of Antioch and Isaac
of Edessa. Followıng the precedent established Dy Assemanı,? 1t has be-
COMMC CUSLOMALCY refer Isaac of Amıid, the Isaac ıth whom ATIC

cohcerned; Isaac of Antioch. He Wdas disciple of Zenobius who W3aS,
LUrNn, direct dıscıple of Ephraem Syrus.} According Ps Zachariıus

of Mytilene 1n Lesbos,* {Isaac of Antıoch visıted Rome 1n 404, the YCaL
of the ubılee* 'CThe ate of hıs death 15 unknown, although 1t MUST
aVe een after 459, SINCE, according Gennadı1us, ® the earthquake
Antıiıoch 1n that VCal Was the subject of ONC of hıis* Hıs works aVe
een published by Bıckell® LWO volumes, and Dy Bedjan.”’
“De Magıs ”” ®8 and “De Fine,  2979 erroneously attrıbuted Dy Lamy
Ephraem Syrus; ® also COMMIC from the PCH of Isaac of Antiıoch Moss19
has publıshed °° Isaac of Antioch, omily the Royal CN

The Jews 1n the Writings of Isaac of Antıioch
In ‘° Homily I1 wo agalnst the Jews; Isaac of Antıoch speaks OUTt agalınst

the Jewiısh law. When the Jew that ıf the law 15 UNNCCCCSSaAL Y then
why Was 1t ordained, Isaac AaNSWEeTISsS that the law Was g1ven prevent Israel’s
flıght irom the ord

answered an sa1d hım
Agaılnst the perversity of hıs Sayıng:
c< ”I ’hat 1t should be fetter for YOUL servıtude,
ımılar to) that hıch VOu served in Egypt  29

hen Clarıne words an sa1d hım
€‘I NOL the of VOUFr rebuke.?”

British Museum ad Z 412 fol 123 Published DYy Martın, Grammaltıca,
chrestomathıa et glossarıum lıngzuae Syrıacae (Parıs 69, LAamY, CIt x
I9 anı Bedjan, Homuliae Isaacı Syrı Antıochen, IV=V.-

Bıblıotheca Orıentalıs I; 207, where he 15 also called S94C the (sireat
Assemanı, loc CIt.; Baumstark, CIt an Bedjan; Cit 111
Baumstark, loc Cit; > 4, an Bedjan, loc. Cit
Baumstark; loc Cit.; Bedjan, loc. CIl Baumstark, loc CIt:; ın S, follow-

ing Gennadi1us, SEeTts the date of hıis eg before 461
b Isaacı Antıochen: doctorı1s Syrorum, OMNMNLA Gileßßen 84/3/1)

Op Cit
Op CIt HE 203 —426 'L’hıs work 15 ascrıibed Isaac Dy Burkitt;

Ephraim’s Ouotations from the Gospels Jlexts anı Studıes, Contributions
1D1l1ıca. an Patristic Laıterature, vol. V1L, D ambrıdge 80/4, Krauss,
Antıoche Revue des etudes Ju1ves 45 (1902) 44, Sımon, Polemuque antı-]u1ve
de Fean Chrysostome el le MOUDEMEN. judaisant d’Antıoche Annuaire de L’institut
de phılologıie et dA’histoire orlıentales et olaves (19306) 407

Op Cit L4 D — € Bürkitft, loc CIt
Zeıitschrift für Semitistik (1929) 295—306; (1930) 61—=7)2
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Is 1t NOT after yOou turned astray
TOM the Lord after the calf,
(T’hat) there Carmne down for yOu from Mount Sina1
A chaın for YOUTI bonds,

heavy yoke hıch Was Cast
As it uDOMN VOUTr rebelilious eck.

bond anı hackle it Was VOU,
hat you WOU. nNOtTt leave VOUTC ord

45 [1961] 49
But the en of Isaac’s omıily 15 directed INOTE specıcally agaiınst the

practise of CITrCUMCISION rather than the law general
Circumc1s10n, yYOou fool, Was u seal
It protected the of VOUFTr father.
NOow that 1ts riches ave OINe orth,
Of what use 15 the seal you?
Abraham Was stamped 1ike d vessel,;,
Because of the rTeasure that Was in hım

the seal continued 1n YOUTI generat1ions,
Because the Was 1n yYOUu ntiıl LOW.,.
But VYOU, Jews,
Have been SENT from hıs Lreasury

when the riches withıin them went forth,
Because of hıch they WEeTC ealed,
hey remaıiıned OPCNH 1n ruined and WEeEeTC made

latrıne lıke yOu RTO.,
loc. (T 423)

natıon, you WEeIC the guardıians
Of the riches hıch WEIC preserved for the nations.
You want continue CIrCUMCISINZ ; you wıll NOT g1ve
OUu. that each of yYOUu ould CuTL all the WaYy.

(loc. Cit 46)
hat strength has SONC or from YOU,

natıon, and VYOUT might has eft VYOU.
behold yOou ATC rollıing the ground

Wıth VOUTr ancılent CIrCumcCIis10nN.
(loc CIt. 47)

Isaac speaks wıth and anımosıity language and tone strongly
temin1iscent of the polemic of Ephraem Syrus. 11 oth writers, 1t MmMay be
suggested, dIiC motivated by the Sd111C CIrcumstance, ECWIS. proselytising.
IT’he Jewish effort apparently meTt ıth SUCCCSS, and Isaac found 1t NECCCSSALY

somehow combat and COUNTeraCt thıs tendency towards Christian ob-
of Jewiısh rıtual practice. 'This polemic agalnst the Jews W3as hıs

ansSsWeTr.
Not only Christians practice CIr CUMCI1S1ON, they also celebrated Jewish

holıdays and festivals. 'L hıs 1s especlally evident ° De Magıis.”
Whoever eats wıth the magı1clans,
Does NOTt eagt the body of ord

whoever drinks wıth the charmers,
Does NOT T1n the 00 of the Messı1ah
'IThese three, bloated wıth blood, wıll be (assıgned) the fire

5 Supra, rChr 46 (1962) 96/8; 47 (1963) 8Of.
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whoever mingles wıth them,
W ıll inherit Gehenna wıth them,
I’he Jews anı the mag1iclans
Together wiıith Satan, theır leader

amYy 41 209 7—2
'CThe phrase . eaqgt wıth the Jews  29 OCCUTS OMNCEC 1991(0)8-> in “De Magıs, ”” 1?

an twıce C De Fıiıne.’13 Nowbhere 15 the of thıs offense clearly
explained. However, the YSt PassSasc 1n ‘tDe Fine  27 offers possible —_

planation of thıs malpractice.
considered agaın whart 18 the judgement

Of hım who eats the sacrılıce of pagan?
into 1C accusatıon does he n  9

Who eats wiıth the Jews?
amYy Ba 37:2/4)

Apparently, “T.O eagt wıth the Jews  29 particıpate 1n SOTILC Jewish
relıg10us observance, just dsS eqgt °“ the sacrıfice of pagan ”
ımply particıpation 1n cult Burkitt!4 has suggested that all these
references ““eating wıth the Jews  297 allude Christian partiıcıpatıon
the Jewısh festivals anı holıdays.

In Isaac’s CYCS, perhaps the danger facıng the Church Was the
1C the iN4assc5s5 placed the efficacy of amulets and charms ob-

tained from charmers and magıclans. 10 1S933aC; these amulets WeItc symbolıc
representation of Satan himself. However, INalıy Christians Sa  Z nothing
inconsistent in g01InNg church ON day and the house of the magıclan

the exTt day
oday they ‚OINC for baptısm,

they clothe themselves 1n the holy spirıt.
the IMOTTOW they the magıcal ablutions,

they undress an ArTC na
a a B E  s  aa  ®  ®:  .  0 0 0’08  .  ...  .  .°  ..  .  ...  *  .  ®  ...  .  U R  .  Af  -  e

'IThe I1ASSCS (0)981> the CHurch,;
they ATr led DYy atan
he 15 (proudly) carrıed UDOIL their necks

iıke royal necklace.
'Thıs ONEC (wears hiım) uDOonNn hıs eck.

innOocent
Comes wearıng the of demons.

aAm Y 1 9511135 15-20
Not only AI the IMasSsses SULLLY of thıs practice, the members of the clergy

also CHSASC 1n thıs aCt1vı1ty, and actıvely ENCOUTLASC theıir flock
magıclans an divıners.

I he of the Church ATC OPDCI,
And ONC pray
Hor the shepherds wıth theır) Aock
Run the gate of the magı1ıclans.

1° Lamy In 411:251.); c£. infra, 96{f.
Lamy IIL, 137:4; 1 E C: infra.

14 Ephraim)’s Prose Ouotations 81{.
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'CThe rst of the priests of the UrC.
Send them the mag1clans.

amy {} 207

Isaac of tT10C. asks wıth bitterness
And 1f the priests ave abandone his Way,
Who wıiıll proceed uprightly?

am+y }, 402 5/06)
Who ATICc these charmers, diviners, and magıclans of whom Isaac speaks ?

Examinatıon of the 1exXi of “De Magıs ” reveals that SOTINC of them, least,
Zn Jews.16% 'Ihe charms hıch Isaac points are Jewiısh amulets, and the
magı1clans he refers by aMlec ImMay be identified wıth those mentioned

Jewiısh tradıtion.
hoever hangs the ote
Of profane spirıts around his neck,
Stands there wearıng
hat hıich ll be hıs acCusatıion.
W hoever takes the blution 1in the springs

fountaıns aiter being baptızed,
We place hım ON the Dagalns,
And he 15 dıferent from the Jews.
Whoever wıth the 00 of hıs body
Writes yod!‘ anı marks 1t 1n book,
Stands wıth Jannes ambres?!®
Magıiclans of TCeLLOWIL
Whoever eats and rinks

mingles wıth the Jews,
Enters thıther 1Nnto the aCccusation
'Lhat he 15 the comrade of the ecrucıher.

Lamy L 411 18-27
In hıs °° Carmen Invectivum Adhortatorium, 19 Isaac inveıghs agalnst

the practice of CIrCUMCIS1ION, the Sabbath, and the wearıngz of amulets
obtaiıned TOm Jewiısh magı1clans.?® 'C he amulets he ment1ions afrec the

15 IT’he WdYy of Jesus.
16 On the OWCIS of mag1c attrıbuted the Jews 1n antiquity, cf. JUuSster;
Cit IL,  09/10, and Simon, Verus Israel FEtude s$ur les relatıons en

chretiens el Ju1fs Aans P’empire romaın 5—4 Bibliotheque des ecoles
francalses d’Athenes et de Rome, vol. 166 (Parıs 394 —431; 1n the miıiddle
agCS, cf. Trachtenberg. Fewush Magıc and Superstition (New ork
an 1n the uslım Or ‚VC1I) today 1n such places Yemen, ct. Goilitelin,
FEWS an TYAaDs New ork 1901{.
i hıs probably that whoever writes Ven yOod, the smallest letter

of the alphabet, 15 guilty of evıl practice. Lt INaYy also be reference the first
letter of the JTetragrammaton.

I1 wo Egyptian mag1c1ans mentioned 1n the abbinıc tradıtion concerning
Moses. See Kohler, Fannes and Fambres Jewısh Encyclopaedıa

19 Bickell,;, CIt 1 162—203
° () Ibid 6—9
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Jewish mezuzah and phylacteries. Isaac insists that these LWO objects WeIC

ordained remıiınd Israel of the divine commandments; they arec completely
devo1d of magiıcal°

Ihe blınd natıon of the Hebrews
Was commanded DYy God
O tie s1gn uDO1IL 1ts hand,

make mark between 1ts CYCS
srael, then, went astray,
And Was gathere in from ıts strayıng.
And the exhortations WEeTC approprlate
4O bring 1t 1into conformity wıth the law
ven uDOI the (8070)8 pOSst and upDOINN the gate
} Was commanded make remembrance
Of the divine commandments
a it received from Mount S1ina1l1.

Bıickell II 190 608-19)
IsaaCc’s wrıtings strongly suggest that Jews Wer«ec successfully proselytising

the members of the Syrlac-speakıng Church. Christians WEeTC pr
t1cıng CIrCUumCI1is10N, WEeEIC celebrating Jewiısh festivals and holıdays, and
WeIC frequenting the house of the Jewiısh magıclan for amulets they believed

POSSCSS magical PDOWCIS,

(tO be continued)


