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+ the [lagrant Christological econtrovers]ıes which preoccuplıed the eccle-
qastıcal councıls, held 3al Constantinople durıng the twelfth CENTUTY, aPPeCar
LO ave een resolved ıth httle precısıon an less elan, an not wıthout
final LO the wrıtıngs of certaın early theolog1ans an hıturgısts,
then ought LO be orateful fOor number of PTeC10US COoNtemMPOTary attesta-
tiıons that shed SOINE lıght the problems an theological confhets that
had aTISEeN.

Moreover, the dogmatıc questions an arguments of the tıme WEeIie not

sımply isolated and non-ınfluentijal incıdents. Wıthın the sphere of Church
arTt, for example, the echoes of specıf1ic hıturgical quest1ons manıfested
themselves almost ıiımmedıately. Kven durıng the eleventh CENTUTY find
SOMe evıdence of experımentatıon ıt.h the desıre LO render certaın aSpeCts
of hıturgıcal themes. One such attempt Ma y be Seen 1n mınlature from
Constantinopolitan TOLUL, iıllustrated owards the en of the eleventh CENTUTY
N! the beginnıng of the twelfth (Fıg 1)1 Here, the artıst has represented
the Dıvyıne ILnuturgy, offic1ated 31 bYy Chrıst hıgh prıest an angels
deacons, 1n the margın of the texXt, which ıtself 1S the lıturgy of St John
Chrysostom. Wıth respect LO another theme of Byzantıne church decoratıon,
1.€., the KEtoı1masıa, mMay discover 1conographiıc elements of thıs COmMpOSI-
tıon which reflect partıcular hıturgıcal characterıstics. More importantly,
though, thıs theme leads ON LO beheve that ıts 1conogTraphy W as poss1ıbly
influenced DYy ONe of the Ma]or quest1ons posed durıng the twelfth CeENTtULY:
LO whom 0es ONe offer the sacrılıce of the Mases ®

Now durıng the councıls held 21 Constantınople between 1156 aN!
the ma]or ISSuUeSs debated WerTe ocused the dogma relatıng to the dıyıne
nature of Christ. Consequently, the attrıbution of the sacr1ıfic1al offerıng

Grabar, “U11 rouleau liıturgique constantiınopolıtain el SEs peintures’”, Dumbarton
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of the Mass became central pomt of diseussion. ome of the INOTE thought
provokıng questions dealıng ıth the Mystery of the Eucharıst took place
ın the SESISIONS of the ecouncıl held a the capıtal ın 1156 1S it possıble LO
offer the Kucharıistie SacTIfICcEe LO the SoN, even eTtr it has already een
offered to the Father an LO the Holy Spırıt ? Could Chrıist recelve the
sgacrıfıce an be the SacrTıfıce T ONeEe an the tıme ® Commencıng the
debates the latter Was Kustratius of Durazzo, whose hostile refutatıon
of the tradıtıional dogma caused hım LO be condemned, though he repente
shortly thereafter. Kustratius maıntaıned that the Euchartıstie sacrıfıce
could not be offered LO Christ3. Soterichus Panteugenus, renowned theolo-
g1an of the tıme, delivered hıs treatıse the matter 1n the form of dıalogue.
Lıkewıse, he asserted the inabılıty of the sacrTıfıce LO be offered LO Christ
after havıng een offered LO the Father and the Holy Spınıt. Thus, of the
conclusıons formed from these arguments, ONe WaSsS of partıcular interest
and ımportance, aN! ıt econcerned the hıturgıcal hymn SUNS 91 the Great
Kntrance, known the Oherubıcon: yap EL TPOCDHEPWV KAaL 77'P00'(#€p6-

i$ WEKL TPOTÖEXOLEVOS KL 8LGSLBÖMEVOS‘ ÄpLOTE @€OS‘ NUÖV
decıded that the hymn ımplıed the Nestorjan doetrine of the double-nature
of Chrıst®?.

T HO opposing action argued agaınst Soterichus Panteugenus DYy explaınıng
that the sacrtTıfıce of Christ the Oross 1S lıke the sacrıfıce offered LO the
indıvısıble Holy Irmity. Likewiıse, durıng the hıturgy, oblatıons ALlC offered
LO the consubstantıal and indıvısıble Irmity. At the SESS10N of May 12 1156
the followıng question Was pose for Soterichus to AaNSWeT: “Should 1t be
consıdered that the hıturgıcal sacrıfıce W asS offered an ought LO be offered
LO the Trmity LO the Father alone 856 Soterichus, faılıng LO be present
U the followıng sess10N iın order LO defend hıs posıtıon, Was condemned
un absentia May 135, 157 Hıs adherents, whom WeTIe Nıcholas
Vassılakıs an Michael of Thessalonica, had een condemned T the Same

tıme?.
Nevertheless, the CONTLOVeErSY continued and owards 1160 certaın

Demetrius of Lampa became the fOCcus of attention fOTr hıs treatıse the
nature of OChrıist. In hıs eXegESIS of the Passase {rom the Gospel of John

140, 147-153
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14.28), OTL  FT TATNP WELCWV MOU EOTLW, Demetrius held the opınıon that
sıngle PEISON could not be equal LO the Father an inferiıo0r LO Hım 9a1 ON

an the sSamııe tıme. Along ı6n the CM DEIOL Manuel Comnenos, hıs adver-
SaTIES attacked thıs notiıon for havıng only consıdered the human nature
of OChrist®s

Councıls and SESISIONS continued an prolonged d1ISCUSSIONS, still dealıng
ıt.h the interpretatıon offered by Demetrius, an not untiıl the arrıyal of
Nicholas Mesarıtes an Michael Autorejanos (  ) WEeTe thıngs LO
subsıde®. Under the latter, the orthodox posıtıon W aSs determmed, for the
most part, an the question of the Nature of Christ Was gıven final ormula-
HOR

It 18 well LO return, NO  9 LO closer examınatıon of the Byzantıne mura|
comPposıtıon known the Kıtoımasıa, mentioned above, IMn lıght of the
PTev10US observatıons. T’he stock method of depleting thıs subject 18 perhaps
best; exemphfied 1n ONM of ıts well-known Karly Christian manıfestatıions
the MOsSalC ın the Orthodox Baptıstery at Ravennal®0. T’hıs prepared
throne ( Erotuaoia TOU @povov), draped an lavıshly studded ıth PTECIOUS
stoNeS, WasSs thought by earher scholars LO s1gnıfy the Second Coming of
Christ foretold ın the Psalmsei1ı. However, thıs interpretatıon has SINCE
een shifted bYy scholars LO pertaın rather LO late Byzantıne thought an
ar Moreover, lıturgıcal character W as introduce iınto the basıec theme
of the prepared throne. Thıs 18 best illustrated by LWO frescoes ocated 1ın
the lower ZONE of Wa decoratıon ın the a PSC One paıntıng 1S found ın the
church of Saınt-Panteleimon a Nerezi (C 1164 an the other exısts 1n
veLYy POOT condıtıon 1ın church al Veljusa, ear Strumitza (constructed
1ın 1180 (Kıgs 2, Ö: and 4) A% Nerezı observe the usual representatıon
of the prepared throne KEtolmasıa being both draped an rıchly decorated
ıth SCHLS Apart from these commonplace acCcoutrements, present AIie LWO
deacon-garbed angels holdıng runmıdroNns (hturgıcal f{ans) OVeT the eushioned
throne, uUuDON which rest the book of the (x0ospels, Oove an Byzantıne
double-erucıf1x surmounted by of thorns. 'T'he fragment 91 Vehusa

Chalandon, 644-647 ; Petit, ** Documents inedits S11° le Concile de 1166 et
Secr dernlers adversaires’”, Vizantıijski) Vremenık 11 (St Petersburg 465-493
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(Fıg. 4) probably portrayed sımılar comPposıtıon, though the only visıble
remaıns Arte the dove., Grospels and part of the eushıon of the throne. Now
the iconographic sıgnıf1cance of the KEto1lmasıa ın thıs onNntext has een
diseussed by Wul{ft. Sımply stated, Wulff’s conclusıon CONCETNING thıs
partıcular 1conogTaphy 18 that the Ktojmasıa ın connection ıth the OVe
OT Holy Spırıt and apar from the Gospel-book and CIUCH1X, 1S symbolıc
renderıng of the Holy Irmty23, Mıllet has proposed the iınterpretatıon
that the Etolmasıa symbolized the unıty of a ]] three of the PEISONS of the
Irmity14.

It would thus secem LO follow that the ımage of the KtoıJmasıa, possessing
the above mentioned artıcles ell Aas beıng lanked by LWO angelıc deacons,
implyıng the lıturgical funetion of mınısterıng T the Kucharıistie sacrıf1ce,
alludes LO and 1s symbol of the Holy Trınıty216. Furthermore, ıf thıs iınter-
pretatıon 18 held, there would aPPCar LO be SOTINE relatıonshıp between thıs
1CON0gTaphy of the prepared throne and the objeetion that defeated Sote-
richus and which, 1t; wıll be recalled, W as ın favor of the notiıon of the three
hypostases of (+0d

It 18 not wıthout signıf1cance LO mentıion here, that paésages
WeTe drawn from the wrıtıngs of theolog1ans and hıturgısts of the fourth
LO the seventh centurıies, and WEeTe closely examıned an cıted durıng the
councıls that took place from 6-1  9 SerVINg LO refute the notJ]ons of
Soterichus an LO reaffırm hlıturgıcal doectrine. T’hese OUTCES must ave had

equal ımport ıth regard DO iconographic formulae that WEeTe developıng
at the Same tıme the Constantınopolıtan councıls WEeItCc ın We ave
already en ote of SOTNE of the aCt8s of these councıls Aas reproduced by
Nıcetas Chonıata, whose ıntention ıt; W 4S LO document offiejal dogma of
the Churceh. O mentıon but feWw of the Fathers whose works WeTe cited
orthodox OUTCEeS of Chrıistian ideology, there WeTe St John Chrysostom,
St yrl of Alexandrıa and aXx1ımus the Confessor168.

However, the of the Fathers which Tea the subject
of the prepared throne, though no%t ın Chonıata, there LO hbe

WÄlEE: “* Arkıtektura 0zaılkı hrama Uspen1a Bogorodic1 Nikee’’, Vizantıijski)
Vremenıik (St Petersburg 1900), 376-388 grateful LO Protfessor Curgie for makıng
this XOULCC avaılable to an for proviıding translatıon of ıts pertinent parts.

GE note 1 an 30
YWor the sym bolısm of the ar an the Ktoı1masıa, ef. Gra bar La nemture relqreuse

Bulgarıe (Parıs 1928), 090-92 'T’he classıc work the Ktoimasıa 1S Duran S, EKtudes
S5UFr ’ Etimacia, symbote du Jugement ANS l’iconographıe GVECTUE chretienne (Parıis an Aartres

1867); A AT Geschichte der Hetoimasie’”, Ahkten des Internationalen

Byzantınıstenkongresses 1958 (München 1960), 58-61
140, 156-176.
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evıdence that lends eredence LO the trınıtarıan interpretatıon of the tOT-
masıa proposed DYy the modern scholars, diseussed above. According to

Uyril of Alexandrıa, the throne LO symbolıze the actual, though
invisıble, of OChrıist. T’hus, the diıyıne Person 1S invısıble LO Man,
but represented symbolically by the an the book In letter LO
Theodosius IL, Cyril wrıtes of the Councıl of Kphesos that it, “congregates
under the presidency of Chrıist OUT Lord for holy throne lay the venerabhle
Gospel‘ 1?. Tarasıus, patrıarch of Constantinople, WTOTLEe sımılarly of the
Second Councıl of Nıicea LO Pope Hadrıan1!8. The argumen for the Etolmasıa

symbol of the Second Coming, mentioned earlıer, 1S orn Out somewhat
by 1ın homi1ly the Mysterıes of the hıturgy attrıbuted to Narsaı,
the ounder of the gTea Nestorjan School T Nısıbıs (C 451). In hıs explan-
atıon ot the elements of the SaNCtUaTY, Narsaı wrıtes: “ h) adorable altar
thereof 1S symbol of that throne of the Great a,N' Glori0us, uDON which
He 311 he SEECI of watchers (angels) and 1nen ıIn the day of Hıs revelatıon ’ 19.
Wıth thıs CEeXT, ave proxımate deser1iption for the altar-hıke prepared
throne ıth ıts minıstering angels, SsSecCeIl ın the fresco T Nerez1.

Movıng LO atber depletion of the Eto1Jmasıa iın the Serbilan church at
Decanı (6 1327), notice varıatıon ell elaboratıon of the theme
(Hıg 9) 'Thiıs representatıon enables usSs LO wıtness urther development
of 1c0N0gTaphy that has een clearly an overtly influenced by lıturgical
doetrine of 91 egs ONe of the Karly Kastern Fathers. It 1s also worth notıng
that ıth the advent of the so-called Macedonıian School f ate Byzantıne
paıntıng?0, generally, I1a Yy discover verıtable fruntion of hıturgical
1cC0oNo0gTaphy evolvıng OUt of and directly parallel LO certaın hlıturgıcal traCcts
of the Fathers. Henceforth, thıs ll address ıtself LO the attempt
of bringing LO hıght specıf1c hlıturgıcal EeXTtS that aD DAa LO ave INOTeE less
dırectly influenced certaın hıturgıcal 1cONOgTaphıiCc subjects IN ate Byzantıne
wall paıntıng.

Beginnıing, then, ıth the representatıon of the Etoimasıa U Decanı,
there 1S Passasge ın the wrıtıngs of Gregory Nazıanen elaboratıng the
symbolism of the procession of the new-OChrıistlans into the church pPr10T
LO the Mass PIODETL, which strikıngly resembles O4 irescOo:

'T’he tatıon which yOUu ll make iımmediately ‚er Baptısm, before the grea throne,
18 the prefiguration of the glory high. The chant of the psalms, ıth which yVOou ll be
received, 18 the prelude LO the ymns of heaven. 'The candles which you hold 1n VOUL hands

17 Amologetıicus DUSSTMUM ımperatorem T’heodosirum 7 9 472)
Emistola 98, 1440)

onnolly, LTans., T’he Laturgıcal Homualıes of Narsarı (Cambridge p. 5
Rıce, Byzantıne Parmntıng: T’he ast (New ork 1968), 103f.
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Aare the sacrament (mystervon) of the esCcCOort of lıghts TOM hıgh, wıth which ahall
LO meet the Bridegroom, OUFLr souls luminous an vırgın, Carryıng lıghted candles of faith21.

Now a Decanı, fınd rather precıse portrayal of thıs event ıth the
exception that angels ave taken the place of the newly baptızed Chrıstlans
who form procession LO from the baptıstry LO the Church, In whıte
robes an Carryıng hıghted candles?22. 'T ’he of angels should not
disturb SINCE, wiıll be shown Iater N! 1NOTeEe fully, the real Mass ıt
took place 1n the lower ““earthly” realm of the Church WE but f1gure of
heavenly reahties. As Narsaı puts ıt when explaınıng the offıce of the prıiest:

thou priest, that doest the priest’s office ea7” 1ın INAaLnNer spirıtual, anı the spirıts
mMa y not miıtate thee! thou priest, how grea 1s the order that thou administerest, of
which the minısters of ıre an! spirıt stand In AaA W ! T’he nature of spirıt 1S INOTE subtle
an glorified than thou : yet ıt 18 not permitted LO ıt; to depict mysterl1es iıke ıt 1S LO thee23,

Likewiıse, for Gregory the lımıts of the earthly and heavenly realms AI

deleted an the baptızed mıngle ıth the angels an PTEDAaIE LO take Part
ın the heavenly hıturgy24,

However, before eXamınıng urther the subject of the heavenly hıturgy
an ıts vıisıble semblance ın Byzantıne paıntıng, 1t remaıns LO explıcate
the of the Oove depieted ın the Ktoj:masıa 31 Nerezı an Vehusa.
Sınce it has already een posıted that the Oove 1s symbolıc of the Holy
Spiırıt, the question 10 aT1SES A LO hat role thıs symbol plays wıthın the
ontext of the Euchartıistie conseecrTatıion. Wıth regard LO thıs questlion,
tLurn tOo the test1mon y of Theodore of Mopsuestıia, the Antiochene bıshop
of Mopsuestia, 1ın (hiheıia (€ 392). T’heodore held the behef an teachıng that
the callıng OWN of the Holy Spırıt uDON the oblatıon, that 1s to Sa V, the
Kpıclesıs of the Holy Spiırıt, effected the transubstantıatıon253. It WasSs the
earher practice LO effect the transubstantıiatıon by invokıng the descent of
the Logos uDOoN the bread and wıne, 1.€., the Words of Institution contaıned
1ın the Anaphora?26, T’here Was, however, ın the late thırd CENTUTLY, NUuaNCINS
of the “sanctification” of the bread ‚N! wıne ın hıght of the Holy Spirıt’s
efficac10usNeEeSL27. Towards the mıddle of the ourth CENTUTY, the first clear

21l 3 9 425A ; Danıelou, T ’he Biıble nd the Taturqgy Indiana: University of otre
Dame Press 129

Danıelou, 128
Connolly, p. 47
Danielou, 130

Reine, T’he Kucharıstic Doctrine and LTaturgy of Ehe M ystagogıcal (Jatecheses of
T’heodore of M opsuestuia Wash., The Catholie University of merica Press, »

Keine,
27 Reine, 1 unk, Didascalıa et (onstitutzones Amostolorum, (Paderborn
370
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indıcatıon of the intervention of the Holy Spiırıt W as offered DYy St Cyril
of Jerusalem?8. Sımilarly, Dn John Chrysostom spoke of the effect of the
Holy Spırıt ın the transubstantıatıion??, but he a ISO ascr1bed the u of
consecrtatıon LO the Words of Institution39 T’here Ar Varlous N dıfferıng
OpIN10Ns Aas LO the precıse meanıng of these texts31, but the 11 not
deajl ıth thıs problem SINCE 1t; 18 far afıeld from OUL ma]or CONGCEeTN It 1S
InNnOTEe ımportant LO the diseussıion at hand that recogN1ze Theodore’s
teachıng thıs subject being quıte clearly ın favor of the Holy Spırıt
“informine the KEucharıstie conseerTatıion. Concerning the Kpıclesıs of the
Holy Spiırıt, Theodore of Mopsuestia wrıtes:

We 0Ug not LO regard the elements merely bread and CUD, but the body and
blood of Christ, into which they WEeIC transformed by the descent of the Holy Spirit92,

Oose who have een chosen priests of the New Testament Al C believed to perform

ıne Qu asten, Monumenta Bucharıistica el Taturgica Vetustissıma BL 7 >
onn)’ 101 1 (Jatecheses M ystagogıcae 5,7 “"Then havıng
sanctifıed ourselves by ese spirıtual ymns, We ntreat the benevolent (A0d LO send ut the

Holy Spirıt n the aıd-out oblatıons that He Ma y make the bread the body of Christ
an the wıne the blood of Christ’”

Reine, 1 S + John Chrysostom, De Sacerdotıo 3? !p 642), De S. Pente-
Ccoste 1) 5 9 459), In 0Voemetarız Ammnpelatıone 4 ’ 397-398): Epiclesis When
the priest stands In front of the table an ralses his hands to heaven invoking the Holy Spirıt
that He COINeEe down an touch the aıld-out oblatıons, there 1S much quiet, much silence’”’ 4 9

397-398). ” The priıest stands there callıng OWnNn not 1re but the Holy Spırıt, an he makes
supplicatıon for long tıme not that SOINE flame, sent down TOM above, HA y CONSUMNMLE the
offerings, but the 24  » descending the sacrıfice, Ma y thus enlighten the qaouls of a,11 an
make them splendorous than silver purified by fire  07 4 » 642) EB of the
Spirıt eiIng present an flyıng LO a ]] things effects thıs mystical sacrıifıce. OT although it; 1S
111l who 1S present, it 1S nevertheless (+0d who works through him Nothing 18 human of
OSe things that happen In thıs holy sanctuary ” 5 , 459)

Reine, 1 W S A rysostom, De prodıtıone Judae 1,6(PG 49, p. 380): Words
of Institution °‘Kor ıt 18 not 111&  - who Tfects that the offerings become the body an blood
of Christ, but Christ Hımself, wh: Was erucıtied for Performing the figure the prıest stands
sayıng OSsSe words: the POWEI an IS of (+0d. "Thıs IS My body’, he Says 'hıs word trans-
forms the offerings, and that word Sayıng, "Inecrease and multıply and fıill the earth‘’, Was

saıld ODDE tıme, but tor al tıme gaVve OUrTr nature the W LO engender children, Iso this word,
ONe tıme spoken al Nar In the churches from that tıme until today and until Hıs com1ıng,
effects perfect sacritfice.

31 (35 Salarviılle, ' E’piclese Eucharistique’, Dictsuonnarre Ade T’heologre (/atholıque 53
238-239:; Pro bst, ' Die hierosolymitanısche Messe nach den Schriften des hl Cyrillus’”,

Der Katholıik 1884), 1, 258-260; Pro bst, ° Die antıochenische Messe nach den Schriften
des hl Johannes Chrysostomus dargestellt””, Zenrtschrıft für katholische T’heologıe 7, 201-293

Mingana, Vommentary of T’heodore of Momnsuestia the Lord’s Prayer and the
Sacraments of Baptısm (LNA the EKucharist, Woodbrooke Studies (Cambridge
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sacramentally, by the descent of the Holy SpiritEucharistice Doctrine and the Liturgy in Late Byzantine Painting  145  sacramentally, by the descent of the Holy Spirit ... these thingzs which we believe that  Christ our Lord performed and will perform in reality®3,  One is the bread and one is the body of Christ our Lord, into which the element of bread  is changed; and it receives this great change from one descent of the Holy Spirit34,  It is indeed offered so that by the coming of the Holy Spirit it should become that which  it is said to be: the body and the blood of Christ3S,  Pieture in your mind the nature of this oblation, which, by the coming of the Holy Spirit,  is the body of Christ36,  At first it is laid upon the altar as a mere bread and wine mixed with water; but by the  coming of the Holy Spirit it is transformed into body and blood and thus it is changed into  the power of a spiritual and immortal nourishment®”7,  The Anaphora of Theodore of Mopsuestia offers yet another peculiarity  that seems to shed more light on the iconography of the Etoimasia at Nerezi  and Veljusa as well as providing evidence for its as yet unproven trinitarian  interpretation. Theodore’s Eucharistic Prayer is especially interesting ın  that it is addressed to the Holy Trinity, i.e., Father, Son and Holy Spirit?®.  Apostolic Constitutions differ from this formula by directing the prayer  to the Father and Son alone?®, In Theodore’s version of the Eucharistic  Prayer,  we find ourselves clearly on the way to the short Anaphora of the later time, which contain  only general praise-formulas and of which the Greek and Syrian Liturgy of St. James gives  33 Mingana, p. 86.  34 Mingana, p. 110.  %5 Miıngana, p. 11L:  % Mingana, p- 113.  37 Mingana, pp. 118-119.  38 Eucharistic Prayer: ‘“After we have all of us performed this, and while we are silent,  in a great reverential fear; the priest begins the Anaphora ... Let the priest be at that time  the tongue of the ecclesiastical Community, and let him make use of the right words in this  great service. The right praises of God consist in professing that all praises and all glorifications  are due to Him, inasmuch as adoration and service are due to Him from all of us; and of all  other services the present one, which consists in the commemoration of the grace which came  to us and which cannot be described by creatures, takes precedence. And because we have been  initiated and baptized in the name of the Father, and of the Son, and of the Holy Spirit, and  because we ought to expect therefrom the full accomplishment of the things that are performed,  he says: ‘the greatness of the Father’. He adds also: ‘and of the Son’, because the same that is  due to the Father is also due to the Son, who is really and truly a Son with an identical substance  with His Father, and in nothing lower than He. He adds necessarily in the same sentence:  ‘and the Holy Spirit’, and confesses that the Spirit is also of Divine Sustance. He asserts that  all praises and glorification are offered at all times, and before all other (beings), to this eternal  and divine nature, by all visible creatures and by the invisible hosts. He makes then mention,  before other (creatures), of the Seraphim, who offer that praise which the blessed Isaiah learned  in a vision and committed to writing, and which. all of us in’the congregation sing in a loud  voice, as if we were also singing that which the invisible natures sing’”’ (Mingana, pp. 99-100).  39 Reine; p. 131.these thinezs which believe that
Christ OUTr ord performed an ll perform 1n realıty®®,

One 1S the bread an 0)41  D 1S the body of Christ ur Lord, iınto which the element of bread
1Ss changed ; an it, reCEIYTES thıs grea change TOM 0)]81  D descent of the Holy Spirit94,

{+t 1S indeed offered that Dy the COmMINg of the Holy Spırıt 1t, should become that which
it; 18 sa1ld LO be the body an the blood of Christ?2>

Pıcture In VOUL mınd the nature of thıs oblation, which, by the cCOomıng of the Holy Spirit,
1S the body of Christ?26

Ar fırst it; 18 aıld upOoNn the altar bread an wıne mixed wıith water K but by the
comıng of the Holy Spirıt ıt 18 transformed ınto body an! 00 and thus 1t 1s changed iınto
the CI of spiritual an immortal nourishment?”,

T’he Anaphora of Theodore of Mopsuestıja offers yert another pecuharıty
that LO ahed INOTEe lıght the 1CONOZTaphYy of the EtolJmasıa 91 Nerezı
and Vehusa A ell A provıdıng evıdence for ıts Aas yet trinıtarıan
interpretatıion. T’heodore’s Euchartıstie Prayer 1s especlally interesting ın
that ıt, 18 addressed LO the Holy Irmity, 16 Father, Son and Holy Spirıt38,
Apostolıc Constitutions dıffer from thıs ormula by dırecting the PTayer
LO the Father aN Son alone3?. In Theodore’s versıon oTf the Euchartıstie
PTrayer,

W find ourselves clearly the WaYy LO the short Anaphora of the later tıme, which contaın
only general praise-formulas aN! of which the Greek an Syrlan Liıturgy of St. ‚JJames g1VES

Mingana,
Mıngana, 110
Mingana, 11L
Mıngana, 113

87 Mingana, 11821419
Kucharıistiec Prayer: * After have a ]] of performed thıs, an whiıle Ale ıwlent,

In gTea reverent1al fear; the prıest begins the naphora Let the prıest be T that tıme
the tongue of the ecclesiastical Community, an let 1m make usSe of the right  ; words ın thıs

grea ServVlICE. 'T’he right pralses otf (4+0d consıst ın professing that a 11 pralses and al glorifications
AIC due LO Him, inasmuch adoratıon and SerVlıce AL’C due to 1m TOM a,|| of [9 8  9 N! of a ]]
other SETVICES the present ONeE, whıch consısts ın the commemorTatıon of the which Camle

LO us an which cannot be deser1ibed by creatures, takes precedence. And because WC have een
inıtiated an baptized 1ın the Nanmne of the Wather, and of the Son, an of the Holy Spirit, and
because WE ought LO eXpeCct therefrom the full accomplishment of the things that ALrC performed,
he Sa ys: ‘the greatness of the Father‘’. He adds Iso and of the Son’, because the SA that 1S
due LO the Kather 18 Is0 due to the Son, who 1S really an truly Son ıth iıdentical substance
wıth Hıs Father, and ın nothing lower than He He adds necessarıly ın the Samlıec sentence:
and the Holy Spirit’, an confesses that the Spirıt 18 Iso of Divıne Sustance. He asserts that
a 11 pralises and glorıficatıon Al’6 offered at al l tımes, an before a ]] er beings), LO thiıs ternal
an diıyıne nature, by a l1 visıble CTEATUTES an by the invisıble hosts. He makes then mentıon,
hefore other (creatures), of the Seraphım, who offer that praıse which the blessed Isalah earned
In visıon an commıiıtted LO wrıting, an whiıich a ]] of ıin the congregatıon SINg 1ın oud
volce, 1 WC WEOEIC Iso sıngıng that which the invisible Natures sing” (Mingana,

Reine, 131
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good representation. But 1ın Theodore the development IS already advanced beyond James,
he Iso formulates thıs part of the Pravyer ın trinıtarıan manner40.,

Wiıth the depietions of the prepared throne 1 Nerezı an DeGcanı, TESDEC-
tıvely, ave observed definıte transıtıon from the 1C0ON1C an statıc
symbolıc renderıng of the Irmity (though already in hıturgical context
LO INOTE dramatıc ıf not dynamıc portrayal of clearly identifiable hıturgıcal
event. Proceeding along thıs lıne of development, aTTıve at the WOLY
ımportant lıturgical composıtıon known varıously the Divıne Heavenly
Luturgy Kternal Mass. well-known example of thıs subject OCCUTS ın

fresco ın the Church of the Peribleptos a Mistra from the fourteenth
CENTULY (Kıg Ö) Christ aPPCAaIsS 1 AT ıth c1borı1um, fully vested ın
Byzantıne chasuhle an thus performıng the offıce of highpriest celebrant
a1, Solemn Hıgh Mass. He 18 assısted by angels donnıng the Kastern OYTarıon

stole, the CUSTOMATY vestment of the deacons 1 the Mass.
Concerning the offices of the prıest and deacons durıng the Mass, ave

already noted, ın Narsa141, the princıple of analogy, that 1s LO SaYy, the
COomparıson made between the earthly an heavenly reahties (vısıble an
in vısıble) wıith respeCct LO the KEucharıistie sacrıfıce. Furthering of thıs analog-
ical treatment ın arsal’s ‘ Exposıtion of the Mysterıies”, iıllumınates OUT

hıturgıcal composıtıon at Mistra:;: prıest who 1S selected LO be celebratıng
thıs sacrıf1ce, bears 1n hımself the image of OUT ord 1n that OUT. Our Lord
performed medıatıon between us an Hıs Father; an ın hke ashıon
the prıest performs medıiatıon ’ 42. Moreover, iın T'heodore of Mopsuestia

discover hat 1s perhaps the unıque precedent for thıs notjon. Theodore
a,1s0 designated Chrıist eıng the archpriest of the Eucharıistie sacrtıfıce:

ECAaAUSE Christ OUr ord offered Himself ın sacrıfiıce for an thus became OUr high priest
In reality, must thınk thaft the priest whi draws nigh unto the ‚ar 18 representing Hıs
ımage, not that he offers hımself ın sacrifice al Yy INOTEe than he 18 truly high priest, but
because he performs the f1gure of the ServVICE of the ineffable sacrifice (of Christ)4®%,
TUe enough, the composıtıon 91 Miıstra INMENC the fınal stage of the

hıturgy, the fırst, havıng een wıtnessed 91 Decanı (Kıg 5), which 1s the
bringıng ıIn and preparatıon of the oblatıons the altar by the deacons.
Nevertheless, the fresco at Mıstra has stil! LO undergo 1cCOoNOgTaphıc
eXpansıon that wıll stand the clımax of hıturgıical composıtıon In ate

eın 131 bz ’ TIie Inturgie des T’heodor DON Momnsuestia (Berlin 1933),
19-20

Ssee pPage (7) of the TexXxt..

Connolly,
Mingana,
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Byzantıne paıntıng Referring ONCEe 1110OTe to the princıple of analogy, 1T
NECESSaLCY LO distinguish the three 11aln elements of the second part of the
lıturgy which funetion f1gures of heavenly realhıtıes the altar the deacons
an the preparatıon**

'T'he symbolısm of the altar eXxpressed dıfferently the Kastern
Fathers though there AT obvıous sımılarıt]ıes St; Ambrose briefly explains
that *a ha altar fıgure of the body, an the body of Christ uPON the
altar’’45 More emphatically, St; Uyril of Alexandrtıa wrıtes °OChrist the
ar the offerıng an the priest”” 46 In Cyril of Jerusalem ave faınt
echo of the Cherubicon beforn the fact47

Sce child whi offers earth sacrıifice according to the Law, but who
heaven the sacrifices of al the Cherubie throne sıttıng approprlate LO (+0d
Himself offered an purıfied Himself offering an purıfyıng all He the offering, He the
eXPl1atory vıctım 17 Him wh: offers, 16 Hım who offered 111 the sacrifice for the world

aXIMUS the Confessor WTITeS sımılarly, but much later

'The Word of God 101677 born flesh reborn always 111 the SpIrıIt of those wh' wısh
because He wants 1t account of Hıis charıty He becomes child He es OTM them
corporeally by the virtues an He would apPCal at such pomın: that; He knew that the erson
who received Him would be able to contaın Hım4?

We qeek LO sShOow ere the echo of these EXTtSs retaıned Byzantıne TT
In the twelfth CENTUTY church T Kurbinovo there OCCGCUTLS the lower ZONE

of the aPSC representatıon of Chrıst As the Ammnos Euchartıstie bread
the ar N! under ce1ıborıum (Fıg 7) AT Decanı (Fıg S) fınd

basıcally the SAamne motif but NO Christ has become mınıaturızed
and lanked by LWwo angels functionıng A deacons not unlıke those found

the Etoi:masıa COomposıtıon ,5 Nerezı Now connectıon ıth thıs rather
hıteral portrayal of Christ ÄAÄmmnos 1 well LO ote that both St; John
Chrysostom an John of Damascus WerTe deeply concerned ıth the
(ELKWV) of Christ 'T’he latter partıcular has felıcıt10usly een called
“eha first theolog1an of the 1IMaseEs inasmuch he consıdered LO ave

Danıelou 130
trans De SACTAMENLILS (Sour CEes chretiennes, Les Editions du Cert: Paris

Danielou 130
46 G 68 599 604 anielou 130

'The Cherubicon probably orıginated the sixth century. For sGO-date discusslon,
Sce Wysochansky’S, T’he 'yzantıne Divıine Taturqgy (Wash., 'T’he Catholie Unıt-
versity of merica Press, » 2926

140 165D. 168A
140
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consumated the 2a1 of Byzantıne thought holy images50, He sought LO
P  9 noOt wıthout consıderabhle effect uDON eNSUING generatıons, that
images MITTOT truth far S thıs 18 possıble earthö51. And he Was responsıble
for hat became kınd of rule-of-thumbh ıth respect LO Byzantine 1CONSs
there Cal be ımages of OChrıist who 1S the Truth because of the Incarnatıion,
specıfıcally, °‘Hıs dıvimıty has assıumed visıble flesh 52 [T’hıs last notion had
a ISO een antıcıpated by the Fathers of the so-called Qumıisextum, and the
eighty-second of thıs synod al Constantinople requıred that future
representatıons of Christ depıct Hım ın Hıs humanıty opposed LO the
f1gure of the Lamb of God, pomted LO by St John the Baptıst 1It Was

stressed that, “Grace and Truth AT LO be preferred LO {1gures an shadows,
LO typologzy and symbolısm ” 53,

The verıtable zenıth of hıturgıcal cComposıtıons 1S wıtnessed 1ın the VCLY
ate Stages of Byzantıne paıntıng, especlally 1n Y ugoslavıa. T’he subject 1s
atıl ] the Dıvıne Celestial Lauturgy, but OW ıts forma|l character resembles

conflatıon of the LWO pPrevı1ous SCEeNes met ıth a1 Mıstra and Kurbinovo.
In the mOoNnastery church 91 (Gracanıca (e 1521 sıster church LO the ONe

9a1 Decanı°4, eaTr wıtness LO the full-blown rendıtion of the Celestial]
Liturgy (Fıg 9) A ıt AD DEAIS ın the MOST sacTed ZONE of the Church, the
cupola. T’he prıme ımage 1ın the hierarchy of holy of the Byzantıne
Church, generally, IS Chrıist-Pantocrator, SeeN ere a Gracanıca In ıts usual
posıtıon ın the center of the cupola.

What find represented In thıs hıturgy of heaven S the most imme-
diate level of perception, direct reflection of the hıturgy ıt; takes place
In the of the Church PIODEI Therefore, let; turn LO deser1ption
of the Divıne Lıturgy aCcCcordıng LO Nicholas Cabasılas, by French for

CONCISE 3CCOouUunNT, of the hıturgy ı1 WOlL ave Ooccurred , Gracanıca
anı 1t. IS rendered In the heavenly ZONE T’he first part of the three-part
Dıvyıne Lıturgy A celebrated by the Orthodox Church 1S the Prothesis
whıich takes place ıIn the chapel of that Mr French wrıtes of the
Prothesıs A follows:

18 part of the SEeTrVICE 1S the preparatıon of the bread an wıne which ALr to be taken

Ladner, “ ha Concept of the Image In the (Greek Fathers an the Byzantine
I1conographic Controversy , Dumbarton Oaks Pamners (Cambridge 1953),

Ladner,
Ladner,
Ladner, 1 I1l,. 153 for the text, of this W hıs text Was apparently the e1rt-

wort of the 1conophıiles.
R102; 109
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LO the holy table, an ıt 1S done wıth much elaborate detail than 1ın the West. 'T he
Prothesıs 1S performed by the mıinısters alone

After the clergy have sa1ld office of preparatıon, vested, and washed their hands,
wıth the preseribed Pra yeÖrs, they enter the Prothesis LO PLIEDAaLG the offerings°®,

avıng prepared the spec1es from smalJl loaves of bread

The paten IS covered ıth the Star asterisk € metal of which the nds of the
Are bent downwards, that the veıl 1s held from ouchiıng the breads the paten) anı

veil. The chalice 18 Iso veiled: and OT: that Jarger veıl 18 used to them both
The elements prepared Arl’6 censed anl eft the table of the Prothesıis. The priest

eNTers the altar anl stands before the holy table, N the Liturgy of the Catechumens begins?”,

Followıiıng the Liturgy of the Catechumens, proceed LO the Ma]or and
final stage of the hıturgy known A the Liıturgy of the Faıithful

'The Liturgy of the Faithful begins wıth LWO short lıtanies 1C precede the Great En-
trance, %. wıth the words who Ar’e6 the HFaıthful, agaln an agaıln ın let
beseech the BOrcdk 'T’he Great Entrance 1s the Procession which,149  Eucharistie Doctrine and the Liturgy in Late Byzantine Painting  to the holy table, and it is done with much more elaborate detail than in the West. The  55  Prothesis is performed by the ministers alone  After the clergy have said an office of preparation, vested, and washed their hands,  with the preseribed prayers, they enter the Prothesis to prepare the offerings>,  Having prepared the species from small loaves of bread:  The paten is covered with the Star or asterisk (a metal cross of which the ends of the arms  are bent downwards, so that the veil is held up from touching the breads on the paten) and  a veil. The chalice is also veiled: and over that a larger veil is used to cover them both.  The elements so prepared are censed and left on the table of the Prothesis. The priest  enters the altar and stands before the holy table, and the Liturgy of the Catechumens begins>7,  Following the Liturgy of the Catechumens, we proceed to the major and  final stage of the liturgy known as the Liturgy of the Faithful:  The Liturgy of the Faithful begins with two short litanies which precede the Great En-  trance, opens with the words ‘““All we who are the Faithful, again and again in peace let us  beseech the Lord’”’. The Great Entrance is the Procession which, ... brings the sacred vessels  containing the prepared bread and wine from the Chapel of the Prothesis to the Altar.  This is done with all possible solemnity and externally is the most noticeable part of the  whole service58,  Now the angels in the depiction at Gracanica are performing, as heavenly  ministers, the same function as do those in the Great Entrance just described.  Indeed, we see the Angelic Procession leaving the Prothesis (Fig. 10) and  moving towards the main altar. Among this retinue we notice an angel  bearing upon his head the asterisk-veiled paten and likewise, preceeding  him, an angelic minister is transporting the veiled chalice (Fig. 11). In yet  another part of the Procession, we observe two angels facing one another ;  one swings a censer while the other holds the already familiar ripıdion or  Greek liturgical fan which, in turn, bears an image of a six-winged Seraphim  (Fig. 12)5% Interestingly enough, we may take note of a repetition of this  subject at Detani, if not a mirroring of the composition (Fig. 13).  55 J. M. Hussey and P. A. McNulty, trans., with an introduction by R. M. French,  Nicholas Cabasilas on the Divine Liturgy (London 1960), p. 2.  56 Hussey and McNulty, p.3.  57 Hussey and McNulty, p.4.  58 Hussey and McNulty, p. 9.  59 D. Attwater, A Catholic Dictionary (1958), p. 434, contains the following account of  the ripidion: ‘A flat metal disk representing a cherub’s head surrounded by six wings, sometimes  furnished with tiny bells mounted upright on a shaft in such .a manner that it can be made to  revolve; used in Byzantine, Armenian, Coptic, Maronic and Syriac rites. Its original purpose  was to keep away flies from the holy gifts during the Anaphora ... It is the characteristic instru-  @ent of the deacon and is handed to him at ordination”.brings the sacred vessels
contalnıng the prepared bread an wıine TOM the Chapel of the Prothesis LO the Altar.
'hıs 1s one ıth a 11 possible solemnity an externally 1s the mOost noticeabhle part of the
whole ServV1ice?8.

Now the angels ın the depliction U (Gracanıca AL performing, A heavenly
mınısters, the Same funetion do those ın the (ireat Entrance Just deser1bed.
Indeed, SECE the Angelıc Procession leavıng the Prothesıs (Hıg 10) and
MOVINg OWwards the maın altar Among thıs retinue notıce angel
bearıng uponN hıs head the asterisk-veiled paten an lıkewıse, preceeding
hım, angelıc mınıster 1S transporting the veıled chalıce (Fıg 11) In yert
another Part OT the Processıion, observe LWO angels facıng ONe another ;
ONeEe SWINgS CENSeL whiıle the other holds the already amıhar rınıdıon
Greek hıturgıcal fan which, ın tUurn, bears ımage of sS1X-winged Seraphım
(Fıg ]_2 59 Interestingly enough, a y take oTte of repetition of thıs
subject ,T Decanı, 1l not MITTOTINS of the composıtıon (Kız 13)

Hussey an McNulty, Lrans., ıth introduetion by French,
Nicholas (abasılas the Divane LTaturgy (London 1960),

Hussey an McNulty, p. 5
57 Hussey an McNulty, p. 4

Hussey an McNulty, p.:9
Attwater, (Jatholıc Dictvonary 1958), 434, containé the following 2.CCOUNT. of

the rıpıdion: N flat metal disk representing cherub’s head surrounded by S1X Ww1ngs, sometıimes
furnished ıth tiny bells mounted upright shaft In such INanner that iıt Can be made to
revolve: used ın Byzantine, Armenilan, Coptic, aroni1ic an SyTlac rıtes. Its orıgina|l PULrDOSC
Wäas LO keep a WaV flıes TOM the holy gifts during the nanphora It IS the characteristie instru-

rpent of the deacon anl 1s handed LO hım at ordination .
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Lookıng LO the depıietion of the altar PIODEI (Fıg 14), encounter the
Christ-Amnos uUuDON the holy table draped ıth the asterısk and eıl that
WasSs prevıously reserved for the paten and prepared bread. He 1S attended

both sıdes by angels vested prıests rather than deacons, the latter
being true of the angels ın the Processijon. Thıs dıfference of vestment. and
theır s1gnıf1canNce 1S glossed by Theodore of Mopsuestia. He deseribes the
garments ot the deacons (orarıon and stole) AS, ..  an apparel hıch 18 CONSONAaNT
ıth theır office”?. They outer garment whiıich 18 whiıte and taller
than themselves, 1S ıuıntable LO those who stole 1s placed their
left shoulders that 1t; hangs equally ın front an ın back, S1gN1fyıng
mMInNıStry of Teedom opposed LO servıtude, c  as they AIle mınısterıng NtO
thıngs that lead LO freedom’’. The stole that 1S WOI'N the eck that 1t
hangs either sıde but not directly 1n front 1S reserved for those who ALlC

asters of themselves; the deacons WEATr 1t; theır shoulders rather because
they AT appomted LO Serve6. It 18 Just thıs cerossed-stole that 1s reserved
fOor the MmMasters prıests that find being donned by the angels flankıng
the ar table ,T Gracanıca. {br 1s not LO be forgotten, however, that Christ
1S the archpriest celebrant for whom the chasuble 1s normally reserved.

deraphım 1s present also, behind the altar table, an 1s SsSeen holdıng LWwoO
rectangular runmıdrvons ın eıther hand We must connecCct the of thıs
Seraphım ıth the Trisagıon, hymn of the Seraphım who eternally sSurround
the throne of (x0d, an hıch constitutes part of the solemn iıntroduection TO
the Canon. Cyril of Jerusalem CXPTESSCS ıt; thus

We speak of the Seraphim that Isalas Sa W 1n the Holy Spirıit surrounding the throne of
(z+0d an sayıng. 'Holy, Holy, Holy 1s the Lord, the (+0d of hosts’. his IS why recıte this
theology that 18 transmı  ed to by Seraphim, that Ma y take part 1n the hymn of
pralse ıth the hosts above the cosmos6l.

It follows from hat ave SCEN, here, that the KEucharıstie sacrıf1ce,
A ıt; OCCUTS In the real of the Church, 1S the sacrament of the Heavenly
Iıturgy. Thıs 18 mMOSt aptly stated by Father Danıelou: “As the altar 1S
the fıgure of Christ perpetually offerıng Hımself LO the Father ın the heavenly
SaNCtLUaTY, the deacons represent the angels who sSurround thıs heavenly
hıturgy””. Agaın: Aa Christ Who offers Hımself under the symbol of the

Mingana, 8S4-85 Reine, W 'T’he Byzantıne priest traditionally dons the
stikharıon, emıtrakhelion, ZOTNLE, epımanıka N! nhelonion ; a‚ 11 orıginatıng TOM ancıent Roman
garb E: Wysochansky, 116-118 EF Iso Simeon of T’hessalonica (c for the
symbolic MeanıngsS of the vestments 156, 291-294).

3 9 114B; Danielou, 135
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altar, the angels AT really present 1ın the background of the victhle
hıturgy 62 Let NO acknowledge arsal’s explicatıon of the subject:

In that hour let put Au Wa TOM us aNnge an hatred, an let SecEe ‚Jesus who 18 being
led to death OUTLr account. On the paten TWAaE) an ın the CUPp He SCS Or wıth the
deacons to suffer. The bread the paten an the wıne In the CUPp Ar symbol of His death

symbol of His these (the deacons) bear uPDON their hands;: an when they have set 1t;
the altar and covered it they typıfy Hıs burlal: not that ese (the deacons) ear the image
of the Jews, but (rather) of the watchers (Le., angels) wh: miıinıstering LO the passıon
of the Son. He Wäas ministered to by angels al the tıme of Hıs Passıon, an the deacons
attend His body which 1s suffering mystically.

All the priests who 206 1ın the Sanctuary ear the image of the image of Oose apostles
who met together at the sepulchre. The altar 18 the symbol of OUTr Lord’s tomb, wıthout
doubt; anı the bread an wıne Al C the body of OUT ord which Was embalmed and buried.

veil Iso which 18 Ver them presents type of the StONEe sealed ıth the ring of the prıests
an the executioners (questionarı.). And the deacons standıng this side an that an
brandishing fans) AL’C sym bo! of the angels at the head an Al the tfeet .hereof (SC of the
tomb). And all the deacons who stand minıstering before the altar depict likeness of the
angels that surrgunded the tomb of OUTr Lord®3,

Narsaı’s predecessor, Theodore of Mopsuestia, 18 the earhest attestatıon,
reated here, seemıngly ın agreement ıth the lıturgıcal doectrine diıseussed
thus far Hor example, Theodore has the followıng LO Sa y CONCErNINS the
Procession of the Great Entrance, ın hıch he 0€eSs not cQıffer firom hıs
contemporarıes:

The deacons bring Out the oblation of the sacred. vessels, bread the paten anı wıne
1ın the chalice. Other deacons spread linens the altar, an there the oblatıon 1S arranged.
hen the appointed deacons stand both s1ides an fan the alr above the oblation In
order to protect iıt TOM insects. Kveryone 1S silent, prayıng quietly an watching hat 1S
being done64

Likewise, T’heodore speaks of the earthly hıturgy visıble renderıng of
the heavenly sacrıfice:

As often, therefore, the SeETrVICE of this awe-1Inspirıng sacrıfıce 18 perfiormed, which 18
clearly lıkeness of heavenly thıngs must pleture 1ın OUr mınd that Are dimly 1n
heaven, and, through faıth, draw 1n ur imaginatıon the ımage of heavenly things, while
thinking that Christ who 18 ın Heaven, an who died for uUS, an ascended into heaven
N! 18 1OW being iımmolated. In contemplating ıth OUT CYCS, through faıth, the facts that

Danielou, 131
Connolly,
Mingana, 85-88 Kxamples of both silver halıce an lıturgical fan (r2nıdr0n)

such the NEeSs used In the Syrlan rıte (Figs. an 16) Are preserved TOM the sixth century 1n
the alters Art Gallery 1n Baltımore an the Dumbarton aks Collection ın W ashıngton, D
respectively.
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ALr 10 W being re-enacted: that He IS agaln dying, rISINg anı ascending into heaven, WE
<hall be led to the v1isıon of the things that had taken place before-hand OIl OUTr behalt65

When the offering which 1S about LO be placed (on the altar) 1S brought ut iın the sacred
vessels of the paten and the chalıce,. W must think that Christ ur ord 1S being led an
brought to Hıs Passlıon, no%t, however, by the Jews152  Townsley  are now being re-enacted: that He is:again dying, rising and ascending into heaven, we  shall be led to the vision of the things that had taken place before-hand on our behalr6,  When the offering which is about to be placed (on the altar) is brought out in the sacred  vessels of the paten and the chalice,, we must think that Christ our Lord is being led and  brought to His. Passion, not, however, by the Jews ... but by the invisible hosts of ministry,  who are sent to us and who were also present when the passion of our Salvation was being  accomplished ... .  We must think, therefore, that the deacons who now carry the Eucharistic bread and  bring it out for the sacrifice represent the .image of the-invisible hosts of ministry, with this  difference, that, through their ministry and in remembrances, they do not send Christ our  Lord to His salvation-giving Passion. When they bring out (the Eucharistic bread) they  place it on the holy Altar, for the complete representation of the Passion so that we may  think of Him on the altar, as if He were placed in the sepulchre, after having received His  Passion%,  +  We have now come to the place in our study where it is necessary to  discuss the ““uniqueness” of Theodore’s Eucharistic doctrine with the intent  of providing a final insight into the meaning of the Presence of Christ on  the altar in the fresco at Gracanica. It would be incorrect t& assign to Theo-  dore, alone, the teaching of the Real Presence of Christ in the Eucharist,  though his denial of symbolic interpretation is not to be outdone aside from  its strong parallel to the eighty-second canon of the synod mentioned above.  Noteworthy, is the fact that Cyril of Jerusalem also insisted on the Real  Presence and in him we find a fuller expression of the doctrine than all the  earlier writers as well as before Theodore’s own treatment®7:  Since then He Himself has declared and said of the bread, “This is My Body’, who shall  dare to doubt any longer ? And since He has affirmed and said, “This is My Blood’, who shall  even hesitate, saying, this is not His blood% ?  That what seems bread is not bread, though bread by taste, but the Body of Christ;  and that what seems wine is not wine though the taste will have it so, but the Blood of  Christ®?,  Contemplate therefore the bread and wine not as bare elements, for they are, according  to the Lord’s declaration, the Body and Blood of Christ; for though sense suggests this to  thee, let faith establish thee. Judge not the matter from the taste, but from faith be fully  assured without misgiving, that thou hast been vouchsafed the Body and Blood of Christ79,  It was Cyril who first gave to this transformation the interpretation of a  65 Mingana, pp. 83-85.  6 Mingana, pp. 85-86.  67 J. Quasten, Patrology, 3 (Utrecht/Antwerp: Spectrum Publishers, 1966), PA375:  68 P. Schaff and H. Wace, eds., 4 Select Library of Nicene and Post-Nicene Fathers  of the Christian Church (Buffalo and New York, 1886-1900; reprinted: Grand Rapids 1952ff),  Cat. Myst. 4,1.  69 Schaff and Wace, 4,9.  70 Schaff and Wace, 4,6.but by the invısıble hosts of ministry,
who ALl sent to us an wh: Wwere Iso present when the passıon of ur Salvation Was being
accomplıshed

We must think, therefore, that the deacons wh: NOW Y the Eucharistie bread and
bring Lt; Out for the sacrifıce represent the ıimage of the invısıble hosts of minıstry, wıth this
difference, that, through their ministry an ın remembrances, they do not send Christ OUr
ord LO His salvation-giving Passıion. W hen they bring out (the Kucharistie bread) they
place ıt the holy Altar, for the complete representation of the Passion that W mMa y
think of Hım the altar, ıf He placed In the sepulchre, after having recelived His
Passion®6.

We ave NO COMEe LO the place 1ın OUT study where ıt 1s HECESSaLY LO
dIisScuss the ““un1ıqueness’’ of Theodore’s KEuchartıistie doetrine ıth the intent
of provıdıng final insıght into the Mmeanıng of the Presence of Christ
the altar 1ın the fresco 21 Gracanıca. It WO1 be incorrect assıgn LO H OD-
dore, alone, the teachıng of the eal Presence of Chrıst ıIn the Kucharıst,
though hıs den1al of symbolıc interpretation 1s not LO be outdone asıde from
ıts Sstrong parallel LO the eighty-second of the synod ment.ioned above.
Noteworthy, 1s the fact that Cyril of Jerusalem a lso insısted the ea|]
Presence an ın hım we fınd fuller expression of the doectrine than a ]] the
earlier wrıters well before Theodore’s OW. treatment®e7?

Since then He Hımself has declared an saıd of the bread, "This 1s My Body’, wh: shall
dare LO doubht; an y longer And SINCE He has affirmed anı sald, "TChis 18 My Blood’, who shall
‚:Ven hesitate, Sayıng, this 1S not Hıs blood®38 ?

hat what bread 18 not bread, though bread by aste, but the Body of Christ;
an that hat wıne 1Ss not wıne though the ‚AaAsSte 1l have it; S! but the 0O!| of
Christ®?

Contemplate therefore the bread an wıine not AarTe elements, for they Aare, according
tO the Lord’s declaration, the Body an Blood of Chrıist; for though SUZZESTS this to
thee, let; faıth establısh thee Judge not the matter TOM the aste, but TOM faıth be ully
assured without MI1Sg1vinNg, na thou hast een vouchsafed the Body an Blood of Christ ‘9

It WasSs Cyril who first SaVE LO thıs transformation the ınterpretation of

Mingana, S3-585.
Mıngana, sS5-86

67 Quasten, Patrology, (Utrecht/Antwerp: Spectrum Publishers, 1966), 375
Schaff an W ace, eds., Select Labrary of Nıcene N Post-Nicene Fathers

of the OÜhrıistian Church Buffalo nd New York,5 reprinted: (Grand KRapıds 1952{1{),
(Jat. M yst 4, 1

69 Schaff and Wace, 4,
Schai{if an Wace, 47
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Kucharıstic Doetrine an the Liıturgy 1n ate Byzantıne Painting 153

changıng of the substances of the elements (weraßaAdeodar) and thus the
of transsubstantıiatıon 72. He illustrates thıs by WaYy of the TAans-

formatıon 9a1 ana
He 11CE turned water iınto wıne (weTaßEBANKEV), T (Jana ın Galılee, a Hıs OW. will, and

shall not beliıeve Him when He changes wıne into blood‘2 ?

Wıth T'heodore fınd 1NOIe than mMeTe capıtulatıon of Cyril of Jerusalem
1ın regard LO the eal Presence:

a 18 wiıith justice, therefore, that when He DaVC the bread He dıd not Sa y "T*his IS the

symbol of My body’, but: "This My body” lıkewıse when He DaVO the Cu He Cdid noOt SaVy
""T'’hıs 1Ss the sym bol of My blood’, but: 1S IS My blood’, because He wished LO o0ok upOoNn
the (elements) after elr reception of and the comıng ot the Spirıt, not according LO

elr nature but LO recelve them they Aare the body an the blood of Our Oord. We oughtEucharistie Doetrine and the Liturgy in Late Byzantine Painting  153  changing of the substances of the elements (weraßahdeodaı) and thus the  sense of a transsubstantiation’!l, He illustrates this by way of the trans-  formation at Cana:  He once turned water into wine (ueraßeßin«ev), at Cana in Galilee, at His own will, and  shall not we believe Him when He changes wine into blood”??  With Theodore we find more than a mere capitulation of Cyril of Jerusalem  in regard to the Real Presence:  It is with justice, therefore, that when He gave the bread He did not say : ‘This is the  symbol of My body’, but: “This My body’: likewise when He gave the cup He did not say:  “This is the symbol of My blood’, but: “This is My blood’, because He wished us to look upon  the (elements) after their reception of grace and the coming of the Spirit, not according to  their nature but to receive them as they are the body and the blood of Our Lord. We ought  ... not to regard the elements merely as bread and cup, but as the body and blood of Christ  Our Lord?3.  In the fragment of his Commentary on the Gospel of St. Matthew, Theodore  offers a parallel passage with doubtless meaning:  He (Christ) did not say: “This is the symbol of My body and this of My blood’, but: “This  is My body and My blood’, teaching us not to consider the nature of the laid-out things,  but through the accomplished giving of thanks they have been changed into the flesh and  blood?4,  Hopefully, this examination has supplied sufficient evidence for stressing  certain connections of Eastern patristic liturgical and theological writings  with liturgical representations in late Byzantine painting. Just as it was  not unusual to discover the Eastern Orthodox conception of the Divine  Liturgy as “heaven on earth”” and the identity of the earthly liturgy with  its heavenly pattern, we ought not to be puzzled by its visual manifestations  in the Byzantine Church, functioning not unlike the vera ikom already so  famıiliar to us.  71 Quasten, Patrology, p. 375  72 Schaff and Wace, 4,2.  73 Mingana, p. 75.  74 PG 66, p. 713.not LO regard the elements merely bread an CUP, but the body and blood of Christ
Our Lord”*3.

In the Tagmen of hıs Commentary the Gospel of St Matthew, T’heodore
offers parallel pPassase ıth doubtless meanıng:

He Chrıst) Cdid noOot Sa "T'hıs 1S the symbol of My body an thıs of My blood’, but: “"T‘'his

1S My body an! My blood”, teachıng not LO consıder the nature of the aıd-out things,
but through the accomplished o1VINg of thanks they ave been changed into the flesh and
blood*4,

Hopefully, thıs examınatıon has supplıed sufficıent evıdence for stressıng
certaın connectJıons of Kastern patrıstıc liturgical an theologıcal wrıtıngs
ıth lıturgical representatıons ın ate Byzantıne paıntıng. Just ıt WasSs

no0t unusual LO discover the Kastern Orthodox conception of the Dıvıine
Liıturgy S °“heaven earth” and the identity of the earthly lıturgy ıth
its heavenly pattern, ought not LO be puzzled DYy ıts vıisual manıfestatıons
ın the Byzantıne Church, functioning NOl unlike the vETA 1kon already
amıllar LO

Quasten, Patrology, 375
Schaff anl Wace, 4,
Mıngana,
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