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by
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An important work for the understanding of mediaeval Coptic theology
is the Kitab al-Idah (‘The Book of Exposition’) of the tenth-century Bishop
of al-Ashmiinain, Severus ibn al-Mugqaffa’. Severus wrote this book to
combat the doctrinal ignorance of his fellow Copts, which he doubtless
correctly ascribed to the extinction of the Coptic language and the
consequent incomprehensibility to believers of the language of the liturgy
and the Bible. The contents of the Kitab al-Idah have been analysed by
Graf, who gives a short indication of the subject-matter of each of its
various chapters?.

The Kitab al-Idah has survived in two recensions, one consisting of
twelve chapters?, and a shortened one, which excludes the last four
chapters. Of the MSS listed by Graf® as containing all or part of this work,
eight MSS contain the shortened recension of eight chapters.

The catalogue of manuseripts of the Library of Aya Sofya* lists under
the number 23605 an anonymous Arabic work entitled Mu'allim fi Bayan

1 G, Graf, GOAL IT [Studi e Testi, 133 (Vatican, 1947)], pp. 309-310. The importance of
Kitab al-Tdah is pointed out by K. Samir, ‘Un traité inédit de Sawirus Ibn al-Muqaffa,
(10e sidcle) : “Le Flambeau de I'Intelligence” * in OrChrP 41 (1975), p. 165.

2 An unsatisfactory edition of this recension was published in Cairo in 1925 by Murqus
Jirjis under the title Al-Durr al-Thamin fi Idah al-Din ("The Precious Pearls on the Exposition
of Religion’). A second equally unsatisfactory edition, omitting Chapter Nine, but otherwise
based on the edition of 1925, was published in Cairo in 1971, in the series Min Turdath al-Aba’,
by the Coptic Madaris al-Tarbiyah al-Kanasiyyah of Shubra. As far as we are aware the Kitab
al-Idah has never been translated into any European language, although a version in Ge'ez
does exist.

3 GCALII, p. 311.

4 Defter Kutubhane Aya Sofya : Tarih Tasisi (Istanbul, A.H. 1304 = A.D. 1886). The Aya
Sofya collection of manuscripts now forms a section of the Siilleymaniye Library in Istanbul.

5 To be found in the section ‘Kutub ‘Aqa’id wa-Kalim’ (p. 141). The MS contains 188 folios
of thick paper, and is now worm-eaten in many places. The script is a bold naskhi, and there
are an average of 10 lines to a page. The pagination is in Coptic characters throughout. Fol. 1r
has a note stating that the MS was donated as a wagf by the Sultan Mahmiid Khan. It reads
as follows :
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Madhahib al-Nasara® (‘Teacher of the Explanation of the Doctrines of the
Christians’), of which the end is missing. The catalogue gives no information
beyond this. However, fol. 1v of the MS unambiguously ascribes the work
to Severus ibn al-Mugqaffa’, and an examination of the list of contents
(fols. 1v-2v) clearly shows that this is in fact a copy of the shorter, eight-
chapter, recension of Severus ibn al-Muqaffa®”s Kitab al-Idah.
The contents of the work are given as follows :
codm s Al @61 e Alasl ()
(On the exposition of the Trinity and Unity of the Persons of God).
oy Al ) sl el Al ()

(On the exposition of the reason for the incarnation and crucifixion of the
Son of God).

bl el e Alll oIS e s ()
(On the significance of the interpretation of the word of God in the books
of the Pentateuch).

.(sic) r,;LﬁA-i} _,«;Ll A9 L.a_sfl-‘} W'M CL»=-‘| u’ (2)

(On the exposition of the interpretation of Easter and the Lamb and [how]
the Bread and Wine become flesh).

sie) canedll & S Ml Jel Ol (o)
(Explanation of the fight which the believers fought).

¢ edly O Al L ¢ r,.]a'..-.” ‘-}.él_-!-i_p FL:.:?! Lilele 3] ol Libg ASn
WOl sge2 (g W1 Ol Olldl o Glell fuuu).wﬂ uu}l r.}l.:.

clb it ol Gk il sl s deal il o m T T
(“This copy has been validly donated as a wagf by our most mighty Sultan, and August Ruler,
Possessor of the Two Continents and the Two Seas, Servant of the Two Noble Sanctuaries,
the Sultan, son of the Sultan, the Warrior Sultan Mahmaid Khén. Indited by the poor man
Ahmad Shaykh Zadah, Inspector of the wagfs of the Two Sanctuaries. May they both receive
forgiveness.”)

This is presumably a reference to Mahmiud I (Ottoman sultan, ruled 1730-1754), and the
MS Aya Sofya 2360 must therefore have been written at some time before the latter date.
We are greatly indebted to Miss Emine Giirsoy for her help in obtaining a microfilm copy of
the Aya Sofya manuscript. ;

6 This title has been taken by the cataloguer from a note at the top of fol. 1v which reads

as follows : ‘SJL.,:.:.H um!.)u QL.Q u} (g.l.-.ll uLS |2a. It is in a later hand than that
of the rest of the MS.
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Lol sl p92 Jead Oly  J (=)
(On the explanation of the merit of holy Sunday).
Aradly el ¥ oo poge fmo (S (V)
(On the significance of the Wednesday and Friday fasts).

vz i3 paall Oly (S (A)
(On the explanation of fasting, and how it should be conducted)’.

These chapter titles correspond (with minor variations in wording) to
the titles of the first eight chapters of the Kitab al-Idah, as given in the
two Cairo editions of this work.

After some brief introductory remarks, which appear to have been put
together by the writer of the MS (fols. 3r-3v), Aya Sofya 2360 begins with
Chapter One, as follows :

¥ Ul =

Wokmsis Al o3l s il g

ki ey gpn e e omr el e Ol Lo £Y1 L
Gakis 5 @il LI adi oMl S 5 085 aaY S agdd) (53l
AN 155 O oS S whed Y F | pasiy Jl bl s o
Loy cados alll ool il dags oo c,;,_,i‘ Of by laaly 15555 Ol
i QST lde 3 &l compaly edle L JI dlzal wgy a3
Lol Togin cplally ot ® Lt Yol Legs ¢ opesd Jo dmsdlly el
ol daen cn il oo e (63 ool e o a i ey elgat
celadlls oadll ® L3l
Ol a3 dl 13 Ol OIS e OF 316 %20 Vol anlian b Counly

7 As mentioned in the Aya Sofya catalogue (see above), MS 2360 has some folios missing
at the end, breaking off with fol. 188v towards the end of Chapter Six. The table of contents,
however, which is in the same hand as the rest of the MS, makes it clear that we are here
dealing with the shorter, or eight-chapter, recension of the Kitab al-Idah.

8 MS kil

o MS el ddll.

10 This word is repeated in the MS.
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1 ol egti) et cosls B aglsSy celidl a ebdltl ol e
Vs A I g Sl 3 Opnacs Y lsylos (ot do B Lgin Oms
Je il OF Ogmiiy BT o 3 581 G e NI B 53 gy atll Y
cade lorys Opragll dy 03a8 celind) g @I pISTN s Gy cdap a2
Vo Kol a3 Gadpm Vs caeel Ja alll &) S5 eade * Cannmy lgyle =
oo sedy Ol iz 1 eyl e by Al ) &1 v 131 2T O o L me
W31 OF &l Opalay Yo cWg § elind) Ly oh5 5 (0K elydadl o5
w5333 o @i @M1 p3T S5 o S50 J L at 1355 053 5o Al oo
3 b e d591 anelh anl w6 o b5 oS 4l Y el 8 s

(Chapter One, being an exposition of the Trinity and Unity of the Persons
of God. Oh dear brother, may the Lord Jesus Christ illumine the eyes of
your intellect with the light of his consoling Holy Spirit, that you may
understand the mystery of his divinity. You have mentioned in your epistle
which you have sent to me that you are greatly perplexed in regard to the
Trinity and Unity of the Persons of God Most High. You do not know how
it is possible for them to be both three and one, and you have asked me
to explain to you the true nature of the incarnation and crucifixion of the
Son of God, and the reason for it. I have acceded to your request, and
have expounded to you in this book the definition of triunity in two ways,
in one way for persons of little understanding and knowledge, and in another
way for persons of discernment and learning, so that the person who reads
it, or has it read to him, in either group, i.e. both persons of little under-
standing and discerning persons, may benefit from it.

I shall begin with the clarification [of this matter] first by saying that
the reason for the difficulty of explaining this mystery to the faithful in
the present age is their mingling with the heathen'?, and their having lost

1 MS (g,

12 Mg |53,

18 Ag in Al-Durr al-Thamin (2nd edition), p. 14; MS 312,

14 MS (g Al

15 The phrase el ) s e ﬁ is here supplied from Al-Durr al-Thamin (2nd edition),
p- 14, as these words seem to have been omitted from our MS by a scribal error.

16 This word has been added in the margin.

17 T.e. the Muslims. Ibn al-Muqgaffa® has in mind here the prevailing Muslim dogma of the
unity of God, and the negative effect this was having on belief in the Trinity among the
Christian laity.

*Fol. br
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their own language, by means of which they would have been able to
understand the truth of their doctrine; and they have come to a point
where they only rarely hear the Trinity mentioned among them, and only
hear the Son of God mentioned among them by way of metaphor. Indeed
they usually only hear that ‘God’, Whose name is glorious, ‘is eternal’,
and the rest of this statement which the heathen utter'®. Thus the faithful
have become accustomed to it and have been brought up with it, until it
has become difficult for them to mention the Son of God, Whose name is
glorious, and they do not know any interpretation or meaning for [this
term]. Then again, when they hear that he is Son of God and Son of the
Virgin Mary, most of them believe that he had his beginning in the Virgin
Mary, as the heathen assert that we say. They are not aware that he is
coeternal with God, Whose name is mighty, and born of Him, and that
he existed before Mary and before Adam, of whose progeny Mary was,
and before all ages, because God was never without him, for he is His Son
and Word, coeternal with Him, without end.)

This is substantially identical with Chapter One of Kitab al-Idah as
given in the 1971 Cairo edition (pp. 14-15), although there are small
differences in some words.

The MS now ends towards the end of Chapter Six of the work, as follows :

*Fol. 187v Ja Y| TR Dl @_,I.w; Al all Jg8 of el L Q?I_g s
52 Oy Lamen Hladl O plas dwgdy Al L 1 Ak g
o i da Sl pay S s GBly (et ded] Rioag NS e Jizal

ol 1880 31 31T Y S G50 e on)! edeed # dlan 5 Lo dniy Ly call |
sl o il jlsly baylal ) anloy oo b cawd Sy anls o2
10009 Oly a1 pgy J] A0l 2 ol by Joi L do o g0 Ol LA
ols boade comy il A Ao s et iRl aeil casles syl us s
JB 290 ALY Gl B9 awid amstl @Ml aup bl e Tk
Sl e Jaxly Yy seldly aadls el LING s A A

ol 188vY il 8 Jbd all JB 7 %l Ll g cls ae JubS QUL SWI

18 Tbn al-Mugqaffa‘ here refers to Sirah 112 of the Qur’an, which consists of four short
verses refuting the doctrine of the Trinity : ‘Say: “He is God, One; God the eternal; He
neither begat nor was begotten ; and has no equal” .

19 MS olal .

M8 p) Y.
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(And now, oh beloved, understand that the words of God Most High that
man should rest on Sunday?? mean that one is to praise and hallow Him
and listen to His word throughout the day. If a man does not do this
through preoccupation with the livelihood of the animal body, and his
death occurs before the [next] Sunday, he will perish from God’s com-
munity, and the ephemeral sustenance which he has acquired for his
animal body will not benefit him, because he desired to give life to his
riding-beast?s and to kill his soul. Thus he will die together with his
riding-beast, which he chose, whose life he preferred above the life of his
soul. If he regrets what he has done and repents, God will cause him to
survive until the [next] Sunday, and if he adheres to what He has
commanded him to do his soul will live and will be relieved of the sin
which had clung to him, as long as he adheres to the work of the Lord on
His day, which He set aside from the other six days for Himself. God says
concerning it that we should rest by cleaving to praise and hallowing and
reading, and should not be preoccupied with a livelihood that passes away.
If he is too idle to do so, he will perish from God’s community. As God
Most High has said, the soul which does not rest on that day will be
excluded from His community. He means by this its portion will be among
the transgressors.

Therefore it is incumbent upon us to go early on Sunday to church, the
paradise of God Most High, and to cleave to praise and hallowing without
thought for, or preoccupation with, a livelihood that passes away. When
church is over you should read the scriptures of God, Whose name 18
glorious, throughout the day, because it is the Day of the Lord.

1 Ms .

22 Thn al-Mugqaffa® is thinking of the Christian Sabbath rest as transferred from Saturday
to Sunday.

28 Se, his body.
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Glod says in the 117th Psalm through the mouth of the Prophet David
that this is the Day of the Lord which the Lord hath made; so let us
rejoice and be glad in it...)

This passage corresponds to the later portion of Chapter Six of Kitab
al-Idah, as given in the Cairo edition of 1971 (pp. 152-153), of which about
a third has been lost from our MS (see note 7 above).

The foregoing shows that MS Aya Sofya 2360 is a copy of the shorter
recension of Severus ibn al-Mugqaffa”s Kitab al-Idah, but the problem
remains of the status of the title Kitab al-Mu‘allim fi Bayan Madhahib
al-Nasard. As indicated above (note 6), this title has been written on
fol. 1v of the MS in a later hand; the title given the work by the copyist
(also on fol. 1v) appears as Kitab al-Mu‘allim wa’l-Tilmidh. This is followed
by the ascription to Severus ibn al-Muqaffa, as follows :

il cpll o) goppe Wl ol Y Gl Skl plall QLS

,«T.Lﬂ L}::-oT Lhad a3\ dfj :uy}wih
(‘Book of the Teacher and the Pupil, composed by the Holy Father Anba
Severus ibn al-Mugaffa‘, Bishop of al-Ashminain, may the blessing of his
prayers preserve us. Amen for aye).

The title Kitab al-Mu‘allim wa’l-Tilmidh is not listed as being one of
the works of Severus ibn al-Muqaffa’ by Ab@’l-Barakat ibn Kabar in his
Kitab Misbah al-Zulmah fi Idah al-Khidmah, and no other authority, as
far as we have been able to ascertain, mentions a work of Severus ibn al-
Mugaffa® bearing this title. However, at least two other Coptic authors
are known to have written books with the title Al-Mu allim wa’l-Tilmidh,
namely Cyrillus ibn Laglaq?4 and Murqus ibn al-Qanbar® (the Muw'allim
wa’l-Tilmidh of the latter, like the recension of Ibn al-Mugaffa®s work
discussed here, contains eight chapters). For some reason this title has
been wrongly applied in MS Aya Sofya 2360 to a work of Ibn al-Mugqaffa’.
This is a further instance of the confusion which exists in regard to the

titles of the books of Severus ibn al-Muqaffa’, to which Samir has
drawn attention?2e.

24 The seventy-fifth Patriarch of Alexandria (1235-1243). For his book Al-Mu‘allim wa’l-
Tilmidh (or Kitab al-I‘tirdf), see Graf, GCAL II, p. 365.

25 Died 1208. For his book Al-Mu‘allim wa’l-Tilmidh, see Graf, GCAL II, pp. 328f.

26 QrChrP 41 (1975), pp. 167-168. The Kitab al-Idah is also known as al-Durr al-Thamin
fi Idah al-Din, as mentioned above (see note 2). Graf in his Cafalogue de Manuscrits Arabes
Chrétiens Conservés au Caire [Studi e Testi, 63 (Vatican, 1934)], p. 124, records another copy
of this work under the title Idah Tathlith Aqanim Allah al- Muwahhad bi-Jawharih (MS No. 336).
Ibn al-Mugaffa“s short exposition of the main doctrines of Christianity, Kitab Misbah al-"Aql,
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It is clear that a final solution of the problem of the two recensions and
the multiplicity of titles of the Kitab al-Idah must await the much-needed
critical edition of this important work of mediaeval Coptic theology.

is given an alternative title, Kit@b al-Istibgdr, in the Bibliothéque Nationale (Paris) MS Arab. 212.
See R.Y. Ebied and M. J. L. Young, The Lamp of the Intellect of Severus ibn al-Muqaffa’,
Bishop of al-Ashmanain [CSCO, vol. 365 (Seript. Arab., Tom. 32), Louvain, 1975], p. 1.
Cf. also K. Samir, OrChrP 41 (1975), p. 183.



