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In the modern scholarly diseussıion of the putatıve monophysıte
affılatıions of either the iconophıle! the iconoclastıe? Party 1ın the
Byzantıne CONtrOVerSY OVerLl ımage worshıp In the eighth and nınth centurıes
relatıvely hıttle attention has een paıd LO number of possıbly relevant
medieval Arabıec an Syr1aC eXTS, accordıng LO whıch Cyril of Alexandrıa,
the acknowledged champıon an patron saınt, LO speak, of monophysıte
christology, W as the fırst LO introduce the worship of ımages ınto the
Chrıstian church. In thıs a ]] the pertinent materı1al wıll be presented
and analyzed; the EeEXTts ALle potentlally ımportant, >Mal ,7 least deserve

INOTE careful investigatiıon than has hıtherto een accorded to them.

HKor eing able LO assem ble faırly complete documentatıon for thıs greatiy
indebted to the excellent facılıtıes of Wiıdener, Houghton, an Andover-Harvard Librarlies

of Harvard Universıity. Was particularly fortunate ın galniıng ready ACCcESS ‚1 these Harvard

lıbrarıes LO num ber of quıte LAaIlc seventeenth an eighteenth-century books, inter 1a ouvea’s
editzo DTINCEPS of the Portuguese Lext of the cts of the Synod of Diamper, La (roze’s

Hiıstorre du christianısme des Indes 1724), Geddes’ T’he uStOry of the OChurch of alabarCyril of Alexandria, Image Worship,  and the Vita of Rabban Hormizd *  by  STEPHEN GERO  In the modern scholarly discussion of the putative monophysite  affiliations of either the iconophile! or the iconoclastic? party in the  Byzantine controversy over image worship in the eighth and ninth centuries  relatively little attention has been paid to a number of possibly relevant  medieval Arabic and Syriac texts, according to which Cyril of Alexandria,  the acknowledged champion and patron saint, so to speak, of monophysite  christology, was the first to introduce the worship of images into the  Christian church. In this paper all the pertinent material will be presented  and analyzed; the texts are potentially important, and at least deserve  a more careful investigation than has hitherto been accorded to them.  SE EEEUEETU E UE E  * For being able to assemble a fairly complete documentation for this paper I am greatly  indebted to the excellent facilities of Widener, Houghton, and Andover-Harvard Libraries  of Harvard University. I was particularly fortunate in gaining ready access at these Harvard  libraries to a number of quite rare seventeenth and eighteenth-century books, inter alia Gouvea’s  editio princeps (1606) of the Portuguese text of the Acts of the Synod of Diamper, La Croze’s  Histoire du christianisme des Indes (1724), Geddes’ T’he History of the Church of Malabar ... (1694),  and Raulin’s Historia ecclesiae malabaricae ... (1745). I wish to express my thanks to Professors  Robert W. Thomson and David R. Blumenthal who kindly read the manuscript, and offered  a number of helpful suggestions. I also would like to acknowledge here the unfailingly courteous  and efficient help of the Brown University Library staff.  ı E.g. W. Elliger, “Zur bilderfeindlichen Bewegung des achten Jahrhunderts’”” in  W. Elliger (ed.), Forschungen zur Kirchengeschichte und zur christlichen Kunst (Leipzig 1931),  pPp- 40-60, esp. pp. 51ff.  2 E.g. P.J. Alexander, The Patriarch Nicephorus of Constantinople : Ecclesiastical Policy  and Image Worship in the Byzantine Empire (Oxford 1958), p. 44; G. Ostrogorsky, Studien  zur Geschichte des byzantinischen Bilderstreites (Breslau 1929), pp. 24-28; J. Meyendorff,  Christ in Eastern Christian Thought (Washington and Cleveland 1969), pp. 139-40; E. Kit-  zinger, ‘“The Cult of Images in the Age before Iconoclasm”” Dumbarton Oaks Papers 8 (1954),  p- 131. (With reservations). It is unfortunate that this last excellent' article, which does cite  the Byzantine texts that accuse the monophysite theologians Severus and Philoxenus of  iconoclastie actions, and states that “this opposition is rooted in heretical doetrine”” (loc. cit.),  does not diseuss the material pertaining to Cyril. For a brief survey of the various theories  propounded to account for the genesis of Byzantine iconoclasm see my article “Notes on  Byzantine Iconoclasm in the Eighth Century””, Byzantion 44 (1974) 23-42.1694),
an aulin’s Historıa ecclesıae malabarıcaeCyril of Alexandria, Image Worship,  and the Vita of Rabban Hormizd *  by  STEPHEN GERO  In the modern scholarly discussion of the putative monophysite  affiliations of either the iconophile! or the iconoclastic? party in the  Byzantine controversy over image worship in the eighth and ninth centuries  relatively little attention has been paid to a number of possibly relevant  medieval Arabic and Syriac texts, according to which Cyril of Alexandria,  the acknowledged champion and patron saint, so to speak, of monophysite  christology, was the first to introduce the worship of images into the  Christian church. In this paper all the pertinent material will be presented  and analyzed; the texts are potentially important, and at least deserve  a more careful investigation than has hitherto been accorded to them.  SE EEEUEETU E UE E  * For being able to assemble a fairly complete documentation for this paper I am greatly  indebted to the excellent facilities of Widener, Houghton, and Andover-Harvard Libraries  of Harvard University. I was particularly fortunate in gaining ready access at these Harvard  libraries to a number of quite rare seventeenth and eighteenth-century books, inter alia Gouvea’s  editio princeps (1606) of the Portuguese text of the Acts of the Synod of Diamper, La Croze’s  Histoire du christianisme des Indes (1724), Geddes’ T’he History of the Church of Malabar ... (1694),  and Raulin’s Historia ecclesiae malabaricae ... (1745). I wish to express my thanks to Professors  Robert W. Thomson and David R. Blumenthal who kindly read the manuscript, and offered  a number of helpful suggestions. I also would like to acknowledge here the unfailingly courteous  and efficient help of the Brown University Library staff.  ı E.g. W. Elliger, “Zur bilderfeindlichen Bewegung des achten Jahrhunderts’”” in  W. Elliger (ed.), Forschungen zur Kirchengeschichte und zur christlichen Kunst (Leipzig 1931),  pPp- 40-60, esp. pp. 51ff.  2 E.g. P.J. Alexander, The Patriarch Nicephorus of Constantinople : Ecclesiastical Policy  and Image Worship in the Byzantine Empire (Oxford 1958), p. 44; G. Ostrogorsky, Studien  zur Geschichte des byzantinischen Bilderstreites (Breslau 1929), pp. 24-28; J. Meyendorff,  Christ in Eastern Christian Thought (Washington and Cleveland 1969), pp. 139-40; E. Kit-  zinger, ‘“The Cult of Images in the Age before Iconoclasm”” Dumbarton Oaks Papers 8 (1954),  p- 131. (With reservations). It is unfortunate that this last excellent' article, which does cite  the Byzantine texts that accuse the monophysite theologians Severus and Philoxenus of  iconoclastie actions, and states that “this opposition is rooted in heretical doetrine”” (loc. cit.),  does not diseuss the material pertaining to Cyril. For a brief survey of the various theories  propounded to account for the genesis of Byzantine iconoclasm see my article “Notes on  Byzantine Iconoclasm in the Eighth Century””, Byzantion 44 (1974) 23-42.1745 wısh to CX PTIESS thanks LO Professors
Robert Thomson an Davıd Blumenthal who kındly read the manuscr1pt, aN! offered
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T'he diıseussion of the prımary SOUTCces wıll, however, be prefaced ıth
brıef reVv1eW, which, ıt 1S hoped, the reader ll fınd useful a.N ıllumınatıng,
of the oblıque Nan nNel In which everal of these EXTtS have een first made
known bO, and WerITe then utılızed bY, western scholarshıp, In the ontext
of atholec-Protestan historical polemi1cs of the seventeenth and eighteenth
centurıles.

The lack of images (though no%t of the plaın CTOSS) aN! the occasıonal
verbal rejection of Roman Catholiec devotional pletures Was duly noted by
the Portuguese traders an the mM1sSs10NAaTIES who Iın ontact wıth,
and temporarıly subdued the indıgenous OChrıistian populatıon (usually
referred to ‘Saınt Thomas Chrıstians””) of the southwest part of the
Indıan subecontınent?. In 1599, 91 the synod of Dıamper (Udayamperur),
presided OVeL by the Portuguese archbıshop Menezes, WeTe

promulgated LO remedy this partıcular defic1lency, well Mah y others4.

Assemanı, Bıblıotheca Orzentalis78  Gero  The discussion of the primary sources will, however, be prefaced with a  brief review, which, it is hoped, the reader will find useful and illuminating,  of the oblique manner in which several of these texts have been first made  known to, and were then utilized by, western scholarship, in the context  of Catholie-Protestant historical polemics of the seventeenth and eighteenth  centuries,  The lack of images (though not of the plain cross) and the occasional  verbal rejection of Roman Catholic devotional picetures was duly noted by  the Portuguese traders and the missionaries who came in contact with,  and temporarily subdued the indigenous Christian population (usually  referred to as ‘Saint Thomas Christians’””) of the southwest part of the  Indian subcontinent?. In 1599, at the synod of Diamper (Udayamperur),  presided over by the Portuguese archbishop Menezes, measures were  promulgated to remedy this particular deficiency, as well as many others*.  3 J.S. Assemani, Bibliotheca Orientalis ... III, 2 (Rome 1728), p. CCCXLIX citing the  testimony of a native informant, Joseph the Indian, and the Jornada of Antonio Gouvea.  See also A.M. Mundadan, Sixteenth Century Traditions of St. Thomas Christians (Bangalore  1970), pp- 158-159 who cites, in addition to Joseph, some early Portuguese descriptions of  Indian churches. Cf. L.W. Brown, The Indian Christians of St. Thomas : An Account of the  Ancient Syrian Church of Malabar (Cambridge 1956), p. 21; P. Placid, ‘‘Les syriens du  Malabar’”” OrSy 1 (1956) 393. Reliable descriptions of Indian Christian usages before Diamper  are scant; there is no archeological evidence to indicate the presence of pictures or statues  in churches prior to the Portuguese occupation. There is, to be sure, no mention of the absence  of images in the Jesuit F. Roz’ De erroribus Nestorianorum ; this is a first-hand account of  doctrinal deviations of the St. Thomas Christians by a Jesuit missionary (later to become  archbishop of Cranganore) who knew well both the vernacular, Malayalam, and Syriac, the  language of the ecclesiastical books and the liturgy (ed. I. Hausherr, De erroribus  Nestorianorum ... auctore P. Francisco Roz S.I., inedit latin-syriaque de la fin de 1586 ou du  debut de 1587 (Orientalia Christiana XI, 1 (Rome 1928)). Rather, there is an anachronistic  and quite enigmatic passage, quoted by Roz in Syriac (with a Latin translation) apparently  from a service book (‘‘“ex alio precum libro”) wherein the emperor Constantine, going to  battle, vows to have made, if he returns victoriously, three images for ‘‘Mar Narsai”.  ( ‚im\ uır irn mınd: <'AlAı) a crown and a vestment for ‘“Mar Nestorius”,  and a stole (vd.\‚m:<) for ‘“Mar Georgius” ! (op. cit., p. 32).  4 The Acts of the Synod of Diamper (VII:29) make the matter very explicit : ‘““Since almost  all the churches of this bishopric are without reredos [retabolos], for the nation of Nestorian  heretics who used to prevail do not admit the wholesome use of sacred images”” etc. (‘‘Como  quasi todas as Igrejas deste Bispado estäo sem retabolos o G naceo dos hereges Nestorianos  —  ä o gouernauäo näo0 admitir& o saudauel uso das sagradas Imag8s”” etec. (ed. Gouvea, p. 50 recto)).  The Synod orders the erection with every altar of a retabolo, i.e. a decorated altar screen, in  addition to the Cross (‘‘Manda o Synodo ... em cada altar se fara hüa Cruz afora o retabolo ...”  (ibid.)). The Acts of Diamper are extant in the original Portuguese, and were published by  Antonio Gouvea under the title Synodo Diocesano da Igreja e Bispado de Angamale dos  antigos christiäos de Sam Thome das Serras de Malabar das partes da India Oriental (Coimbra  1606). I utilize this editio princeps, the text of which has been frequently reprinted (e.g. PaivaHL, (Rome 1728), OCUXLEX cıting the
test1mon y of natıve informant, Joseph the Indian, aN! the Jornada of Anton1io Gouvea.
See Iso Mundadan, Sixteenth Century T’radıtions of St homas OChristians (Bangalore

158-159 wh' cıtes, In addition to Joseph, SoOome early Portuguese descr1ptions of
Indian churches. Brown, T’he Indıian OChrıistians of St. T'’homas An Account of the
Äncıent Syrian OChurch of Malabar (Cambridge 1956), 21; Placid, ‘“ Les SyrT1eNs du
Malabar’” OrSy 393 Reliable deser1iptions of Indıan Christian usages before Diamper
Are SCaNT ; there 18 archeological evıdence to indicate the PTFESENCE of plectures tatues
1n churches prı0r to the Portuguese occupation. ere 1S, LO be SUre, mentJıon of the absence
of ımages iın the Jesult Roz’ De error1ıbus NN estorıanorum ; this 1S first-hand account of
doectrinal devlations of the St. 'T’homas Christlans by Jesuit M1SS10ONAaTY (later LO become
archbishop of Cranganore) wh: knew ell both the vernacular, Malayalam, an SyrTlaC, the
Janguage of the ecclesiastical books an the lıturgy (ed. Hausherr, De errorıbus
N estorzsanorum auctiore Francısco Roz ınedıt latın-syriaque de ia fın de 1586 du
debut de 1587 (Orzentalsa Ohristiana XL, (Rome Rather, ere 18 anachronistic
an quıte enigmatic passage, quoted by Roz ın Syriac (with Latıin translatıon) apparently
TOM Servıice book (uex 110 PTFeCUHM 1bro wherein the CIM PCTOLC Constantine, goling LO

battle, VOWS LO have made, 1f he returns victoriously, three ımMAages for ‘*Mar Narsal’”.
(>0 ‚4\Nm< ı0 Q Aa an! vestment for "*Mar Nestorius’”,
anı stoOole (n A \ wr) for °‘*Mar Georglus”” (0D CW., 32)

'The cts of the Synod of Diamper (V11:29) make the matter VeELIYy explicıt **Since almost
a ]] the churches of thıs bıshopric U without reredos |retabolos|, for the natıon of Nestorıi1an
heretics who used LO prevail do not admit the wholesome UuUSe of sacred images’”” et  O (**Como
quası todas Igrejas deste Bispado est2&o SC retabolos dos hereges Nestor1anos

gouernauä&o Na admitire saudauel uUSo das sagradas Imag6&s” etc. (ed Gouvea, recto))
The Synod orders the erectıon ıth VV  y altar of retabolo, 1.e. decorated altar SCICCHI, 1n
addition LO the (ross (**Manda Synodo78  Gero  The discussion of the primary sources will, however, be prefaced with a  brief review, which, it is hoped, the reader will find useful and illuminating,  of the oblique manner in which several of these texts have been first made  known to, and were then utilized by, western scholarship, in the context  of Catholie-Protestant historical polemics of the seventeenth and eighteenth  centuries,  The lack of images (though not of the plain cross) and the occasional  verbal rejection of Roman Catholic devotional picetures was duly noted by  the Portuguese traders and the missionaries who came in contact with,  and temporarily subdued the indigenous Christian population (usually  referred to as ‘Saint Thomas Christians’””) of the southwest part of the  Indian subcontinent?. In 1599, at the synod of Diamper (Udayamperur),  presided over by the Portuguese archbishop Menezes, measures were  promulgated to remedy this particular deficiency, as well as many others*.  3 J.S. Assemani, Bibliotheca Orientalis ... III, 2 (Rome 1728), p. CCCXLIX citing the  testimony of a native informant, Joseph the Indian, and the Jornada of Antonio Gouvea.  See also A.M. Mundadan, Sixteenth Century Traditions of St. Thomas Christians (Bangalore  1970), pp- 158-159 who cites, in addition to Joseph, some early Portuguese descriptions of  Indian churches. Cf. L.W. Brown, The Indian Christians of St. Thomas : An Account of the  Ancient Syrian Church of Malabar (Cambridge 1956), p. 21; P. Placid, ‘‘Les syriens du  Malabar’”” OrSy 1 (1956) 393. Reliable descriptions of Indian Christian usages before Diamper  are scant; there is no archeological evidence to indicate the presence of pictures or statues  in churches prior to the Portuguese occupation. There is, to be sure, no mention of the absence  of images in the Jesuit F. Roz’ De erroribus Nestorianorum ; this is a first-hand account of  doctrinal deviations of the St. Thomas Christians by a Jesuit missionary (later to become  archbishop of Cranganore) who knew well both the vernacular, Malayalam, and Syriac, the  language of the ecclesiastical books and the liturgy (ed. I. Hausherr, De erroribus  Nestorianorum ... auctore P. Francisco Roz S.I., inedit latin-syriaque de la fin de 1586 ou du  debut de 1587 (Orientalia Christiana XI, 1 (Rome 1928)). Rather, there is an anachronistic  and quite enigmatic passage, quoted by Roz in Syriac (with a Latin translation) apparently  from a service book (‘‘“ex alio precum libro”) wherein the emperor Constantine, going to  battle, vows to have made, if he returns victoriously, three images for ‘‘Mar Narsai”.  ( ‚im\ uır irn mınd: <'AlAı) a crown and a vestment for ‘“Mar Nestorius”,  and a stole (vd.\‚m:<) for ‘“Mar Georgius” ! (op. cit., p. 32).  4 The Acts of the Synod of Diamper (VII:29) make the matter very explicit : ‘““Since almost  all the churches of this bishopric are without reredos [retabolos], for the nation of Nestorian  heretics who used to prevail do not admit the wholesome use of sacred images”” etc. (‘‘Como  quasi todas as Igrejas deste Bispado estäo sem retabolos o G naceo dos hereges Nestorianos  —  ä o gouernauäo näo0 admitir& o saudauel uso das sagradas Imag8s”” etec. (ed. Gouvea, p. 50 recto)).  The Synod orders the erection with every altar of a retabolo, i.e. a decorated altar screen, in  addition to the Cross (‘‘Manda o Synodo ... em cada altar se fara hüa Cruz afora o retabolo ...”  (ibid.)). The Acts of Diamper are extant in the original Portuguese, and were published by  Antonio Gouvea under the title Synodo Diocesano da Igreja e Bispado de Angamale dos  antigos christiäos de Sam Thome das Serras de Malabar das partes da India Oriental (Coimbra  1606). I utilize this editio princeps, the text of which has been frequently reprinted (e.g. Paivaada altar ara huüa OCruz afora retabolo n
(202d.)) 'The cts of Diıamper Ar extant 1n the orıgıinal Portuguese, an WeItCc published by
Antonio G(GOouvea under the title SYNodo Z0CESANO da Igreja Bıispado de Angamale Ados
antıgos christidos de Sam home das Serras Ae alabar das nartes da Indıa Orzental (Coim bra

utilıze this editzo DTINCEPS, the text of hich has een frequently reprinted (e. Paiva



Cyril of Alexandria

It should be noted that thıs ancıent Chrıistian communıty, though ıts
connections even wıth the legendary descr1ptions, ın the “Acts of Thomas’’,
of the M1SS10NATY labors of the apostle ATEe no0%t demonstrable®, clearly 18

offshoot of Persian Chrıistianıity, formerly acknowledged rather
au bordinatıon LO the Nestorlian catholicos of Mesopotamıa, an receıved
ıts SyT1aCc liturgical EeEXTS an other ecclesiastıcal Lterature from Nestorian
SOUTCES At the Synod of Dıamper large number of these books WeIe

deeclared heretical, an WeTe subsequently burned; Man y of these cannot
be identified ıth certamty, though 1t o0€esSs not SeceINn that (apar from

possıbly informatıve historical colophons) aD Y ımportant pıece of SDyr1aC
hterature has thus een lost permanently®. Among the econdemned works Was

““£ha book of Hormisda Raban” ; ONe of the EITOTS of thıs LEXT, acCcordıng
LO the Synod, Was that ıt vilıfıed Cyrul of Alexandrıa and aCccused hım
of introducıng ımage worshıp and ıdolatry. Fortunately the haglographical
text has een preserved ın other., Mesopotamıan.’, manuscr1pts; both the

Vıta of Hormizd and ıts metrical reworkıng ave een published,
N! the S1ENIM1cCAaNGCE of the actual statements made thereın Cal 110 be

Manso, Bullarıum Datronatus Portugaliısae W  9 Appendix, (Lisbon 1872), 147-368

Thaliath, who has made most thorough study of the manuscr1pts an printed ECXts of
the Acts, argucs convincingly, that very early translatıon of the cts TOM Portuguese
iınto Malayalam, preserved In several manuscr1pts ın the Vatıcan, 1S 1L1LOTeE faithful LO the original
than 18 OuUVvea’s edition ; unfortunately the Malayalam version 1S not accessible 1n published
orm (T’he Synod of IDramper, OrChrAn 15% Kome 1958), CSD 190) Apparently
only ONe ortuguese COPY of the ets 1s extant (0D Crl., 192) 'T’he Portuguese texXt has

een translated into Latın by Raulın, Haıstorıa ecclesıae malabarıcae CU/ IDrammperıtana
synodo79  Cyril of Alexandria  It should be noted that this ancient Christian community, though its  connections even with the legendary deseriptions, in the ““Acts of Thomas’”’,  of the missionary labors of the apostle are not demonstrable®, clearly is  an offshoot of Persian Christianity, formerly acknowledged a rather vague  subordination to the Nestorian catholicos of Mesopotamia, and received  its Syriac liturgical texts and other ecclesiastical literature from Nestorian  sources. At the Synod of Diamper a large number of these books were  declared heretical, and were subsequently burned; many of these cannot  be identified with certainty, though it does not seem that (apart from  possibly informative historical colophons) any important piece of Syriac  literature has thus been lost permanently®. Among the condemned works was  “£he book of Hormisda Raban’”’; one of the errors of this text, according  to the Synod, was that it vilified Cyril of Alexandria and accused him  of introducing image worship and idolatry. Fortunately the hagiographical  text has been preserved in other, Mesopotamian?, manuseripts; both the  prose Vita of Hormizd and its metrical reworking have been published,  and the significance of the actual statements made therein can now be  LLL s ——————————————————  Manso, Bullarium patronatus Portugalliae regum, Appendix, t. I (Lisbon 1872), pp. 147-368.  J. Thaliath, who has made a most thorough study of the manuscripts and printed texts of  the Acts, argues convincingly, that a very early translation of the Acts from Portuguese  into Malayalam, preserved in several manuscripts in the Vatican, is more faithful to the original  £han is Gouvea’s edition ; unfortunately the Malayalam version is not accessible in published  form (T'’he Synod of Diamper, OrChrAn 152 (Rome 1958), pp. 176ff., esp. p-. 190). Apparently  only one Portuguese MS copy of the Acts is extant (0p. cit., p. 192). The Portuguese text has  been translated into Latin by J.F. Raulin, Historia ecclesiae malabaricae cum Diamperitana  synodo ... (Rome 1745), p. 59ff. Raulin’s translation (not always reliable) is reprinted in  J.D. Mansi, Sacrorum conciliorum nova et amplissima collectio, tom. XXXVB (Paris 1902,  reprint of the edition of 1752), col. 1162ff. Raulin clearly made his translation from the same  MS which was used for Gouvea’s printed text (Thaliath, p. 201), so for text-critical purposes  his translation is of limited value. All later editions and translations derive either from Gouvea’s  or from Raulin’s text; there is a good literal English translation of the Acts, made directly  from the Portuguese, in M. Geddes, The History of the Church of Malabar ... (London 1694),  pp- 98ff.; reprinted in J. Hough, History of Christianity in India, vol. II (London 1839),  pp- 511-683, with modernized 9rthogra.phy, but with otherwise no changes or additional  commentary.  5 Brown, The Indian Christians, pp. 43-63.  6 J.B. Chabot, ‘“L’autodaf6 des livres syriaques du Malabar” in Florilegium ow recueil  des travaux d’Erudition dedies a Monsieur le Marquis Melchior de Vogüg (Paris 1909), pp. 613-23.  The Spanish Jesuit Roz, with the token collaboration of three local priests, acted. as Menezes’  censor deputatus in examining the Syriac books. (La Croze, Histoire ... P. 283). Menezes himself  knew neither Syriac nor Malayalam, and had to use interpreters.  7 The number of extant Syriac manuscripts of demonstrably Indian origin is small; for  an inventory see A. Mingana, ‘“The Early Spread of Christianity in India’”” Bulletin of the  John Rylands Library, Manchester 10 (1926) 499-504.Kome 59{ff£. aulin’s translatıon (not always reliable) 1s reprinted 1n

Mansı, Sacrorum concılıorum NOUVA el amplissıma collectıo, LO  3 (Parıs 1902,
reprint of the ediıtıon of col 1 162{47£. Raulin clearly made his translatıon TOM the SAamnle

hich wWwWas used for Ouvea’s printed text (Thalıath, 201), for text-eritical
hiıs translatıon 18 of imited value. All ater dıtıons an translations derive either TOomM Ouvea’s

TOM aulin’s teXT; ere 18 good iteral English translatıon of the Acts, made directly
TOM the Portuguese, 1n Geddes, T’he Hıstory of the Church of alabar79  Cyril of Alexandria  It should be noted that this ancient Christian community, though its  connections even with the legendary deseriptions, in the ““Acts of Thomas’”’,  of the missionary labors of the apostle are not demonstrable®, clearly is  an offshoot of Persian Christianity, formerly acknowledged a rather vague  subordination to the Nestorian catholicos of Mesopotamia, and received  its Syriac liturgical texts and other ecclesiastical literature from Nestorian  sources. At the Synod of Diamper a large number of these books were  declared heretical, and were subsequently burned; many of these cannot  be identified with certainty, though it does not seem that (apart from  possibly informative historical colophons) any important piece of Syriac  literature has thus been lost permanently®. Among the condemned works was  “£he book of Hormisda Raban’”’; one of the errors of this text, according  to the Synod, was that it vilified Cyril of Alexandria and accused him  of introducing image worship and idolatry. Fortunately the hagiographical  text has been preserved in other, Mesopotamian?, manuseripts; both the  prose Vita of Hormizd and its metrical reworking have been published,  and the significance of the actual statements made therein can now be  LLL s ——————————————————  Manso, Bullarium patronatus Portugalliae regum, Appendix, t. I (Lisbon 1872), pp. 147-368.  J. Thaliath, who has made a most thorough study of the manuscripts and printed texts of  the Acts, argues convincingly, that a very early translation of the Acts from Portuguese  into Malayalam, preserved in several manuscripts in the Vatican, is more faithful to the original  £han is Gouvea’s edition ; unfortunately the Malayalam version is not accessible in published  form (T'’he Synod of Diamper, OrChrAn 152 (Rome 1958), pp. 176ff., esp. p-. 190). Apparently  only one Portuguese MS copy of the Acts is extant (0p. cit., p. 192). The Portuguese text has  been translated into Latin by J.F. Raulin, Historia ecclesiae malabaricae cum Diamperitana  synodo ... (Rome 1745), p. 59ff. Raulin’s translation (not always reliable) is reprinted in  J.D. Mansi, Sacrorum conciliorum nova et amplissima collectio, tom. XXXVB (Paris 1902,  reprint of the edition of 1752), col. 1162ff. Raulin clearly made his translation from the same  MS which was used for Gouvea’s printed text (Thaliath, p. 201), so for text-critical purposes  his translation is of limited value. All later editions and translations derive either from Gouvea’s  or from Raulin’s text; there is a good literal English translation of the Acts, made directly  from the Portuguese, in M. Geddes, The History of the Church of Malabar ... (London 1694),  pp- 98ff.; reprinted in J. Hough, History of Christianity in India, vol. II (London 1839),  pp- 511-683, with modernized 9rthogra.phy, but with otherwise no changes or additional  commentary.  5 Brown, The Indian Christians, pp. 43-63.  6 J.B. Chabot, ‘“L’autodaf6 des livres syriaques du Malabar” in Florilegium ow recueil  des travaux d’Erudition dedies a Monsieur le Marquis Melchior de Vogüg (Paris 1909), pp. 613-23.  The Spanish Jesuit Roz, with the token collaboration of three local priests, acted. as Menezes’  censor deputatus in examining the Syriac books. (La Croze, Histoire ... P. 283). Menezes himself  knew neither Syriac nor Malayalam, and had to use interpreters.  7 The number of extant Syriac manuscripts of demonstrably Indian origin is small; for  an inventory see A. Mingana, ‘“The Early Spread of Christianity in India’”” Bulletin of the  John Rylands Library, Manchester 10 (1926) 499-504.(London

98ff£. ; reprinted 1ın Hough, Hıstory of C'hristvanıty un Indıa, vol I1 (London 1839),
511-683, ıth modernized 9rthogra‚phy, but ıth otherwıse changes addıtional

commen(tary.
Brown, T’he Indzian Chrıistrans, 43.63

Chabot, **1L’autodafe des Iıvyres Syrl1aques du Malabar’”’ ın Florılegium recuerl
des YTAUAUX d’erudıtion dedries Monsıeur le Marquis Melchror Ae ogu (Parıs
The Spanısh Jesult Roz, wıth the en collaboratıon of TeEe local priests, acted enezes’

deputatus 1n examiınıng the SyT1aC books (La Croze, Historre79  Cyril of Alexandria  It should be noted that this ancient Christian community, though its  connections even with the legendary deseriptions, in the ““Acts of Thomas’”’,  of the missionary labors of the apostle are not demonstrable®, clearly is  an offshoot of Persian Christianity, formerly acknowledged a rather vague  subordination to the Nestorian catholicos of Mesopotamia, and received  its Syriac liturgical texts and other ecclesiastical literature from Nestorian  sources. At the Synod of Diamper a large number of these books were  declared heretical, and were subsequently burned; many of these cannot  be identified with certainty, though it does not seem that (apart from  possibly informative historical colophons) any important piece of Syriac  literature has thus been lost permanently®. Among the condemned works was  “£he book of Hormisda Raban’”’; one of the errors of this text, according  to the Synod, was that it vilified Cyril of Alexandria and accused him  of introducing image worship and idolatry. Fortunately the hagiographical  text has been preserved in other, Mesopotamian?, manuseripts; both the  prose Vita of Hormizd and its metrical reworking have been published,  and the significance of the actual statements made therein can now be  LLL s ——————————————————  Manso, Bullarium patronatus Portugalliae regum, Appendix, t. I (Lisbon 1872), pp. 147-368.  J. Thaliath, who has made a most thorough study of the manuscripts and printed texts of  the Acts, argues convincingly, that a very early translation of the Acts from Portuguese  into Malayalam, preserved in several manuscripts in the Vatican, is more faithful to the original  £han is Gouvea’s edition ; unfortunately the Malayalam version is not accessible in published  form (T'’he Synod of Diamper, OrChrAn 152 (Rome 1958), pp. 176ff., esp. p-. 190). Apparently  only one Portuguese MS copy of the Acts is extant (0p. cit., p. 192). The Portuguese text has  been translated into Latin by J.F. Raulin, Historia ecclesiae malabaricae cum Diamperitana  synodo ... (Rome 1745), p. 59ff. Raulin’s translation (not always reliable) is reprinted in  J.D. Mansi, Sacrorum conciliorum nova et amplissima collectio, tom. XXXVB (Paris 1902,  reprint of the edition of 1752), col. 1162ff. Raulin clearly made his translation from the same  MS which was used for Gouvea’s printed text (Thaliath, p. 201), so for text-critical purposes  his translation is of limited value. All later editions and translations derive either from Gouvea’s  or from Raulin’s text; there is a good literal English translation of the Acts, made directly  from the Portuguese, in M. Geddes, The History of the Church of Malabar ... (London 1694),  pp- 98ff.; reprinted in J. Hough, History of Christianity in India, vol. II (London 1839),  pp- 511-683, with modernized 9rthogra.phy, but with otherwise no changes or additional  commentary.  5 Brown, The Indian Christians, pp. 43-63.  6 J.B. Chabot, ‘“L’autodaf6 des livres syriaques du Malabar” in Florilegium ow recueil  des travaux d’Erudition dedies a Monsieur le Marquis Melchior de Vogüg (Paris 1909), pp. 613-23.  The Spanish Jesuit Roz, with the token collaboration of three local priests, acted. as Menezes’  censor deputatus in examining the Syriac books. (La Croze, Histoire ... P. 283). Menezes himself  knew neither Syriac nor Malayalam, and had to use interpreters.  7 The number of extant Syriac manuscripts of demonstrably Indian origin is small; for  an inventory see A. Mingana, ‘“The Early Spread of Christianity in India’”” Bulletin of the  John Rylands Library, Manchester 10 (1926) 499-504.283) eNnNezZes himself
knew neither SyTr1aC NOr Malayalam, an had tOo uUusSec interpreters.

'The num ber of extant Syrl1ac manuscr1pts of demonstrably Indian or1gın 1S small ; for

inventory SCcC Mıngana, Early Spread of Christianıty 17 India)’’ Bulletin of the
ohn Eylands Inbrary, Manchester 1926) 4.99-504.
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aSSsESSEdEL. But until quıte recently scholarshıp depended the informatıon
provıded by the cts of Dıamper : therefore the relevant Passage 11
be fırst. translated an quoted In full
AI the book of Hormisda KRaban, who 18 called saınt?®, In which ıt;

1s 9a1 that Nestor WasSs salınt and MaTtYyT, an he suffered for the TU
an that St Cyril, who persecuted hım, WaS priest of the demons and
mınıster of the deviıls, an 1S In hell ; ÜnNat the ımages dırty and foul, and
ought not LO be adored, and that St Uyriıl, heret1ic10, invented aN!
introduced them | T’he book] relates HMan y false miracles11, which, ıt 18 sald,
the SsSamııe Hormisda wrought proof of the truth of the SeCcT of Nestor 12,
and hat the Catholhies dıd IN® hım for being obstinate ıIn hıs heresy!3, an
relates how persecutions W eIiTe suffered [by him] for the truth ‘ 14.

The actual Lext of the Vita of Rabban Hormizd 311 be diseussed later
suffıce ı6 LO Sa y that thıs Passage oes not allow ONe eiıther LO conclude,

modern scholars ave done}5, that 1t; Was tradıtıon of the
St Thomas Chrıistlans that Cyril invented ımage worshıp, LO eXxaggerate
ıts ımport LO ımply that thıs WaSsS general Nestor1an behefi16.

The efforts of enezes and hıs SUCCGESSOTS LO COETCE the Indıan Chrıistilans
into accepting Latın doctrines and USasges Camıe to be known 1n Kurope
quıickly, and, although the ets of the Synod of Diamper dıd not TeCEIVYE

See elow, 9Off.
U Raulin, introduces hıs OW 1088 by rendering the phrase Ccul Sancti abso

triıbuitur” (0D C: 100)
Raulin adı here gratultous comment “(ut 1psı calumnio0se dietitant)”
‘°Conta mu1tos milagres falsas’”. Raulin renders thıs phrase by unnecessarily pleonastic

**Plura In eodem lıbro narrantur falsa, commentitıa miracula)’.
Raulın agaln introduces unj]ustified pejoratıve note : “falso annumeratur’’ C

101)
* Por NT pertinaz In S: heregla” BRaulin here sımply mistranslates the phrase “*ad

Irangendam iıllius contumacıam ” (P 101)
**Ltem lıuro de Hormisda Raban Que chama Santo UYUC dız YUE Nestor foy Santo

Martyr, padeceo pella verdade, QUE Sä0 Cyrillo QuUe persegu10 E1a Sacerdote des
Demonios. mıinıstro dos Diabos, sta Inferno YUE ımages Sa Idolos torpes luyos,

SEeNAO deuem VENETALT, Que S30 Cyrıillo COMNLO herege inuentou introduzio : conta
mu1tos milagres alsos, UE diz Que fe7z dıto Hormisda da, verdade da Seita de
Nestor, QuUE Ihe fazı2o Catholicos POL SCr pertinaz SU.:  Q heregla, econta COINO persegu1cÖes
padecıdas pella verdade’’ (ed. (+0uvea, Pasc l 9' part of 11L, Deecreto 14)

JS{ Gieseler, Lehrbuch der Kırchengeschichte, Auflage (Bonn 1845), I
Abtheilung I 9 284-5, note 51 end) °° Die T’homaschristen ıIn Indien meınen, dass Cyrillus
die VO  - ihnen verabscheuten Bilder eingeführt habe’. See below,

16 'hus chwarz 10 states, wıthout qualification, Der Bılderstreiut (Gotha 1890),
15) “°Cyrill VO. lexandrien80  Gero  assessed®. But until quite recently scholarship depended on the information  provided by the Acts of Diamper: therefore the relevant passage will  be first translated and quoted in full.  “Also the book of Hormisda Raban, who is called a saint®, in which it  is said that Nestor was a saint and a martyr, and he suffered for the truth,  and that St. Cyril, who persecuted him, was priest of the demons and  minister of the devils, and is in hell; that the images are dirty and foul, and  ought not to be adored, and that St. Cyril, as a heretic!®, invented and  introduced them. [The book] relates many false miracles!!, which, it is said,  the same Hormisda wrought as proof of the truth of the sect of Nestor!?,  and what the Catholics did to him for being obstinate in his heresy!®, [and]  relates how persecutions were suffered [by him] for the truth”’14.  The actual text of the Vita of Rabban Hormizd will be discussed later ;  suffice it to say that this passage does not allow one either to conclude,  as some modern scholars have done!®, that iıt was a tradition of the  St. Thomas Christians that Cyril invented.image worship, or to exaggerate  its import to imply that this was a general Nestorian belief!®.  The efforts of Menezes and his successors to coerce the Indian Christians  into accepting Latin doctrines and usages came to be known in Europe  quickly, and, although the Acts of the Synod of Diamper did not receive  8 See below, pp. 90ff.  9 Raulin, introduces his own gloss by rendering the phrase as ‘‘cui nomen Sancti falso  tribuitur” (op. cit., p. 100).  10 Raulin adds here a gratuitous comment : “‘(ut ipsi calumniose dietitant)” (£bid.).  11 ““Conta muitos milagres falsas’””. Raulin renders this phrase by an unnecessarily pleonastic  ““Plura in eodem libro narrantur falsa, & commentitia miracula’’.  12 Raulin again introduces an unjustified pejorative note: ‘‘falso annumeratur”” 0op. cit.,  p- 101).  13 ““Por ser pertinaz in sua heregia’”” Raulin here simply mistranslates the phrase as ‘‘ad  frangendam illius contumaciam” (p. 101).  14 ““Item o liuro de Hormisda Raban a que chama Santo : em que diz que Nestor foy santo &  martyr, & padeceo pella verdade, & que Säo Cyrillo que a perseguio era Sacerdote des  Demonios. & ministro dos Diabos, & estä no Inferno : que as imag&s sam Idolos torpes & luyos,  & senäo deuem venerar, & que Säo Cyrillo como herege as inuentou & introduzio : conta  muitos milagres falsos, que diz que fez a dito Hormisda em proua da verdade da Seita de  Nestor, & o que lhe fazi&o os Catholicos por ser pertinaz em sua heregia, conta como perseguigöes  padecidas pella verdade”” (ed. Gouvea, page 13, verso, part of Accäo III, Decreto 14).  15 J.C.L. Gieseler, Lehrbuch der Kirchengeschichte, 4. Auflage (Bonn 1845), Bd. I,  Abtheilung IT, p. 284-5, note 51 end): ‘“Die Thomaschristen in Indien meinen, dass Cyrillus  die von ihnen verabscheuten Bilder eingeführt habe”. See below, p. 84.  16 Thus K. Schwarzlose states, without qualification, Der Bülderstreit (Gotha 1890),  P- 15) : ““Cyrill von Alexandrien ... die bilderfeindlichen Nestorianer als Urheber der Idolatrie  brandmarken”.die bılderfeindlichen Nestorilaner als Urheber der Idolatriıe

brandmarken)’
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papal approbatıon, TaVeE rse LO lıvely debate. In partıcular the Protestant
scholar La Üroze., In hıs influent.jal hıstorıcal 3CCOouUunNt of Indıan Christianıty1?,
comments a length the decrees of Dıamper. He SUMMATIZES the enNtry
cıted above the book of Hormisda Raban and 1n footnote, PTOPDOS
the statemen that Cyril introduce 1dolatry18, fırst dduces Coptıic evıdence,
namely the test1mon y of the Jacobıte chronıcler al-Makin, and claıms that
eTe OhNe NCcOouNters general tradıtıon of the Orient, whıch Ma y ell be
genulne!?, Now, La Oroze dıd usSe the Portuguese or1gınal of the cts of
Dıamper N! Was acquaınted 16n works of western travellers In Indıa ;
an though seemıngl1y prolific an versatıle orıentalıst?®, W asSs not
Arabıst of Renaudot’s calıber an 1n partıcular there 1S proof that he
had ACGESS LO manuscr1pts of the fiırst part (tO this day unpublıshed ')
of al-Makin’s work21. Rather ıt 1S quıte clear that he must ave based hıs
statement only eNtYy ın Renaudot’s 2Cccount of the Coptic church?22.
Renaudot. accomplıshed Arabıst, sed extensıvely manuscr1ıpt materıal
avallable Iın French lıbrarıes, includıng the text of al-Makin’s whole work,
Severus’ Hıstory of the Patrıarchs, well the Muslim al-Magrizi's
Hıstory of the Copts Renaudot StAaTes ° Klmacınus Makrizıus
alunt 08 I Cyrıl] prımum ıimagınes ın Ecclesı1a collocasse 7,23 But

W La Croze, Haıstorre du christianısme Aes Indes (T’he ague 1724 Mathurın

Veyssiere de La (roze W aAs the librarian of the King of Prussı]a ; hıs work 1s marked by
prediectable antı-Catholiec blas, and, somewhat: 111e surprisingl1y, by grea anımus agamnst the

PEeTSON an teachıngs of Cyril of Alexandrıa (e O' CH., 16)
0 Cl 243 ‘L’Auteur ajoüte QUE les Images SONT des Idoles infames abominables,

YUC Cyrille les inventees introduiltes, Heretique qu’1l E  Or
19 *‘C’est Un Iradıtiıon etablıe Orıent, Que Cyrille est I’Inventeur des Images. Elmacın

Ker1ıyaın acobıte, par consequent devot de Cyrille, conrvıent. Ainsı, le faıt pourroit
l1en etre verıtable?.

Among La (roze’s unedited works, sold after h1s death LO the Universıty of Leyden,
ere WEeTeE “*dietionnaire sclavon-latin””, °*dietionnaire armenienne’’ ‘*“dietionnaire cophte”
an “*dietionnaire Syrlaque’‘. (Formey, Eloges des academicıennes de Berlın el des dıvers
mutres /  $ T’ome second (Berlin 1757), D On La (roze’s OAICcOI an works ef. fe I',
Nouvelle bıblıographie generale (Parıs ols. 70 OETN 'The Coptic dict1onary Wäas published
by Woide (Oxford 1775

See elow, La Croze makes SOIlNC rather ungeNETrOUS (and unjustified) cCOomMMents
enaudot’s transer1ıption of orjental (0: y 54; note b? 244), which seemingly

indicate defective of Semitiec phonology an the problems involved ın the PrFroOpeLr
rendering of Syr1ac such Hanan- Yesu‘ before the introduct.ion 1n printing of diaeritical
S1gNSs an symbol for the letter "Aayın. Renaudot WaSs apparently lıngulstic virtuoso, wh

taught himself num ber of orjental languages (“ grecque,  .. hebralique, SyrT1aque, chaldaique
Il Arabiec sanscr1ıt1que, et egyptienne Coptic ”) N, L’ADbe Kusebe Renaudot
(Parıs 1904), 19, quoting TOM the Journal of Renaudot’s father, reference LO the multilingual
epistles he received TOM Renaudot then studying al the Oratorre 1n Saumur. @: Iso O' CHl.,

t) Hıstorıa patrıarcharum alexandrınorum Jaco brtorum (Parıs 1713
0n C IA



(+er0

then Renaudot, unliıke La Croze, denıles the factualıty of the repOrTt, relyıng
ın part the sılence of the orjental SOUTCES ““quod ÖUuU ısta
hıstorı1a, GU. a l1ıs consentit vVvarıl Tractatus DyTrlaCcı vel
Arabıcı anc tradıtıonem confirmant ” 25.

The gTe& Maronıiıte orıentalıst Assemanı ın hıs monumental Bıblıotheca
Orzentalıs devotes much LO refutatıon of La OCroze’s unfavorable
comments the dee1isions of Dıamper?6, Assemanı elsewhere deduces
much materı1al the employment and veneratıon of images both
Nestorlans N! Jacobıtes In the Kast27 ome of these eEXTtS Are quıite
pertinent, such long Passasge from still otherwıse unedıted portion
of the Inber Turrıs of Mar ıb Sulayman 12th cent.) 2 SOINe decıdedly
ALlC not?2? DPTOPOS La Uroze’s statemen that al-Makin makes Cyril LO be

Renaudot Was apparently not of, overlooked, the Passasgc TOM the cts of
Diamper In his slightly later work (Laturgrarum orzentalıiıum collectzo (Parıs 1715-1715) he

SOINE of enezes’ alternatıons of the SyT1aC Malabar lıturgy (LFom 1L, %o 602)
Historia, 114 Benaudot’s supposed proo{Is for the antıqulity of ımage worship, pr10T

LO Cyril, anter alıa the pseudo-Athanasıan legend of the 1con of Berytus, AT less consequential
an need comment here (*’antıquior Nım est Imaginum menti10o, et In vıta Petri Martyris,

1ın vıta thanasıl imagınum Christıi, Mereurii martyrıs” vOrd). Le Quien apparently
accepted Renaudot’s Judgment, gaugıng by hıs sılence about the tracdıtıon of Cyril an

image-worshı1ıp (Orzens UÜhrıstıanus, 42 (Paris cols. 407-409).
AÄAs S 11La S, Bıbliothecae Orzentalıs (ementıino- Vatıcanae Tomı T’ertir Pars Secunda

dAe SYTVS N estorı1anıs Kome OCCXCGCI ff. (Henceforth referred to Bıblıotheca Ortentalis).
09 6, CCXLIX-CCCOCLIULV.

09 C2t., OCCOCLIIL: ( AT I 4 200-202
In SUpport of his hesıs that there WT images In the Indıian Nestorı1an churches

because the Christlans had paınters avaılable (“ld pletorum defectu provenıit, 11O.  S quod
Nestorianı venerandas SNSCc ımagınes negent”” (Biblıotheca Orzentalis HX; 2’ CCCLIV));, Assemanı
cıtes irom Bar Hebraeus the of the Christian ul  N of the Mongols wh had LO S1110

paınters TOM Constantinople. In fact the precedent 1S hardly relevant : the lady 1n question,
0)81% of the Wwıves of the Khan Abaga an ıllegıtimate daughter of the CM PDECTFOL Michael VIIL,
Was 1n a 11 liıkelihood not Nestorian but mem ber of the Greek church, who ma y sSımply have
een dissatisfied ith the “ ”provinclal” style of Tabrız ; the SUOTY, 9 involves the

partıcıpatıon of Jacobıte dignitarlıes ın the conseecration of the then decorated church (Chronıcon
ecclesiastıcum, ed. | Ys Tom 11L (Paris-Louvain ols. 461-464). Abbeloos
an Lamy point out (Col 461, note 1) that Assemanı s spelling Bına atona the queen s
Name 18 Aase! the reading of faulty Mi  9 1n fact the Namllle 18 ara M 12903
1.e. dEOTOLVA Katun. (T’he lJatter word reproduces the Middle Mongolıan H  äatün, ‘la.dy”

C Ihe Mongolen uN TAaNn Polıtık, Verwaltung und K ultur der Ilchanzeıt
(Berlin 181) Another wıfe of Abaga, (Jodaiı Haätün, Was Nestorli1an Christian (202d.)
On the actual attıtude of the Nestorlans LO image worship, ef. Daurillier, “ Quelques
mo1lgnages lıtte  TESs et archeologıques SUur la presence et SU T° leCdes ıimages dans ”’anciıenne

eglise chaldeenne’’ OrSy 1956 297-304 Jugie’s treatment of the subject (Theologıa
chrıstianorum orzentalvum, Tom. (Parıs 7 78) simply reproduces Assemanı s
dossier. 14 should be noted that for the Malabar church ere 18 “*”positive” evidence, lıterary

monumental, to counterbalance the 'negatıve” statements already cited. Though the situatıon
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““cultus imagınum factorem . Assemanı commıts the rather egTEZ10US
of sayıng that La Uroze MUusSt be referring LO Erpen1ius’ edıtıon?® of the second
half of the WOork, from the Muslım CONquUeEST ONWAaTrd ; of COUTSEe 1n thıs latter
part of al-Makin’s work “ Cyriıllum fulsse Imagınum ıinventorem nullıbı
affirmat”’31. But there 1s hlıttle doubt that (whatever the cCorrect interpretatıon
of the text) La Oroze’'s SOUTCE, Renaudot, had 2aCCEeSS 1n LO al-Makin’s
deser1ıption of Cyril’s actıyıtiıes32.,

Not long after the appPearahce of Assemanı’s WOTK, the publicatıon of
Raulıin’s Latın translatıon 1745 of the cts of Dıamper made the complete
text 11L0T1e readıly accessıible to Kuropean scholars33 ; but hıs annotatıons,
As far the matters 91 hand Arl concerned, AT of hlıttle value; Raulın
SImpLy refers LO Assemanı s refutatıon of La Croze’s arguments.

As ave already noted, the relevant portion of al-Makin 1S atıl]

unpublıshed ; but the work of al-Magrizi Was published, together ıth
Latın translatıon, by Wetzer ıIn 182834 We shall discuss the actual

Arabıc text later ; the accompanyıng translatıon should be noted here,
SInCe 1ıt reinforces Renaudot’s interpretatıon : ‘ Primus fuıt |Cyrillus] qu1
ıIn ecclesnus Alexandrıae et terrae Aegyptı imagınes ( *) statuebat’’35. The
work W as then re-edıted by the emınent (+erman orjientalıst W üstenfeld3® ;
hıs translatıon of the Passase, unlıke Wetzer’s, 1S accompanıed by s1gn

of the Mesopotamılan an Chinese communitl]es W as 1LOTE nuanced V1IS-Aa-VIS ımages, the Malabar

Christlans, long isolated TOM the mother church, preserved aN1cONIC cult until the arrıyal
of the Portuguese. We have SCEI1 that Assemanı s explanatıon 18 hardly cCogent; the SAaIlle

defectu Pıcetorum 1n Malabarıa””)holds for that of BRaulin who (besides echoing Assemanı
the alternatıve of the influence of the local Jews (*’suggestione Hebraeorum 1D1

degentium ” (Historıia, noOote a')‚ end) rowne’s speculatıon that ‘*probably
they JaVvVC the UsSC of images ın V1IEW of the prevalence of Hindu idolatry” 1s unsupported
an has liıkewise lıttle COSENCY . (T’he HKclvpse of Christianıty un Asıa From the T'ıme of Muhammad
till the Fourteenth Century (Cambridge 1933), 79) In fact the Malabar Christlaus adopted

num ber of Hindu cCustoms.

E en1ıu Sy Historıa SaracenıcaCyril of Alexandria  83  “cultus imaginum factorem”’, Assemani commits the rather egregious error  of saying that La Croze must be referring to Erpenius’ edition® of the second  half of the work, from the Muslim conquest onward ; of course in this latter  part of al-Makin’s work “Cyrillum fuisse Imaginum inventorem nullibi  affirmat”’21, But there is little doubt that (whatever the correct interpretation  of the text) La Croze’s source, Renaudot, had access in MS to al-Makin’s  deseription of Cyril’s activities??.  Not long after the appearance of Assemani’s work, the publication of  Raulin’s Latin translation (1745) of the Acts of Diamper made the complete  text more readily accessible to European scholars3; but his annotations,  as far as the matters at hand are concerned, are of little value; Raulin  simply refers to Assemani’s refutation of La Croze’s arguments.  As we have already noted, the relevant portion of al-Makin is still  unpublished; but the work of al-Magrizi was published, together with  a Latin translation, by H. J. Wetzer in 182824 We shall discuss the actual  Arabic text later; the accompanying translation should be noted here,  since it reinforces Renaudot’s interpretation : ‘““Primus fuit [Cyrillus] qui  in ecclesiis Alexandriae et terrae Aegypti imagines ( ?) statuebat”’®. The  work was then re-edited by the eminent German orientalist F. Wüstenfeld?;  his translation. of the passage, unlike Wetzer’s, is accompanied by no sign  B —— ——  of the Mesopotamian and Chinese communities was more nuanced vis-A-vis images, the Malabar  Christians, long isolated from the mother church, preserved an aniconic cult until the arrival  of the Portuguese. We have seen that Assemani’s explanation is hardly cogent; the same  43 66  ex defectu Picetorum in Malabaria’””)  holds for that of Raulin who (besides echoing Assemani’s  proposes the alternative of the influence of the local Jews (“suggestione Hebraeorum ibi  degentium”” (Historia, p. 239-40, note (a), end) L.E. Browne’s speculation that ‘‘probably  they gave up the use of images in view of the prevalence of Hindu idolatry’”” is unsupported  and has likewise little cogency. (T’he Eclipse of Christianity in Asia : From the Time of Muhammad  till the Fourteenth Century (Cambridge 1933), p. 79). In fact the Malabar Christiaus adopted  a number of Hindu customs.  30 Th. Erpenius, Historia Saracenica ... (Leiden 1625).  31 Bibliotheca Orientalis III, 2, p. CCCCII. Assemani could have had access to, it is quite  likely, one of the Vatican MSS of al-Makin.  32 Renaudot perhaps used either the MS of al-Makin which now bears the catalogue  No. 294 or else No. 4524; the passage concerned with Cyril is to be found on p. 208 of the  latter MS (E. Tisserant - G. Wiet, ‘“La liste des patriarches d’Alexandrie dans Qalgachandi””,  ROC 23 (1922-1923) 131, note 2).  33 See note 4.  34 Taki-eddini Makrizii Histori@a Coptorum Christianorum ..  edita et in linguam latinam  translata ab Henrico Josepho Wetzer (Solisbaci 1828).  35 Op. cit., p. 53. Wetzer’s own question mark after ‘‘imagines’” should be noted !  36 Macrizi's Geschichte der Copten. Aus den Handschriften zu Gotha und Wien mit Über-  setzung und Anmerkungen (Göttingen 1843).(Leiden 1625
Bıbliotheca Orientalis 1L, Z OG6COCIL. Assemanı could have had ACcCcEssS t 9 it 18 quıite

likely, 0)81  D of the Vatıcan MSS of al-Makin.
Renaudot perhaps used either the of al-Makın which 11O0 bears the catalogue

No 294 Ise No 4524 ; the passage concerned ıth Cyril 1S LO be found 208 of the

latter 11ısserant Wiet, S iste des patriarches d’Alexandrıe dans Qalgachandı’””,
ROC 23 (1922-1923) 13l note 2)

See note
Taki-eddinz Makrızın Hıstorıa ’optorum Ohristianorum edıta el uN lınguam latınam

ranslata ab ENTLCO Josepho etzer (Solisbacı 1828
35 02 CH., Wetzer’s OW. question mark ‚er ‘“imagines’’ should be noted !

Maecrızı's (Geschichte der Copten, AÄnus den Handschrıften otha und Wıen mıt ber-
SELZUNG und Anmerkungen (Göttingen 1843
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of hesıtatıon : ..  eTt [1.e Cyril] WTr der erste, welcher ın den ırchen VO  .

Alexandrıen un Ägyptenland Figuren aufstellte”?37,
The nineteenth-century church hıstor1an (Heseler ecComMmMents al SsSO111e

length, but for the MOST part second hand, the Cyril tradıtıon. D 1S
extremely instruct.ıve to See how Renaudot’s cautıous negatıve comMmMents
ATe overshadowed bYy Ia Üroze’s rather categorial assert1ons, and, In spıte
of Assemanı’s crıt1que, the 428 010108 1s 10 erected into undısputed
fact “4di6 homaschrısten ın Indıen meınen, ass Cyrıllus dıe VOLN ıhnen
verabscheuten Bılder eingeführt habe, La ()roze hıst du chrıstianısme
Aes Indes, Ia Haye 1724, 4, 243 Assemanus bl orıent. I1LE, IE 401,
sucht ZW ar bewelsen, ass diese Tradıtion nıcht sehr a It se1ln könne :

ist aber merkwürdiıg, ass sıch dieselbe auch bel dem Kopten Elmacın
(um 1250 findet, A US welchem S1Ee Makrız (um 1400 wıederholt (S Renaudot
hıst atr lex. 114 Makrızın hıst Contorum ed. Wetzer, Solısb. 1828,

I3) Jedenfalls steht geschichtlich fest, ass 1ın der Zeıt des Cyrillus
die Biılder Kıngang 1n dıie Kırchen fanden ’38.

In hıs st1ll valuabhle hıstory of the iconoclastıc CONTrOVeETSY, Schwarzlose,
ave already noted?®, reg]sters In passıng the Nestorian charge that

Cyril introduced idolatry ; he then speculates urther that the acceptance
of images indeed took place ın Cyril’s tıme40, an EeVEeN postulates, wıthout
provıdıng AaLLY evıdence, that ın Cyril’s tıme WeTe christological
an doectrinal preoccupatıon ıth images fırst Iınked, though, LO be SUuTe,
thıs econnectJıon Was made stronger only a1 later date41. VO  S Dobschütz
ıIn hıs encyclopaedıc monograph the hıstory of, and legends connected
wıth, ımages of Christ notes, ıIn econnect.on ıth the supposed sanctıionıng
of practices of popular PI1etYy by offie1al Chrıstian theology, the tradıtıon

37 02 C 37
W: Gieseler, Lehrbuch der Kirchengeschichte, Vierte Auflage Bonn I‚

Abtheilung H 284.-5 nOote 51 en!
See note
m Orient. scheint weıterhin diıe Zeıt des Patrıarchen Cyrill VO.  - Alexandrıen84  Gero  of hesitation : “er [i.e. Cyril] war der erste, welcher in den Kirchen von  Alexandrien und Ägyptenland Figuren aufstellte””s7,  The nineteenth-century church historian Gieseler comments at some  length, but for the most part second hand, on the Cyril tradition. It is  extremely instructive to see how Renaudot’s cautious negative comments  are overshadowed by La Croze’s rather categorial assertions, and, in spite  of Assemani’s critique, the ‘““tradition”” is now erected into an undisputed  fact : ‘“Die Thomaschristen in Indien meinen, dass Cyrillus die von ihnen  verabscheuten Bilder eingeführt habe, s. La Croze hist. du christianisme  des Indes, & la Haye 1724, 4, p. 243. Assemanus Bibl. orient. III, II, 401,  sucht zwar zu beweisen, dass diese Tradition nicht sehr alt sein könne :  es ist aber merkwürdig, dass sich dieselbe auch bei dem Kopten Elmacin  (um 1250) findet, aus welchem sie Makriz (um 1400) wiederholt (s. Renaudot  hist. Patr. Alex. p. 114. Makrizii hist. Coptorum ed. Wetzer, Solisb. 1828,  8. p. 53). Jedenfalls steht geschichtlich fest, dass in der Zeit des Cyrillus  die Bilder Eingang in die Kirchen fanden”’38,  In his still valuable history of the iconoclastie controversy, Schwarzlose,  as we have already noted?®, registers in passing the Nestorian charge that  Cyril introduced idolatry; he then speculates further that the acceptance  of images indeed took place in Cyril’s time*, and even postulates, without  providing any evidence, that in Cyril’s time were christological concerns  and a doetrinal preoccupation with images first linked, though, to be sure,  this connection was made stronger only at a later date*!, E. von Dobschütz  in his eneyclopaedie monograph on the history of, and legends connected  with, images of Christ notes, in connection with the supposed sanctioning  of practices of popular piety by official Christian theology, the tradition  87 Op. ci., p. 37.  38 J.C.L. Gieseler, Lehrbuch der Kirchengeschichte, Vierte Auflage (Bonn 1845), Bd. I,  Abtheilung IT., pp. 284-5 note 51 (end).  39 See note 16.  40 ‘Im Orient scheint weiterhin die Zeit des Patriarchen Cyrill von Alexandrien ... für  die Bilder einen günstigen Wendepunkt zu bezeichnen. Der eigentümliche Verlauf, den die  Geschichte des Bildes in der Folge in der griechischen Kirche nimmt, macht es wahrscheinlich,  dass es gerade die Zeit Cyrills war, wo sich die griechische Anschauung über das Bild von der  allgemeinen Vorstellung trennte und ihren besonderen Weg nahm” (Der Bülderstreit, p. 15).  41 ‘Im Rahmen dieser historischen Einleitung genügt die Hindeutung, dass es sehr wohl  vorstellbar ist, dass gerade in der Zeit Cyrills, wo es sich doch vornemlich um das christologische  Dogma handelte, das Bild in das dogmatische Bewusstsein des griechischen Volkes rückte  und mit dem christologischen Thema in Beziehung gesetzt wurde, allerdings vorerst noch  nicht in jener engen Weise, die wir später als characteristische Eigenart des griechischen  Glaubens kennen lernen werden” ({bid.).für

die Bilder einen günstıgen Wendepunkt bezeichnen. Der eigentümlıche Verlauf, den dıe
Geschichte des Biıldes ıIn der Folge 1ın der griechischen ırche nımmt, macht. wahrscheinlich,
dass gerade die Zeıt, Cyrills War, sich cdie griechische Anschauung über das ıld VO  - der

allgemeınen orstellung Trennte und iıhren besonderen Weg nahm  27 (Der Bılderstreaiut, 15)
ım Rahmen dieser historischen Kıinleitung genugt dıe Hindeutung, dass sehr ohl

vorstellbar ıst, dass gerade In der Zeıt Cyrills, sıich doch vornemlich das christologische
Dogma handelte, das ıld 1n das dogmatische Bewusstsein des griechischen Volkes rückte
und mıt dem christologischen T’hema ın Beziehung gesetzt wurde, allerdings vorerst noch
nıicht In jener X  20 Weise, die WIT später als characteristische lgenar des griechıschen
Glaubens kennen lernen werden ” (zb2id.)



Cyril of Alexandria

that Cyril introduced ımage worshıip*? ; but, ın unusual departure from
hıs CUSTOMATY total throughness, he 0e€eSs not cıte the EXTtS ın quest1on,
but clearly depends second-hand informatıon 43.

Loofs, 1ın hıs influent1jal compendıum of the history of Christian
doetrine, ın rather cCompressed statement, seemıngly both denı1es and
aCcCcEePtS Cyril’s role 1ın the iıntroduect.ion of ımage worsh1ıp44, but agaın
depends only second-hand materı1al, thıs tıme VO  - Dobschütz and
Schwarzlose. Holl, 1ın artıcle wrıtten In 1907, rejects the NOr qualified
eredence gıven by VO  S Dobschütz an Loofs LO the tradıtıon of Cyril havıng
een instrumental ın the introduetion of ımage worshı1p, an rıghtly Domts
out that there 1S evıdence that iımage worshıp Was establıshed ın
Alexandrıa earlhıer than elsewhere$45. In 1NOTe recent lıterature, Vısser,
In monograph the nınth CENTUTY 1cOoNOPphıle patrıarch Nicephorus,
alludes LO the accusatıon of the Nestori1ans (supposedly “fanatıcal opponents
of ımage worshıp”) that Cyril introduce «6n 111e idolatry” 46.

‘“Zunächst ist; die Theologıe des Kyrillos VO.  - AlexandrIia, e 1er w1e In vielen Stücken
bleibende Bedeutung für dıe griechische Kirche erlangt hat; dAiese stellt sich uUunNs unklar dar
In der hlıer ınd da auftauchenden Behauptung, Kyrill habe e Verehrung der Bılder In der
christlichen Kirche eingeführt. Thatsächlich War K yrills Grundanschauung VO  - der volligen
Einiıgung göttlicher und menschlicher atur ın Christus, welche dem Bilderglauben 1ne

besondere Bedeutung gab” Ohristusbilder : Untersuchungen ZUT christlichen Legende (Leipzıg
1899), 3334

°* Diese Behauptung findet sich sowohl be1l den Thomas-Christen ndiens als bei den opten
nach Elmakın). (09 C:, 33, note 4) Von Dobschütz then refers only the works of (HMeseler
an Schwarzlose already cited, but does not quote ın hıs COP10OUS Beılagen an Y prımary

the quest1ion.
. die Antiochener mussen VOL 433 s1e abgelehnt haben ; cdie persisch-nestorianische

Kirche enn weder Kirchenbilder, noch Bilderverehrung. quıite incorrect assertion ;
ef. note 29] Die später nachweisbare Anschauung, dass Cyriull ra Alexandrien cdie Verehrung
der Bilder 1ın die Kirche eingeführt habe, wird TOUZ iıhrer Haltlosigkeit Richtiges enthalten’.
(Leıtfaden ZU Studıum der Dogmengeschichte ufl (Tübingen 1959), 251)

Der ‘“Ueberlieferung””, dass Kyrill VO  - Alexandrien die Bilder eingeführt habe vermag
ich, In Gegensatz MC Dobschütz un! Loofs85  Cyril of Alexandria  that Cyril introduced image worship“*?; but, in an unusual departure from  his customary total throughness, he does not cite the texts in question,  but clearly depends on second-hand information#.  F. Loofs, in his influential compendium of the history of Christian  doetrine, in a rather compressed statement, seemingly both denies and  accepts Cyril’s role in the introduction of image worship**, but again  depends only on second-hand material, this time von Dobschütz and  Schwarzlose. K. Holl, in an article written in 1907, rejects the very qualified  credence given by von Dobschütz and Loofs to the tradition of Cyril having  been instrumental in the introduction of image worship, and rightly points  out that there is no evidence that image worship was established in  Alexandria earlier than elsewhere4. In more recent literature, A. J. Visser,  in a monograph on the ninth century iconophile patriarch Nicephorus,  alludes to the accusation of the Nestorians (supposedly ‘“fanatical opponents  of image worship””) that Cyril introduced ““the new idolatry””*6.  42 “Zunächst ist die Theologıe des Kyrillos von Alexandria, die hier wie in so vielen Stücken  bleibende Bedeutung für die griechische Kirche erlangt hat; diese stellt sich uns unklar dar  in der hier und da auftauchenden Behauptung, Kyrill habe die Verehrung der Bilder in der  christlichen Kirche eingeführt. Thatsächlich war es Kyrills Grundanschauung von der völligen  Einigung göttlicher und menschlicher Natur in Christus, welche dem Bilderglauben eine  besondere Bedeutung gab””. Christusbilder : Untersuchungen zur christlichen Legende (Leipzig  1899), pp- 33-34.  43 ‘“Diese Behauptung findet sich sowohl bei den Thomas-Christen Indiens als bei den Kopten  (nach Elmakin). (Op. cit., p. 33, note 4). Von Dobschütz then refers only to the works of Gieseler  and Schwarzlose already cited, but does not quote in his copious Beilagen any primary  sources on the question.  44 ‘_ . die Antiochener müssen vor 433 sie abgelehnt haben; die persisch-nestorianische  Kirche kennt weder Kirchenbilder, noch Bilderverehrung. [A quite incorrect assertion ;  cf. note 29]. Die später nachweisbare Anschauung, dass Cyrill v. Alexandrien die Verehrung  der Bilder in die Kirche eingeführt habe, wird trotz ihrer Haltlosigkeit Richtiges enthalten”.  (Leitfaden zum Studium der Dogmengeschichte 6. Aufl. (Tübingen 1959), p. 251).  45 Der ‘‘Ueberlieferung””, dass Kyrill von Alexandrien die Bilder eingeführt habe ... vermag  ich, in Gegensatz zu v. Dobschütz ... und Loofs ... keinerlei Wert zuzuerkennen, Es gibt  m. W. keinen Beweis dafür, dass in Aegypten oder in Alexandrien die Bilderverehrung sich  früher einbürgerte als anderwärts (‘“Der Anteil der Styliten am Aufkommen der Bilder-  verehrung” in Gesammelte Aufsätze zur Kirchengeschichte IX (Tübingen 1928), p. 388, note 1).  However, by the same token, there is no documentation to support Holl’s further surmise  that ‘“eher könnte man aus den Quellen den Eindruck gewinnen, dass Aegypten sich gegenüber  anderen Provinzen etwas zurückhielt”” (2bid.).  46 ‘“Die Nestorianer, fanatische Gegner der Bilderverehrung, nannten Cyrillus, den grossen  Bestreiter des Nestorius, den Anstifter des ‘neuen Götzendienstes’ ”. Nikephoros und der  Bilderstreit : Eine Untersuchung über die Stellung des Konstantinopoler Patriarchen Nikephoros  innerhalb der ikonoklastischen Wirren (The Hague 1952), p. 19. Visser is very sparing with  providing references, and. gives none for the above-cited statement; in particular Visser does  not give the source for the quoted phrase ‘‘“the new idolatry”; it hardly corresponds verbatimkeinerle1 Wert zuzuerkennen. Ks gibt

keinen Beweis dafür, dass ın Aegypten der ın lexandrıen cie Bilderverehrung sıch
früher einbürgerte als anderwärts (*°Der Anteil der Styliten Aufkommen der Bilder-

verehrung” 1n (z7esammelte Aufsätze ZUT Kirchengeschichte 1B} (Tübingen 1928), 388, note 1)
However, by the SAaIle oken, ere 18 documentatıon LO support Holl’s further SUTMUSE

that ‘°eaher könnte 1112  - ‚US den Quellen den Eindruck gewınnen, dass Aegypten sıch gegenüber
anderen Provınzen etwas zurückhielt” 2O010.)

NO Nestorılaner, fanatische Gegner der Bilderverehrung, nanfxten Cyrillus, den STOSSCH
Bestreıter des Nestorı1us, den Anstifter des ”’neuen (4ötzendienstes’ ’ Niıkephoros und der
Bilderstreit : Kıne Untersuchung iüber Adze Stellung Ades Konstantınonoler Patriarchen Nikepnphoros
ınnerhalb der okonoaklastıschen Warren (The ague » Visser 18 very sparıng ıth

providing references, an gy1ves 1ONe for the above-cited statement ; 1n particular Visser does
not gı1ve the SOULCE for the quoted phrase DE W idolatry”’ ; it; hardly Corresponds ver batım
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The foregoing selectıve SUTVEY of modern scholarshıp makes ıt clear
that though the Cyril tradıtıon 1n question has provoked SomMme COomMMents,
for the moOost part these Are not based the examınatıon of the SOUTCES,;

closer look 91 the relevant EXTtS themselves, not a 11 of whıch ave een
adduced ın Prev1OuS treatments, 1S clearly called for There ATrTe two sets
of eXTtSs fırst the Vıta of Rabban Hormizd, 1n 1ts Varlous recens10ns, and
secondly the test1monYy of Kgyptian wrıters, both Chrıistian and Muslim,
which ave een adduced relevant from Renaudot an 1a Croze oNnwarTd.
We shall fırst deal ıth the latter get of> anNnd then deal ıth the
Hormiızd materıjal.

Sınce, shall SCE, the eXaCT translatıon of ONe phrase ın the several
1S the OEUX of the matter, chal ] fırst present the EXTS here,

an postpone interpretatiıon aN! analysıs.
The chronologically earhest extant text 18 from the 10th-century Jacobite

Severus’ Hıstory of the Patrıarchs

L5’L>}J„ r 2 Ar 69 |.b3
S 2 SM}

The ext oldest LEXT, from the chroniıcle of the 13th-century Jacobite
al-Makin48, Aas ave noted, 1S not yet avaılable 1ın publiıshed form 4®.
ıth an Y part of the pertinent pPassage TOM the cts of Diamper. The other (and vastly
super10r) recent. monograph Nicephorus, by Alexander (T’he Patrıarch 2CEPNOTUS
of Vonstantinople : Keclesıastıcal Polıcy and I'mage Worship un the yzantıne Hmprre (Oxford
958)) IS silent the question In ıts historical SULVGY of the antecedents of the iconoclastiec
CONTLrOVETSY, and sımply NnOTes (with implied, but unformulated dissent) VO  s Dobschütz’ 1eW
that theology of Cyril of Alexandrıa favoured ımages” 4 9 note

Kvetts, 1907), 430 'T’he er edition of the text (C. K Seybold,
Severu8s Ben el-Mogaffa’, Hıstorıa yatrıarcharum alexandrınorum, CSCO, vol 52,; Scrvptores
Arabıcı, 'Tomus (Louvaın 1904, reprint 1954), provides SOTNE slıght orthographic
varıat]ıons which do not change the of the Passapge. Though the text of Severus, have
ıt, LO be eleventh CENTUrCYy redaction GUAL I 9 - the work clearly depends
earlıer SOUTCES ; In partıcular for the 2CCOUNT. of Cyril ıt; uses work In Sahidie Coptic which
dates TOM the ate fıfth CENTUrY (and 1s perhaps translatıon of Greek original composed
by the famous monophysite patrıarch Timothy Aıluros himself!) ; unfortunately thiıs texXt,
extant In fragmentary form, has lacuna at the beginning of Cyril’s patrıarchate, an thus
1t; 18 not al a 11 certaın that there Was Coptic LEeXT which underlıes the Passage In question
(ed Orlandı, Storıa chıesa dr Alessandrıa : esto CODLO, traduzione MMeENTO86  Gero  The foregoing selective survey of modern scholarship makes it clear  that though the Cyril tradition in question has provoked some comments,  for the most part these are not based on the examination of the sources ;  a closer look at the relevant texts themselves, not all of which have been  adduced in previous treatments, is clearly called for. There are two sets  of texts : first the Vita of Rabban Hormizd, in its various recensions, and  secondly the testimony of Egyptian writers, both Christian and Muslim,  which have been adduced as relevant from Renaudot and La Croze onward.  We shall first deal with the latter set of passages, and then deal with the  Hormizd material.  Since, as we shall see, the exact translation of one phrase in the several  passages is the crux of the matter, we shall first present the texts here,  and postpone interpretation and analysis.  The chronologically earliest extant text is from the 10th-century Jacobite  Severus’ History of the Patriarchs :  Sla pl Ce arts El a Aya S A al Arg5 mbb Trg  ‚7 DAl Yl e SE A SÜN  The next oldest text, from the chronicle of the 13th-century Jacobite  al-Makin48, as we have noted, is not yet available in published form#®.  with any part of the pertinent passage from the Acts of Diamper. The other (and vastly  superior) recent monograph on Nicephorus, by P.J. Alexander (The Patriarch Nicephorus  of Constantinople : Ecclesiastical Policy and Image Worship in the Byzantine Empire (Oxford  1958)) is silent on the question in its historical survey of the antecedents of the iconoclastic  controversy, and simply notes (with implied, but unformulated dissent) von Dobschütz’ view  that ‘‘the theology of Cyril of Alexandria favoured images’”’ (p. 44, note 2).  47 Ed. B. Evetts, PO 1 (1907), p. 430. The other edition of the text (C. F. Seybold,  Severus Ben el-Mogaffa‘, Historia patriarcharum alexandrinorum, CSCO, vol. 52, Scriptores  Arabici, Tomus 8 (Louvain 1904, reprint 1954), p. VV) provides some slight orthographic  variations which do not change the sense of the passage. Though the text of Severus, as we have  it, seems to be an eleventh century redaction (CCAL II, 301-3) the work clearly depends on  earlier sources; in particular for the account of Cyril it uses a work in Sahidie Coptic which  dates from the late fifth century (and is perhaps a translation of a Greek original composed  by the famous monophysite patriarch Timothy Ailuros himself!); unfortunately this text,  extant in fragmentary form, has a lacuna at the beginning of Cyril’s patriarchate, and thus  it is not at all certain that there was a Coptic text which underlies the passage in question  (ed. T. Orlandi, Storia della chiesa di Alessandria : Testo copto, traduzione e commento ...  vol. II, Da Teofilo a Timoteo IT (Milan 1970), p. 37 (text); p. 76 (Latin trans.) Orlandi at this  point, to fill the gap, simply reproduces Evett’s English translation of the passage from Severus !  On the problem of Severus’ sources, ef. T. Orlandi, Studi Copti (Milan 1968), pp. 58-86, and  W.E. Crum’s earlier discussion, and partial translation ©of.the material in ‘“Eusebius and  Coptic Church Histories’”” Proceedings of the Society of Biblical Archeology 24 (1902), pp. 68-84).  48 Cf. Graf, pp. 348-351.  49 What al-Makin’s source is at this point is not clear; it certainly is not the chronicle ofvol I 9 Da T’eofzlo T'2moteo (Milan 1970), 37 (text) (Latın trans.) ()rlandı T thıs
pomnt, to T ıll the DaD, siımply reproduces Kvett’s Knglısh translatıon of the pPassage TOM Severus !
On the problem of Severus’ SOUTCES, ef. Orlandı, Studz Coptı (Milan 1968), 58-86, an

Crum’’s earlier discusslon, an partıal translation of the materı1a|l 1n “*Kusebius an
Coptic Church Histories’’ Proceedings of the Socrety of Biıblıical Archeology % 68-

( Graf, 348-351
What al-Makin’s SOUT’CE 18 al thiıs poın 18 not clear ; it certainly 18 not the chronicle of



Cyril of Alexandria 87

Another thirteenth-century Jacobiıte work the called ('’hronıcon
orventale, commonly, but ıth httle 1e45011 attrıbuted LO Petrus Ibn
Räahıb5 has Passage whıch lıke the text from Severus has not yet een
introduce into the discussıon the work ıtself ıth gTEATt likelihood
dependent al Makin®1! The pertinent Passage reads

52 u*‘® A rl.e Ugl a09
The fiıfteenth-century Muslım cholar 9,] Madgrizi TEW uDORN both

Eutychıus an Jacobıte SOUTCeEesS partıcular 9 ] Makin®3 ave already
referred LO SOTINEe interpretations of the text which reads

ylg Ag__‚.«\„'.£qu‘ u*°L5@ dr o r\s Jal 99
Eutychius of Alexandria which he often depends (Graf 349 for ON clear instance

ecf article Resurgence of Byzantıne 1conoclasm the Nınth Century accordıng
to SyT1aC Ssource’, Speculum 51 (1976), oTte ö1) Makin Ma y have drawn hıs informatıon
TOM Severus directly

Taf 432 433
51 So rTaf followıng Chaine, S Chronıcon Orientale de Butros Ibn Ar Rahıb et

Histoire de GHrg1s e] Makın ROC 32) 3U() 405
Cheıkho, eirus Ibhn Rahıb Ohronıcon orientale vol 45 Secrvptores

Arabıcı, Tomus reprınt OUVYAaln 1955 a 0 — bottom The text has een avaılable
earlıer only the 17th century Latın translatıon of Abraham Ecchellensis, later revised by

Assemanı (reprinted CSCO vol 46) the rendering of the phrase ‘"Idem T1MUS fuıt

Q UL Statıones Kecles1ia instituit” (0 Crl 121) Eighteenth and nineteenth CeNtUrYy
scholarshıp thus could not SsuspeCct that this Lext had an y possible relationshıp LO worshı1ıp

WietV severa|l examples of al Madgrizı dependence a ] Makin note appended
to Maspero’ posthumous work Hıstorre des natrıarches A Alexandrıe (Parıs 219,
- In particular alMagrizı to draw hıs informatıon TOM alMakin ou LWO patriarchs

the ate sixth CENtUrYy both called John, ON  D of whom had the sobrıiquet —L
(*°guardian of the truth”’ ?) an the other, elkıte, jv) ‚l(*’guardıan of authority”
(00 C88., 218) W üstenfeld the epithets ıth the spellıing 3(Macrızv (zeschichte ..

\ line TOM bottom) whereas the MSS of al-Makin al Wiet’s disposal had P" V, judging
by Wiet’s transcription of the word ı question GV (apud Maspero, 220, 222)

WKor complete Englısh translatıon, made directly TOM W üstenfeld’s Arabie text SCcE

Malan, Short Hıstory of the onts and of Cr Church (London 1873 Malan translates
the Passasec question °“He W 4A5 the fıirst LO set figures Statues images| the
churches of Alexandria an the and of Egypt” (P Incidentally, the archaeologıst

Butler adduces the text of a ] Magriz1, TOM Malan/’s translatıon, evıdence for the
ex1istence of early Coptic art “ hat the churches of ZYP WeTeE NCe riıch all paıntıngs

proved less by the Ine ex1istıng than DYy the testi1mon y of history According
LO al Makrizi the patriarch Cyril 492() W as ‘the first LO set figures (1 paıntıngs
an n01 tatues 1ImMages Mr alan renders 1t) the churches of Alexandria an!
the and of Kgypt’ (T’he Ancıent Coptıc Churches of gyDi vol I1 (Oxford 1884), 53) Butler

quıte COrTeCT observing that *there not the smallest evıdence that the opts T an Y

period sanctioned the usSe of tLatues sculptured IMasSes (0D Crl 84) but he ShOWws



(tero

As the reader mMa y already ave observed, the key phrase 18 A 99
The translatıon of 18 not problematical : 1t; 6Ca  - 9 ‘he erected,
establıshed, appomted” etc The key word 1S Renaudot and the
nıneteenth CENTUTCY translators of al-Magrizi interpret it ““i1mages”
“"statues’ ; the seventeenth-century translatıon of the OChronicon orıentale,
followed DYy Assemanı aN! Cheıkho. renders the Samlıe word statıones,
apparently ıIn the of ecclesg1astıcal Now A 99 In specıfically
Chrıistian termınology has several meanıngs55, but ‘“image” “sculpture”
1S emphatıcally not Ohnle of them One of the SeNses of Av 99 1S ındeed that
of the nıght offıce. The Arabıec eXpression etymologıcally LO reflect

translatıon of the Greek op0pos ; 111L0Te€e closely 1t. COrresponds LO part of
the vıgıl called In SyTr1aC Lelya (n aM\) unight„’ and whıich In Man y
hlıturgıcal MSS 1S In fact denoted by the Syr1aC word AD QAUMA
(pl qaume)S6,

Another possıbılıty, however, 1S that the word A 99 1s the plural of A  v
QAYYVM, eccles1astıcal funetion correspondıng LO that of sacrıstan
SEXTION 1ın the West In Chrıstjan Arabıe thıs of the word LO
be specıfıcally Kgyptian o ın Syr1an UusSage the same funct1onary bears the
tıtle g‚..fl.}-v\.;ß‚ gandalaft>?, transparently derıyed from the Greek KAVÖNACTTNSS.
S11gn of havıng directly consulted the Arabıc text an hıs opting for “"figures’’ rather than
““statues’”’ 18 Aasel only such general considerations. The LEXT, ll SCC, has
econneection ıth eiıther paıntings Datuıes

FKor full lısting xGe Graf{f, Verzeichnıis arabıscher kirchlicher Termunn, vol 147

[Subsıdia, Tomus Louvaın 1954), i88  Gero  As the reader may already have observed, the key phrase is 4,5 „WUl.  The translation of „löl is not problematical: it can mean, “‘“he erected,  established, appointed’”” etc. The key word is Ä,g5. Renaudot and the  nineteenth century translators of al-Maqrizi interpret it as ‘images” or  “statues’”” ; the seventeenth-century translation of the Chronicon orientale,  followed by Assemani and Cheikho, renders the same word as stationes,  apparently in the sense of an ecclesiastical ceremony. Now &, 45 in specifically  Christian terminology has several meanings®, but ‘“image”” or ‘““sculpture”  is emphatically not one of them. One of the senses of ä4,5 is indeed that  of the night office. The Arabic expression etymologically seems to reflect  a translation of the Greek öp0pos; more closely it corresponds to part of  the vigil called in Syriac Lelyaä (m<_MN), “night”, and which in many  liturgical MSS is in fact denoted by the Syriac word <=>as, qaumä  (pl. gaume)>6.  Another possibility, however, is that the word Ä,g5 is the plural of „5,  qayyım, an ecclesiastical function corresponding to that of a sacristan or  sexton®? in the West. In Christian Arabic this usage of the word seems to  be specifically Egyptian®®; in Syrian usage the same functionary bears the  title =.4).3, gandalaft??, transparently derived from the Greek xavönidmtNs®®.  sign of having directly consulted the Arabic text and his opting for ‘“figures’”” rather than  “statues’”” is based only on such general considerations. The text, as we will see, has no  connection with either paintings or statues.  55 For a full listing see G. Graf, Verzeichnis arabischer kirchlicher Termini, (CSCO, vol. 147  b  [Subsidia, Tomus 8] Louvain 1954), p. 94 s.v.  „5. Unfortunately Graf does not always  provide text references for the entries in his glossary, and at times it is difficult to judge how  common or how early is the attestation for any particular usage.  5 See A. Baumstark, Festbrevier und Kirchenjahr der syrischen Jakobiten (Paderborn 1910),  PP- 139-140.  57 Graf does not provide any specific references for qayyım = ‘‘Kirchendiener, Aufseher,  rector ecclesiae”” (p. 94), in particular for the exact form of the plural, i.e. A, _9.9 The one passage  to which I can point where 4n _9.9 is the plural of gayyim with much likelihood is in the prologue  to the Arabic Didascalia, where after ‘‘the readers’”’ ( WY‘) and “‘‘the singers’””  (Uw.‚\.l..„.>‘jl) the group of dr _9.15‘ is also noted (ed. F. Nau, ‘“Note sur le prologue de la  Didascalie arabe et sur quelques apocryphes arabes pseudo-clömentines”” Journal Asiatique, 10.  serie, 17 (1911) 319. Graf elsewhere appeals to this text as attesting the plural of qä’im (GCAL  I, p. 566, note 5). At any rate f'j 5 is a verbal adjective of the fa‘il type which has a standard  pluralis fractus fa‘ala (cf. W. Wright, 4 Gram;maz of the Arabic Language, 3rd. ed. (Cambridge  1896), vol. 1, p. 207). The uncontracted form ä„_;9 has several parallels (op. cit., p. 208).  58 The functions of a qgayyim are catalogued in the ecclesiastical encyclopedia of Ibn Sabbä“‘  (14th cent.), called ‘“The Precious Pearl”, ed. J. Perier, PO 16 (1922), p. 247. (On the author,  cf. GUCAL I, 418-419).  59 Graf, Verzeichnis, p. 93.  60 See e.g. J. Goar, Kuchologion sive Rituale Graecorum (Venice 1730 ; reprint Graz 1960),  p- 439, line 5.Unfortunately raf does not always
provide Lext, references for the entries ın hıs gl0sSsSary, an at tımes it, 18 Aitftficult. tOo judge how
COMMLIMMON how early IS the attestatıon for an y particular

See k‚ Festbremer UN Kiırchenjahr der syrıschen Jakobiten (Paderborn 1910),
139-140.

57 raf does not provıde anı y specific references for GQAYyYıM ‘“Kirchendiener, Aufseher,
reCtOr eccles12e”’ (Pp 94), ın particular for the exact ormM of the plural, 1.e. The ONE Passago
to which C:  — pomn where 18 the plural of QAayYyyım wıth much liıkelihood 18 1ın the prologue
LO the Arabiıe Didascalia, where er “*the readers’’ A Ea ET} an “*the singers”
(a ND the of Al 18S Iso noted (ed Nau, °°Note SUur le prologue de la
Didascalie arabe et SUur quelques apocryphes arabes pseudo-clementines’ Journal Asıatıque,
serı1e, (191 1) 319 raf elsewhere appeals LO thıs text attesting the plural of Qa GUAL
I; 566, note 9) AT an Y rate IS verbal adjective of the fa’ıl type which has standard

pluralıs Tactus fa’ala  S (ef. Wr xh CL, Gra.m;mac of the Arabıc aNngquage, 3rd ed. (Cambrıidge
1896), vol 1’ 207) The uncontracted (0)8001 4.»_5‚9 has several parallels (0D C 208)

T’he funct.ions of gayyım AT' 6 catalogued In the ecclesi1astical encyclopedia of Ibn Sabhä‘
14th cent.), called T HS Precio0us Fean, ed Perier, 1922), T (On the author,
et. QOAT IY 418-419).

Grad, Verzeichnıs,
See C Goar, Huchologrıon S10VE Rituale ({raecorum (Venice 1730;: reprint Graz

439, lıne



Cyril of Alexandrıa

The duties of the Qayyım incelude the preparatıon of the euchariıstie bread®1.
Though the etymologıcally related word Ao..>b, q vıMa, ca  H denote “Dpilar ®
there 1S connectıon LO the words normally sed fFor 1cC0ONSs statues6®3,

The foregoing exıical materı1al indıcates that thıs of eEXTtSs 18 of
relevance LO the question of the OT1g1N of ımage worshıp. It 18 1L1LOTeEe

diffiecult LO decıde whether the eXTts claım that Cyril innovated 1ın the
dıyısıon of the nocturnal canonıcal hours ÖT introduce lesser grade of
ecclesiastıical SerTvers The earhest and MOST complete vLEXT, namely that
In Severus, fıts much better ıth the latter meanıng. The MOST natural
translatıon of the Passage 18 “* [Cyrıil| ,T the outset |of hıs patriarchate|]
appomted SEXTtONS fOTr the churches which WEeTe ıIn the totalıty of 1S sSee

that [the people| Ma y not be alıenated from the spirıtual nourıshment
DYy of whiıich they became Stronger In the thıngs which ATEe pleasıng
LO (+0d 64 The meanıng of the text to be that Cyril took

facılıtate the celebratıon of the lıturgy Kor thıs, of GCOUTSE, the avallabılıty
of the eucharıstie bread Was ımportant ; hence the instiıtution, revıval,
of the gyu1ld of ecclesiastıical bakers, LO speak®, The interpretatıon C  nıght

Ibn Sabbä’”, l0oc. Cart. ( Butler, T’he Ancıent Coptıc Churches of IyYPL, vol LE
(Oxford, 1884), DE ‘*the bakıng |of the eucharıstiec bread| must be one by the doorkeeper

sacrıstan, whn\ during the PTFOCC5S5S must an fixed portions of the psalms 1n solemn
manner’””. See also, L's T’he Hgyptian (ontıc Ohurch eLiarle:

Desceription of Her Taturgical SermıcesCyril of Alexandria  89  The duties of the gayyim include the preparation of the eucharistic bread*,  Though the etymologically related word A,5l5, qü’ima, can denote ““pillar””’?  there is no conneetion to the words normally used for icons or statues®.,  The foregoing lexical material indicates that this group of texts is of  no relevance to the question of the origin of image worship. It is more  diffieult to decide whether the texts claim that Cyril innovated in the  division of the nocturnal canonical hours or introduced a lesser grade of  ecclesiastical servers. The earliest and most complete text, namely that  in Severus, fits much better with the latter meaning. The most natural  translation of the passage is: “[Cyril] at the outset [of his patriarchate]  appointed sextons for the churches which were in the totaliıty of [his] see  so that [the people] may not be alienated from the spiritual nourishment  by means of which they became stronger in the things which are pleasing  to God’’s4, The meaning of the text seems to be that Cyril took measures  to facilitate the celebration of the liturgy. For this, of course, the avaijlability  of the eucharistie bread was important; hence the institution, or revival,  of the guild of ecclesiastical bakers, so to speak®. The interpretation ““night  61 Ibn Sabba®, loc. cit. Cf. A.J. Butler, The Ancient Coptic Churches of Hgypt, vol. IL,  (Oxford, 1884), pp. 277-8 : ‘““the baking [of the eucharistic bread] must be done by the doorkeeper  or sacristan, who during the process must chant fixed portions of the psalms in a solemn  manner”. See also, 0.H.E. KHS-Burmester, The Egyptian or Coptic Church : A Detailed  Description of Her Liturgical Services ... (Cairo 1967), p. 81. KHS-Burmester explicitly identifies  the gayyım with the Bohairic EMNOYT (Sahidie MNOYT). This Coptic word often renders  the Greek ‘““doorkeeper” (mulwpds, Oupwpds etc.); however, in the Coptic-Arabic glosses cited  in Crum’s Dictionary (Oxford 1939), p. 176, the Arabic equivalent is  SE( Caa  Verzeichnis, pp. 41-42), not P„9 At any rate, according to Ibn Sabbä“ one of the duties of the  gqgayyim is to guard the doors of the church (AJL„.J‘ u‘ _9J‘ .sz=—). In Byzantine ecclesiastical  titulature also the doorkeeper, dorıdpıos is at times confused with the torch-bearer, Aaymadapıos,  (J. Darrouzö8&s, Recherches sur le OBGIKIA de V’eglise byzantine (Paris 1970), pp. 238-239).  62 But the plural is 3195 gaw@’im, not Av 95  63 I think it is not entirely impossible that Renaudot may have simply misread d _}9 as  Aj _99 gqgüna (derived from eixcv). The plural (imagines) however, would be Q 33 qawan (see  Graf, Verzeichnis, p. 81 s.v.). It is more difficult to account in this way for Wetzer’s and  Wüstenfeld’s translations, since both give &, _93 in their editions of al-Magqriz1.  64 Evett’s translation (PO 1, p. 430) rather inaccurately renders A _33 as ‘‘priests”” and  makes these ‘“*priests”” to be the ones who were in danger of being deprived of their spiritual  food.  65 In support of this, it should be noted that J.M. Vansleb, after describing the duties of  “Le Sacristain, qu’ils nomment Keiim””, states: ‘‘Saint Cyrille, le 24. Patriarche de cette  nation, a 6t6 le premier qui a 6tablie en Egypte des Sacristains’” (Histoire de Veglise  d’Alexandrie ... (Paris 1677), p. 38. But Vansleb does not give his source; perhaps he is only(Ca1ro 1967), &] Ss-Burmester explicitly identifijes
the QAyYyyYyım ıth the Bohairıec ON (Sahidıic OY T) hıs Coptic word often renders
the Greek “*doorkeeper” (muAwpos, Ouvpwpos etc.); however, In the Coptic-Arabıec glosses cited

In Crum’s Dictvonary (Oxford 1939), 176, the Arabıc equiıvalent 18 RE (ef. Graf{f,
Verzeichnıs, 41-42), nOL At 508 rate, according LO Ibn Sabbaä®‘ OI!  CD of the duties of the

qayyım 1S LO guard the doors of the church (dem) L.E.>) In Byzantıne ecclesiastical
tiıtulature Iso the doorkeeper, OOTLAPLOS 18 al tımes econfused ıth the torch-bearer, AQLWTAaÖCdPLOS,
(J. Darrouzes, Recherches SUTr le ODBDBIKITA Ae "’Eglıse byzantıne (Parıs 1970), 238-239).

62 But the plural 1S 16 qawa’ ım, not A 99
1ın 1, 1S not entirely impossible that Renaudot mMa y have simply isread A 99

As 99 QUNG (derıved TOM ELKWV). T’he plural (imagınes) however, would be QAUWATL (see
Gra{df, Verzeichnıs, 8 ] 8.0.) 1It 18 11N1OTeE difficult LO aCcCCOount 1ın thıs WaYy fOor etzer’s and

W üstenfeld’s translatıons, sSInce both gıve In elr edıtıons of al-Magrizi.
Kvett's translatıon (PO 1’ 430) rather inaccurately renders A 99 “”priests” an

makes these ””priests” be the NeSs wh WEeIC ın danger of eing deprived of elr spirıtual
food.

65 In sSupport of thıs, it, should be noted that Vansleb, after deseribing the duties of
“Le Sacristaln, qu  ıls nomment Keum’’, states *“Saılnt Cyrille, le Patriarche de e

natıon, Ate le premier quı 6tablıe Egypte des Saecristains’”’ (Hıstowvre Ae l’Eeglıse
d’ AlexandrıeCyril of Alexandria  89  The duties of the gayyim include the preparation of the eucharistic bread*,  Though the etymologically related word A,5l5, qü’ima, can denote ““pillar””’?  there is no conneetion to the words normally used for icons or statues®.,  The foregoing lexical material indicates that this group of texts is of  no relevance to the question of the origin of image worship. It is more  diffieult to decide whether the texts claim that Cyril innovated in the  division of the nocturnal canonical hours or introduced a lesser grade of  ecclesiastical servers. The earliest and most complete text, namely that  in Severus, fits much better with the latter meaning. The most natural  translation of the passage is: “[Cyril] at the outset [of his patriarchate]  appointed sextons for the churches which were in the totaliıty of [his] see  so that [the people] may not be alienated from the spiritual nourishment  by means of which they became stronger in the things which are pleasing  to God’’s4, The meaning of the text seems to be that Cyril took measures  to facilitate the celebration of the liturgy. For this, of course, the avaijlability  of the eucharistie bread was important; hence the institution, or revival,  of the guild of ecclesiastical bakers, so to speak®. The interpretation ““night  61 Ibn Sabba®, loc. cit. Cf. A.J. Butler, The Ancient Coptic Churches of Hgypt, vol. IL,  (Oxford, 1884), pp. 277-8 : ‘““the baking [of the eucharistic bread] must be done by the doorkeeper  or sacristan, who during the process must chant fixed portions of the psalms in a solemn  manner”. See also, 0.H.E. KHS-Burmester, The Egyptian or Coptic Church : A Detailed  Description of Her Liturgical Services ... (Cairo 1967), p. 81. KHS-Burmester explicitly identifies  the gayyım with the Bohairic EMNOYT (Sahidie MNOYT). This Coptic word often renders  the Greek ‘““doorkeeper” (mulwpds, Oupwpds etc.); however, in the Coptic-Arabic glosses cited  in Crum’s Dictionary (Oxford 1939), p. 176, the Arabic equivalent is  SE( Caa  Verzeichnis, pp. 41-42), not P„9 At any rate, according to Ibn Sabbä“ one of the duties of the  gqgayyim is to guard the doors of the church (AJL„.J‘ u‘ _9J‘ .sz=—). In Byzantine ecclesiastical  titulature also the doorkeeper, dorıdpıos is at times confused with the torch-bearer, Aaymadapıos,  (J. Darrouzö8&s, Recherches sur le OBGIKIA de V’eglise byzantine (Paris 1970), pp. 238-239).  62 But the plural is 3195 gaw@’im, not Av 95  63 I think it is not entirely impossible that Renaudot may have simply misread d _}9 as  Aj _99 gqgüna (derived from eixcv). The plural (imagines) however, would be Q 33 qawan (see  Graf, Verzeichnis, p. 81 s.v.). It is more difficult to account in this way for Wetzer’s and  Wüstenfeld’s translations, since both give &, _93 in their editions of al-Magqriz1.  64 Evett’s translation (PO 1, p. 430) rather inaccurately renders A _33 as ‘‘priests”” and  makes these ‘“*priests”” to be the ones who were in danger of being deprived of their spiritual  food.  65 In support of this, it should be noted that J.M. Vansleb, after describing the duties of  “Le Sacristain, qu’ils nomment Keiim””, states: ‘‘Saint Cyrille, le 24. Patriarche de cette  nation, a 6t6 le premier qui a 6tablie en Egypte des Sacristains’” (Histoire de Veglise  d’Alexandrie ... (Paris 1677), p. 38. But Vansleb does not give his source; perhaps he is only(Parıs But Vansleb does not gıve his SOUITI'CEC } perhaps he 1S only



(Jero

office’”‘ 18 inapproprıate here, though for the brıef notıces of al-Magrizi
and the OÜhronıcon orıentale 1t 18 admıssıble. orammatiıcally 91 least In
an Y Ccase though Cyril’s ame 1sS attached LO OE of the Coptic anaphoras,
there 1s tradıtion, LO knowledge, which links hım to the reform of
the nıght office.

'Thıs brings LO the second geft of eXtsS, ıIn SyrTlaC, from Nestorian Vaıtae
of Rabban Hormizd, the ePONYMOUS ounder of the famous mMmOoNastery
by that ame ear Mosul The statements made 91 the Synod of Diıamper
about the contents of the Lext, ATe borne OUut, though not quıte ıIn the sSamne

WaYy ONe would be led LO eXpPeCT.
Kırst. there ATe extant several vers1ions of the Lıfe of OTM1Zd®6. The

short metrıical version composed by Emmanuel of Beıt (+armal 11th cent.)67
certaınly 1s not the OI condemned 3, Dıamper, SINCE ıt; o0€eS not mentıon
eıther Nestorıius Cyril The extant long Vıta ostens1bly wrıtten by
Sımeon "dıscıple of Rabban Mar Yozadhagq” o0es contaın the adverse
commMments Cyriıl, and the lengthy descr1ıptions of the miracles performed
by Hormizd®8, but o0es the metrical versıon composed by ONe derg1us®?,
interpreting, In apparently cCorTrect N}  ' the LexXxt of al-Magrizi (which he consulted ın MS55)
rather than recording ral Coptiec tradıtion.

66 ( . BHK  C 8889 Kor detailed, but not entirely accurate, diseuss1ion of the ensem ble
of the SyT1aC eXTts, XC Wıey, Assyrıe chretzenne, vol I1 (Beyrouth 1965),
YFor the sake of completeness it; should be mentioned that, there Ar LWO ate Arabıec MSS which
contaın hagiographical materl1al, of undetermined nature, pertalniıng LO Hormizd (GCAL 527)

67 Cardahı, TInber FResaurus Ae rie Doetıca SYTOTUM (Rome 1875), 142-145;
for annotated translatıon, SC6 ffm N, Auszüge AmUS syrıschen AÄ kten nersischer Märtyrer
(Leipzig 18858), 19-292 On the author ef. GSL 285 an Wıey, Assyrıe chretvenne,
vol. 11L (Beyrout: There 2A76 num ber of er poetıc COmMpos1Lt10NSs ın the pralıse
of Rabban Hormizd, for the most part unedited, but, apparently of lıttle historical value
(Fıe y, Assyrıe chretienne 1, 950Ö6); OTE of ese, wrıtten by the L6th-century monk, dam
of ‘Aqgrä  - 18 edited In Cardahı, ' C:, 102-4 ( GSL 334

Bu dge, T'he Historzes of Rabban H örmizd the TSIaAN and Rabban Bar-"Idtä,
vol (London 1-109; Lrans. vol IL, part I, London 1902), PP 1-160 The sectıon
which 18 of particular interest; here has been separately edited by Budge earher 1n the
Introduection LO hıs edition of T’he 0K of (70vernors : T'he Hiıstor1ıa Monastıca of T’homas of
Marga B  9i vol (London » elxiv-elxv. Though Budge edited the complete text TOM

modern COPD Y of only ONe MS, there ATE several MSS extant SCcCc Baumstark, GSL,
205 One 1S rather surprised to nOTe that KFiey firmly believes that the 1ıta 18 STtL
ınedıitum (Assyrıe chretienne IL, 539), not realiziıng that Budge edited not only the metrical

21la (see next note) but Iso the 2ta. Fıey rather un]ustly ACCUSECS Baumstark
of confusing the an metrical Vıtae (0D Crt., 535, noOote 2 > Baumstark 1ın fact 1SUS
separately the MSS of, an characterızes admirably, both works. 'T ’he confusion rather 18 LO be
imputed LO Fley, who, quıte amazıngly, has seemingly failed LO note that Budge edited an
translated the 1ta 1n vols an KB pt

B: Budge, T’he Infe of Rabban H örmizd ANı the foundatıon of hıs Monastery
at AlL-Kösh (Sematistische Studıen Ergänzungshefte ZUT Zeitschrift für Assyrologıe, Heflt 2183
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ın 11N0OTe florıd language. It 1S not clear whether the the metrical
versiıon W as condemned 91 Dıamper”® ; eTe ahall concentrate the
text of the Vaıta whıch Serg1us’ metrıical versiıon 1S apparently
based?1.

Before presenting N! analyzıng the pertinent materı1al, SOIMe comments
datıng ATrTe called for Several pIeCES of evıdence CONCUT that Rabban

Hormizd indeed lived 1ın the mıddle of the seventh CEeEHTUTY the datıng
of the hagıographıical EXTts 1S I1NOTeEe problematiıcal. The Vıta 1S attrıbuted
to dıiscıple of Rabban Yozadhaq the Great, who founded mOoNastery
ın the 7th CENLULY ® an WaSs, accordıng LO the Vaıta, ONe of Hormizd’s
early COompan10ns. W hether the work which 18 hardly sober historical
record, an whiıch, 1n partıcular, introduces fietıt10us OCatholicos Tomarsa
“Ahö Second ” 74, 1S LO be dated early 1S quıte debatable To place the

(Berlin 1894) ; translatıon Budge, T’he Hıstorıes of Rabban OTMLZI  A,  I  d the er8Sıan and Rabban

Bar-"Idtä, vol 1L, part I ’ London 902), 307-514 (bound separately, but continues the

pagınatıon of part I? ıt; should be noted that the numbering of the Iines In the edition of the

‚yT1aC text does nOot exactly correspond LO that In the translatıon). Fiey aforementioned
of claımıng that the 1la 1S n0% yet published 1S perhaps result of hıs not avıng

consulted al first hand a ll TeEe volumıes of Budge’s work of 1902 ; Kıey states that Budge
edited the metrical 1la first 1ın 1894 An enfın Londres ), SOUS le ıtre de Metrical

omely SC of Hormüizd’s Lnfe ans T'he Hiıstorıes of Rabban Hormizd the Cr81aNn anıd Rabban
Bar T dta |S2C]; tro1ıs volumes’’. The work of 1902 only includes translatıon of the metrical

Vaıla, not the text itsel£. Yor characterizatıon of the work SCcEC 3841 an Nöldeke’s
TeV1eW of Budge’s edition of 1894 1n ZDMG

Chabot In hıs previously cited artıcle ‘*T,’autodafe des l1vres Syr1aques du Malabar’”’

(see nOote Ö) PTrOPDOS the book of Rabban Hormizd nOtes that ..  cet OUVITaSS 6te publıe” ıth
reference LO Budge’s work of 1902 (p 618) but he does nOT make an Y 110OTe6E commMments the

eren: forms of the Vıta. Budge, ın the prolegomena LO hıs Varlous edıtıons an translatıons
of the mater1a|l nowhere NnOTtes the mentıJıon of the work 1n the Diamper ıist, Fıey, ProOPOS the

popularıty of the cult of Hormizd 308 the Malabar Christlans, quotes SOINEC of the deecisions
of Dıamper TOM Raulin’s Arın translatıon, but sımply states that the synod ordered that the

legend of Hormizd be burned, brüler la legende de Hormizd’” (Assyrıe chretienne, 1L,
note 5) Of COUTSC ıt; Was book, Izuro de Hormisda Raban, which W as burned.

It 18 harder LO incınerate myths an legends ®® —
So Budge, T'he Historues, vol I 9 part M:, ViL= Va the judgment 18 reached,

ıth respect to both Emmanuel of eıt -aArmal’s and Sergius’ , Dy Nöldeke (0D.CW8.,
-

E.g °Amr ibn Mattä’s 14th cen °“ Book of the Tower‘’”, ed. Gismondi1, Marıs
Amırı et Slıbae Ae natrıarchıs N estorı.anorum Commentarıa, DArS I1 textus), Kome 1896),

C© 9 line j.\ O y A} S b )9. CH£. Fıey, Assyrıe chretzenne,
I 534

GSL 205
Budge, As far Tomarsa 18 concerned, the evıdence (which does not

antedate the Oth century) clearly places hım 1n the fourth CENTUTY (See Labourt, Le
chrıstianısme dans l’emprre SO Ia dynastıe sassanıde 224-632 (Parıs 85) ere
18 evıdence for ALı Yy Tomarsa 1L, besides the present text:; the question CUr ONO 18 clearly
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cComposıtıon, not only of derg1us’ DOECH, but a lso of the 2la ate
the 16th CENTUTY, Kıey does”75 18, however, unlıkely, not the least

because of the evıdence for the physıcal exıstence of the work in Indıa
1ın 1599 An apparen termınus TUO 1S provıded by the iıntroduct.on of the
Muslim “Uaba, who Wa the valı of Mosul ın it indeed
the short 1 1th-century POCHM of Emmanuel of eıt (+armal 1S based the

Vata, ave ante TUEW, whıich aCccords ıth thezCENTULCY
date that Budge y1VES for the orjental prototype of hıs modern Copy ““
The MSS of the Vıta 1ın Western lıbrarıes ATe of recent date, 16th
CENTUTY N! later78 Sergius’ DPOCH 1S 91 al Y rate late, an seemıingly
betrays influence of late medıieval SyT1aC poetry DeETZIUS lıyed perhaps
iın the early sixteenth CENLUTY®; the oldest dated of the work, In al y
Case, 18 from the mıddle of that CENTULY 9

After these prelımınarıes shall 10 turn LO the SOUTCeEe>S themselves.
In the ontext of hıs struggle ıth the monophysıte monks of the mMOoNastery
of Mar Matta182, Hormizd (obvıously INa  s of act1ıon), steals, ıth angelıc
help vO be SUuTre, from the shrıne ®3 of Mar Mattaı, worthless amall dol
of brass, N! ıts CYVES / were| gEMS of speckled beryls’ 84 Havıng absconde

answered by the 1ta ıtself which presents the Catholicos g1ViINg charter of autocephaly
LO the Monastery of Rabban Hormizd.

10 °°Au plus töt du X ViIie s1iecle’’ Assyrıe chretzenne, I -9 939)
Nöldeke, CW., 5392 (according LO Ibn ‚nr

77 One  S confıdence INn the early datıng 1S diminished by Budge’s commMent that he did not
:Ven inspect the personally : S 8 Sa the manuscr1pts TOM which the coples that
WeT e made for taken, but both WerIe, WwWäas credibly informed, made 1ın the

111th CeNtUrYy of Ur era  27 (T’he Hıstorzes vol I’
GSL 205, note F1ey, Assyrıe IL, 535, note refers LO another of the VCar 1866
Nöldeke, CW., 53  N
So GSL 330

81 451 39U, note hus Duval’'s statement that Sergilus ...  ne peut guere atre anterieur
siecle””, (on the slender basıs of supposed stylistic similarıtles LO the work of the

poet George of Al  S) 18 certainl1y incorrect (La Iatterature SYTLAQUE, 3Srd ed. (Parıs 1907), 22)
It should be noted that the synod of Diamper id not realize that, both parties 1n the work

WETECE heretics an characterized the ‚Jacobiıtes of Mesopotamıla true Catholies. See above
On the geographical extent of monophysıte Christianıty 1ın relatıon LO Nestorıian centers ın the
OSU. TCa during the early Muslim peri1od, ef. Hage, Ie syrısch-Jakobstische Kırche un

frührslamıscher Zienıt, nach orzentalıschen Quellen (Wiesbaden 1966), OE an Jodin,
el Ü:, tas ZUT Kirchengeschichte (Freiburg 1 B 9 1970), 26, Mar Mattaı himself Was

fourth-century ploneer of Mesopotamlan monastıcısm, venerated DYy both SECTS.
PE
DA 2 \ a35ı o  6NI OLALLLAIG ( Y 3343 mza s m“< 104139

(ed. Budge, 81) The metrical version deser1ıbes the dol smaill dol of brıght brass92  Gero  composition, not only of Sergius’ poem, but also of the prose Viüta as late  as the 16th century, as Fiey does’5 is, however, unlikely, not the least  because of the evidence for the physical existence of the work in India  in 1599. An apparent terminus a quo is provided by the introduction of the  Muslim governor ‘Uqbä, who was the vali of Mosul in A.D. 88676 If indeed  the short 11th-century poem of Emmanuel of Beit Garmai is based on the  prose Vita, we have an ante quem, which accords with the 12th-13th century  date that Budge gives for the oriental prototype of his modern MS copy””.  The MSS of the prose Vita in Western libraries are of recent date, 16th  century and later’78®. Sergius’ poem is at any rate late, and seemingly  betrays influence of late medieval Syriac poetry7®. Sergius lived perhaps  in the early sixteenth century®; the oldest dated MS of the work, in any  case, is from the middle of that century®.  After these preliminaries we shall now turn to the sources themselves.  In the context of his struggle with the monophysite monks of the monastery  of Mar Mattai®, Hormizd (obviously a man of action), steals, with angelic  help to be sure, from the shrine® of Mar Mattai, ‘“a worthless small idol  of brass, and its eyes [were] gems of speckled beryls’’s*, Having absconded  answered by the Vita itself which presents the Catholicos as giving a charter of autocephaly  to the Monastery of Rabban Hormizd.  75  ‘‘Au plus töt du XVIE® siecle” (Assyrie chretienne, IL, p. 535).  76  Nöldeke, op. cit., p. 532 (according to Ibn Athir).  77  One’s confidence in the early dating is diminished by Budge’s comment that he did not  even  inspect the MS personally : ‘I never saw the manuscripts from which the copies that  were  made for me were taken, but both were, I was credibly informed, made in the XIIth  or XIIIth century of our era”” (T’he Histories ..., vol. I, p. V).  78 GSL 205, note 4. Fiey, Assyrie II, p. 535, note 2 refers to another MS of the year 1866.  79 Nöldeke, op. cit., p. 532.  80 So GSL 330.  81 GSL 330, note 10. Thus R. Duval’s statement that Sergius ‘“ne peut gu&ere &tre anterieur  au XVII® sieele””, (on the slender basis of supposed stylistic similarities to the work of the  poet George of Alqo&) is certainly incorrect (La litt&rature syriaque, 3rd. ed. (Paris 1907), p. 22).  82 It should be noted that the synod of Diamper did not realize that both parties in the work  were heretics and characterized the Jacobites of Mesopotamia as true Catholics. See above p. 80.  On the geographical extent of monophysite Christianity in relation to Nestorian centers in the  Mosul area during the early Muslim period, ef. W. Hage, Die syrisch-jakobitische Kirche in  frühislamischer Zeit, nach orientalischen Quellen (Wiesbaden 1966), pp. 22ff. and H. Jedin,  et al., Atlas zur Kirchengeschichte (Freiburg im B., 1970), p. 26, B2. Mar Mattai himself was a  fourth-century pioneer of Mesopotamian monasticism, venerated by both sects.  83 snr  84 Zla m< Nainı r(A;:Ä„ IMAATLO L AT RA Ln maaan  (ed. Budge, p. 81). The metrical version describes the idol as ‘‘a small idol of bright brass ...  and its eyes of beryl”. Naipı ‚malısa  {an sı Lıaiakha (ed. Budge, p. 97,  lines 2001-2). The poem of Emmanuel describes the proceedings in more summary fashion :  ‘“And the image of the idol Zky he uncovered, and brought it out of the sepulchre of Marand ıts CYCS of beryl’””. Qa N OALLSLO 2A43 m< ı1a33 09 (ed. Budge, 9 9
lIines 2001-2) The POCHL of Emmanuel deseribes the proceedings ıIn INOTEC ashıon
‘*°And the ımage of the dol Zıky he uncovered, an brought 1t; out of the sepulchre of Mar
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ıth the statuette, Hormizd eXPOSES ıt; LO the ridieule of hıs co-relig10n1sts,
the Nestor1ans, and EXOTCISES the demon whıch dwells In an speaks Irom,
the ımage. Afterwards the ımage 1S carrıed around and exhibited An kınd
of trophy the Nestorian faiıthful of the neighborhood.

M should be noted that the wordıng makes ıt abundantly clear that
dol strıcte drıctu 1S meant, which 1S not identifıied by the hagıographer,

evehl N malam DArtEM, ıth ımage of Chrıist salnt. The charge 18
ONe of idolatry PDULE N! sımple, ıth attendant devıl-worshıip. In u bse-

quen DPassasge Hormizd has ontest I6n the abbot lgnatıus of Mar Mattaıl®5
eTe agaln Ignatıus 1S deser1ibed heathen whose nefarıous
actıyıtıes Are not ın ALLY WaY connected wıt Chrıistian practices. ° Because
he |Lonatıus| Was offerıng offerıngs always insıde hıs cell, sometımes ıth

bırds, sometımes ıth Ikıds and lambs, sometımes S60 Cats and A PES,
sometımes drugs®® 1n CENSeTS He immolated an made lıbatıons LO the

deceıving devıl87”” 8 Ionatıus 18 SOON made of the theft of the dol

DYy Hormizd., and the dol 1S deser1bed by the devıl hıs OW. ımage. °And
the dece1ving devıl ag1ld : ‘Hormizd the Nestorian®8?® Gamlle ıth hıs devıls

by treachery ®° and went 1 nıght 5o the place of resting?! of Mattaı and

attaı an purified the monastery”. mMO Aarda (TIL2QO0 39 m“n as y
DA TMaANOQ y IS AD r<“ 10 (ed Cardahı, 144) Emmanwuel obviously depends

the Samne tradıtiıons which Ar found ın the longer Viıtae, but do not thınk that it 1sS NECESSaL Y
LO SUPPOSC extual dependence ON the Vaıta, Nöldeke does (0 b 532) In particular
the Namnle of the dol (Zakkay) 1S peculiar LO thıs text, the appCarance of the angel IS not mentioned,
N! instead of the diminutıve natkrunda, the normal word natkarda, ...  dol”’ 1S employed. Perhaps
OILLC should emend m 1 to m </35_a41, "”magl6’’; find Hoffmann’s emendation LO ‚“’ anday,
the Nname of dıvyınıty Auszüge, 210 note 157) hardly plausible. However, if ONe wishes

LO explaıin the readıng, perhaps the author intends reference to 1COnNn of the 6th-cent.

abbot Zakkay, instrumental ın capturıng the mMONasSter y of Mar Mattaı permanentl1y for the

monophysites ( Vıta of Bar- ‘ 1dta, ed. Budge, lines 106911 ; ef. F1eY, Assyrıe, I 9 768-9
1It 1S, Al An rate, quıite plausible that ‘‘Zakkay” Was nOot understood by the author of the

Vıta an he replaced it by m<3asıı1 ‘‘worthless’’.
have not een able LO find anı y other reference to thıs abbot Ignatıus, who plays role

much lıke na of Simon Magus ın earlıer legend. He MEeETts hıs end when, exhibiting Q4er1al

acrobatıcs before the of Mosul he 18 first immobilized, then dashed LO the ground
by the PTrayers of Hormizd, an perishes miserably hıs bowels urst, 1ıke Arıus’ For study
of accusatıons of magical practices brought agalnst ecclesiastical dignıtarıes, ın particular
the °‘Nestorlan ” bishop Sophron1us of Tella, SC6 Peterson, O geheimen Praktiken

eINESs syrischen Bischofs’’ In Frühlkirche, Judentum WUN ({N0S1S (Freiburg 1mMm 1959),
M Aı1%, lıterally ..  eye otions’.

87 <a
Budge,
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he se1zed and carrıed off umage?? which had there’’93. The rest of the
Passage 1s dıfficult but 1S not of dırect relevance ; another ıdol, c ha brother
of that ımage” becomes incensed 1 the ındıgn1ty commıtted an ars
eNtY tOo the SaNCLUAaTY. The devıl a,180 reveals LO Ignatıus the result of
another commando raıd of Hormizd ; the latter managed to enter
observed, the lıbrary of Mar Mattaı an destroyed the manuscr1pts by
producıng ınundatıon of stinkıng water?!4

The foregomng eXCcerpts ave establıshed, ı$ 18 hoped, the character of
the work ıth whıich We AIe dealıng let NO turn LO the Cyril
PTrOPDETL According tOo the Vaıla, though DPUT€ Christianıty Was brought LO
the reg10n by Mattaı, dıscıple of Mar Awgın (the sem1-mythıcal ounder
of Mesopotamian monastıcısm), the inhabıtants later became 110110-

physıtes : [ Lhey WwerTe the ones| whose faıth Was perverted by the filth
of Cyril the Kgyptian®5. Their assemblıes WerTe forsaken by dıyıne STACE
from the borders |of the earth %] LO the borders of heaven”’96. The Lext
par of speech put ınto the mouth of Hormizd’s guardıan angel ! then
contınues : * And areıon the SOTCeTeTrT?‘ perverted theır understandıng
Ral defiled theır churches anı 1n dıstrıcet and cıty whıch rece1ved
hıs teachıng he taught them that they should place ın the altares of theır
SacTIf1ces and theır temples®?® hıttle ıdols??, 1ıke these, that they H1a y be to

92 . —\
udge,

'The hagıographer rather intrıgumngly makes the devil speak of hıs '"Holy Scriptures’”,
and his 'Holy Spirit” which inspıred ese Secr1iptures. arty spirıt blınds hiım much thaft,
he refuses to admit that the Nestorians share the Sanrne Seriptures ıth the Jacobites !

Da ian i T’he metrica|l 2la nstead has Cyril “*the winding snake’’ _2 O
(ed dg C Iıne
Budge, 8& ]

m_ s QQ V ( note 104

a'T’he word rather unusual term which, though often interpreted
simply meanıng “temple”‚ according LO medieval SyTr1aC lexicographers has the 110OT6 specific

of large (vaulted building eft PE before ıdols ; thus the Nestorian scholar Bar
Bahlul glosses ıth A.o...Ä) k.Jj.„.) m535 Aa AAON rL.\(.\_s..\ m23013

rW‘)H (ed. Duval, EXLCON SYTLAcCUm auclore Hassano Bar Bahlule, fasc. (Parıs
col 482) hat Iso often bears the of TOPVELOV, lunanar ma y have

influenced the choice of words here (cf. Payne-Smith, T’hesaurus, col 706) The ser1ıbe of
the printed by Budge has the margınal g108s ‘”place of collection of their iıdols’. Budge’s
OW: “*their houses of assembly for worshi1ip ” IS seemingly neutralızed version of thıs gloss.
The metrıical 4la has sımply ““ idols In the altars’”’ (ed Budge, line 2016

m<“ 1a33 0S
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them, ıt; WEeIC, J9g VIOTS and redeemers for those who AIe possessed by
devıls 100

The Vıta thus far has identified Cyril A the perverter of the faıth but
oes not connect 1mMm ıth idolatry ımage worship ; rather 1t 1s °“Mare1i10n”
who, after Cyril has prepared the STOUNd, LO speak, introduces iıdols
1ın the temples of Cyril’s adherents. Now quıte apar from the anachronısm,
thıs Can hardly be taken SET10US ınformatıon about the second-century
heretic, arTCclon. arcıon an the Mareionites ALle en econfused ıth
other heretics of ıke appellatıon iın heresiologıical lıterature ; 1n partıcular
the Marcosı1ans, followers of the gnostic Marecus who, apparently ıth much
19910187 ]Justice than Marcıon, ÖOa  > be called magıc1an101, ave een confused
ıth the Marecıonıites pProper*. However, unliıke the Carpocratian and
Sımonlan YNOSt1CS, the Marcosjans ATe not specıfically aCcCcused of practicıng
idolatry ımage worsh1ıp103, The seemıng allusıons LO arcıon rather mMa y
be reference LO the CM DEIOL Marcıan, of Chalecedonıan fame104, who 1ın
the mınd of medieval Nestorian wrıters IA y ell ave een regarded ASs

supporting N! completing the nefarıous work of Cyril.
A aD Y rate, rıght after ıdentıfyıng ‘“Mareıon ” the OLE who introduced

1dols, the angel contınues LO explaın Cyril’s role. In arTr of hıs
adherents, 1n churches monasterı1es, there 1S amall dol placed, an thıs
dol 18 worshipped an sacrıfıce 1s offered LO it Dıvyıne STAGCE 18 removed
f{irom these people °because [the ONne WhnO0| brought the destruetion uDoN

100 Cy 8 1-82 In translatıng the ast phrase have adopted Budge’s emendatıon
of t-no)n2n:a:\ LO <..xcu.12cx:::.:\ (0 C vol I 9 pt. 1, Z note 3) The rest of the pPassage
1S rather involved, deseribing forms of demonic actıvıty, an! 18 of direct CONSECQHUENCE here.

101 Irenaeus Sa ys that, anter alıa, he could perform the trick of turnıng water iınto wıne

(Adv haer I’ 13:2)
102 (3F. VO Harnack, Marcıon : Das Hvangelvum DON fremden ({olt, ufl Leipzig

S  » note
103 (SF: Koch, Ie altchristliche Bilderfrage (Göttingen 1917); 13-14. O be SULI’Cc, ONe

of the “*elders’’ quoted by Irenaeus apostrophizes Marcus ""maker of idols’’ EiSwAoToL€,
Mapke;, KAaLl TEPATOOKOTE (Adv Haer. I‚ 15:6) ProOPOS Cyril and Gnostic mMag1c1ans ıt should

perhaps be noted that accordıng LO the 8Sth-century Nestorı1an hereslologıst 'Theodore bar
KönI1 Cyril WwWas **the offspring of Simon [ Magus]” mal anı thaft o 18 reported
that he Was Iso drıyen LO SOTCEL Y (ra us) an that he would Ven *offer ın sacrıfıce

ass  27 (saDu m- ) Pognon, Inservptbvons mandartes des COUWPES Ae Khouabır

(Parıs 149-150
104 W CL1LO %. >9 T’he Grecizing ending 18 often omitted : thus, for ‘“‘Nestorius’”’ both the forms

ia\ mı an! m..1a_3va ALrC ell attested. f the ending 1s dropped, °*Marecıon an
°*Marecian’” would be spelled identically ın SyT1aC en\-‘7) 'The epithet **sorcerer” mMa y

sımply be explicable reflection of the interpretation of the 1LE 116 meanıng “d.rug”
“*poison”, yttested 1n medieval lex1ica (F h, Thesaurus, SV
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them, Uyrıl, the prıest of devıls and servant of demons1°%, Was the fırst
B sacrıfıce of rebelhous demons, ıth the help of certaın 9

SOTGeTesS> who lıyed 1n Koypt and Was called ()Qy, the evıl SOTCeTeEsSsS!
AÄAnd he handed thıs heathen doectrine LO hıs SONS, an LO the SONS of
the SONS, the dogma an the aCccursed an contemptible teachıng, and
behold, |the teachıng| Was made fast N! flourıshed ın and and cCıty,
by of these hıttle ıdols, In whiıich destructive, accursed. execrable,
an stinkıng devıls dweall“ Then, after urther characterizatıon of the
dol of the shrıne being, In the CYVES of ıts worshıppers, ..  IMN the stead
of God, the of 3.11”107‚ dol ın the CTasSsest, of the term,
Rabban Hormizd, through the angel’s W  > steals the statuette and
regalns hıs cell safely.

Now, SINCE ‘Mareıi0n ” Ca  S hardly be explaıned alıas for Cyzıl,
the LEXT, A ave it; o0es not CVEeN expheıitly claım that Cyril hımself
introduce 1dolatry. Rather he 18 pıctured the Ohle who inıtıated demon-
worshı1p, assısted by arcıon the N! agı the Kgyptian wiıitch
Unless the declaratıons of the Synod of Diıamper reflect dıfferent text
of the Vaıta whıch 1S hıghly unlıkely the statemen that T Cyrıl96  Gero  them, Cyril, the priest of devils and servant of demons!®, was the first  ın this sacriıfice of rebellious demons, with the help of a certain woman,  a sorceress who lived in Egypt and was called Qgy, the evil sorceress106,  And he handed on this heathen doctrine to his sons, and to the sons of  the sons, the dogma and the accursed and contemptible teaching, and  behold, [the teaching] was made fast and flourished in every land and city,  by means of these little idols, in which destructive, accursed, execrable,  and stinking devils dwell””. Then, after a further characterization of the  idol of the shrine as being, in the eyes of its worshippers, ‘in the stead  of God, the governor of all’’10?, an idol in the crassest sense of the term,  Rabban Hormizd, through the angel’s power, steals the statuette and  regains his cell safely.  Now, since “Marcion’” can hardly be explained as an alias for Cyril,  the text, as we have it, does not even explicitly claim that Cyril himself  introduced idolatry. Rather he is pietured as the one who initiated demon-  worship, assisted by Marcion the sorcerer and Qaqgi the Egyptian witch.  Unless the declarations of the Synod of Diamper reflect a different text  of the Vita — which is highly unlikely — the statement that “St. Cyril ...  invented and introduced them [i.e. images]” is not a correct interpretation  of the passage. Rather, taken in conjunetion with the statement that  “£he images are dirty and foul”, it seems that the epithets applied in the  text to the demons themselves were misinterpreted as referring to images.  At several points, it seems, the censor deputatus Roz and his assistants,  either through haste or through a defective understanding of Syriac,  misconstrued the meaning of the text, and in particular wrongly connected  Cyril and image worship. Cyril seduced his followers to the cult of demons;  his ally or successor ‘“Marcion the sorcerer”” introduced the practice of  105 Zrgnı ırm ma maan m—ıma. This juxtaposition of two epithets is reflected  rather faithfully in Diamper’s ‘“Sacerdote dos Demonios & ministro dos Diabos” (ef. note 14).  The corresponding statement is made in a more diffuse manner in the metrical Vita (lines  2025-26); this points to the prose Vita as Diamper’s liuro de Hormisda Raban. It is note-  worthy that the next part of the Diamper summary, that Cyril ‘‘is in hell””, est& no Inferno,  is not found in the Syriac text; it may reflect an explanatory MS gloss on why Cyril is ‘“servant  of devils”. The mention of the persecution of Nestorius by Cyril, noted in the Diamper summary,  occurs at an earlier point in the prose Vita, together with a characterization of Hormizd as  ‘“our Nestorius’”’, é...1 cnriol„m.x (ed. Budge, p. 57). For the corresponding passage in the  metrical Vita, see ed. Budge, lines 1467-8.  1066 <hıyın <r ix an. As Budge points out, the gloss points to ‚an = Kdrn  107 Xar < inı>m mir aaı (ed. Budge, p. 83).ınvented an iıntroduced them 11.e ımages|” 1S not COTTECT interpretatıon
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Cyril of Alexandrı1a:
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108 It 18 interesting LO nOote that; Budge g1Vves SO1INE eredence LO the statemen: OyTaCyril of Alexandria  97  hiding little brass statuettes of demons in sanctuaries. This appears to be  the meaning of this admittedly difficult and perhaps corrupt passage.  To conclude then : though scholars have claimed that Cyril’s theology  favors the cause of image worship, it is certainly not necessary to search  for a historical kernel in the imputation of sorcery and demonolatry to  Cyril!°®s — and this is all that the texts say. The Coptic church in the medieval  era was decidedly iconophile!°®, as was the Syrian Jacobite church!!°, It  may even be possible that, as some scholars have argued, iconophile Christian  apologetic arguments were first elaborated ın an Alexandrian milieu4?,  But this development cannot be traced back beyond the sixth century!!?;  our examination of the foregoing material indicates that not even medieval  legend and historiography provides any evidence in favor of Cyril himself  having initiated or encouraged the Christian cult of images.  108 It is interesting to note that Budge gives some credence to the statement. ‘‘Cyril ...  may have permitted the Mesopotamian Jacobites to retain the heathen custom [of burying  apotropaic figurines under buildings], because he was familiar with it in Egypt” (The  Histories ..., vol. II, pt. I, p. xvır). Budge apparently pictures Cyril as undertaking a sort  of episcopal visitation in Mesopotamia — this, to put it mildly, hardly reflects the ecclesiastical  and political situation of the fifth century! But Budge, to be sure, is more skeptical of the  supposed role of Qgy : ‘‘whether he did so through the influence of the Egyptian sorceress  ‘“Käk?”, i.e. Kaxn, cannot be said”. (ibid.)  109 For a convenient collecetion of some pertinent texts, see 0.F.A. Meinardus, ‘“Mystical  Phenomena among the Copts’’, OSt 15 (1966) 301-307.  110 For the sake of comparison, a typical example of a miracle wrought by an.icon against  heresy will be noted here. In a Syriac legendary Vita of Nestorius, as violently hostile to the  latter as the Vita of Hormizd is toward Cyril, the actions of the fathers of Ephesus (headed,  somewhat anachronistically, by John Chrysostom !) are approved by the miracle of the motion  of the right hand of an image of the Virgin with the Child, accompanied by the image uttering  words of approbation (ed. E. Goeller, ‘‘Eine jakobitische ‘vita’ des Nestorius”, OrChr 1  (1901) 282).  ı So P.J. Alexander, The Patriarch Nicephorus, p. 36; A.H. Armstrong suggests that  more specifically this may be traced to Christians in the intellectual circle of Olympiodorus,  the 6th-century Alexandrian Neoplatonist (‘‘Some Comments on the Development of the  Theology of Images’”” Studia Patristica IX (Berlin 1966), pp. 125-126). The fact remains,  nonetheless, that the earliest extant reasoned Christian defense of images is a letter of Hypatius  of Ephesus (6th cent.). On Hypatius’ arguments see G. Lan ge, Bild und Wort; Die katechetischen  Funktionen des Bildes in der griechischen Theologie des sechsten bis neuwnten Jahrhunderts  (Würzburg 1968), pp. 44-60, with references to older literature on the subject ; see also my article  ‘“Hypatius of Ephesus on the Cult of Images”, in Christianity, Judaism and Other Greco-Roman  Cults : Studies for Morton Smith at Sixty, ed. J. Neusner (Leiden 1975), part IL, pp. 208-216.  112 Cyril does discuss, without apparent disapproval, a painting of the sacrifice of Abraham  (PG 77, 220). This, and other statements of Cyril taken out of context were incorporated in  the iconophile arsenal of patristic prooftexts assembled in the eighth century. See P. van  den Ven, ‘La patristique et l’hagiographie au concile de Nic6e de 787° Byzantion 25-27  (1955-57) 349-50.M1a y have permitted the Mesopotamılan Jacobites to retaın the heathen ecustom |of buryıng
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