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As ıt has een repeatedly noted, the Gospel of Phüilip has attracted relatıvely
lıttle scholarly attention, In comparıson the Gospel of Thomas, the
precedıng Ta! in X 11} In part thıs neglect Can be attrıbuted
the fact that the relatıon of the GOs Phıl the Synoptıc sayıngs tradıtıon
1S less immediıately obvıous than 1s the Case for the G(G08S hom But,
though quıte clearly ONeC 1s not dealıng ıth collection of domuinıcal sayıngs,
and the inıtıal dıvısıon of the text into “10gia”‚ the mMO of the GoOos
hom Was somewhat arbıtrary and misleading“, the material In the GoOos
hıl 0€Ss ave affınıty ıth the synoptıc tradıtıon IC deserves urther
ınvestigatıon. As SMa contrıbution thıs larger undertakıng

attempt 111 be made in thıs PapcI analyze ONe partıcular nıt and
1ts putatıve prehıstory.

The DASsdagıcl In question 1s that conventionally desıgnated d “saying”
(3 ‘“paragra Though the conventıional dıvısıon separates ıt from 26,
OUI nıt INaYy ave rather close connection the en of 26 both will
therefore be quoted for the sake of convenılence. er ACCOUNT of the
polymorphıc of Jesus, and allusıon the Transfıguratıion,
the {exi [UNS ollows

26b| He 11.e Jesus !] saıd that day In the thanksgıvıng : „COU: who unıted
the perfect one the Lıight, ıth the Holy pirıt, unıte also the angels ıth uS,
the images’. IS 27 Do not despise the lamb, for wıthout ıt ıt 15 iımposs1ıble

397
SCC the kıng O-one COMEC na nto the DITESCNCEC of the kıng.

E:g Janssens, ‘“L’Evangıle selon Phılıppe , Le Museon (1968) 7 Kasser,
Bıblıotheque gnost1que {I11 L’Evangile selon Phılıppe  AB Revue de theologie el de philosophie

(1970) 12
H .-M Schenke, wh first dıvıded the texti into L Sprüche (“Da Evangelıum ach

Phılıppus. Eın Evangelıum der Valentinianer AaUuUs dem Funde VON ag-Hamadı"”, RA
(1959) 1-26), hımself subsequently suggested that the dıvısıon should noL be called
““sayıngs ” but rather ‘“paragraphs’ , make clear the dıfference in lıterary between the
[WO works (“Die Arbeıt Philippus-Evangelıum , HEL O() (1965) 329), T he ater convention
ı1l be followed henceforth ın thıs

Codex I} tolıo 58, lınes 0-16 (ed The Facsimile Fdition of he Nag Hammadı Codices
Codex II (Leıden ed Coptic Gnostic Papyri In the Coptic Museum
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The text dSs ıt stands 1S quıte Gleär. ıth ONe exception the phrase in AA
translated above aSs FE 88 SCC the kıng  9 1S In the manuscrıpt ENAY ENPO*,
lıterally “t0 SCC the OOT  DE OQOur translatıon mplıes the emendatıon
EMNPPO>. I0 be SUIC, evera|]l of the vers1ions consulted do not utılıze the
emendatıon®. But it that the emendatıon 1S indeed called for: 1l
provıdes the catchword ınkıng 7Fa and 276; and, d SCC, ıt
nables ONeC arrıve al feasıble exXxegesI1s of the entire text’

The interpretation of the openıng admonıitıion in 4JO not despiıse
the mb 1S NnOT al a]] Obv10us. has een propose that the reference
1S {O the Johannıne desıgnatıon of Jesus ds the Lamb of God, in the
of Heracleon’s exeges1s of John e and hıs identification of the “lamb”
ASs the physıca body of the Savıor®. hıs ° Johannine’ exegesI1s 15 of COUTSC
ONe poss1ıble approach; but ıt o€es not Connect J7a readıly ıth 240
1C Dy ıtself 1S best taken ASs allusıon the parable of the weddıing
feast ın Matt 2211514° To ınk the L[WO S of the suggestion has SCn
made that the PaASsSagc should be read in (Paulıne) baptısmal Confiexti
and that the “nakedness’”’ of Z 1s equıvalent to not ““putting on  27 the Christ-
Lamb*°© But thıs WOU necessıtate that read into the DassSagc the
baptısmal CCICIMONY d ıt 1S described much later ($ 101) The baptısmal
interpretation of the texi 1S Dy assured!?!. In partıcular, the STa

al Old Cairo, volume (Caliro plate 106, lınes 10-16 Ome translatıons do Jo1n 26b
and 7 In UIlC nıt Janssens, ‘“L’Evangile selon Phılıppe”, 89 and Isenberg In

Robıinson (ed.), The Nag Hammadı Library In English (San Francısco 135
Folıo0 53 lıne 15
Following NI Das E vangelium ach Philippos (Berlın 75
E,g de Catarzano, Gospel accordıng PHlip, (1962) 42;

12 Menard, L’Evangile selon Philippe (Strassburg 61, takıng the eXpression refer
the basıs of NOT necessarıly pertinent Naassene “ “mystere de la porte  Kl

(0op. CI 147) Erbetta specıfically renders the eXpress1on S (de] pleroma)”
wıthout adducıng an Yy supporting evidence (Gli apocrifi del lestamento, vol 1/1 Vangeli
(Casale 22 Kasser, in regısterıng the manuscrı1ıpt readıng, „ ıth much
cautıon be SUTC, poss1ble reference the of Ulysses and Polyphemus! (**Bıblıo-
theque gnost1que178  Gero  The text as it stands is quite clear, with one exception : the phrase in $ 27  translated above as ‘“to see the king” is in the manuscript enay empo*,  literally ‘“to see the door”. Our translation implies the emendation to  enppo®. To be sure, several of the versions consulted do not utilize the  emendation®. But it seems that the emendation is indeed called for; it  provides the catchword linking $ 27a and $ 27b, and, as we shall see, it  enables one to arrive at a feasible exegesis of the entire text”.  The interpretation of the opening admonition in $ 27 — ‘“Do not despise  the lamb” — is not at all obvious. It has been proposed that the reference  is to the Johannine designation of Jesus as the Lamb of God, in the sense  of Heracleon’s exegesis of John 1:29 and his identification of the ‘“lamb”  as the physical body of the Savior®. This ‘“Johannine” exegesis is of course  one possible approach; but it does not connect $& 27a readily with $ 27b,  which by itself is best taken as an allusion to the parable of the wedding  feast in Matt 22:11-14°. To link the two parts of 27 the suggestion has been  made that the passage should be read in a (Pauline) baptismal context  and that the “nakedness” of $ 27b is equivalent to not “putting on”’ the Christ-  Lamb*°. But this would necessitate that we read into the passage the  baptismal ceremony as it is described much later ($ 101). The baptismal  interpretation of the text is by no means assured!!. In particular, the state  at Old Cairo, volume I (Cairo 1956), plate no. 106, lines 10-16. Some translations do join $ 26b  and $ 27 in one unit: Janssens, ‘“L’Evangile selon Philippe”, 89 and W.W. Isenberg in  J.M. Robinson (ed.), Z7he Nag Hammadi Library in English (San Francisco 1977) 135.  * Folio 53, line 15.  > Following W.C. Till, Das Evangelium nach Philippos (Berlin 1963) 75.  © E.g. C.J. de Catarzano, “The Gospel according to Philip”, JThSt n.s. 13 (1962) 42;  J.-E. Menard, L’Evangile selon Philippe (Strassburg 1967) 61, taking the expression to refer  to — on the basis of not necessarily pertinent Naassene texts — a ‘“mystere de la porte”  (op. cit., 147). M. Erbetta specifically renders the expression as ‘‘la porta (del pleroma)”  without adducing any supporting evidence (Gli apocrifi del nuovo testamento, vol. 1/1. Vangeli  (Casale .1975) 225. R. Kasser, in registering the manuscript reading, suggests, with much  caution to be sure, a possible reference to the story of Ulysses and Polyphemus! (“Biblio-  th&que gnostique ...’”” 29, note 1).  7 It should perhaps be noted that if mTpo is allowed to stand, the paronomasia TpPo/nTpPpOo  then suggests that $ 27a and $ 27b were in fact brought together by the Coptic translator/  editor; they may not have had a connection in the Greek Vorlage.  ® So Janssens, ‘“L’Evangile selon Philippe” 90, noting Heracleon’s description of the  imperfect nature of the lamb (t@ töv äpvöv äteirn eivaı &v t@ tÖ@v rpoßAtOV yeveı), ed.  Y. Janssens, ‘“Heracleon, Commentaire sur l’Evangile selon Saint Jean”, Le Museon 72  (1959) 108, lines 6-7.  ° R. McL. Wilson, The Gospel of Philip (New York and Evanston 1962) 93.  '° E. Segelberg, ‘“The Coptic-Gnostic Gospel according to Philip and its Sacramental  System”, Numen 7 (1960) 193; accepted by Menard, L’Evangile selon Philippe 147, and,  with more caution, Wilson, The Gospel of Philip, 93.  * H.-G. Gaffron, Studien zum koptischen Philippusevangelium unter besonderer Berück-  sichtigung der Sakramente (Bonn 1969) 140.29, olte

It should perhaps be noted that ıf H 15 allowed stan: the paronomasıa NMPO/TPPO
then that 27a and 27b WCIC ın fact brought together by the Coptic translator
edıtor; they INaAaYy noOoTt ave had connectiıon iın the Tree Vorlage.

So Janssens, L '’Evangıle selon Phılıppe ” 90, noting Heracleon’s descr1iption of the
ımperfect nature of the amb (TO TOV AUWVOV ATEAN eivaı SV T TOV CDOBATOV YEVEL), ed

Janssens, *Heracleon, Commentaire SU|T I Evangıle selon Saılnt Jean’, Le Museon A
(1959) 108, Iınes 6-/

MeceL Wılson, T’he Gospel of Philip (New ork and Evanston 03
Segelberg, Coptic-Gnostic Gospel accordıng Phılıp and ıts Sacramental

System’”, Numen (1960) 193; accepte: Dy Menard, L Evangile selon Philippe 147, and,
ıth INOTC caution, Wılson, The Gospel of Philip, 93

11 - Gaffron, Studien ZUi| koptischen Philippusevangelium hesonderer Berück-
sichtigung der Sakramente onn 140
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of nakedness ın ZNO rather than eing baptısmal allusıon, MaYy ıth LHNOIC

probabiılıty sımply refer back tOo the author’s somewhat ODAdlıc dıiscussıon
of the nature of the resurrection body**. In rıel, entirely satısfactory
exeges1s of the ole DASSapc has yeL een arrıved at, ın IN Y VIEW: in
partıcular, sustaıned effort has een made explaın A In ıts immediate
CONTeEXL, OT d expressing themes of Valentinıan eology and mythology
C dIC clearly dıscernıble throughout the work.

The ‘“eucharıstic” ormula of 26b previously cıted quıte certamly should
be interpreted A4Ss expressing well-documented feature of Valentinıan
soteri1ology** the unıon of Jesus and Sophıa 1S regarde: d the
of the eschatologıca un1ıon of the angels the ‘““images’”’, that 15 Sa Yy
the pneumatics**, The nuptıal termınology In GoOos hıl 1S quıte unmıiıstakable,
and MaYy el ave much relevance for the elucıdatıon of the ST1 Ve
problematıc Valentinıan sacrament of the marrıage-chamber” > For OUT

ıt 1S enough ofe that in Marcosıan invocatıon IC has
affınıty thıs text the angels of the images aAaTec iıdentified 4S the angels of
the lıttle chılaren of Matthew ISIn the angels AL those who ‘ “always SCC

the face of the Father’” 1° But thıs characterızatıon 15 NnOT peculıarly Mar-
Coslan : elsewhere, in the Excerpta EeOdOTLO, ‘“the lıttle nes  27 AL explıcıtly
identifiıed the elect, whose angels behold the MC f the Father!’

12 See AH Van E1] K, ‘“"The ospel of Phılıp and (lement of Alexandrıa : Gnostic
and FEcclesiastıical Theology the Resurrection and the Eucharıst”, VigChr 25 (1971) 94-

Koschorke, ‘“ Diıe ‘Namen)’ 1m Phılıppusevangelıum , !IN (1973) H .-M
Schenke., ‘ Auferstehungsglaube un Gnosı1s’”, N (1968)

So already ran *I1 wo (inostic Gospels””, BT (1960). 6 SCC Iso énard_,
L Evangile selon Philippe 146, and Wılson, The Gospel of Philip

One should ofe the interesting dıfferences between Irenaeus’ ACCOUNT and the Xxcerpta :
SCC Pagels, ‘““Conflıicting Versions of Valentinıian Eschatology : Irenaeus’ Treatıse
the Excerpts from Theodotus’’, HarvTARv 67 (1974) 44-46

B See 1 3M Sevrın, ”” @8 OCCcS spirıtuelles ans l’Evangıle selon Phılıppe  37  9 Le Museon
(1974) Sevrın pomnts Out the awkwardness of putting the formula the lıps of

Jesus ONE could in fact that the eucharıstıc invocatıon 1S ater interpolatıon
and that “He saıd that day  07 orıginally Was the prelude OUT On thıs DassSapc
SS Iso Segelberg,; örayer O! the (Ginostics? The evidence of SOINC Nag Hammadı
Documents’, iın Krause ed.) GNnOSLS and Gnosticısm (Leiıden 57-58

16 TÜ PEÖ PE EOUV KaLl WLOTLKTIG NO ALOVOV UIYNC NV [lege l NC] Ta EYEON Ö1LC NAVTOC
TAC EIKOVAC TOTE EVODLLOV TV FAUOQ)  ma (DC EVDTVLOVBAENOVTO tTO NDOCOWTOV TOVL I1 1atpoc

EXOLOC (Irenaeus, adv. haereses 13,6, ed Völker., Quellen ZUrFr Geschichte der (INOSLS
(Tübıngen LB lıne 37 138, lıne The whole invocatıon and elated apolytrosis
formulae MaYy el ave een part of wıder CGinostic lıturgıcal tradıtiıon rather than being of
specıfically Marcosıan colnage ; SCC Pagels, *A Valentinıjanan Interpretation of Baptısm
and Eucharıiıst and ıts Critique of *Orthodox ’ Sacramental Theology and Practice’”’,
HarvTARv 65 (1972) 58-61

17 «TO N DOCOTOV TOLD NATPOC ÖPÖOLV Ol ÜyyYEAOL TOUVTOMV TOV UWLKOOV TOV EKAEKTÖNV, TOV
ECTOUEVOV EV ( UT  ü KÄN POVOLLA KaLl TEAÄELOTNTI (23:4 ed asey, The Excerpta @ }

Theodoto of C'lement of Alexandria (London 58, lınes 264-66). See Iso 10,6 and
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Now, the angels of 26b ATIC the angels of Matthew R2} Next, 270.
allusıon the parable of the wedding feast iın Matthew 22 Can urther

be interpreted reference the celebratiıon of the unıon between the
angels and the pneumatıc seed in the Valentinıan scheme!® hen should
perhaps the weddıng garments in fact be interpreted ASs the souls 1C aATIcC

strıpped off pr10r into the brıdal chamber*??, rather han the
resurrection bodies? In 1e W of all thıs, ONC 1S encouraged LTYy to uınder-
stand 27a also interpretation of Matthaean mater1al“®, in alen-
tinıan WaY, rather than 4S sudden intrusıon of Johannıne motıf.

Now in Matt 8 Jesus points the (mAaLöLOV), ON of those
whose angels always behold the face of the Father, mMO for the
dıscıples. In Matthew (but not in Luke!) thıs epısode 1S brought into close
connectı1on ıth the parable of the ost sheep and Matt makes quıte
explıcıt iıdentificatıon of the ost sheep and ..  one of these lıttle nes  B In
Matt 8 M{} (3See that yOUu do not despise ONC of these lıttle ones” the
SadIne erb (KATAOPOVELV) 1s sed in Za Thus, to IMYy mınd, pOSSI-
bılıty ex1Ists that 2’7a °°Do nOoL despise the mb” should be interpreted

the cContext of Matthew 18 ““1309 not despise the ost sheep, ONC of ese
lıttle nes  7 1Io be SUTIC, ONC COu rıng the objection that the Coptic
texti of 27a has the word 1CEI1B, “lamb” strıcte dictu, standıng normally
for ÜPVLOV ÜuvOc“*, rather than 9 1C renders NPOBATOV in
the Sahıdıc version of the NT22 But ıt has een shown that the GoOos hil
18 nOTt ırectly influenced by the anguage of the Sahıdıc and Bohaıirıc
translatıons and the composıte image 1Cc dICc arguıng for lıttle ONC

ost sheep 15 ell rendered by the word 21EB“*,

(ed asey 48, Iınes and 128-31). Ihe verbatım quotatıon of Matt 8:10 in IExcerpta
11 be (C'lement’'s OW. rather than eıng en from Theodotus: unfortunately the
Dassagc 1S COTrTUpPL (ed asey 48, 128 30)

1 ® Specıifically MaYy ave reference TO DEITNVOV TOV YÜLOV in the Ogdoad, whereınn
both psychıcs and pneumatıcs partıcıpate, and durıng the COUTSC of whıch theır dıstinctions
dIC equalızed, anıc001,, in SOITINC unexplaıned WadYy (Excerpta, 63, A ed Casey, 82, lınes 591-94).

‚Xcerpta (ed asey 82, lınes 594-98).
One should oftfe the clear evidence for the ependence of the Gos 'hil. Matt:

SCC McecL Wılson, ‘““"The New Testament ın the Nag Hammadı Gospel of Phıilıp", NTS
2-6.  s 291 and Gaffron, Studien koptischen Philippusevangelium, 372-46

21 ılmet, Concordance du OUVECAU Testament sahidique, Les MOLS autochtones
w-T O, vol 185, Louvaın 404 In ONEC instance at least, however, in the Bohaıirıc
version of E7zek 15 the word 0es stand for NPOBATOV Crum, Coptic Dictionary
|Oxford

22 ılmet, Concordance du OUVEAU T estament sahidique, Les MOLS autochtones.
Aa vol 73 Louvaın 107
2 Gaffron, Studien ZU] koptischen Philippusevangelium, 45

In effect arguıing that the author ere 15 thınkıng of the ost sheep the smallest
OMNC, In Contras G0s )hom Logıon 107 whıch identifies the ost sheep the bıggest ONC
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If the foregoing reasonıng 1S accepted, then ıt 1S not LO0 far-fetched
SUDDOSC that ave in 27a reference the Valentinıan myth of

Sophıa ASs the wanderıng sheep“>; the pendant ..  for wıthout ıt it 15 not DOS-
S1 SCC the kıng" accordıingly 1ın natural explanatıon d the restoratıon
of Sophıa into the Pleroma*®, 1C 15 the prelude {O the brıdal
unıon of the pneumatıc seed ıth the angels of the SavIlor, who Cal SCC

the Father“ ’
1S possıble to behind thıs redaction, namely the Valentinıan

interpretation of Matthaean ex({s, ıf 0)91% urther 15 wiıllıng SUDDOSC that
Aramaıiıc wording INaYy underlıe Thıs 15 not {O be rejecte Ouft of

hand, SINCE, though the immediıate Vorlage of the Coptic texti 15 Greek*®,
4S ıt 1s ell known, the Gos hıil refers Syriac and Hebrew etymologıes,
and redaction of the Vorlage in bılıngual Syrıan mılıeu 15 strong
possibility“? NOW, 4S ıt has een noted often in another context, the
Aramaıc 27 has the meanıng of (1) servant/chıld (2) lamb®©9. If the Aramaıc
underlyıng 247a W as “do nOTL despiıse the N0 , OMNC could that
orıgınally the sayıng had reference the amb OTr the ost sheep, but
rather such reference Was only introduce when x b m WAas rendered 4S

“"lamb”, and Was Joıned to J in the Valentinıan OS redactıion.
One COU then CVCIM urther and postulate that the mm Was not nNniende:

of the OC It should Iso be note: that sometımes ÜPVLOV and NDOBATOV AIic sed SYyNO-
nymously (e.g John -

z See Beyschlag, Sımon Aagus und die christliche (1 NOSLS (Tübiıngen
for CONSpeCLus of Varı0ous gnost1c interpretations of the Of partıcular ımportance of
COUTSC 15 the OCCUTITEINNCEC of the parable of the ost sheep (accordıng the Matthean version!)
ıIn the Gospel of Truth (see B Menard, L’Evangile de Verite Leıden 1 50-51).

In thıs connection it should be noted that possıbly GosSp Truth . (““lıttle chıladaren
those whom applıes theırs 1S the (inosıs of the Father’’) could Iso be interpreted ın the
Ontext of Matitt 18 rather than Matt ‘25/Luke 0221 (sO Grobel, The Gospel of Truth
(New ork an Nashville 59:; Menard, L’Evangile du Verite 93) hat the into the
kıngdom Ma 18 should be identified the possession of gnOSIS would hardly be SUurprIise ;
the subsequent reference theır learnıng ..  about the forms of the face of the Father
(ANIMOYNT N2O0 NTE MIWT Iso pomnts ın the dırection of Matt

hat thıs role should be played Dy Sophıa ere 15 in agreement ıth the informatıon
ODtaıne: from other portions of the GoOos Phüil.: SCC Sfamen1 Gasparro, “* 1] personagg10
dı Sophıa nel Vangelo secondo Fılıppo", VigChr (1977) especılally 269 and 280

Gaffron, Studien ZUi koptischen Philippusevangelium, A Grobel’s intrıguing
suggest10n of Syriac orıgınal for the Coptic texti (JBL 83 [1964| 318) lacks COBCNCY.

K Menard, °°Le miılıeu Syrı1aque de l’Evangıle selon TIhomas el de l’Evangıle selon
Phılıppe  k  n Revue des SCIENCES religieuses (1968) Segelberg, Antıochene
Background of the Gospel of Phılıp", BullSocArchCopte 18J 205-223, but SCC Iso
the SAamnec author’s qualıifyıng remarks in Antıochene Orıgın of the ‘Gospel of Phılıp"
H BullSocArchCopte 19 S 208-210 See Iso Gafiron, Studien ZUi koptischen
Philippusevangelium, 68-69

See C Jerem1as, artıcle °ÄUWVOC  P DN T (1964) 339 should perhaps be noted
that thıs ambıguılty 1S attested in Jewısh ramaıc but not in Syriac.



182 Gero

be the NALÖLOV of Matt but rather the ervant of the parable of the
weddıng feast In Matt 2231 hen the whole of Z COUuU be interpreted in
the cContext of Matt do not despise the ervant who Can rıng YOU
into the PICSCNCEC of the kıng, the ord of the marrıage feast! Whether ın thıs
VeCIrY hypothetical primıtıve form the sayıng Was dependent (Aramaıc?)
Matthaean texi eflects of Matthew Can of GUUTSE be only matter
of speculation>?*.

The suggest10ns offered above of COUTSEC aTiec of unequal COBCENCYV and
importance. 1S hoped, however, that al least the usefulness of the analysıs
of the maller unıts wıthın thıs teXT, IC quıte cClearly 1s the end result
of complex redactorıal PTOCCSS, had een demonstrated®> The traın of
reasonıng In the GoOos hil. 1S quıte dıfficult follow at tımes;: but detailed
analysıs of thıs SOTT COU make plausıble the VIEW that al eas there dIC
connections wıthın sma STOUDS of "sayıngs’””, and it modiıfıes the inıtıal
impression of the work dSs random collection of dıcta The study of these
gnostıc XIS 1S sST1 al VEIY rudımentary C, and much patıent detaıled
work 1S called for: should perhaps take heart the admonition of
the chıld Jesus in the apocryphal Infancy ospel find out about alpha
first, then 11l teach YOU about hbeta!

A 1 But admıttedly In Matthew ÖODAOC 18 used, NnOLT NALC whiıich WOU iımmediately
connected x m9

On the redactional hıstory of thıs parable SCC Weilser, Die Knechtsgleichnisse der
Synoptischen E vangelien (München y

33 asser’s attempt ıdentify several dıstinct SOUTCECS iın the texti 15 interesting but, it
IM somewhat premature ; he attrıbutes OUT D (no In hıs dıvisıon scheme)“*“Source A which he characterizes °cChaine de douze breves sentences de caractere tres

sobre, eit Ormant peut-etre pet1ı receuı1l sacramental”” (““Bıblıotheque gnostique16)


