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Thanks {O the works of Emperor 7ara Ya agob (1434-1468) and {O the
study of hem Dy ıllmann Wendt“, Contiı Rossını and Cerulli *,

110 ave faırly g00d knowledge about the lıterary sıtuation In Iıfteenth
century thıopıa. The nNnients of the wrıtings of /ara Ya 9qob, notably
the Mäsohafä barhan, the Mäsoahafä milad and d substantıal part of the
collection of the miıracles of the Blessed Vırgın, the Tä ammard aryam,
show clearly that relıg10us controvers1ıies WEIC the maın Casons for the
growth of (13 97 lIıterature In the fifteenth CeNLUrYy, in translatıon ell
In orıgınal composition. eTe 1S convincıng evidence that dısagreements In
interpreting scrıptural resulte In the production of “refutatıve”
lıterature, doarsanat, also priıo0r the days of Emperor /Zäara Ya 9g0ob. The
eXTiIs tudıed far, however, have een those that WEeIC presumabily Composed
DYy representatıves of the establıshed Church As result, NOW vVCLY lıttle
about the dıissıdents OT the “*heretics” and theır lıterature, especlally from

Dalimann.: “Über dıe Regierung, insbesondere dıe Kırchenordnung des Königs ar a-
aco Abhandlungen der Königlichen Akademie der Wissenschaften, Philos-hıistor. Abh b}
Berlın 884

en Das Mashafa Milad (Liber Nativitatis) Un Mashafa Sellase (Liber Trinitatis)
des alsers Tar a Ya ’'qob, DE ols ZZU. Z2Z, 235 236, script. aetnh.., 41-44 (1962-3); ıd
’°Das Mashafa Berhän und Mashafa Mılad”, Orientalia, vol (1934), 1-30, 247-173,
and 259-293:; Id., SA Jie theologıschen Auseinandersetzungen ıIn der äthiopıschen Kırche ZUTr

eıt der Reformen des Jahrhunderts’, Attı del Convegno Internazionale dı Studi Etiopicli,
Accademıa Nazıonale de1 Lincel, Rome 1960, 137-146: V "Der amp den Kanon
Heılıger Schriften In der äthiopıschen Kırche der Reformen des Jahrhunderts ', FSST, vol
(1964), Amsterdam 1969, 107113

Contı Rossın1, e lıbro dı 7ara a qob sulla Custodıia de] Miıstero’”, Kassegna
dı Studi tHIODICIH, vol (1943), 148-166:; Contı OSS1n1 col dı KIGEL. Il lihro
della Iuce del eQ2uS Zara Ya ’‘qob (Mashafa Berhän) part 1, SCO, (text) vol 250, script.
aeth., 47 (1964) and 5 vol 251 script. aeth., (1965) and . vol 262; script. aeth.,

(1965)
Enrico Cerulli1, Il lihro et10p1C0O dei Miracaoli dı Marıa le sue fonti nella letteratura del

Medio Evo latino, Rome 943
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theır standpoint >. The study presented GrTe eals ıth SOTINC specıfic aSpeCTs
of the Iıterature of that per10d : the place and impact of the Odlemoantos
and the writings of Roatu 'a Haymanot— **the (HIG whose al 1S rıght  9 OT

sımply “the rthodo  297 the of Emperor 7ara Ya 3q0b. The study
of the Odlemontos and the dorsanat, homilıes, of Roatu a  b Haymanot INAaY
sSshow that OUT ignorance of the lıterary sıtuatıiıon of the dıssıdents 1S noTl only
the result of ack of materı1als but also of OUT aılure O analyze those
avaılable {O us hıs o€es NOT claım LO present conclusıve evidence
Ior al the claıms ıt makes;: but ıt ca the attention of those interested {O

TULELN INannNer of ookıng al the growth of (J92°97 lıterature and LNOTC

specıfically the thıopıc lıturgıical erıtage. The approac INAaVY ıtself be
consıdered heretical In the that it devıates firom the establıshe tradıtion.
accordıng o 1C the or1gın of (J93°97 works should be sought In foreign
works.

The ““Odlemontos”
The study begıins ıth quotation f{from the Mäsohafä mostir, ascr1bed LO

G1yorg1s Säglawı, dSs preserved in miıicrofiims of [WO ate fıfteenth CeENTLUrY
manuscrIıpts. It 1S taken from the readıng desıgnated for the feast of the
Iransfıguration, Däbhra Tabor, the treatıse agaınst the Sadducees wh: do
NnOT belıeve ın the resurrection of the dead ’

The theologıcal treatıises of the Zämıika’elıtes edıted and translated DYy Enrıiıco Ceruhll.
Secritti teologici eti0p1cı dei secolı XVI-XVII, (Studi estl, 198), Vatıcan City 1958, WCIC

composed INanYy generations ater. FOor the lıterature the Astıfanosıtes, another dıissıdent
of the fiıfteenth CENLUTY, SC esse Tamrat. "Some oftfes the Fıfteenth Century
Stephanıte ‘Heresy ın the Ethıopıan Church , Rassegna dı Studi HODICH, vol K (1966),

103-115; and Robert Beylot, Yn epısode de | ’ hıstoıire ecclesi1astıque de l’Ethiopie. Le
MOuvemen Stephanıte. Essa1l SUT chronologıe el doctrine , Annales d’Ethiopie, vol
(1962) 0331

closer o0k al the M äsahafä harhan clearly shows that ıts author has consulted wealth
of theologıca works includıng SOTINC not yel known havıng existing ın (J93°97 in the
fiıfteenth CeNLUTY. Ihe edıtors. however, faıled locate MOST of the quotations from the exira-
canoniıcal scrıptures, including the D0k of Jubilees and the 0K of Maccabees.

EMML Il Ethıopıian Manusecrıpt Miıcrofilm Lıbrary, Addıs Ababa/Collegeville, Mınnesota|
6837 (ff. 156v-157r), coplıed durıng the reign of Askandar (1478-1494); and EMML 6456
(ff. 121r 1221). copıed durıng the reign of a’0d (1494-1508). Since EMML 6837 15 better
CODYV, Englısh translatıon of the quotatıiıon 1S ase: it: ıth all relevant varıants of
EMML 6456 ken iınto ACCOUNTL The top inner Orners of EMML 6837 AdIC damaged; the
manuscrıpt escaped the invasıon of Grann, apparently, by being burıed iın the ground. er
quotations from the M äsahafdä mostır ATC taken eıther from MML 6456 EMML 1831, also

ate {iıfteenth CeNLUTY manuscrI1pt. The M äsohafä mostır has NOT een publıshed. The dıtıon
Wads apparently, prepare: by Contiı Rossın1:; SCC Aethiops, yYCaIl L: E January 1922, 8

On bba 1yorgıs, the author of thıs famous work, SCC esse Tamrat.
Church and State INn Ethiopia O0-15. Oxford, 1972, 229225
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Furthermore, have OUN: 1G 18 pertinent for the celebratıon of thıs
feast mel Armenıuan priest hom as  e Sayıng, “Whıc Apostle preache
in yOUL country ‘ ? He answered Sayıng, “Actually Peter and aul visıted it.
but the MT Wds> establıshed DYy the preachıng of Luke the Evangelıst . as
hım agaın, Sayıng, “DO yOUu put salt and 011 In yYOUT Eucharıst A the Syrıan
eucharıstıc Custom demands’’? He answered, Sayıng, uwe do NnOL er oblatıon
SaVC Trea of DUIC wheat and CUP of wıne mı1ıxed ıth OQur Lord
m1ıxed wıne and watlter and ıt hıs dıscıples””. TIThen as hım., Sayıng,
IS there (any referenCce) In yYOUI 00 that reports that the Apostles DuL salt
and 01] In theır Eucharıst? TIhe Armenıian priest Wads leased that continued
my) INqUIrYy about the rıte of the Mystery. He took Out of hıs pocket book
C the of the DUIC Apostles. He opened the book, 16 WdsS
wrıtten In Armenıinan. and started inform Dy readıng ıt first and then
translating ıt for He saı1d “*Sınce Our Lord SaVC h1s dıscıples the
nıght he Was golIng be arrested rea: and wıne, sayıng, 18 Tea: 1S
flesh. and thıs CUD 15 100d’, the postles dıd not recelive the Holy Mystery
untıl the first? feast of Däbra Tabor® On the day of Däbhrä Tabor, they
appomnted James, Brother of Our Lord, Bıshop of Jerusalem. He Was the first
er sacrıfice the (eucharıstıc) oblatıon. He, LOO, ffered for the oblatıon

DUIC Trea| wıthout salt o1l He m1xed wafler and wıne and prepared the
(eucharıstıc) sacrıfıce and SAaVC ıt the Apostles, dSs Our Lord dıd’ In addıtıiıon,
he old the followıng : ‘Matthew the Evangelıst WTrotfe 1s Gospel [WO
after the ascensi0oNn of Our LOrd: ark the Evangelıst 1s Gospel twelve

after the ascensi0n of Our Lord;: Luke the Evangelıst 1s Gospel
[WO after the ascension of Our LOTrE: John the Evangelıst WTOTe 1s
Gospel forty d after the ascension of Our 1616 In connectlion ıth thıs
questlion, I ‚have also found (a reference) In OUT 00 4S SaVS that (lement
WTOTeEe the Sar atd eta Kroastiyan The rdering of the Churchl. That 1s the
teachıngs of the Didoasqalaya FEr Z Dıdascalıa] *, because the postles SaV, “We
have wrıtten thıs book of admoniıtion and have publıshed 1t) hrough OUT rother
Clement, Oour EM1SSATY the world” 11 Ihe Sinodos Ma Synodicon| of the
postles consısts of parts) I äfdässoahu waludand ReJo1ice OUT SONS| 1

feast of the Transfıguration ; the OCCasıon INAaYy ave een ıts first annıversary.
Corrupted MOST probably from the numeral Of all the manuscrıpts miıcrofilm In the

EMML collection, only ese [WO MM 6837 and EMML dısagree themselves
and ıth the er MSS Almost q ]] of the others ave for Matthew, for Mark, for
Luke and for John The informatıon Mark 1$ omıtted In EMML ö51: In EMML 2429,
the number for John has een altered from the numeral 40, which EMML 6837, also, has
The for Luke In EMML 6837 1S MOSst probably the result of aılure CODY the numeral z
EMML 6456 has, In fact, for hım

Oug. dıfferently interpreted Dy the author of the (EXT. thıs partıcular quotatıiıon INaYy
ave een en from the Sinodos, the Ethiopı1c version of the Synodiıcon, and NOL from
the Didoasqalaya the Ethiopiıc version of the Dıdascalıa

Introduction the Didoasqalaya; Na Ihomas a The Ethiopic Didascalia he
Ethiopic Version of the Apostolical Constitutions, Received IN the Church of Ethiopia, London
1834,

12 The of the Sinodos AT Isıted ere Dy theır INCIDIES, followıng the tradıtional WdY
of referring them EMML 6456 has “RECIO1C8. ()UT TOthers and sSONS , but neıther the Arabıc
NOT the er G9°97 hat ave hecked ave °““brothers’”. However, it 15 interesting
Ofe that it INa Yy ave een corrupted Irom “”SONS and daughters” which SOTNC of the er MSS
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Sarnı on Odndnawı Simon Cananaeus| Abtolis TLTAON 1 Am-dohrä
argd |= After the Ascension] *> Soratä NC hä antda lla VallAMMAQU

Ordinance of d! concerning those who dIiC aptızed] L  . Kümäd hä ’ antda
kW"Aannanı [= As though ‘concerning ONEC ruler| L 7T3 37a7 7A4-A4zZzaza Petros

lä-Odlemontos K Ordinances gıven (Clement Dy eter]| L FOor thıs 1C4SOTMN hey
Sa Y (that) the Book of Clement and the Sinodos make eıght (books)*? As for
those who Sa V that the Book of Clement Dy ıtself consısts ÖF e1ght D €
only need be remınded ıf (they) add them the of the
Sinodos, the total would be {ıfteen: thus theır mistake 15 evıdent SINCE ıt exceeds
the eight that hey have enumerated for us  20 As for that book (full) of
theır es . Peter uttered 1t 11OT dıd (Clement wriıte ıt down. but ıt Was

Yoshaq J1 9agray, USUTDCI of the epıscopate lıke Meletius**. Hıs ordınatıon, LOO,
CaImnec Irom the Melchıites. For thıs LCAaSOT hıs teachıng 15 alıen OUT teachıng,
and h1s 00  S’ LOO, OUT ooks, because he rought 1t = the Book of
emen from treasure *> of 1€eS$ and translated ıt ıth lyıng words.

The ote eals, obvıously, ıth the Odlemontos2 oday the work 1S NOT

stil have., ıIn the or1ıgınal Arabıc The pOSSESSIVE DIONOUNN, which 15 ..  Our  12 ın (19 27 (3 SOTMNS

land OUT daughters|]”) and Arabıc („my SONS and daughters ), 1s CUr10US, especılally
SInNCe the Greek has neıther ..  sSons and daughters’”). FOor the Arabıc (and the Greek), K

an Perier., “*Les 5 A CanNnOoNsS des apotres , texti Arabe , FOT. vol (1912) SW
FOr the part called Täffässahu woludoand, SC Cod Bor. eth Z {f. V, perhaps Iso
FT 49r-55vV and W ©6 Bor eth manuscrıpt of the Sinodos copıed ın Tra
Halle Luya Dy the command of E:mperor äara Ya’agob for the Ethıopıan monastıc communıty
ın Jerusalem, has een ucscrıibed ın deta ıl DYy Grebaut and T1ısserant.: C'odices
Aethiopici Vaticanı el Borgianı Barberinianus Orientalis ROossianus 805, Byblıotheca Vatıcana
1935, 767-782

13 C©a Bor eth Z I /4r-8 3r and 4r-102v
Ibid., ff. 62v-73v and x 3v-94r

15 Ibid., I: 56r-62r
It 18 nOT clear whiıich part of the Sinodos 18 mean here, probably the Orders given

('lement DYy St eier concerning baptısm and ordınatıons, IDid., ff T-  M but SCE the
seventh part (n 18)

1 / Unıidentified.
Probabily Cod Bor eth Z ff. B
Abtoalis ö 1, bid., F: 73r and Y3vV
hıs 15 refutatıon of COomMenTlary Abtolis ö1, IC includes the Odlemoantos

the canonıcal books of the Church
Ihe expression mässahafd hassät, ‘“hbook of 32  lıes 1 obvıously en from the Sinodos; SCC,

for example, Abtaolis .
22 Meletius Was FEgyptian eccles1astıc wh' attempted replace eier of Alexandrıa

(dıed 25 Nov l when the Patrıarch Wads In concealment durıng the persecution of Dıocletian;
SCC Charles Hefele (tr Wıllıam Clark), History Christian Councils, vol E
Edınburgh 1894,

23 The eXpression mäzgÄäb “treasure ” MaYy noOot be elated the betdä mäzagobt zä-qoaddus
OQirqos of the colophon In the Odlemontos but the hatzhöhle of Graf, 284 COU.
not fınd the eXxpression In EMML 2147; SE eI0W The reference COU. be mäzagoabtä
tebäb of the a mmara Iyydsus, C EMML 2180, 165°

The Odlemontos has een extensıively studıes DYy mann, °“ Bericht ber das
aethıiopische Buch (Clementinıist  er Schriuft”. Nachrichten VON der Gesellschaft der Wissen-
schaften Göttingen, (1858) 185-226 Selections ave een edıted, and the ole (exi
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rejected; certamnly nOoTL heretical work. INAaVYV In fact be OEG of the
SsO-Calle: ““ FEıghty-One FEFnumerated Books’, whose 1st Can be made flex1ble
enough nclude LNOTEC than those lısted In the Sinodos *> Our Texti 1S
presumably refuting interpretation hat includes hıs apocalyptic work In
the 1st 1$ NOTL known when the Odlemontos Wds$ accepted, hen rejecte
and finally “rehabilıtated. All the manuscrıpts (n microfilm) of the Mäsohafä
mMosStır that have een able SC EMML 11O  N 3: it. r-2  E: 406,
* r-1  F} /14 IV 1191 306 bıs-309biıs: 2426, TV: and 2429,
ff D all nıneteenth-twentieth CeNLury coples), ave thıs report ıth
such varıants ds dIC [O be EXPECIE in the transmıssıon of CXISs Only
EMML 831 f 20 118); ate fifteenth CENLUTY manuscrı1pt, has deleted the
the reference the Armenıuan priest and Yoashaq JTagray and has Itered
the rest of the paragraph In such WAaY A4as O S1gN1fy hat the Odlemontos 15
NCIude In the lıst of the canonıcal 00 The °°ASs fOor those who
Sa Y hat the o0k of (C'lement Dy ıtself consısts of e1g, parts  0 has een
Itered Sa y OT hıs LCAasSson they K the postles] SaV, “"CIhe o0k of
Clement Dy ıtself 1S of e1g parts’ S However that MAaY DE there 1S lıttle
ou about the credıbilıty of hıs texit It reiers. belıeve, the colophon
In the Odlemontos

wd-täfässämd Zzantu Mäsohafä Odlemoantos ba-60-wa-4 e  Amädtd Mohrät, bäüä-mawa ala
[yyosayas NIZUS wa-Abhba Yashaq DAPPAS.
[The translatıon Of] thıs ook of Cl ement Was completed in the 64th yCal of
Mercy (of the 32-year cycle], In the days of Kıng 1yyosayas and Metropolıtan
Yoashaq

Girebaut renders DAPDAS Dy “patriärche ®: But ıf 1S clear fifrom the report
of Abbha 1yOrgI1s that Yoshaqg Was Ethiopıian metropolıtan who, accordıng

thıs colophon, would have 1ve In the Year of erCcy V SE 141 1/2 A.D.)
ave een unable fiınd aMn Y reference such even In Ethiopıian

hıstory; Abhba 1yorgı1s oe€es NnOT recogniıze hım such eıther. But the ote
INa Y throw SOTIIIC 1g ONC of the obscure per10ds of the hıstory of the
COUNLCYy The YCal (of the J32-year cycle) 1s commonly accepte: the
beginning of the reign of Tewodaros L, the Kıng whose per10d of reign 1S
nNOTL knwon?*”’ RBut accordıng 18 thıs colophon, the monarch In W al

translated DYy Grebaut, *“° I] ıtterature ethıopıenne pseudo-Clementine , RO ols (1907):;
1 3 (1908) E (1910) (1911) (1912) 18 (1913) (1914) H() n  , ®  9
e  y and 26 S My quotations OINEC from EMML 214/7, miıcrofilm of

nıneteenth Century manuscrıipt belonging the Monastery of ıtag Täklä aymanot, Ankobiärr,
Shoa

P See, for example, the interpretation of the 1ıst In Foatha Aägds Nabab-anna Targ"amew,
1S 958 41-44 ; and Abusakar ( Yä-qgän mäg täriya), Addıs 962

90-92
Grebaut, "L1tterature . iDId., (1911) J

See Taddesse J amrat. "Problems of oya Succession In Fıfteenth Century Ethiıopia :
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that iime Was 1yyosayas ruler whose ame 15 noTt nNnCIude: the
lısts of Ethıopıian Ings that ave hecked The INAY ave SONC for

short per10d from Dawıt 1381/2- O 1yyosayas hrough the help of
Melchıite metropolıtan, Yoashaq the USUIDCI, mAasate DIPDD9OSINMNNA, OT 1l INa Y

ave een laımed DYy hım from °°hıs father kınd of polıt1co--relıg10us
COUD According {O 0)81> of the miracles of Mary, the T1ES WEIC
favour Ol Dawıt abdıcatıon etTe Wäds$ such “datarche” ZYyp
those days TIhe only patrıarch the hıstory of the Coptic Church ıth the
AdIiInNne Isaac 15 the OTMNC who dıed al the end of the seventh Century It 15

1  ıng olfe however that short hıstory of Abhbha 1yOorgı1s of asacGa
whose rehabılıty has nNnoT yel een establıshed ns certaın 1yyosayas

the chılaren of Emperor Dawıt wh receı1ved theır rel1g10us INSTITUu:  10N
irom the saınt-® The 1yyosayas mentioned SOTINC anaphoras m1g be
thıs unknown onarch rather than the 1D1I1Ca Josiah He INa Y ave dıed

relıg10us {O be dıscreetly mentioned lıturglies whose orthodoxy
al the iime of theır CO  Sıll1on has noTt yeLl een proved The interpretatiıon
of the colophon of the Odlemoantos suggested Dy ContiIı Rossını hat the VYCaI
cshould be read 6000 Amädta Mohrät an that Iyyosayas should be iıdentified
wıth 1yyo wh rule: between ea and 768 15 far from realıty that
1l needs comment *°

The ofe of Abba 1yorgı1s explaıns why the Odlemontos 15 nNnOoT VEIYV
promiınent the S of Emperor Zäar NCa 270 (0) 0 On the NTrary,
the Emperor reJeCTs A4s heretica] SOINC theologıca orıgınalıng from 1l
dırectly indırectly, an labels 9are Mahabär and others wh: 1l Aas
heretics alawan

Presentatıion of the Documents Congresso Internazionale dı Studi Ethiopici Accademıa
Nazıonale de1 Lincel Rome 9’/4 508

Miıracle of the Archangel Ura } 9rSand Ura el C EMML 94) ff 63vV 6/v hıs
mıracle NnOL yel edıted but the hıstory of Abba G1yorgı1s the Mäsahafd Sa Atat hä-Goa Z NNa

hä-Amaranna 7zä4-lelit Wd ndägh Addıs 9572 15 MOST probably taken from
h1is miıracle EMML 94) described the volume of the EMML Catalogue (forth-
omıng) SCC Iso artıcle A Prelımiınary Investigatıon Paragraph 6 oftfe 119 SCC

below
He mentioned the naphora of the ree Hundred Eıghteen Orthodox Fathers and

SOINC mMmanuscr1ıpts of the Anaphora of YyI1 Mäsohafä Ooaddase (Addıs 951
1 33 and 219 respectively He NOT mentioned Harden The Anaphoras of the

Ethiopic Liturgy, London 9028®% 1 33 RC also Löfgren and Ekuringer ‘DiIe beıden
athıopıschen Anaphoren des ‘heılıgen Cyrıllus Patrıarchen VO  — Alexandrıen9 Sem vVo|
(1932) 220 1yyosayas Was Iso another amme of kmperor Askandar durıng
whose ere Wäds metropolıtan Dy the AaMec Yoashag, on OSS1nN1 a Pergamene
dı Debra Dammo I{ Raıa 111 TO rıvelazıone de1 1ster 1ı attrıbuto
Tolomeo RSO vol (1941) 48

(0)818! OSSI1Nn1 ‘“ Notice SUT les mManuscr1ıts ethıiopıens de la collection D’Abbadıe
Journal Asıatique (1912) 38

31 SaV, NnOT vVeCIY promınent because he oes noTt 1l dırectly; 1l possıble however
that SOTIIIC of 1fSs ıdeas ave influenced hıs thınkıng
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The Odlemontos, QOur Lord alkıng Peter)
Abuyd zähay, WAd-and orhanu wa-Mänfäs Ooddus Wa 9yu.
My Father 1S SUun_n, hıs 1g. and the Holy Spirıt h1s heat

SFF ahobär’s “heretical” doctrıine, accordıng Emperor ara Yasgob :
Ah zähay Aldc orhanu wa-Mänfas Ooaddus Wa 9yu.
The Father 15 SUull, the Son h1s 1g and the Holy Spirıt hıs heat

TOM d Comparıson of these [WO quotatıiıons O6 mıg conclude that
3re Mahobär Wds$ quoting the Odlemontos, CVCN ıf indırectly, and hat the
Odlemontos WAaS, INn accordance wıth the quotation Irom the Mäsahafä MOsSTIr,
rejected by the Emperor 1S important Otfe ere that the Emperor
preferred for hıs explanatıon of the MYSTETY of the Trıinıty the VIsS1ION of
Petros Bäwaroas, Peter the Fuller, who, accordıng the Gädlä Sawıros
S0r9VaWT, Sa  < three equa SUNS, each representing ONC of the DECISONS In the
Trınity S complıcatıon Wdads voıded DY alterıng the subsequent NiIiECNGceE
nd the 1g 1C proceeded from them Was 1ıke NIO the Son of S  Man’
{O nd ONe 1g of dıvinıty proceeds from (hem ) The pomnt of CONLrOVeTrSYy
Wads whether the MYySLeETY of the unıty and the trinıty of God should be
interpreted wıth three dıstınct SUNS, each representing ONE PCISON of the
ITrmity, OT ıth ONC SUunN, 1ts 1SC representing the Father, ıts 1g the Son
and ıts eat the Holy Spirıt. Accordıing {O /ära Ya 3d00DB the example 61
three SUunNS WOU iıllustrate clearly the existence of three dıstiınct DETSONS in
the Irıty For the dıssıdents, however, thıs WOU be tantamount sayıng
three g0ods; they preferred, instead. the example Öl ONC SU  3 hıs Was

vehemently rejected DYy the Emperor, who Sa  < Sabellıanısm In ıt, lIımıtatıon
of the theology of the Trinıity SAFNL, ”Name , only, and NOT EeXtieNde
mälkoa’, "appearance’”, “sStature , ““hypostasıs””, “f‘igure„’ “torm  >7 FEach of
the opposing partıes consıstently upheld ıts ıdea wıth other examples 1re,

mıilk, human eings—the 5{1 2ddäw “three 27  men that appeare
Abraham, d agaınst ONC INan wh: has three attrıbutes — etc.) brought

See chapter LWO, ‘““Livre second’, the chapter the MYySTeETYy of the Trinity, EMML
2147, 29r hıs chapter corresponds hat rıght, Catalogue, E 216, ca
‘*“Mysterı1es revealed DY etfer Clement‘; and “Premiere revelatıon de Pıerre
Clement’”, Dy GreDauft. ‘“Lıtterature ethıopıenne pseudo-Clementine’””, ibid., vol (1907)

33 OntTı OSS1NnN1 and Rıccl, Il libro, Dart 11 (text) 43-4
The dıtors of the Mäsoahafdä harhan ave NOT indıiıcated the SUOUTCEC of hıs quotatıon but

belıeve ıt from Conflıct of Severus Patrıarch of Antıoch Dy Athanasıus’”, edıted
and translated Dy gar o0odspea In POrT. vol (1908) 700 As found In SOTINC
manuscrıpts, the V1ISION of Petros Bawaras has een included, probably DYy Zäar’a Ya aqgob hımself,
In the collectiıon of mıracles of the Blessed Vırgın, Täammard Maryamn bä-Goa  9az-anna hä-
Amaroanna, Addıs 96]
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ftorward explaın the MYSLeETY of the Irinıty The dıssıdents preferred ONC

object wıth three attrıbutes He 7ara Ya 93gob and hıs insısted
three equa and simılar objects, each havıng all attrıbutes sımılarly and
equally.

The rejection of the Odlemontos INa Y habe eecn only short 1Ve The
“Bıblıography” INn the dzmurd Kroastos, composed 582 OT GVvVEnNn earlıer.
includes thıs work >> hat In ıtself INa Y nOoTt make the work canonıical, but
ıt certamly cshows that ıt Was not consıdered heretical work In the sixteenth
CENLUTY. We ave also SCCI] above the favourable attıtude of EMML. 831
towards the Odlemontos. EMML 8&3] 15 d miıcrofilm of manuscrı1pt of
the M äsohafä MoOSTIr owned Dy the Monastery of Hayg Astıfanos!

R2 [U HAaymanot
Thıs brings IO the second question 1C intend LO ralse ın thıs

Who 1S R3l d Haymanot? Sr INa Y ave been SOINC Ethiopian
theologıans who, for OMNC 1CAdSON OT another — modesty, prıde in the TIhOdOX
al and. perhaps, GVEN because they held VIEWS that IMaY ave een
consıdered heretical DYy the establıshed urch — preferred remaın HY-
INOUS under hıs DCNM amne Thıs 1s partıcularly COonNcerned wıth the
Rotu a  ' Haymanot whom d homıilıary for the Bä ’alat Abbäyt, “°Great
Feasts’”’ 1S ascrıbed, and dSSUMACS, wıthout erıtica]l study, that ql MOST of
the homıilıes In ıt AdIiIC composed Dy ONC doctor. Lıike the homıilıes In the
Mäsohafä MOostTIr, they ALC normally OUN: together In ONE manuscrı1pt. Thıs
AdNONYINOUS teacher makes SsStatements that SCCI1N derıve from the condemned
work, the Odlemontos. What, then, Wäads the posıtion of Emperor /äara
Ya 3q00 regardıng the works of hıs teacher?

The Odlemontos QOur Lord explaınıng the nature of the Trinity)*° :
Wa-alho za-yatmassäldännd SMA müäla Ita amsal nohnd.
T here 15 nothıing that INAY be ıkened because dIc above qll lIıkenesses.

R3fı1.d  M Haymanot, explaınıng the nature of God>’

A 5 Brıtish Museum Or 534, Wright, Catalogue of Ethiopian Manuscripts IN the
British Museum, London 1877, CAAXAVHI: 82

EMML 2147, 29r
Ihe Homuly of Roatu a aymano for the Ascensıon of QOQur Lord, C EMML 7028,

/4r, and the homily for the Baptısm of Our Lord, IDid., 29v, respectively. ese quotations
INAaY Iso be scrıptural, C Isa 40. but they ave be taken together ıth hıs other quotatıions.
The collection of homıilıes ascrıbed Roatu‘a aymano has een described In several catalogues,
including rıght, Catalogue, 231>2: Conti1 ROoSS1in1. “ NOtIce , I33: Wıllıam

Macomber, Catalogue of Ethiopian Manuscripts Microfilmed for the Ethiopian Manuscript
Microfilm Library, Addıs Ahaba and for the Monastic Manuscript Library, Collegeville,
vol Project Numbers 1-300, Collegeville 1975, and Getatchew Haıle, Catalogue
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(1) Wd-i-yyat AaWwWwdqg kundtu bdä-mont-ani, haä-küämad yvoabe AaLlıNu Bä-amsald MANNU
tastamassalunı Antamu-nı I-t9NSISU amsald lottu
Hıs BNSG11GE 1$ NOL manıfested DYy anythıng, A he iımself saı1d Wıth whose
ıkeness ıll yOUu lıken me ?”'110  Haile  (1) Wä-i-yyatawwäg kunätu bä-mont-ani, bä-kämä yabe lälihu : Bä-amsalä männu  tastämassaluni  . Antamu-ni i-tahsasu amsalä lottu.  His essence is not manifested by anything, as he himself said : ‘*“With whose  likeness will you liken me?” ... You, too, do not look for a likeness for him.  (2) Wä-bahottu i-yyadällu nastämasollo lä-Fätari bä-faturan.  But it is not proper that we liken the Creator to creatures.  The heretical doctrine of the Zämika’elites, according to Zär’a Ya‘aqob:  (1) Wä-ammä-ssä albo zä-ra’ayo gamura, männä-ke yamässol obl*®.  If no one has ever seen [God], whom shall I say he looks like?  (2) Qaddus Qoaddus Qaddus Agzi’abher, bä-ar’aya faträtat i-yyatmessäl®?.  Holy, Holy, Holy is God; he is not likened to the image of creatures.  These quotations that I have chosen—and many more could be quoted —  put Rotu‘a Haymanot on the side of the theologians who were considered  heretics by the established Church of the time of Emperor Zär’a Ya‘aqob,  who made himself its spokesman. In his homily for the Nativity of Our Lord,  Rotu‘a Haymanot sounds as though he is defending Fore Mahobär, or rather,  as though he is speaking in the name of Foare Mahobär :  Rotu‘a Haymanot, defending his views*°  Wä-zä-mässälkawwo-ssä bä-zähay akko am-habeyä alla lälihu yabe : Abuyä zähay  wä-anä barhanu wä-Mänfäs Qaddus wa’‘ayu.  It is not my (idea) that I have likened him to the sun; but he himself has said  [in the Qälemoantos (?)]: ‘“My Father is the sun, I his light and the Holy Spirit  his heat”.  The other accusations, too, directed against Fore Mahobär (loc. cit.) can  be traced to the Qälemontos and are defended in the homiliary ascribed to  of Ethiopian Manuscripts Microfilmed for the Ethiopian Manuscript Microfilm Library, Addis  vol.  Ababa and for  the  Hill Monastic  Manuscript  Library,  Collegeville,  IV.:.. Project  Numbers 1101-1500, Collegeville 1979, p. 150 (for convenience of reference, it may be noted at  this point that Project Numbers 1-1100 of the EMML collection have been catalogued in three  volumes by W. F. Macomber with similar titles [ibid.,] Project Numbers 301-700 in vol. II  (1976); and 701-1100 in vol. III (1978); vols. V and VI, comprising Projects Numbers 1501-  2000 and 2001-2500, respectively, are in preparation). None of the homilies in the collection,  especially those I am interested in, has been edited.  58 Conti Rossini and Ricci, / libro della Iluce IT, (text) : p. 128. On the sect known by  modern writers as the Zämika’elites — Zämika’el, Gämaloyal, ‘Asqa, Giyorgis, etc. — see Cerulli,  Il libro etiopico dei Miracoli, pp. 107-121; id., Scritti teologici, pp. VIL-XXIL. These scholars  are known to have opposed some of the theological views of Emperor Zär’a Ya‘sqob. There  may not be any solid foundation for considering them all as having belonged to a sect called  Zämika’elite. Zämika’el was not a founder of the sect either. Bitu may have been the founder  of a sect to which Zämika’el belonged. His followers are called Dägiqä Bitu. I am not aware  of the existence of a sect called ‘‘ Däqiqä Zämika’el”.  39 Probably ‘‘... zä-i-yyatmessal” , *... who is not likened ...””. Conti Rossini and Ricci,  Il libro della luce IT, (text) : p. 126.  *O EMML 7028 £. 1lrYOU., LO0O0, do NnOL look for ıkeness for hım

(2) Wa-bahottu I-vyyoadällu nastämasoallo lä-Fätari bä-faturan.
But it 1S nOotL DITODCI that lıken the C(reator creatures

TIhe heretical doectrine of the Zamıka elıtes, accordıng /ara Ya 3qo5b:
(1) Wd-ammäd-SSd alhbo 7A04-19 9VO AMUFd, mMmÜnnd-Kke yvamdssSoal bl >©

If ONC has VCI SCCI] God| hom shall 5Sd Y he looks
(2) Ooddus Ooaddus Ooaddus Agzi abher, bä-ar aya fatrdtat [-yyatmessäl*?.

Holy, Holy, Holy 15 God:;: he 1S noOoL ıkened the image of Creatiures

C0 quotations that have chosen — and INanY INOTE COU be quoted —
put RItiia  ‚er Haymanot the sıde of the theologıans wh WEIC consıdered
heretics DYy the esta  ıshed Church of the time of kEmperor äara Ya 3005
wh; made hımself ıts spokesman. In hıs homily for the atıvıty of Our FOöTd,
Ratu'a Haymanot sounds ASs though he 15 defendıing Sre Mahoabär, OT rather,
ASs though he 1S speakıng ın the of STr Mahobär :

Roatu a Haymanot, defending hıs views+0
Wa-zä-massalkawwo-ssd bä-zähay akko am-habeyd alla alıhu yvobe . Abuyd zähay
wWwd-and harhanu wa-Mänfas Ooddus Wa 9yU.

1S not (ıdea) that have 1ıkened hım the SUull, but he imself has saıd
lın the Odlemontos (79I ;My Father 1S the SUuN, hıs 1g and the Holy Spirıt
hıs heat”

The other accusatıons, LOO, diırected agaınst Sre Mahoabär Loc C1:) Can

be traced the Odlemontos and dIC CI ın the homilıary ascrıbed

of Ethiopian Manuscripts Microfilmed for the Ethiopian Manuscript Microfilm Library, Addıs
volLAhaba and for the Hill Monastıc Manuscript Library, Collegeville, Project

Numbers 1-1 Collegeviılle 1979, 150 (for Convenıence of reference, ıf INAaYy be note:
thıs po1In that ProjJect Numbers s 100 of the EMML collection ave een catalogued in ree
volumes Dy Macomber ıth sımılar tıtles Project Numbers 301-700 in vol 8
(1976) and 011160 INn vol 88| (1978); ols and VE comprisiıng roJects Numbers SÜ1-
2000 and> respectively, AdTC In preparatıon). None of the homıilıes in the collection,
especılally OoOse interested In, has een edıted.

38 Contı OSSs1In1ı and R4GE1: JI Iibro della Iuce IL (text) 128 (n the SEeCT known by
modern wrıters the Zämıikajb’elıtes Aämıka'el, Gämaloayal, Asga, G1yorgıis, eIC SCC u ] Da
Il lihbro eti0p1CcO dei Miracoli, 107/-121:;: Id., Scritti teologici, VE CO XI ese scholars
dIiIC known ave Oopposed SOTINC of the theologıcal VIEWS of Emperor 7ara Ya 2gob There
INaAaYy nOoTt be an Yy solıd foundatıon for consıdering them ql d havıng elonge SeCT called
Zämıkac’elıte. Zämıika’el Was noOoTL ounder of the seCcCt eıther. Bıtu INd Y aVve een the ounder
of seCtT which Zämıka e belonged. Hıs followers AIC called DAagıiqga Bıtu noL AWAaTe
of the exiıstence of sect called Ddaqiqa Zämika el

Probabily I-yyatmessal , ..  who 1$ NnOT ıkened Contiı OSs1n1 and R4GC1:
Il 'ihro della Iuce I, (text) 126

EMML 7028, 1ir



Relıgi0us C'ontroversıes and the Growth of Ethiopıi1c L ıterature 111

Rotu a  ; Haymanot. It 1S NOT unusua|l find contradıcting theologıca VIeWS
In the lıterature of the Ethioplan Orthodox Church But, unlıke the others,
althoug they, LOO, INAaY ave interesting hıstory ıf tudıed, the VIEeWS
mentioned ( WEIC the SOUTCE of controvers1ıies In the fifteenth
CeENTUTY.

The wrıtings of Katı d Haymanot ave NnOTt yvel rece1ved er10us attention
from Ethiopicısts and, Ads result, questionable hypotheses ave een made
about hıs identity > 1Io egın wıth, the quotatıiıons indicate that 1ıdenti-
ficatıon of RIla Haymanot wıth G1yorg1s za-GasaCcCa zaä-Sägla 1S 1MpOS-
S1 ıf Säaglawı and GasaCcCawı A ONC DCISON and ıf the Mäsoahafä mMostir,
C rejects the Odlemontos, 15 hıs work. (No ONC, {O nowledge, has
made such identification: but ıt 15 NECESSATY ralse the question SINCE
both wrıters have, In INan Y COINIMNON themes) We ave NO al least
[WO manuscrıpts of the collection of homilıes ascr1ıbed Rotu ‘a Haymanot
that COMEC irom the fiıfteenth CENTUTY + The work mMust ave been In cırculatıon
durıng, OT C VEn before, the days of Emperor Zar a Ya 3q0b The author
of the Mäsohafä Mostır INAaVY ave ntended hat hıs work replace the collection
Gf RIatık a Haymanot. Comiıing from d partıcular moONnastery 1ıke the Mäsohafä
MOsSTIr, the homuıilıes of Rotu a  - Haymanot INAVY ave started {O ave wıder
aCcceplance already In the fifteenth CeENTUTY. Although Rotu a Haymanot 1S
NOTt systematıc Säglawı, the wrıtings of both teachers dIC heresı1es,
each, O1 COUTSC, from hıs poımnt of 1eW hıs oes NOTL INcCan that the
theologıca VIeEWS found in the Mäsohafä Mostır aTe always closer {O those
found In the works of Zara Ya aqgob than those 1n the homiulıes of Rotu
Haymanot. The supposıtion hat the mäschafä mMoastır INa Yy ave eCHn

replace Rotu a  ® Haymanot PT'  S that Roatu a  S Haymanot 1Ve before
Säaglawı. ] al least, that the composıtıon of the homıilıes of Rotu Haymanot

4 1 In h1ıs deser1ıption of1e 30, Contiı Rossın1, ‘“ Notice”, (1913) 133. S
4SSUMmMes that MOST of ese homıilıes belong John Chrysostom!

EMML 7028 an D’Abbadıe (According Chaine, Catalogue des MANUSCFKIES ethiopiens
de Ia collection Antoine D ’Abbadie, Parıs, 1912, 0, 5 Contiı Ossın1 dates it in the
fıfteenth sıxteenth CENLUTY. The dıscovery of another er CODY of ıt has een announced
Dy Eıke Haberland, es Chrıistentum ın Süd-Aethiopien’”, Frankfurter Historische Vorträge,
eft X Franz Steiner Verlag, Wıesbaden, 1975, facıng Haberland dates ıf 500 AD
but the hand older than that, perhaps early Iıfteenth century).

43 CODY of the treatıse the question of the [WO which Wds$S sent DYy 7ara
Ya’agob the Ethiopian monastıc communıty In Jerusalem, Cod Bor eth Z ff SS
1/7v, 1$ ascerıbed Roatu a aymanot ; and er CODY of ıt has een ocated in the Monastery
of Däbrä Hayg Adstiıfanos, EMML 1 763, . 37vV-48 v Although they ave nOoTL stated elr
arguments for thınkıng S Girebaut an Tisserant belıeve hat thıs treatiıse, LOO, belongs the
Roatu a Haymanot of the homilıary; Grebaut an: Tı1ısserant, Codices, TEr My
quotations AIcC en {irom EMML 7028, miıcrofilm of manuscrıpt copled, perhaps, durıng
the reign of Emperor Zära Ya aqgob (1434-1468).
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precede that of the treatıses of Säglawı The Composıiıtıon of the Mäsohafä
Moastır Was completed the 2181 of June 4)4 27 Aane 6916
II Anno un OT VCar SINCEe the creation)+ The author öl the homiulıes In
the Rotu a Haymanot has nNnOoTt ate hıs cComposıtions. But ıt Can safely be
assumed that the teacher 1Ve al least few decades before 4724 TIhe YCal
474 OT 6916 1s before the end of the seventh mıllennı1um
from creation. According Roatu a  e Haymanot, there WeEeTC stıill 1725

tıl! the en of the WOT. hat IS till the en of the seventh miıllenn1um,
al the time when he cComposed hıs homily the Bırth of Our Lord of the
Blessed Virgin *: 1ts composıtıon therefore, ave taken place about
6875 (31: 1382/3 In the homily for the feast of the Blessed Vırgın,
Roatu 'a HHaymanot wonders why the slamıc rule VT ZYyYp has nNnOTt COLIHE

en after 600 © dS Vıctor the Martyr prophesied. a  oug ıt WqJS
already — hat 1S, PTESUME, al the t1me of the composiıtıon of thıs partıcular
homiıly — well VT 66() vears®, that 1S, ell after 309 (660 INa Y be
Just round figure comparable In sound ıth 600, the of the prophecy
The Comparıson of 309 ıth 13828 should., therefore, not be rejecte
purely mathematıcal grounds No conclusıve evidence Can be submıiıtted al
thıs gC hat the homilıes ascr1ıbed {O Raı A Haymanot” that AT INCOT-

Most ofthe manuscrıpts consulted, including Zotenberg’s Il Bıblıotheque Natıionale)
[ I3. 27 Säne, 6916 the en yCal of Yoashaq (1414-1429), hat 1S,

June (OTr Haziran, A, the manuscr1ıpts ave 1t) 4)4 the day 1 the
COomposıtion of the Mäsohafä Moastır Was completed. Hammerschmidt’s interpretation of the
numbers June AD Was obvıously based combınatıon of [WO CITOIS, hıs aılure

SCC how the Ge’97 of the colophon In Zotenberg 113 WdS$S structured (1t oes notL indıcate
20 Sene: . Hammerschmidt thought) and how JTaddesse Jlamrat’'s tentatıve suggest1ons for
revisıng the regnal of certaın Ethiopıian Emperors Was based questionable analysısof SOTINC documents, including the oftfe of Dawıt In Kebräan I Z306V. ıIn which both
Hammerschmidt and JTaddesse TamrTtat read the 3lst yCal of Dawıt d the 34th (Itbe remembered that the symbol for In old hand, such A In Kebraäan l looks INOTEC

less ıke In modern hand) Assuming, apparently, hat they do NOT synchroniızecorrectly, Hammerschmidt has noTl reproduced In hıs catalogue the numbers for the date In the
colophon of kebrän 18 ZotenDerg, Catalogue des MANUSCHKILES ethiopiens (Zhee.  Z  _ 21
amharique) de la Bibliotheque Nationale., Parıs 187 113. 129; Hammerschmidt,Athiopische Handschriften VO: / ändasee I, Verzeichnis der Orientalischen Handschriften IN Deutsch-
land, W . Voıgt ed.) vol . Wıesbaden 1973, Kebräan I O() and Kebrän MI 25°and JTaddesse Jamrat. ‘“Problems of Royal Succession , 507 For the synchronization of
Haziran ıth Säne, CC Abusakaoar, ( Yd-gän maq ” täriya),4 5 (J9 97 manuscrı1pts do NOTL always transmıt numbers carefully; but number of manuscrıptshat ave hecked In hıs place, includıng EMML 7028 (f. 9v). do 1978 ese
ATC apparently the number of lackıng the yCar 500 Oou whıich he speaks In hıs
introductory homily, EMML 7028, f 2v-3a ; am-amad tälsäggd}Ä] (T 3r)wda Agzi and am-MaryamnSka Vom 1-Mmal T000-wa-500 amädtäd, Bl 18 NnOT yel 500 VYCAaIs S, the eventh millenn1um]SINCEe Our Lord Was incarnated of Mary 1l] NOW

Ibid., 13v
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porated into the Mäsoahafd mastir“! belong OUT Roatu a  e Haymanot, 1C
1S unlıkely, Sa Y the least concerning the works ascr1ıbed teacher of
hıs ame In manuscrı1pts of the first half of the fourteenth CenNtury 4 But
these works indıcate the possıble existence, in the earlıer hıstory of the
Ethıopiıan Church. of certaın Rotu a Haymanot whom the opposıng partıes
of the fourteenth and fıfteenth centuries recogniızed.

mong the INa y pomts of dısagreements between Roatu 'a Haymanot and
the author 6i the Mäsoahafd moastır there 15 the example sed represent
the MYSTerYy of the unıty and trınıty of (0d — oOne SUunNn accordıng Rotu a
Haymanot, three SUulsSs accordıng the Mäsohafä mMostır.

Rotu Haymanot*?:
Soama zä-yoabe H22Z1 and, Abuyd zähay WAd-and orhanu wa-Mänfds Ooddus Wa 9Yyu.
Listen hat Our Lord has saıd, 1ın the Odlemontos”!], “My Father 15 SUN,

hıs 1g and the Holy Spirıt hI1s heat”

Mäsohafä MOSTLF >
Tmmd-bo zä-yoabl Abh käümd zähay WAd- 'ald kamd orhanu wa-Mänfdas Ooddus
kümd Wa 9Vyu yvatwdgdz.
If there 1S ONC who Sa VYS, °°The Father 15 lıke the SUnN, the Son lıke ıts 1g and
the Holy Spirıt lıke ıts heat‘, let hım be anathema.

ere Was Bıshop Rotu 'a  A Haymanot, the author of the Päntälewon,
who Was made Metropolıtan of Axum >°} The poss1ıbılıty that he MaYy ave
GEn Yoashaqg Toagray CannotL be rule out ıth complete certaminty. The
hypothesıs of Contı Rossını1, however, that the author of the gädl Was

metropolıtan called “Yeshäq” who CAMIe O thıopıa about 48() AÄ cannot
stand closer SCIuUnMNYy . On the other hand, ıt INAaYy be suggested al thıs

Kıg Kebrän 18, F7 5 /7v-62v and 6317-65V, ammerschmı  {: Athiopische Hand-
schriften, 124

E:g Br. Lib Or 85192, ff V 3lv, 46r, J6V, YOr, 28V and 1 36r, tPeICcyal;
Catalogue of Ethiopian Manuscripts In ‘he British Library, London 1978, 56, 88-91;
and EMML 1/63; 3r 90v, 1 06r, L 14r, 139v, 162r, 82r and 90r EMML 763 1S descer1bed
In the volume of EMML Catalogue (forthcoming). Br Mus Or 714, 34v
(Wrıght, Catalogue, Zl 229) INa Y Iso belong thıs

See h1ıs homıily for the eas of the Baptısm of QOur Lord, EMML 7028, 29v
EMML 6456, 29r Fach of these [WO teachers has lengthy paragraph the question

whether the Father, LOO, OWN ear the saınts 1ke the Son nNOL, the AaNSWET

whiıch, accordıng G1yorgı1s MM 6456, /9v); 1s YCS, but, accordıng Roatu a Haymanot
MM 7028, LI©), 1$ no ! Ratu a aymanot Iso efutes vehemently the tradıtiıon (shared Dy
G1yorgı1s of Sägla) that chıld’s future 1s determıned the fortieth day of ıts conception.

Gadlaä Päntälewon edıted Dy Contiı Rossın1, SCO, vol script. aeth., (text),
(1904) reprint vol (1961), 423

See hıs ıntroduction the Gäaädlä Päntälewon, IDid., But 11O ave text of the
gAdl cCopled- couple of decades before the comıng Ethıiopıa of Metropolıtan Yoashag,
EMMiLi 1479, f 64r-/2v The AdIinle Yoshaq oun ıIn the ‘“colophon ” of the seventeenth CENLUTY
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S  ZC of the study that the collection of homuıilıes ascrı1bed LO Rotu Haymanot,
partıcularly EMML 7028 OT Br Mus MS Or 786 > WGTE orıgınally prepare
for monastıc communıty whose theologıca VIEWS WeTC NOT always In
conformıiıty ıth those of the establıshe: Church The suggestion 1S ase‘
primarıly the theologıca posıitions expressed ın the homilıary, such
those quoted above. It 1s also worthwhiıle {O ote that the homilıary 1S VEILY
Ta ere Was CODY Ö ıt the manuscrıpts miıcrofilmed for EMML
from the Monastery ö1 Hayg Astıfanos. the school of Abba 1yorg1s Zza-
GasacCa OT zä-Sägla, the author of the Mäsohafä moastır More ımportantly,
EMML 7028, (a miıcrofilm o1) manuscrıpt of the {ıfteenth CeNTturYy, Was

copled for (monastıc) communıty whose head Was Abba Nob 54 !
Salla yu lä-zä-Sähafo wa-lä-za-säm galatihu bä-amin, wa-fädfada-ssdä AAbund
Nob masldä däqiqu burukan., lla tawaldu bä-Ooaddost eta Krostiyan, wda-yoakfollomu
Mängostä Saämayat, UMen

Pray for the cCopyıst and for hım who 1stens ıts words In al114  Haile  stage of the study that the collection of homilies ascribed to Rotu‘a Haymanot,  particularly EMML 7028 or Br. Mus. MS Or. 786°3, were originally prepared  for a monastic community whose theological views were not always in  conformity with those of the established Church. The suggestion is based  primarily on the theological positions expressed in the homiliary, such as  those quoted above. It is also worthwhile to note that the homiliary is very  rare. There was no copy of it among the manuscripts microfilmed for EMML  from the Monastery of Hayq Hstifanos, the school of Abba Giyorgis zä-  Gaso6Ca or zä-Sägla, the author of the Mäsahafä mostir. More importantly,  EMML 7028, (a microfilm of) a manuscript of the fifteenth century, was  copied for a (monastic) community whose head was Abba Nob5+!  Sälloyu lä-zä-sähafo wä-Iä-zä-säm '‘a qalatihu bä-amin, .  wä-fädfadä-ssä lä-Abunä  Nob moaslä däqiqu burukan, allä täwäldu bä-Qoddost Betä Krastiyan, wä-yakfallomu  Mängoastä Sämayat, amen.  Pray for the copyist and for him who listens to its words in faith, ... and  especially. for Abunä Nob, with his blessed (spiritual) children who have been  begotten in Holy Church, that [God] may bestow on them the Kingdom of  Heaven, amen.  manuscript which Conti Rossini edited, D’Abbadie 110, f. 122v, is not found in EMML  1479, dated 6925 A.M. (= 1459/60 A.D.). The Yashaq of D’Abbadie 110 may also be Abba  Gärima, to whom, according to the original conclusion of the gädl, the Holy Spirit revealed  the passing away of Abba Päntälewon, his spiritual father; Yoshaq [= Gärima] came to bury  him: Wä-bäsha kämä yastägabe’o. In that case the ‘colophon” in D’Abbadie 110 is most  probably a later addition intended to give credit to the authenticity of the gädl.  53 The two manuscripts may be collated as follows :  EMML 7028  Br. Mus  MS Or. 786  2r  f  5r (Introduction)  6v  10v (Nativity of Our Lord)  20v  24v (Baptism of Our Lord)  36r  88v (Palm Sunday)  38r  92v (Washing of the feet by Our Lord)  53v  109v (Good Friday)  68r  125r (Ascension of Our Lord)  JS  132v (Paraclete)  90v  5 5 5  148v (Feast of the Apostles)  95v  f.  154r (Transfiguration)  102v (Feast of the Blessed Virgin, probably D’Abbadie, 80, f. 133r).  55 55 n 55 5 R a  120r (Feast of the Archangel Michael, Br. Mus. MS. Or. 608, f. 21r, Wright, 7bid.,  p. 147 and probably D’Abbadie, 80, f. 143v).  7028, f. 2r, was not microfilmed; the comparison with Or. 786, f. 5r is a conjecture as I have  not seen Or. 786 nor has Wright copied its explicit. None of the catalogues which described  D’Abbadie 80 has given incipits of the individual homilies; but Wright identifies Or. 786  with it. EMML 7028 has more works after the homiliary : Inquiries of Abba Sinoda : (Zoantu  nägär zä-täsa’alo Abba Sinoda lä-Agzi’anä bä-dähari *alät zä-yakäwwon ...), £. 127r ; Gädlä Arsima,  f. 130r; and the history of Mary the Egyptian (Zenaha lä-Maryam Goabsawit), £. 167b.  54 EMML 7028, f. 102r; see also f. 167r.and
especıally. for Abund Nob, ıth hıs lessed (spiırıtual chılaren who have been
begotten In Holy Church, that God INaYy bestow them the Kıngdom of
Heaven, IiInen

manuscrıpt 1C Contiı OSs1n1ı edıted, D’Abbadıe 110, 122v 1S nOoL found In EMML
1479, ate! 69725 1459/60 A.D.) The Yashag of D’Abbadıe 110 INa Y Iso be hbha
Gärıma, whom, accordıng the orıgınal conclusıon of the gÄdl, the Holy Spirıt revealed
the passıng AaWAaVYV of Abbha Päntälewon, h1s spırıtual father ; Yoashaq Il Gärıma| ‚AIlc Dury
hım Wa-bäsha ama yastägabe 0. In that AdsCc the ‘“colophon” In D’Abbadıe 110 1$ MOST
probably later ı1t10N intended g1ve credıit the authenticıty of the gädl.

The [WO manuscrı1pts INa Yy be collated ollows
EMML 7028 Br Mus Or 786

2r 5r (Introduction)
OV 10v (Natıvıty of OQur OT
20v 24v (Baptısm of Our ‚OT'!
367r 8SV (Palm Sunday)
35r 072v (Washıng of the feet Dy Our OT
5 3V O09v (Good Frıday)
68r 25r (Ascension of Our OT!
Fr 32v (Paraclete)
O0v S E n e e a an 48 v (Feast of the Apostles)
V5V 54r (Iransfıguration)
O2v (Feast of the Blessed Vırgın, probably D’Abbadıe, 80, TrQ a’ U i Wl Ul Gnı a a i ’ 20r (Feast of the Archangel Miıchael, Br Mus Or 608, 2ir Wrıght, IDid.,

147 and probably D’Abbadıe, S0,
7028, 2r, Was not microfilmed ; the cComparıson ıth Or 7806, 5T 15 conjecture ave
NOT SCCI Or 786 NOT has Wriıght copıed ıts explicit. None of the catalogues IC desceribed
D’Abbadıe X() has gıven INCIDIES of the indıvıdual homuilıes; but Wriıght ıdentifies Or 786
ıth it EMML 7028 has INOTE works er the homilıary : Inquiries of bba Sınoda : (Zoantu
ndag2d4r 7za-taAs2 alo bba Sinoda [A-Agzi na bä-dähari oalät zä-yakdäwwon Z Gäadlä Arsıma,

L30F; an the hıstory of Mary the Egyptian (Zenaha Iä-Maryamn Gabsawilt), 6/b
MML 7028, 1O2r; SCC Iso 67/r
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Nob 1s such COINIMNON dinec monks that iıdentifyıng hım m1g
SCCI1N presumptuous, but it 1S unlıkely that he Can be AaNVONC else but Abhbha
Nob,. the Noaburd 3d, “ ADBDOt” of the Monastery of ra Damo, who fell
from the favour Of Sara Ya aqgob (1434-1468) for hıs heretical VIEWS, 1ıke
ämıka’el. Gämäloyal, Asga, 1yOrgI1s and are Mahobär > In EMML 7028
there 15 PDTavyCr for the kıng of that time!

The dıssatısfaction of the Ethıopıian monks ıth the gyplhan metropolıtans
and the rg1 polıcy of the Emperors an theır Kahnatäd däbhtära °“the Clergy
of the Tabernacle” al the roya Camp, in correcting "”“erroneOus vVliews’”, IMNaVYy
ave led SOTINC monasterIles consıder havıng theır compatrıots cConsecrated

“metropolıtans” Dy another church, C the Syrıan CHhurch, OT CVCN
the elchıte, 1eE Church in Alexandrıa We KNOW, fOor example, how
Abba Ewostatewos turned the Armenınan Church when he Wds dısappointed
ıth Alexandria °°. The Actes de Marha restos es [WO S of
Ethioplans LO ave natıve metropolıtans>”. The protest of Abba asalota
1kael agaılnst the SIN of SIMONY allegedly commıtted Dy the metropolıtan
who served al the 1T of Amdä Sayon (1314-1344) INa V ave had dırect
connection ıth the informatıon supplıe: Dy the colophon OUN: ın the
manuscrıpt of the Odlemontos, ıf scattered pleces of informatıon COU. be
harmon10usly fiıtted together : esse Tamrat has already noticed the
relationshıp of the V1Is1ıONn of Abhbha asalota 1ka el ıth the Content of the
Mäsohafä mostira SAMAaYy Wwd-moadr, ONC of the of whose author 1S,
besides Bähaylä 1ka’/el and Zäsımas (Or “Zosime .), asalota Mikael >3
EMML 2161 miıcrofilm of eighteenth Century manuscrıpt of the
M äsohafä moastıira SAMAY wda-madr belonging the church of ıtaq Amanu’el

Cerullı, ILLIihbro et10p1CO dei miracoli di Maria, 107-108 and 110-112; Perruchon
(ed and {F.). Les Chroniques de Tar a Ya 'eqöb e1 de Ba eda Märyamn,, Parıs 1893, 1-12:
Tä ammard aryam, hä-Goa 97-9Nnna bä-Amaroanna, Täsfa edıtıon 961 134: and Contiı
Rossin1, “°Giı attı dı bba YOonas'“ Rendiconti della Reale Accademia dei Lincel, SCT N
vol (1903) 199; but SCC Iso below

esse Tamrat, Church and ate, 206-8
Edıted by Kur, DCO. vol 330, script. aeth (1972) 8388 TIhe 42nd artıcle

of the Canons of the Councıl of Nıcea, according the SInOdos. which deprives Ethioplans
of the rg ave metropolıtan from theır OW doctors Was altered In SOTIIIC

manuscrı1pts from the S32 1-YyyoaSımu, “they should notl install °° __ Arabıc /a ya malü— to
VaSımu, them nstall  R: hıs alteratıon Cal be SCCI) DVn in the manuscrıpt of the Sinodos
prepare: by the command of Emperor 7ara Ya aqob for the Ethıopıian monastıc communıty
ın Jerusalem, Cod Borg Z 35b In the Arabıc texi edıted Dy Hoenerbach and

SPLeS; SCO, vol 161, scr1pt. arab., (1956) the artıcle 15 D soes The Coptic
Church of Alexandrıa WAas, apparently, a(011 responsıble for the creatiıon of thıs artıcle although
ıt has explolted ıt for centurIies. The artıcle INdYy noTt refer the Church of Axum!

esse Tamrat, Church and State, 2 178
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(Shoa) has SOTIIIC addıtions 1{8 the text edıted Dy Perruchon > Sınce these
addıtions dIC nNOoTt oun In EMML /023, miıcrofilm of fourteenth
CeNLUrY (?) manuscrıpt of the Samne work belongıng {O Gärr Sallase (Shoa)
ONC INa Y A4a4Sssume that the addıtions In EMML 2161 WeETC not part of the
orıgınal composıition of the work. However, the informatıon found In these
eXIis 1S nNOT wıthout sıgnıfıcance. Accordıing {[O ONMNC of them., the rier of
the ViIs1ıOn of Bäsalotä Miıka el/Bahaylä Miıka el/Zäsımas, the Mäsohafd
moastira SAMAY wad-moadr., WdsSs Yoshadg, 1scıple of the apocalypt! Thıs 15
vVCeLY important fOor OUTr study, especılally SINCEe ONe of the addıtions MM
2161 {f: 29v-30a) offers theology of the 1vinıty which 1S iıdentical ıth
hat 1S OoOun In the first chapter of the Odlemontos. EMML 2461 Or-101r
1S, In fact, Fakkare ä antda ndgdäst lla sahufan wastda Odlemontos OT “An
interpretation of the Ings who WEIC recorded in the 00 of) Clement  79!
The relatiıonshıp between the Odlemontos and the Mäsohafä mMoastıra SAMAY
wd-madr CAannot be ignored CVCN ıf the addıtions dIC dısregarded. The
homıilıes of the Roatu a  - Haymanot contaın quotations from both works ®©°

The Ethiopic Anaphoras
The CONLrOVerSY between the establıshed Church and the dıssıdents INAaY

ave SOoNC much urther than 1S generally realızed. The partıes of the dıssıdents
SCCIN ave Composed theır OW ervıice books, includıng anaphoras ase

hat they belıeved about the MYySterYy of the Trinty, and the Church
INaAaY ave responded In the SAdI1NlE INAYV DYy cComposing anaphoras agalnst
theırs. glance at the locally Composed anaphoras shows that they WEIC
treatises agaınst ““heres1ies’”’ihate een rearranged into akk ” dletä  W "arban,

eucharıstıc PTayCrIS, and ave been supplıe ıth the S hat such
PTIayCrs need., pre-anaphora, 1alogue, instıtution, eic Let us first consıder
the naphora of Our Lady ascrı1ıbed Cyrlacus of Bohoansa/Bahnasah,

1 OC 1S generally known Dy ıts InCIpit A, the Anaphora of the

947
Perruchon. *° e Ilvre des mysteres du 1e] el de la e . POFr. } fasc L: Parıs

(: the homily In the Ratu ‘a aymano the incarnatıon of the Word, EMML 2375
59r (Thıs homily 18 NOT included In /028:; c1. Br Mus Or 786, /2v) It 15 strıkıngthat the (193 97 translatıon of the Octateuch Current al hat tiıme., which Was sed Dy the authors

of the Mäsoahafä moastıra SAMAYV wd-moadr, the Mäsohafä mMoastır and the homilıes ın Roatu 'a
aymanot, characteristically aCcC the eXpression wa-moadr, A  and the earth ” the end of the
1rs of enes1is (el: the homily, ın the Mäsohafä mMoastır, agaınst the heresy of Macedoni1us,
C EMML 1831, 18Or ; an Perruchon, Le livre, The edıtor of the latter work,
who Was apparently uUuNaware of the fact that thıs Was the Current readıng, has supplıe: the
"mıissing”” word. TIhe ‘“omıi1ıss1ıon ” had Ser10us CONSCQUCNCE, the heresy that the ear Wds there
before creation! The ex[i begins ıth Wa-madr-assd halläwat m-toakat, AIn the beginningG0od Treated heaven) As for the ear it Was there SINCE time iImmemor1al’”.
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ree Hundred and ı1ghteen TtAOdOX Fathers of Nıcea, known by 1ts
INCIPIE (Garum. v  n  S and Garum manıfest the dıissıdents’ WdY of usıng the
SUnN explaın the MYSLeETrY of the Trmty hat Cannot ASSUTEC that ese
[WO anaphoras WeEeTC composed for the establıshed Church

\{ 61AAy

zähay Wald zähay wa-Mänfdäs Ooddus zähay; 1-du W9 9tu zähayd sadq ZA-
a ald RTl Abh 28S4al 'ald Sal wa-Mänfds Ooddus Sal ; 1-du W9 9tu 23sSatd heywät
za-am-aryam.
The Father 15 SUl, the Son 15 SUnNM and the Holy Spirıt 1S SUull , the SUnN of
rıghteousness whiıich 1s OVeT all 15 ON The Father 1S fıre.: the SOn 1$ fire and the
Holy Spirıt 1S fıre ; the fıre of lıfe from the hiıghest heaven 1s ON  q

Garum
Bäaü-kämäd awSa a Agzi and lä-arda ihu E D Abuyd WA-Aanda wa-Mänfas Ooddus zähay
wa-barhan WAd-WAa aV Abuyd WA-Aanda wa-Mänfdas Ooddus 84a1l wa-ndbalbal wda-fohm””.
As Our Lord answered h1s dıscıples, 1ın the Odlemontos?|117  Religious Controversies and the Growth of Ethiopic Literature  Three Hundred and Eighteen Orthodox Fathers of Nicea, known by its  incipit Garum. G"äs‘a and Garum manifest the dissidents’ way of using the  sun to explain the mystery of the Trinity so that we cannot assume that these  two anaphoras were composed for the established Church :  W GE  G  aa  Ab zähay Wäld zähay wä-Mänfäs Qoaddus zähay; I-du woa’atu zähayä sadq zä-  la‘alä k”allu. Ab asat Wäld asat wä-Mänfäs Qoaddus asat; 1-du wo’atu asatä heywät  zdä-am-aryam.  The Father is sun, the Son is sun and the Holy Spirit is sun; the sun of  righteousness which is over all is one. The Father is fire; the Son is fire and the  Holy Spirit is fire; the fire of life from the highest heaven is one.  Garum®? :  Bä-kämä aws$o’a Agzi’anä lä-arda’ihu ..., ‘ Abuyä wä-ana wä-Mänfäs Qaddus zähay  wd-barhan wä-wa’ay. Abuyä wä-ana wä-Mänfäs Qaddus asat wä-näbälbal wä-fohm’”.  As Our Lord answered his disciples, [in the Qälemoantos?]..., “My Father and I  and the Holy Spirit are sun and light and heat (respectively). My Father and I  and the Holy Spirit are fire, and flame and red hot coal (respectively)”.  The word “respectively”’, in my translation of the quotation from Goarum,  is supplied in parentheses. The Go°a3z construction is ambiguous; there is  no clear evidence in this construction that the Father is likened only with  sun/fire, the Son only with its light/flame, and the Holy Spirit only with  its heat/red hot coal, as the dissidents taught. The case of the quotation  from G"äs‘a seems to be even clearer : the sun is mentioned three times to  explain the three persons in the Trinity, like the vision of Peter Fullo, the  way Zär’a Ya‘aqob wanted the mystery to be explained. Still, there is little  doubt that the two anaphoras base their interpretation of the mystery of  the unity and trinity of God rather on the Qälemoantos. They have been  revised in the course of history, it seems, to suit the theology of the established  Church. The ambiguous expressions in the Anaphora of the Three Hundred  ©1 Mäsahafä Qaddase, Addis Ababa 1951 E.C., p. 115; Marcos Daoud and Marsie Hazen,  The Liturgy of the Ethiopian Church, Addis Ababa 1954, p. 111;S. Euringer, ‘“Die äthiopische  Anaphora unserer Herrin Maria”, OrChr, vol. 3, ser. 12 (1937), p. 84; Samuel B. Mercer, ‘“The  Anaphora of Our Lady Mary’””, Journal of the Society of Oriental Research, vol. 3 (1919), p. 56.  For a summary of the studies of the Anaphoras of the Ethiopian Church, see E. Hammer-  schmidt, Studies in the Ethiopic Anaphoras, Berlin 1961; and id., ‘“Zur Bibliographie äthio-  pischer Anaphoren””, OstKSt, vol. 5 (1956), pp. 285-290.  °2 Mäsahafä Qoaddase, ibid., p. 131; Marcos Daoud and Marsie Hazen, ibid., 126  M. J. Harden, 7he Anaphoras of the Ethiopic Liturgy, London 1928, p. 105; Mercer,  ‘“Anaphora of the Three Hundred and Eighteen Orthodox”, Journal of the Society of Oriental  Research, vol. 8 (1924), pp. 68-69; S. Euringer, ‘Die Anaphora der 318 Rechtgläubigen”,  ZSem, vol. 4 (1926), p. 135.“My Father an
and the oly Spirıt ATC SsUun and 1g and heat respectively). My Father and
and the Holy Spirıt ATIC fıre, and flame and red hot coa|l (respectively)”.

The word ” TESPECUVEIY . In INY translatıon of the quotatıion from Goarum,
1S supplıe: In parentheses. The (3 97 construction 1S ambıguo0us; there 15

clear evidence ın thıs construction that the Father 1S 1kened only ıth
sun/fıre, the Son only ıth ıts lıght/flame, and the Holy Spirıt only ıth
ıts CaL/re hot coal, the dıssıdents taught. The Case of the quotatıiıon
iIrom E OE O,  SIa {O be CVOCIMN clearer : the SUunN 1S mentioned three times
explaın the three DCISONS 1n the Trıinıty, 1ke the V1Is1ıONn of Peter ullo, the
WdY 7ara Ya agob wanted the MYSterYy O be explaıned. there 1S lıttle
ou that the [WO anaphoras ase theır interpretation of the mYySstery of
the unıty and trınıty 61 (GG0d rather the Odlemontos. They ave BENn
revised In the COUISC of hıstory, ıts {O sult the eology of the establıshed
Church Ihe ambıguous eXpress10ns In the naphora of the ree Hundred

Mäsohafä Oaddase, Addıs 951 115 Marcos Daoud and Marsıe Hazen,
he Liturgy of the Ethiopian Church, Addıs a  a 1954, 111275 Eurıiınger, ‘Dıe äthıopısche
Anaphora uUNsCcCICI Herrın Marıa ”, OrChr, vol S Na 1 (1937) S Samue!]l Mercer, “T’he
Anaphora of Our Lady Mary , Journal of the Society of Oriental Research, vol (1919), 56
For SUMMAaTY of the studıes of the Anaphoras of the Ethıiopıan Church, SC Hammer-
schmiıdt, Studies INn the Ethiopic Anaphoras, Berlın 1961 : and id., Ar Bıblıographie athıo0-
pıscher Anaphoren’, OstKt, vol (1956) 78R 5200

62 Mäsahafä Ooddase, IDid., 131 Marcos Daoud and Marsıe Hazen, ibid., 126
Harden, The Anaphoras of the Ethiopic Liturgy, London 1928, 105 Mercer.

"Anaphora of the Three Hundred and ıghteen Orthodox’”’, Journal of the Society of Oriental
Research, vol (1924) 68-69 ; Euringer, ‘*Diıe naphora der 318 Rechtgläubigen’’,
/ Sem, vol (1926) 135
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ıghteen Orthodox ATC apparently the result of hıs unsystematıc reVIS1ON.
The revision ıt underwent Was a(011 r1Z0r0US dS the ONC that Was performed

the naphora of Our Lady Mary Dy ““Cyri1acus’”, G\e  SCa ave
been. a  oug CVGA ıt, LOO, ST1 manıfests A contradıtion In 1ts interpretation
of the theology of the Trinıty On the ONC hand, there 1S the ..  one SuUun  D of
the substratum : SUunNn of rıghteousness 15 one  i ar a Ya agob MaYy
nOoL ave accepte thıs statement For hım, it 1S the 1g (of rıghteousness,
the dıvıinıty) IC or {from the three SUunNs, hat 1S one). On the
other hand, however, there AdIiIC the three SUuNS of the tratum, introduced
at the tiıme of the revision of the anaphora O satısf y the conservatıves :

Father 1S Sun, the Son 1S SUunM and the Holy Spirıt 1S SUN  B But LINOTC

ımportantly, the text Ö%. thıs quotatıon from S e  Gn  aASs A, A preserved In Vatıcan
I5 V, and Vatıcan MS 18, fT. 72v-73r fiıfteenth CeENLUFrY

manuscr1pts) 1S sıgnıfıcantly dıfferent when compared wıth that of the
Standar lıturgıcal 00 (e.g the Mäsoahafä Ooaddase publıshed In 18

in 951 E:C)): in these manuscrı1pts (Vatıcan 15 1806rV, and
Vatıcan 18, ff /2v-73r) ıt 1S free of contradıction and one-siıdedly favours
the posıtıon of the dissidents ©>

zähay |Vat 18 ähayd Wd- ald orhan |Vat 18 barhand)| wa-Mänfdas Ooddus
Wa 9V [Vat Wd €y, and Vat 18 Wa ’ 9yu] Wa 9tu zähayd sadqg zä-yabärroah
Ia-k ”allu Sal |Vat 18 asdt| WAd- 'ald NADAlba wa-Mänfäas |Vat 15 wa-Maä
mänfASs| Ooaddus afham.
TIhe Father 1S the SUun , the Son 1S the 1g and the Holy Spirıt 15 the heat;
the SUnT of rıghteousness 15 ON  0 The Father 1S the lıre: the Son 15 the flame
and the Holy Spirıt 1s the red hot coal.

It INaAaY be faır mention that the texti iın Vat 16, sıxteenth century
manuscrı1pt, 1S sımılar wıth the Standar G„  ASs a  P of oday at thıs partıcular
poımnt 6 But thıs INAY only INCAanNn that the revision of the anaphoras and
theır adaptatıon Dy the establıshed Church had taken place As early that
time. Furthermore, al three MSS (Vat IS Vat 16 and Vat 18) ATC al OC
In dısagreeing ıth the IeXIUSs of nas  n al another equally important
place, the column-long paradızm for the interpretation of the mYySterYy of
the Irınıty Only the 17rS paragraph ıll be quoted ere

6 3 hıs varıant 18 gıven alternatıve In the M äsahafdä OQoaddase/Missale Ethiopicum,
publıshed In the Vatıcan City iın 93% E.C./ 1945 For descr1ıption of Vat 15
and Vat 18, RO Grebaut and Jısserant, Codices, 45-61 and 69-84 respectively;
SCC Iso Euringer, °°l die äthıopısche Anaphora uUuNnserTeTr Herrın Marıa , il Hammer-
CcChmiıdt belıeves that ..  there 1 eed AdSSUMeEe that an Y apocryphal SOUICE Wds sed’” He
CVen g1VveEs bıblıcal references where ese cıtations INa Y be traced, ““accordıng the thıopı1c
pomnt of 1eW  P 23 mmerschmı1ı  E Studies,

See Vat 4Alr For description of Vat SCC Grebaut and J1 1ısserant, ibid.,
6165
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P A  GH  as:d: accordıng the Mäsohafä Ooddase (Addıs 951 E.C).

Ah WdA- 'ald wa-Mänfas Ooddus yvohellaoyu Ah Wd- ald wa-Mänfdas Ooddus Valnag-
ZUArU. Ah WAd- 'ald wa-Mänfdas Ooddus vasSdmmoaru.
The Father, the Son and the Holy Spirıt 1n TIhe Father, the Son and the
Ooly Spirıt spea The Father, the Son and the Holy Spirıt dIiC leased

W  as d, accordıng Missale Ethiopicum alıcan 78 Il Vat I5
T V-  E Vat 6 4 /r ; and Vat 18, 70vy-71v)°°

Ah yvohelli WAd- ald yvatnaggar wa-Mänfdas Ooddus vasammaor.
The Father thınks, the Son speaks and the oly Spirıt 1S pleased.

Dıstrıbuting the specıal actıons about the ONC hought of creation each
of the DETSONS 1n the TIrınıty in thıs WAVY, though assıgnıng them the
mıiınd, the LONgUE and the heart of ONe DEeEFSON, 1s not acceptable {O 7ara
Ya agob {O the author of the Mäsoahafä moastır (see 66) But thıs
quotatıion represen(ts, mMOst probably, the or1ıgınal ormula of the anaphora.

More evidence CcOuU be g1ven O csShow that these [WO anaphoras WeTITeC

orıgınally lıturgıes ÖT heretica]l The reV1Is1ıon Was NOT Oroug in
SOM places O elımınate q1] iTraces of dıissent. One MAaYy recall,. for example,

6 5 See 1Iso Marcos a0o0u and Marsıe Hazen. The Liturgy, 110
The fact that manuscrı1pts (includıng EMML 6229 (f. 99vV), miıcrofilm of seventeenth

Century manuscrıpt belonging the church of äytı bbo ın Wollo when mıcrofilmed In
1976; EMML 2443 (£: 50r), miıcrofilm ofa nıneteenth Century manuscrıpt of Ankobärr Mädhane
Alam miıcrofiılmed ın 975 and EMML 78141 (If. 79v-98r), mıcrofilm of nınettenth
CeENLUTY manuscrıpt of Mıtag Gäbrga’el, Iso microfilmed ın fall into the of
Vat Vat and Vat 18 ShOwS, interestingly, that thıs version of G W  aAs a  Aa 1S st1l] in uUsScC In
Ethiopla ; SCC Iso Euringer, ‘**Die athıopısche Anaphora unserIer Herrın Marıa , But
the author of the M äsahafd mostır strongly rejects the eology of hıs anaphora In hıs treatıse
agaınst Macedoni1us, In the readıng for Pentecost, B ald 5Ck EMML 6456 : 10r

kond-mmäd Zza-Vyo Z  Z  _ Wald zä-yagäbbor wa-M änfas Ooddus zdä-yata ‚a.[!3‘
Bä-kämäd gäbhrdä Wd- Wald gäbhrd hä-amsalu wa-ha-kadimad Wald-aniı yagdäbbor WAd-
Mänfäs OQoaddus-ani gäbhrdä bä-ar’ayahu. Akko bä-bbä-mäkfältomu alla 7za-ha- 17 makr wa- 1
hoallina.
It 15 not S that the Father commands, the Son works and the Holy Spirıt makes
perfect. As the Father works, oes the Son in the SaINle INaAaNNCI , and the Son
works, Iso the Holy Spirıt ın the SdaIlle WAaY. They do not aCcC ach hıs OW.
but ATC ONC In counsel and ONC ın thought.

understand thıs quotatıion be rejection not only of the eology of Gu  asza  Ac® but of the
Anaphora of Our Lady Mary Dy Cyrlacus of Bahnasah tself, least in the version of the
dissıdents. C Euringer, IDid., paragraphs 54255 (includıng notes), en Revısıon of
theologıcal ormula 1n thıs INannNeTr has en place agaın ın the nıneteenth eNLUTrYy CONLTOVETSY

the question of the anoıntment of Christ, from qäba 1, Wald täqäba’ , Mänfäs OQaddus
Wald gab Mänfäs Oaddus gabqab qäba’ 1, Wald qäba’ 1, Mänfäs Ooaddus qgäba  s  1

ere WCIC VMn heretics called Maryam +Annatu who . .ıntroduced in elIr lıturgy statements
such qab‘, Wald qab‘, Mänfäs Ooaddus qgab‘; W9 3alu qab’a mäläkot Father 1S
oıntment, the Son 18 oıntment, the Holy Spirıt 1$ oıntment ; the oıntment of the 1Vv1nıty 1S E  one
C EMML 1703 47v
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that 37re Mahobär Was accused of denyıng the dıstinct exIistence of the Son
DYy sayıng ®:

Mälka ‘ u wa-tabdbu wa-haylu wa-barhanu Wd-yvdmanu wa-mädzra atu Iä-Ab 'ald
WOI

The image, the wısdom., the [9)  y the 1g the rıght (hand) and the ALIN of
the Father 15 the Son

hıs doctrinal thesıs 1S oun almost word for word In the homily of
R23atıu a  B Haymanot for the Natıvıty, that the iıdentificatıon of Roatu a  ©
Haymanot ıth 3re Mahobar, ırectly OT indırectly, becomes INOTEC and
LNOTEC probable °*

'ahu A awqgd kamd 'ald galu Iaä-Abh120  Haile  that Fore Mahobär was accused of denying the distinct existence of the Son  by sayıng ®! :  Mälko‘u wä-tabäbu wä-haylu wä-barhanu wd-yämanu wäd-mäzra‘atu lä-Ab Wäld  wa atul.  The image, the wisdom, the power, the light, the right (hand) and the arm of  the ‚Kather. ıs the Son.  This doctrinal thesis is found almost word for word in the homily of  Rotu‘a Haymanot for the Nativity, so that the identification of Rotu’‘a  Haymanot with Foare Mahoabar, directly or indirectly, becomes more and  more probable ©8 :  Nahu tä‘awqä kämä Wäld qalu lä-Ab ... Mälkoa‘u-hi wä-tabäbu-hi wä-haylu-hi  wä-barhanu-hi wä-yämanu-hi wä-mäzra °atu-hi [MS : wä-mäz °atu-hi] lä-Ab wo’atu.  Behold, it is evident that the Son is the Word of the Father.  .. He ıs also the  image, the wisdom, the power, the light, the right (hand) and the arm of the  Father.  This ““heresy’”’, whose origin is the Qälemontos, is very well preserved in  Garum even in its present form®?  Wo’atu lä-Abuhu yämanu, adä mäzra’tu, Wäldu wä-faquru, zä-kämahu amsalihu.  He is the right (hand) of his Father, the hand of his arm, his Son and his  beloved, who is as he is like him.  The description of the throne of God in Garum seems to have been taken  67 Conti Rossini and Ricci, // libro della luce IT (text), p. 144. The descriptive words added  to the name of Fare Mahobär, haddis ba-aminä Krastos, ‘a new believer [or, ‘“new in the belief]  in Christ”, (Hammerschmidt, Äthiopische Handschriften, 1973, p. 106) indicate that the teacher  was a born again Christian, a new convert to a certain theological view, perhaps established in the  name of the first Ratu‘a Haymanot, whoever he may have been and whenever he may have  flourished.  °8 EMML 7028, f. 10v. The bastion of one of the dissident groups seems to have been the  Monastery of Kabran, on one of the islands of Lake Tana. According to some manuscripts that  come from there, e.g., Kebrän MS 6, Foare Mahobär was abbot of Kabran during the reign of  Emperor Zär’a Ya‘sqob; Hammerschmidt, Äthiopische Handschriften, (1973), p. 103. He was,  in all likelihood, the teacher accused of the heresy in question; see note 67 above. It may also be  helpful to remark here that there was an ecclesiastic by the name of Abba Nob mentioned in  Kebran MS 1, f. 237v.  69 Mäsoahafä Qaddase, Addis Ababa 1951 E.C., pp. 128-9; Marcos Daoud and Marsie  Hazen, The Liturgy, p  124; Euringer, ‘“Die Anaphora der 318”, p. 132. The idea of this  formula might seem to be found in the Toamhart habu’at or ‘The Ethiopic Version of the  Mystagogia””, ed. and tr., F. Hallock, in Le Museon, vol. 53 (1940), p. 74; D. Lifchitz,  Textes ethiopiens magico-religieux, Institut d’Ethnologie, Paris 1940, p. 42; and E. Hammer-  schmidt, Ärhiopische liturgische Texte der Bodleian Library in Oxford, Berlin 1960, p. 50; but  this work has no reference to mälka‘ or ar’aya, the central object of the controversy. It also  makes a difference if the descriptive words as applied to Our Lord are taken figuratively or  literally.Mälka ‘u-hi wa-tabdäbu-hi wa-haylu-hi
wa-barhanu-hi wa-ydmanu-ht wa-mädzra atu-hi MS wa-mädz ’atu-hi| Iä-Ab wa 2tu.
Behold, ıt 18 evıdent that the Son 15 the Word of the Father. He 15 also the
image, the W1ISsdom, the 19}  n the 12 the rıght (hand) and the AIl of the
Father.

hıs ANRereSV , whose or1gın 1s the Odlemontos, 1S vVCIL Y ell preserved in
Garum CVCNMN In ıts present form ©

W atu a-Abuhu Vamanıu, 23dda mäzra tu, Waldıu Wd-faquru, za-kamahu amsalıhu.
He 15 the rıght (hand) of hıs Father, the hand of h1ıs Armn, hıs Son and h1s
eloved, who 15 he 15 ıke hım

The descrıption of the throne of (J0d In Goarum {O ave been taken

67 OnNntTı OSS1n1 and Rıcecl, I lihro Adella Iuce IT (text) 144 The descriptive words
the ame of Fare Mahoabär, haddıs ha-amind Kroastos, O 11C  S belıever [OT, .%.  NECW In the belıef)

In Ch E Athiopische Handschriften, 197/3, 1 06) indıcate hat the eacher
Wds Orn agaın Chrıistıian, 11C  S CONvert certaın theologıca VIEW, perhaps esta  ıshed In the

of the 1rs Ratu'a aymanot, whoever he MaYy ave een and whenever he MaY ave
flourıshed.

68 EMML 7028, 10v The bastıon of ONC of the dissıdent SIOUDS ave een the
Monastery of Koabran, ONEC of the slands of Lake Jana. According SOTIIC manuscr1pts that
COMEC from ere, C Kebrän 6, Fare Mahobär Wds of Kabran durıng the reign of
Emperor Sarıa Ya’agob; mmerschmı  £: Athiopische Handschriften, (1973),; 103 He Wds,
ın all lıkelıho0d, the eacher accused of the heresy In question ; SCC ote 67 above. It INdYy Iso be
helpful remark ere that there WAds eccles1astıc Dy the amne of bba Nob mentioned ın
Kebrän K A3TE

M äsohafä Qoaddase, 15 951 28-9; Marcos CO and Marsıe
Hazen, he Liturgy, 124: Euringer, ‘ DDıe naphora der S18 132 The iıdea of thıs
ormula mıg SCCI1] be found ın the Tamhart hoabu at ”T he Ethiopi1c ersion of the
Mystagogıa , ed and .} Hallock, In Le Museon, vol (1940) /4; Lifchitz.
Textes ethiopiens magico-religieuxX, Instıtut d’Ethnologıe, Parıs 1940, 42 and Hammer-
schmiıdt., Athiopische liturgische exle der Bodleian Library INn Oxford, Berlın 1960, > but
hıs work has reference mälka ar aya, the entral object of the CONLrOVEeTSY. It Iso
makes dıfference f the descriptive words applıed Our Lord AT en fıguratıvely
hıterally.
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from the Book %: Revelatıon, but the influence Ö% the Odlemontos there
cannot be gnored

(Jarum

Wa-am-tahtehu Ia-wa atu mäünbdr Vandqqo' bahr 7za-2e Foannawihu bahr zä-barhan
wa-bahr zä-ndfas.
And eneath the throne there Springs SCdq of L[WO rıver of 1g and

rıver of wınd.

Revelation 4,
Wa-gadmehu 'd-woa atu mänbdr bahr kämd nta Ard Wa-am-gzäbäwatihu Iä-woa atu
mänbdr arba gttu ansasahu
And before the throne there Was d SCa dSs though of crystal. And the s1ıdes
of the throne there WEIC h1s four beasts ...

The [WO OT tireams, comıng from the SCa AdIiIC NOTL Ooun in
Revelatıon (see also chapter 12)

Odlemontos, (Our Lord descr1ıbing the throne of the Trinty) :
Wa-rässäynd manbarind 74-am-barhan wdAd-asat Wd-garma Sal anäddad
tahtehomu wa-mänk “arak“"ar 74-2Sal a:Diad bahr 7A4-2Sat wa-kaloa ’u zä-yd ‘abbi
zä-ndfas.
And seit OUT throne, i 1S of 1g fiıre and majJesty.Religious Controversies and the Growth of Ethiopic Literature  121  from the Book of Revelation, but the influence of the Qälemoantos there  cannot be ignored :  Garum '°  Wä-am-tahtehu la-woa’atu mänbär yanäqgoa‘ bahr zä-2e fannawihu : bahr zä-barhan  wd-bahr zä-näfas.  And beneath the throne there springs a sea of two currents, a river of light and  a river of wind.  Revelation 4, 6:  Wä-qodmehu lä-woa’atu mänbär bahr kämä antä bäräd. Wä-am-gäbäwatihu lä-wo’atu  mänbär arba’attu ansasahu ...  And before the throne there was a sea as though of crystal. And on the sides  of the throne there were his four beasts...  The two currents, or streams, coming from the sea are not found in  Revelation (see also chapter 12).  Qälemontos, (Our Lord describing the throne of the Trinity)/!:  Wä-rässäynä moanbarinä zä-am-barhan wä-asat wä-garma  asat tanäddad am-  tahtehomu wä-mänk “ärak"ar zä-asat la’°alä 2 bahr 1 zä-asat wä-kalo'‘u zä-yä‘abbi  zä-näfas.  And we set up our throne, which is of light, fire and majesty.... Fire burns  beneath [the four beasts], and there is a wheel of fire above two streams, one  (of which) is of fire and the second, which is the greater, of wind.  It may sound far-fetched, but one can hypothesize, from a study of the  theological views of Emperor Zär’a Ya‘aqob, that the Anaphora of John  Son of Thunder, Habekä I, and the Anaphora of Cyril, Habekä II, may  also have been adapted to suit the requirements of the communities of  dissidents. The following quotation from Habekä TI is not basically different  from the alleged heretical doctrine of Fore Mahobär ’*  Iyyäsus Kroastos haylu wä-tabäbu lä-Abuhu.  Jesus Christ is the power and the wisdom of his Father.  For one who is a stranger to the theological controversies of fifteenth  century Ethiopia, this quotation and others like it do not express heretical  views concerning Christian faith, especially since the idea behind this last  7° Mäsahafä Qoaddase, ibid., p. 132; Marcos Daoud and Marsie Hazen, ibid., p. 128  Euringer, ‘“Die Anaphora der 318”, p. 136.  77 EMML214% £; B0rv.  72 Mäsoahafä Qaddase (Addis Ababa 1951 E.C.), p. 96; Marcos Daoud and Marsie Hazen,  The Liturgy, p. 94; S. Euringer, ‘“Die äthiopischen Anaphoren des hl. Evangelisten Johannes  des Donnersohnes und des hl. Jacobus von Sarug” , Orientalia Christiana, vol. 33-1, no. 90, (1934),  p: 30; cf. 1:Cor: 1241Ire burns
eneath the four beasts], and there 15 wheel of fıre above [WO tireams, ONMNC

(of whiıch) 1S Öl fire and the second, 1C 18 the greater, of wınd.

It INa Yy sound far-fetched, but OE Can hypothesize, irom study of the
theological VIEWS of Emperor HAra Ya oq05D, that the naphora of John
Son of Thunder, Habekdä I and the naphora of Yyrıl, Habekä IL MaYy
also ave eecn adapted {O sult the requiırements of the communıtıies of
dıssıdents. The followıng quotatıiıon from Habekä 1S noTt basıcally dıfferent
from the alleged heretical doctrine of 5Te Mahoabär /“

Iyydsus Kroastos NAYIU wd-tabdäbhu 'a-Abuhu
esus Chrıst 1S the o and the wısdom of hıis Father

For ONC who 1S Stranger the theologica controvers1ıies of fıfteenth
CeNLUrY thıop1a, hıs quotatıion and others ıke ıt do notl CXDICSS heretical
VIeWS concerning Chrıstian al especılally SInCe the iıdea behıiınd thıs ast

Mäsohafä Ooaddase, bid., 32 Marcos a0u and Marsıe Hazen: ibid., 128
Euringer, ‘*“Die Anaphora der | 36

MML 2147, 30rv
M äsohafä Ooaddase (Addıs 951 BE€ 96: Marcos Daoud and Marsıe Hazen.,

he Liturgy, Euringer, “ Die Aäthiopischen Anaphoren des hl Evangelisten Johannes
des Donnersochnes nd des h“l Jacobus VON Sarug , Orientalia Christiana, vol 33-1 90, (1934)
3 cf. Or 1,24
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quotatıion Call be oun In the Scriptures and the Tamhartda habu at, the
Mystagogıla of the Testament of Our LOTd, 1C 1S accepte DYy the CHUurch.
but for the Church of 7ara Ya aqob they dıd It WOU NnOoTt ave een 1n
the interest of the establıshe Church O CXDICSS such controversıal doctrines
In works of such and astıng impact the anaphoras. The dıssıdents,

the other hand, MaYy ave hought that ıt Was theır advantage,
Was CVEN oblıgatıon CADICSS theır al In theır ServVIce 00

Another expression attrıbuted {O amıka e and Gämäloyal and consıdered
heretical DYy Emperor Zäara Ya agob, 1Ss OUnNn: in thıs anaphora, Habekä
Fırst dırect quotatiıon of the alleged heretical doctrine of amıka e and
Gämäloyal from the ‘ Homuly (of Emperor 7ara Ya aqob) ın Honour of
John the Evangelıst”73:

Agzi abher-assä-Kke [-yyastäroa 1 wa-albottu mälka a zä-ye ammoaro säb ‘; alıhu
ya ammar Ma
As for G0d, he 1S invıisıble and has image MC INa IA Y KNOW ; he alone)
knows hıs image.

Habekä I74
Wa-albo zä-yä ammoaräkkä wa-alho za-yoakl ayotäkd, lälika fä ammar ra asakd.
And ONC knows YOU, and ONMNC 1S able SCC VOU, YOU alone) know
yourself.

SS [WO quotations d1IC, belıeve. closely elated {O each other CVCECIMN

though the first has mälkoa , csf0rm„, 1igure , “ima‚ge”, “Shäpe”‚ where the
second has ra (9)s “Self” from Romans 1: ZO of theır texi of the New
Testament. According the ‘ Homuly 1n Honour of John the Evangelıst ,
both words WEeIC sed in the C  r  V VCI the anthropomorphizatıon
of the PCTSONS of the Trinıty al the CONT of Emperor 7ara Ya agob. The
phrase

Zähayd sadq zä-am-koandäfikä yasärraq zähayd sadq wa-falfäld ra122  Haile  quotation can be found in the Scriptures and the Tomhortä habu’at, the  Mystagogia of the Testament of Our Lord, which is accepted by the Church,  but for the Church of Zär’a Ya‘aqob they did. It would not have been in  the interest of the established Church to express such controversial doctrines  in works of such great and lasting impact as the anaphoras. The dissidents,  on the other hand, may have thought that it was to their advantage, or  was even an obligation to express their faith in their service books.  Another expression attributed to Zämika’el and Gämäloyal and considered  heretical by Emperor Zär’a Ya‘aqob, is found in this anaphora, Habekä 1I.  First a direct quotation of the alleged heretical doctrine of Zämika’el and  Gämälayal from the ‘“Homily (of Emperor Zär’a Ya‘3qob) in Honour of  John the Evangelist  ”73:  HAgzi’abher-assä-ke i-yyastära’i wä-albottu mälko‘a zä-ye’ammaro säb’; lälihu  yä’ammar malko°o.  As for God, he is invisible and has no image which man may know; he (alone)  knows his image.  Habekä 1'*:  Wä-albo zä-yä’ammoaräkkä wä-albo zä-yakl ra’ayotäkä; lälikä tä’ammar ra’2säkä.  And no one knows you, and no one is able to see you; you (alone) know  yourself.  These two quotations are, I believe, closely related to each other even  though the first has mälka‘, ‘form”, figure”, “image’, ‘shape”, where the  second has ra (a)s “self ” from Romans 1;20 of their text of the New  Testament. According to the ‘Homily in Honour of John the Evangelist”,  both words were used in the controversy over the anthropomorphization  of the persons of the Trinity at the court of Emperor Zär’a Ya‘aqob. The  phrase  Zähayä sadq zä-am-kanäfikä yasärraq zähayä sadq wä-fälfälä räbah ...  The sun of righteousness from whose rays [lit. wings] there rises the sun of  righteousness and a fountain of benefits,  which is translated in different ways by modern scholars, may originally have  been worded differently to express the mystery of the Trinity, for example :  73 EMML 1480, f. 48v. The homily is ready for publication. The contents of the homily at  this point are basically similar to what is reported in the Mäsohafä borhan, edited by Conti  Rossini and Ricci, X libro della luce IT, (text): p. 128. For a description of EMML 1480,  see my Catalogue of EMML manuscripts (Collegeville 1979), pp. 599-603:  7*+ Mäsahafä Qaddase, p. 91; Marcos Daoud and Marsie Hazen, The Liturgy, p. 89;  Euringer, Die äthiopischen Anaphoren, p. 16; J.M. Harden, The Anaphoras, 73; see also  n. 94 below.  75 Mäsoahafä Qaddase (Addis Ababa 1951 E.C.), p. 96; Marcos Daoud and Marsie Hazen,  The Liturgy, p. 94; Euringer, Die äthiopischen Anaphoren, p. 32.The SUTI] of rıghteousness from whose raySs lıt wıings] there rses the SUlTl of
rıghteousness and fountaın of benefits,

1C 1S translated ın dıfferent WaYS by modern scholars, MaY orıginally ave
een worded dıfferently {O CXDICSS the MYSTETY of the Trinty, fOor example
f EMML 1480. 48 v The homily 15 ready for publıcatıon. The CONTLeNTsS of the homıily

hıs pomnt ATC basıcally siımılar hat 1S reporte: in the M äsahafä barhan., edıted Dy onl
OSS1IN1 and Rıccıl, I libro della Iuce IT (text) 128 For desceription of MML 1480,
SE Catalogue of EMML manuscrıpts (Collegeville 599-6023

Mäsoahafd Ooaddase, 9 Marcos Daoud and Marsie Hazen. The Liturgy, 8
Euringer., Die äthiopischen Anaphoren, Harden, The Anaphoras, Ta SCC also

el0W
1' M äsahafdä Ooaddase (Addıs 951 B.C): 96 ; Marcos Daoud and Marsıe Hazen:

The Liturgy, 94:; Euringer, Die äthiopischen Anaphoren,
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Zähayd sadq zä-am-kondfikaä VaWdASS9 orhand Sadqg wa-fälfäld haywat.
T’he SUM of rıghteousness from whose LAaYyS there COINC or the 1g of
rıghteousness and the fountaın of ıfe

1S interesting ofe that the lıterary OUTCECS of Habekä do 191011 nclude
works whose canonı1cıty Wds challenged Dy the SO-Calle: Zämıika’elıtes of
the days of Ekmperor ara Yasqob‘® Furthermore., ıt 1S COINIMMNON knowledge
that the Blessed Vırgin and John the Evangelıst A closely t1ed together In
the lıterary tradıtiıon of the establıshed Church ’ Our Lady Mary 18 NOT
mentioned in thıs ocally composed naphora of John Son of under The
anaphora Was eıther vVCILY old elonge dıssıdent of the four-
teenth (1 fiıfteenth CeENTUTY.

The sıtuatıon ıth the naphora of yrıl, Habekd [I. 1S NOT basıcally
dıfferent The alleged heretical doectrine of 537re Mahoabär 1S nowhere dAs

clearly preserved ın the naphora of Oyril S:
W9 atu Waldakd wa-mal akd makrakdä wa-faqguraokä za-amannekd amsalıkda Wd-
MAIK9) aka hallinakd wa-haylokdä 20A4D9IKa wa-makrakda yäamanoakd wad-mädzra takd.
He 18 YOUT Son, the INCSSCHECI of yOUTr counsel and YOUTF eloved who 1S from
yOU, YOUTFC 1keness and yOUTr image, YOUT mınd and YOUT 19)  F YOUT wiısdom and
YOUTr counsel, YOUT rıght (hand) and yYOUIT arn

The authors whom these anaphoras AdTiIC ascr1bed AT also nOoT wıthout
interest. According ONC manuscrıpt of the Mäsoahafdä MostTIr, Habekä j
Was ascrıbed, In ıts prımıtıve stage(?), 1{8 Rotu a  b Haymanot '?! INAaVY ave

On the CONLrOVEeTSY, SCC en ‘*Der amp den Kanon Heılıger Schriften in
der äthıopıschen Kırche der Reformen des Jahrhunderts’”, vol reprint Amsterdam

IO/= E:3 Sınce the description of the Father and the Son ıth words such those
quoted in 15 wıdely accepted, the poss1ıbılıty that ıts or1gın COUu be the T9amharta habu at
INAaYy be of lıttle iImportance.

Xxamples AdIc the Ra eya aryam V ISIO Mariae Virginis Chaine, SCO,
[EXT; ser1es prima, (1909) 53-80; and Süne Golagota O . prıere de Marıe
Golgotha”, Journal Asıiatique, vol 2726 (1935), 273-286 The composıtıon of the first 1s ascr1ıbed

John the Evangelıst, and the second hıs dıscıple, Prochorus.
M äsohafä Ooaddase, pp 216-217:; Marcos Daoud and Marsıe Hazen, he Liturgy, Z1I0:

the texti 15 slıghtly dıfferent In Löfgren and Euringer: ° 1 ıe beıden athıopıschen
Anaphoren °‘des heilıgen yrıllus, Patrıarchen VO  —_ Alexandrıen) ", Z dem, vol (1932) 220

EMML 6456, 35r It 1 NOT clear, irom the WaYy ıt 15 presented here, whether thıs 15
Suppose be the ole anaphora, excludıng, of COUTISC, the pre-anaphora, the dialogues, the
instıtution. the imposıtıon of the hand, CI 1C do NOl necessarıly dıffer iIrom OC akk”"äatetä
q"arban another, quotation In PXLIeNSO from ıt. Introduced ıth the tıtle, the quotatıon
COVETS paragraphs 33-36 of Euringer’'s, “Dıe äthıopıschen Anaphoren , 2302 and paragraphs
S of the Mäsohafä Ooddase, 225-6; CC Iso Marcos a0o0u and Marsıe Hazen.
The Liturgy, 218-9

Akk“waäatetä OWgarban za-Ratu  a Haymanot., Hallaw maslda Waldıu wd-maslda Mänfäsu
QOoddus am-gadmä Sa at wd‘olät, am-qadmä IMNAaN wda- ‘aldätat [apparently for amädtat|Religious Controversies and the Growth of Ethiopic Literature  123  (Zähayä sadq zä-am-konäfikä yawässa” barhanä sadq wä-fälfälä haywät.  The sun of righteousness from whose rays there come forth the light of  righteousness and the fountain of life).  It is interesting to note that the literary sources of Habekä I do not include  works whose canonicity was challenged by the so-called Zämika’elites of  the days of Emperor Zär’a Ya‘aqob”®. Furthermore, it is common knowledge  that the Blessed Virgin and John the Evangelist are closely tied together in  the literary tradition of the established Church”’’. Our Lady Mary is not  mentioned in this locally composed Anaphora of John Son of Thunder! The  anaphora was either very old or belonged to a dissident group of the four-  teenth or fifteenth century.  The situation with the Anaphora of Cyril, Habekä II, is not basically  different. The alleged heretical doctrine of Fore Mahobär is nowhere as  clearly preserved as in the Anaphora of Cyril ’8®:  Wo’atu Wäldoakä wä-mäl’akä mokrakä wä-faqurakä zä-amannekä amsalikä wä-  mälko’akä hallinakä wä-haylokä tababakä wä-makrakä yämanakä wä-mäzra ‘*takä.  He is your Son, the messenger of your counsel and your beloved who is from  you, your likeness and your image, your mind and your power, your wisdom and  your counsel, your right (hand) and your arm.  The authors to whom these anaphoras are ascribed are also not without  interest. According to one manuscript of the Mäsoahafä moastir, Habekä II  was ascribed, in its primitive stage(?), to Rotu‘a Haymanot”’?! It may have  76 On the controversy, see K. Wendt, ‘Der Kampf um den Kanon Heiliger Schriften in  der äthiopischen Kirche der Reformen des XV. Jahrhunderts””, vol. 9 (1964, reprint Amsterdam  1969), pp. 107-113. Since the description of the Father and the Son with words such as those  quoted in n. 72 is widely accepted, the possibility that its origin could be the Tomhortä habu ‘at  may be of little importance.  77 Examples are the Ra’eya Maryam or Visio Mariae Virginis (ed.),M. Chaine, CSCO,  text; series prima, t. 7 (1909), pp. 53-80; and Säne Gologota or, ‘La priere de Marie au  Golgotha”, Journal Asiatique, vol. 226 (1935), pp. 273-286. The composition of the first is ascribed  to John the Evangelist, and the second to his disciple, Prochorus.  78 Mäsoahafä Qaddase,pp. 216-217; Marcos Daoud and Marsie Hazen, 7he Liturgy, p. 210;  the text is slightly different in O. Löfgren and S. Euringer, ‘Die beiden äthiopischen  Anaphoren ‘des heiligen Cyrillus, Patriarchen von Alexandrien’”, ZSem, vol. 8 (1932), p. 220.  79° EMML 6456, f. 35r. It is not clear, from the way it is presented here, whether this is  supposed to be the whole anaphora, excluding, of course, the pre-anaphora, the dialogues, the  institution, the imposition of the hand, etc., which do not necessarily differ from one akk"ätetä  q”arban to another, or a quotation in extenso from it. Introduced with the title, the quotation  covers paragraphs 33-36 of Euringer’s, ‘‘Die äthiopischen Anaphoren””, pp. 230-2 and paragraphs  92-102 of the Mäsahafä Qaddase, pp. 225-6; see also Marcos Daoud and Marsie Hazen,  The Liturgy, pp. 218-9.  Akk"ätetä QWarban zä-Rotu‘a Haymanot. Hollow Ab maslä Wäldu wä-maslä Mänfäsu  Qoddus am-qadmä sä’at wä‘alät, am-qadmä azman wä-‘alätat [apparently for : “amätat] ...  Hoburan bä-i-tussahe wä-dammuran bä-i-bu‘ade gazzawan [interestingly also EMML 6229,  f. 187a, a seventeenth century Mäsoahafä Qoddase : gassawan] bä-taslast [MS : bä-taslat]...Hoburan bä-i-tussahe wd-dammuran bä-i-bu‘ade ZZIWUN Iınterestingly Iso EMML 6229,

187/a, seventeenth Century Mäsohafä Ooddase 22SSIWAN| bä-taslast IMS bä-taslat|...



124 Haıle

een attrıbuted d dıfferent author, yrıl, when ıt Was enlarge wıth INOTEC

PTIayCIS, includıng those that contaın “heretical” 1ıke the ONC quoted
above. Through hıs anaphora, ıt % the dıssıdents WeTC strengthenıing
the members of theır communıty ın the TthOdOX al and WEIC callıng the
authoriıties of the establıshed Church 18 COIMNC back the teachıngs of the
early Fathers Garum MaY orıginally ave rece1ved ıts ainle from d

of dıssıdents called Rotu and Haymanot, and only later the Namnle Wads

interpreted INCAanN the TIhOCdOX Fathers of Nıcca.
hat the ‘Anaphora of John Son of TIThunder” Was composed result

O theologıca C|  Y IA Yy be concluded wıth certaın degree of
confıdence. To egın wıth, the theme of the anaphora 1S John 116 L
Agzi abher-3sSSä alho 70=F) 2VO SIPNUFA, “NO OM6 has CX SCCIH Go (whıch
explaıns, belıeve, the attrıbution of the anaphora {O John the Evangelıst
Son of under The object of the Zämıikac’elıte CONLrOVeTSY, 1C lasted

the mıddle of the fıfteenth Century, hat 1S. after the composıtion of
the anaphora, Wads precısely the image of (J0d hat ONC has GV SCCH

According the repOrTSs of /äara Ya 3GOB. ämıka’el, who Was probably
the of bıg MONAaSTETY, composed ervıice book, Darsand JNE
zA-MAN AGU gobrä lelit, (Horologium, noTt anaphora), for hıs (monastıc)
communıty ase h1ıs doctrinal interpretation of hıs quotation from the
Gospel accordıng John Another eccles1iastıc, Gämaloyal, WdsS$S accused
Dy the Emperor of collaboratıng ıth amıka e In seducıng the al
irom the TIAOdCOX doctrine ®! The kEmperor summoned, therefore, arge
councıl In IC John 116 Was °*“d1ıscussed’’. Gämaloyal Was called uDON

where he stood the 1SSUE, whether OT NOTL (10d has Ma  Ol
“ima‚ge”, 101mM , e ULE . ämaloayal’s AaNSWCT, reporte by the Emperor,
Wds uncompromiısıngly the DOINT *:

TIhe Anaphora of Ratu'’a aymano |de fide ‘] The Father 15 exıistent ıth hıs Son
and hıs Holy Spirıt before OUr and day, before t1imes an years)124  Haile  been attributed to a different author, Cyril, when it was enlarged with more  prayers, including those that contain ‘“heretical”” passages like the one quoted  above. Through this anaphora, it seems, the dissidents were strengthening  the members of their community in the Orthodox faith and were calling the  authorities of the established Church to come back to the teachings of the  early Fathers. Garum may originally have received its name from a group  of dissidents called Rotu‘ani Haymanot, and only later the name was  interpreted to mean the Orthodox Fathers of Nicca.  That the ‘“‘Anaphora of John Son of Thunder”” was composed as a result  of a theological controversy may be concluded with a certain degree of  confidence. To begin with, the theme of the anaphora is John 1,18: Lä-  Agzi ’abher-assä albo zä-ra’9yo gamura, ©No one has ever seen God”, (which  explains, I believe, the attribution of the anaphora to John the Evangelist/  Son of Thunder). The object of the Zämika’elite controversy, which lasted  up to the middle of the fifteenth century, that is, after the composition of  the anaphora, was precisely the image of God that no one has ever seen.  According to the reports of Zär’a Ya‘aqob, Zämika’el, who was probably  the abbot of a big monastery, composed a service book, Darsanä qane  m000e  zä-mänfäqä gobrä lelit, (Horologium, not an anaphora), for his (monastic)  community based on his doctrinal interpretation of this quotation from the  Gospel according to St. John. Another ecclesiastic, Gämaloayal, was accused  by the Emperor of collaborating with Zämika’el in seducing the faithful  from the Orthodox doctrine®!*. The Emperor summoned, therefore, a large  council in which John 1,18 was ‘“discussed’””. Gämaloayal was called upon  to state where he stood on the issue, whether or not God has a malko‘,  “image””, ‘form””, ““figure””. Gämalayal’s answer, as reported by the Emperor,  was uncompromisingly to the point®?:  The Anaphora of Rotu‘a Haymanot [de recta fide?]) The Father is existent with his Son  and his Holy Spirit before hour and day, before times and (years)... They are united  without being mixed and are together without separation; they are personified in a  trinity...  Compared with the other anaphoras, especially Yohannas wäldä Näg"ädg"ad, Sälästu moa’at,  Baslayos and Diyosqoros, this eucharistic prayer should have come towards the beginning of  the anaphora and not towards its end, or where it should have ended. This prayer may have  been the original anaphora of a Rotu‘a Haymanot that was accepted by all parties but was later  incorporated into a new anaphora and called the Anaphora of Cyril. The beginning of this  quotation is also quoted in the Mäsahafä mostir in the treatise against the heresy of Photinus  (Nativity), £bid., f. 29r. There may have been historical reasons for the strinkingly unequal  lengths of the anaphoras of the Ethiopian Church.  80 Conti Rossini and Ricci, i# libro della luce IT, (text): p. 126f.  81 Getatchew Haile, ‘“A Preliminary Investigation of Tomarä tasba’t of Emperor Zär’a  Ya‘aqob of Ethiopia”, Bulletin of the School of Oriental and African Studies, vol. 43, no. 2  (1980), paragraph 6, 1, note 77.  82 Conti Rossini and Ricci, il libro della luce II, (text) : p. 128.They dIC unıted
wıthout being mıxed and AICc together wıthout separatıon; they AT personıfied In
trınıty

Compared ıth the other anaphoras, especılally Yohannoas waldd NägWadgWad, SGälästu mo at,
Baslayos and Diyosqoros, thıs eucharıstıc PTayCr should ave COINC owards the beginnıng of
the anaphora and nOoTt Oowards ıts end, where ıt cshould ave en hıs PTayCI INa Y AaVe
een the orıgınal anaphora of Roatu 'a aymano that Was accepted by all partıes but Wds$S ater
Incorporated ınto NCW anaphora an called the Anaphora of Cyrıl The beginniıng of thıs
quotation 1S Iso quoted In the M äsahafä mostır In the treatıse agaınst the heresy of Photinus
(Natıvıty), Ibid., 20r ere INa Y aVve een hıstorıcal 1LCAaSONS for the strinkıngly unequal
lengths of the anaphoras of the Ethiopıan Church

OntTı OSS1n1 and RICC1L. ıl lihbro della Iuce II, 26f.
8 1 (Gjetatchew aıle. Ta Prelımiınary Investigatiıon of T omarä tasboa 1 of Emperor 7ara

Ya aqob of Ethioplia ”, Bulletin of he School of Oriental and African Studies, vol 43,
(1980), paragraph 6, L oftfe

OnNnTı OSsS1n1 and Rıccl, ıl libro della Iuce II, (text) 128
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Ansd habärku masldä Zämika el hä-kamd yobe Waängel, lä-HAgzi abher-assdä alho
Zä-r9 9VO AMUFA. Wa-ammäd-SSd alho 7A-79 2VO SZINUFA Annd-ke yvamdssSol 21l

ıth Zämıika’el A the Gospel saıd, “NO OIC has ATA A SC CGiod - ıf
ONC has VCI SCCI] hım, who chall Sa y that he 00

On thıs OCCasıon the Emperor composed d homily, quoting everal VOISCS

from the Scriptures ıIn Support of hıs VIEW, that God has mälkoa‘, {O refute
the wrıtings and teachıings of the Zämıika’elıtes and, apparently, LO Justify
the elımınatıon of the leadershıp O1 the mMmOovement, Homuily In Honour
of John the Evangelist‘ . As ave SCCH above. ara Ya 3g0ob quotes
from the Doarsanda GE zd- man aqa gobhrä lelit composed Dy amıka e
“Holy, Holy, Holy 15 God:;: he 15 notL 1ıkened the image of creatures’’ $+
The Emperor states In another place, in connection ıth the SdI1lC quotatıon,
that amıka e had. In fact. composed ervıice book IC m1g be called

anaphora
Wa-bä antd-za yabe Bä-"abäda hä-wasta salot 7A-SAr °a hä-betä Kroastiyanu,
Wd-anzd yageddos yvobl ZIze qgoaddus gaddus gaddus hä-kämd am a am-habä
Näbiyat allc Sahafu 'AamM OMU NZA yageddasawwo müäla SR salsd la-Sallus Ooaddus
Wd-woa atu-sSsd 1-VYYV9O ammoan sallasechu la-Sallus bä-gassawe wa-ba-malka
FOor thıs [CasSson he saıd (thıs) In the foolıshness of hıs heart In the DIAYVCI H
he ordaıned in h1s church \probabily, “monastery]. hen heS’ he
three tımes. Holy, Holy, Holy...; d he has ear ıt from the 00 of) the
Prophets, who WTOTLeEe (thus) havıng ear the angels sanctıfy the Holy Trinıty
three times: but he iımself does nNnOoL elıeve In the threeness of the Trıinıty In
CISON and form/fıgure.

Whether OTE consıders ıt heretica|l OT nOoT oday (Or CVCNMN en). the naphora
of St John Son of Thunder In SOTINC reflects INOTC closely the
rel1ıg10us VIEeWS Öl AaHuKa e OT hıs school han those of Emperor ära
Ya 9aqgob. The ambıguous and obscure eXpress10nNs In evera] places INn thıs
anaphora, IC should rather be called confession of al OT creed.
IMNAaVY be the result of emendatıons OT dıistortions introduced into ıt al later
g It 1S ST1I noTt clear hat the followıng ormula and whether
Emperor /äara Ya agob WOU ave accepte itS®°

8 3 See 73 above.
Contı OSS1N1 and RIcel. Il libro de/la Iuce I: (text) 126

8 5 ‘““"Ihe Homuly ın Honour of John the Evangelıst , EMML 1480, dir: SCn

Ihe problem STtarts ıth the sıgnıfıcance of the first word, harum, in each of the first
ree sentences applıed God: harum normally ‘forbıdden , “untouchable’”,
dedıcated Go therefore probably Iy Eurınger, Die äthiopischen Anaphoren, 25
has ““hochheıilig” Il mMoOost holy) The word has een borrowed it 1s 1ın the Ambharıc ranslatıon
of the M äsoahafä Ooddase, V3 The texti sed by Harden, The Anaphoras, 74, has eıther
s the olte of Euriınger indıcates, the author has 1sread ıt, for he has translated ıt

"*awful”. MerTCcerT., °“ The naphora of the Holy and Blessed John”, Journal of the Society
of Oriental Research, vol (1922) Z renders the word DYy "aIiverse . but hıs knowledge



126 aıle

Harum anta wa-hallokda Ah OQoddus. Hoarum Aanta va-hallokda Wald Ooddus Hoarum
anta wa-hallok. Mänfas Ooddus. 5[U m Agzi abher Ooaddus

According {O the eachıng of the Church, the trınıty of (J0d 1S nOoTt only In
SIFN, name‘, but a1sSO In I, ““hypostasıs””, akal “Derson and Ma  S
ufiguren OIM . before ell after Incarnatıon of the Word The
naphora of John Son of Thunder. d ıf 15 NO 1S noTt wiıllıng, it $

ä hat far In unambıgu0ous al hıs partıcular poımnt. According
the above ormula the three AL noTl addressed ONC each ör the
correspondıng DCTSONS of the Trinıty but the ONC (G0d YOou AdIC the
Father, YOUu dIC the Son, yYOUu dIC the Holy Spirıt, three s ONC (J0d
The author of the M äsoahafä mMoastır has quotations from the naphora of
John (Son of under 1C hat thıs anaphora Was ell establıshed
In thıopıc Dy the fiırst quarter of the fifteenth Century ®:

Yohannoas-ani yabe A-Mäsohafä Ooaddasehu Vatgdfäs hohoatä barhan wd-yoaträhawa
hawahowa sabhat Wd-vamsSa- Mänfäsoakd hayaw Wd-goddus ; yvardd wda-yanbär yvoahdor
Wwd-yonuh Wd-yagaddos 7anta akk“"atetäa q“arban. Wa-sawwa AI vagäddos Ldä-yakun
'9aNTU 1909St sagakd 9 yaw, WAd-SaWWAa a-n! sutafe dämoakd mädstäsahl.
John Son of Thunder], LOO, saıd In hIs Anaphora, the gate of 1g hbe
unlocked and let the doors of praise be opened and yOUr lıving Holy Spirıt COMIC,
let hım OINE down., rest, well, lınger and sanctıfy thıs Eucharıist. Let 1t sanctıfy
the CUD, [O00 l et thıs TrTea become yOUIF lıying body and the CUD, LOO, the
communı0n of yOUTr cCompassıonate 100

Oose wh have translated hıs anaphora nto European languages have
trıed rectify the above ambıguous quotatıion rather than TACEe the possıble

of (J9°97 Was that of pıoneer. Marcos a0o0u and Marsıe Hazen, he Liturg2y, 91,
understand it “unıque . NSee also S1X, Die 1ta des Abhuna Tadewos VON Dabra Maryam ImM
/ andsee, Wıesbaden 1975 238 In the wrıtings of G1yorg1s of Gasa6ba, C hıs Sa atat, ONEC
finds the expression harum AMENNA rak"s EMML 204, 24r haraml am-rak” s, IDId., 64r The
erb hardämd 15 Iso SYNONYIN of hardäwäd, to make ske C mould’ Although the
meanıng of the word IMa Yy remaın unclear, the eOlogy hat thıs quotatıiıon 1S dıfferent
IN the homily agaınst the heresy of OTINUS In the M äsahafä mostır, C EMML 6456,

29r
Hoarum zä-i-yyastäroa i hä-hallawe „9nbäalda da amu bä-ra ayd tanbhit lä-näbiyatihu.
Harum Wald zä-i-yyastäroa i hä-mäadläkotu 7z4a-anbdi hä-tasba 'tu. Hoarum Mänfdas Ooaddus
zä-I-yyastäroa i hä-akala garmahu -„9nbd da amu bä-nassare zä-yatfäggdäd ıMS
yvyatfäqqdd)] bä-zä-yaräddoa’omu [Ä-Qoaddusan.
The Father, wh: oes not AapPPCAar In 1s CSSCIICE but in prophetic V1ISIONS of his prophets,
15 harum dıstinct ?). The Son, who oes NnOTL AaDDCAI In h1s dıvinıty but In hıs umanıty,
1$ harum. The Holy Spirıt, wh oes noTt AaPPCAaTr In the DCISON of hıs majJesty but in
the AaDPCATANCE needed for the help of the saınts, 1$ harum.

Both the author of the naphora of John Son of Ihunder, NOW ıt, and the author
of the Mäsoahafd mMoastır SCCIH ave COININON SOUTCE thıs polnt, the orıgınal naphora
of John the Evangelıst !

The homily agaınst the heresy of Macedonıius, C EMML 6456. O9v ; cf. M äsoahafä
Ooaddase, 102
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hıstory öf. ıts development. Sımilarly, the wkward ormula al the en of the
followıng DAsSSsdaRc

Abh sama tda 'ald wa-Mänfas OQoddus, 'ald yvaSdbbo hä antd wa-M änfas
Ooddus wa-Mänfas Ooddus yamehar hä’antda Ah WAd- Waäld, kamd häa- T7 I:  S Sollusd
yamloaku
The Father 1S wıtness for the Son and the Holy Spirıt, the Son preaches about
the Father and the Holy Spirıt, and the Holy Spirıt teaches about the Father
and the Son. that OMNC INa Yy worshıp the Trmity in ON Namne

IC o€es NOTL VCLY ell wıth the hought of the rest of the anaphora,
OT CVEN wıth the rest of the quotatıion tself, INaY ave en the result Öf

attempt CVEISC the INCSSaLC Dy alterıng the orıgınal TEXT, C COU
have een

kamd hä-3 SI  S wahodd yamloakıuReligious Controversies and the Growth of Ethiopic Literature  127  history of its development. Similarly, the awkward formula at the end of the  following passage ®®  Ab säma‘tä Wäld wäa-Mänfäs Qoddus, wä-Wäld yasäbbok bä’antä Ab wä-Mänfäs  OQaddus wä-Mänfäs Qoddus yamehar bä’antä Ab wä-Wäld, kämä bä-1 sam Sollusä  yamloku.  The Father is witness for the Son and the Holy Spirit, the Son preaches about  the Father and the Holy Spirit, and the Holy Spirit teaches about the Father  and the Son, that one may worship the Trinity in one name.  which does not agree very well with the thought of the rest of the anaphora,  or even with the rest of the quotation itself, may have been the result of  an attempt to reverse the message by altering the original text, which could  have been  (... kämä bä-3 sam wahodä yamloaku  ... that one may worship one (God) in three names).  The question is not which of the two formulae is theologically sound now  but which is in greater harmony with the thought of the anaphora. However,  it is only fair to recognize that none of the many manusecripts in microfilm  that I have checked has anything to support my proposed reconstruction.  Only the microfilm of one manuscript, EMML 4174 (17th century), differs  slightly from the rest, f. 22r :  ... kämä bä-1 Sollusä yamlaku [the word sam,  “name” is lacking].  ... that one may worship the Trinity in one.  This paper is not, and does not claim to be, a systematic study of the  individual anaphoras of the Ethiopian Church. However, one can recall the  historical fact that, during the days of Emperor Zär’a Ya‘3qob (1434-1468),  the established Church recognized only the two anaphoras that are found  in the Sinodos, or the Synodicon of the Ethiopian Orthodox Church, and  the Mäsohafä kidan or the Testament of Our Lord of the, Ethiopian Church,  that is, the Anaphora of the Apostles and the Anaphora of Our Lord Jesus  Christ?®. It was only logical for the Zämika’elites or more precisely, their  ancestors, who openly challenged the canonicity of these two pseudo-  apostolic writings, to look for an alternative. Their initiative in composing  anaphora(s) is attested in the writings of the Emperor himself*®:  88 Müäsohafä Qoaddase, p. 92; Marcos Daoud and Marsie Hazen, The Liturgy, p. 90;  Euringer, Die äthiopischen Anaphoren, paragraphs 20-1, p. 20.  89 A, Dillmann, ‘“Über die Regierung”, p. 66.  2° Conti Rossini and L. Ricci, / Iibro della Iuce: IT, (text): p: 41.that ONEC INa Yy worshıp ONEC In three names).
The question 1S noTt 1C of the [WO formulae 1s theologically sound 110

but which 15 ın greater harmony wıth the hought of the anaphora. However.,
ıt 15 only faır recognIıze that OonNe of the INanVY manuscrı1pts In miıcrofilm
hat ave hecked has anythıng Support INY propose reconstruction.
Only the miıcrofilm of ONC manuscrı1pt, EMML 41 774 century), dıffers
slıghtly f{from the rest, ZnReligious Controversies and the Growth of Ethiopic Literature  127  history of its development. Similarly, the awkward formula at the end of the  following passage ®®  Ab säma‘tä Wäld wäa-Mänfäs Qoddus, wä-Wäld yasäbbok bä’antä Ab wä-Mänfäs  OQaddus wä-Mänfäs Qoddus yamehar bä’antä Ab wä-Wäld, kämä bä-1 sam Sollusä  yamloku.  The Father is witness for the Son and the Holy Spirit, the Son preaches about  the Father and the Holy Spirit, and the Holy Spirit teaches about the Father  and the Son, that one may worship the Trinity in one name.  which does not agree very well with the thought of the rest of the anaphora,  or even with the rest of the quotation itself, may have been the result of  an attempt to reverse the message by altering the original text, which could  have been  (... kämä bä-3 sam wahodä yamloaku  ... that one may worship one (God) in three names).  The question is not which of the two formulae is theologically sound now  but which is in greater harmony with the thought of the anaphora. However,  it is only fair to recognize that none of the many manusecripts in microfilm  that I have checked has anything to support my proposed reconstruction.  Only the microfilm of one manuscript, EMML 4174 (17th century), differs  slightly from the rest, f. 22r :  ... kämä bä-1 Sollusä yamlaku [the word sam,  “name” is lacking].  ... that one may worship the Trinity in one.  This paper is not, and does not claim to be, a systematic study of the  individual anaphoras of the Ethiopian Church. However, one can recall the  historical fact that, during the days of Emperor Zär’a Ya‘3qob (1434-1468),  the established Church recognized only the two anaphoras that are found  in the Sinodos, or the Synodicon of the Ethiopian Orthodox Church, and  the Mäsohafä kidan or the Testament of Our Lord of the, Ethiopian Church,  that is, the Anaphora of the Apostles and the Anaphora of Our Lord Jesus  Christ?®. It was only logical for the Zämika’elites or more precisely, their  ancestors, who openly challenged the canonicity of these two pseudo-  apostolic writings, to look for an alternative. Their initiative in composing  anaphora(s) is attested in the writings of the Emperor himself*®:  88 Müäsohafä Qoaddase, p. 92; Marcos Daoud and Marsie Hazen, The Liturgy, p. 90;  Euringer, Die äthiopischen Anaphoren, paragraphs 20-1, p. 20.  89 A, Dillmann, ‘“Über die Regierung”, p. 66.  2° Conti Rossini and L. Ricci, / Iibro della Iuce: IT, (text): p: 41.käümd ha- 1 Sollusdä yamloakıu the ord SIM,

unamew 1s ackıngReligious Controversies and the Growth of Ethiopic Literature  127  history of its development. Similarly, the awkward formula at the end of the  following passage ®®  Ab säma‘tä Wäld wäa-Mänfäs Qoddus, wä-Wäld yasäbbok bä’antä Ab wä-Mänfäs  OQaddus wä-Mänfäs Qoddus yamehar bä’antä Ab wä-Wäld, kämä bä-1 sam Sollusä  yamloku.  The Father is witness for the Son and the Holy Spirit, the Son preaches about  the Father and the Holy Spirit, and the Holy Spirit teaches about the Father  and the Son, that one may worship the Trinity in one name.  which does not agree very well with the thought of the rest of the anaphora,  or even with the rest of the quotation itself, may have been the result of  an attempt to reverse the message by altering the original text, which could  have been  (... kämä bä-3 sam wahodä yamloaku  ... that one may worship one (God) in three names).  The question is not which of the two formulae is theologically sound now  but which is in greater harmony with the thought of the anaphora. However,  it is only fair to recognize that none of the many manusecripts in microfilm  that I have checked has anything to support my proposed reconstruction.  Only the microfilm of one manuscript, EMML 4174 (17th century), differs  slightly from the rest, f. 22r :  ... kämä bä-1 Sollusä yamlaku [the word sam,  “name” is lacking].  ... that one may worship the Trinity in one.  This paper is not, and does not claim to be, a systematic study of the  individual anaphoras of the Ethiopian Church. However, one can recall the  historical fact that, during the days of Emperor Zär’a Ya‘3qob (1434-1468),  the established Church recognized only the two anaphoras that are found  in the Sinodos, or the Synodicon of the Ethiopian Orthodox Church, and  the Mäsohafä kidan or the Testament of Our Lord of the, Ethiopian Church,  that is, the Anaphora of the Apostles and the Anaphora of Our Lord Jesus  Christ?®. It was only logical for the Zämika’elites or more precisely, their  ancestors, who openly challenged the canonicity of these two pseudo-  apostolic writings, to look for an alternative. Their initiative in composing  anaphora(s) is attested in the writings of the Emperor himself*®:  88 Müäsohafä Qoaddase, p. 92; Marcos Daoud and Marsie Hazen, The Liturgy, p. 90;  Euringer, Die äthiopischen Anaphoren, paragraphs 20-1, p. 20.  89 A, Dillmann, ‘“Über die Regierung”, p. 66.  2° Conti Rossini and L. Ricci, / Iibro della Iuce: IT, (text): p: 41.that ONC INa Y worshıp the TIrmity In ON

Thıs 1S nOL, and oes noTt claım {O be, systematıc study Ör the
indıvıdual anaphoras of the Ethıopiıan Church However, O16 Can recall the
hıstorıcal fact that, durıng the days of Emperor Zara Ya’aqob (1434-1468),
the establıshed Church recognized only the [WO anaphoras that AdIC Ooun
In the SIinodos, OT the Synodıcon of the Ethiıopıan TtAhOdCdOX Church, and
the Mäsohafä Ila the Jlestament OT Our Lord of the, Ethıopıan Church,
that 1S, the naphora of the postles and the naphora of Our Lord Jesus
Christ ® It Was only ogıcal for the Zämıka’elıtes OT INOTC precıisely, theır
ancestors, wh' openly challenged the canonı1cıty ÖT these {[WO pseudo-
apostolıc wrıtings, {O ook for alternatıve. e1r inıtlatıve ıIn composıing
anaphora(s) 1S attested In the wrıtings of the Emperor himself?©

M äsahafä Qoaddase, O2: Marcos a0u and Marsıe Hazen: he Liturgy, 90;
Eurınger, MDie äthiopischen Anaphoren, paragraphs 20-1,

Dıllmann, Über dıe Regierung ,
Ontftı OSs1n1ı and Rice1. Il lihro della Iuce [T, (text)
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Wa-gaddase q”arban-oahi AqQgAMU bä-fägadda ra 3S0MU hadizomu Ooddase Hgzi and
zä-täsahfä hä-Kıidan wa-Qo  se Hawaroayat zä-tasoahfä ha-Sinodos
They establıshed eucharıstıc anaphora, LOO, theır inıtlatıve, leavıng asıde
the naphora of Our Lord. 1G Was wrıtten In the JTestament [of Our Lord],
and the naphora of the Apostles, 16 Was wrıtten In the Synodicon.

Thıs COU be reference Habekä OT Habekdä 47 AS adapted by them
The *R3 Q Haymanotites” INAY ave een ess cConservatıve and eanıng
IHNOTE towards the Churches of the Mediterranean reg10ns., especıally ıIn theır
attıtude towards the Blessed Vırgın and the apocryphal lıterature. We ave
to admıt, however, hat NOW nothıng about the attıtude of the
Zämıka’elıtes towards the Blessed Vırgin CXCCDL from theır OppONeNtTS, the
“ara Jacobites’””. The naphora of Our Lady Mary by Cyrliacus, S  Gu  a a
and the naphora of the TE Hundred Orthodox Fathers, (3 Roatu andı
Haymanot, Goarum, INa Y ave Bn the composıtion of the °° R9atu Haymano-
tıtes  27 Points of dısagreement the adıcal SIOUDS, whose number
do nNOoTt KNOW, should be eXpecCted, but they SGGL have en In agreement
In opposıng ““the heresy of the anthropomorphization ÖT the PCISONS in the
Trmıity” mposed Dy the Emperor and the Kahnata däbtära. °°the clergy of
the Tabernacle”’ al the roya Camnp Earlıer than (häat. 9 1yOTrgI1s
of GasaCcCa WdsSs approached DYy the Metropolıitan, probably Bärtälomewos
(1398-1436), COMPDOSEC anaphoras, gaddaseyat IMS qaddoasayat 9 hıs
INAaY indicate hat the eed WdS$ urgent al that time for lıturgıical 00 hat
COM satısf y and unıfy the other Church and the splınter SIOUDS More
ımpotantly, however., ıt sShows that the CONLrOVeErSY concerning the image of
(GI0d dıd noTt durıng the reign of Z/ara Ya agob but before hım
Zämıika’el and 7ara Ya 3qob WeTC each expressing the VIEeWS or theır
predecessors Aas found In the lıterature that they inherıted. The Mäsoahafä
Mostir, whose composıtıon Wäds completed In 1424. decade before the comıng
W of /ära Ya 3q0b. has treatise dealıng wıth thıs Sd1I1le question.
large part of OTE of the homiulıies, the treatıse agaınst the heresy of

Sabellıus. the readıng for Sobkät, 1s devoted the doctrine hat G0od has
Ma  Z ‘ 101M. _ “fıgure image’”, that resembles that of INa  3
TIhe homily concludes ıth the followıng words?? -

Nahu ODsahnd akd m a am-mdsahoft kamd hottu lä-Hgzierfassumd Ma
ag ald amdhoyaw.

( adlaä GIyorgis zä-Gasacca, EMML 1838, 21v-22r:;: Taddesse Ta INTaAa E} Church and State,
T7

E.gi; EMMEK 6456, T: SCC Iso hıs treatıse agaınst Bıtu, Onı OSS1Nn1 {&} “"Due
capıtolı de] TO de] Miıstero dı G1yorg1s da Sagla’””,  \a Rassegna dı Studı Etiopici, vol (1948)

39-53 Whether it 1S sıgnıfıcant nOL, the writings of G1yorg1s the mäalka of (GJ0d
and NOT the mäalka of each DCISON ın the Trıinty.
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Behold, have brought YOU testimonYy from the Scriıptures (to OW that (G0d
has d perfect human form.

The {fforts of Ahbha G1yorg1s In composıing anaphoras oe€es not SCCIN 1{8
ave brought, al least for the time, the desıred result. It aroused opposıtıon
from the members of the establıshe Church, that ONC of the He  S

anaphoras, Md ’ aza gaddase , had nto oblıyıon for about 1ve hundred
The beautıiful lıterary plece of admoniıtion called the naphora of

Athanasıus, LOO, 15 ıIn all probabilıty the composıiıtion of thıs famous wriıter.
If the everal quotations g1ven above heretical teachıngs Can be sed
measurıng sticks for dıstinguıishiıng the wrıtings of the establıshed Church
from those of the dissıdent IO UDS, the naphora of Athanasıus mMust

undoubtedly belong O the tradıtionalısts D Furthermore, 1ıke the naphora
of Our Lord and the naphora of the postles, but unlıke the anaphoras
suspected tOo contaın heretical VIeWS and the homilıary of Rotu a Haymanot,
the naphora of Athanasıus 1S Monophysıte composition, In the
that the trıune God, who 1s addressed ın the DIaVCTI, 1S identified wıth Jesus

Semharay elam, La Messe de Oltre Dame dite Agreable Parfum de Santete,
Rome S: M äsahafä Ooddase/M issale Ethiopicum, Vatıcan City 93% E.C./1945 87-94;
and Noaburä 2d Dametaros Ta aryam and Maol|kottol| Afd NIZUS Tabäbu Bayyana ed.)
Ooaddaseyatd Maryam (G”äs‘a-Mä‘ aza oaddase), Asmara 959 Müaza Ooaddase INaY ave
een composed ın reaction (y W  LE  Aa  ! The role of the Blessed Vırgin ın helping the saınts
found In the Ma Ooaddase (e.g. Missale, Ibid., mädhanitu lä-Addam, ‘“the salvatıon
of dam täwakafitda MASWAa tu lä-Abel, “the recel1ver of the sacrıfıce of bel”, eicCc 1$ en
almost word for word from the first part of Hohotä harhan ascrı1bed Ahha Gi1yorgıis. FOor
CODY of the Hohotä barhan., SC Va den Oudenrıjn, HCO vol 208, (1960) pp SS

It would, of COUISC, be NCCCSSaI y study the dıfferent heresies hat WEeTC Current In
Ethiopia In the fourteenth and the fıfteenth centurlies be able TaW 1ıst of theses
formulae Dy which partıcular works could be measured. The INAaNnNneT of formulatıon of SOTINEC

VIEeWS would Iso ave be en into ACCOUNL The d1SsCOVeTY, ın Nä akk“”aoato, of the
declaratıon,

Albho mAg lä-mäläkotu, alho la l wAa-alho taht, alho nuh wd-gadm, albo yaman wdA-alho
sSagam, wd-alho ma akal alla malu WI P W2STIaA kwWallu asnafd ‘alam.
Hıs dıvinıty has ep and lower (lımıts), length WI' rg
and left, and CeNTWE: but ıt 1S full In all the nds of the world

DYy ıtself cannot make the Anaphora of Gregory unacceptable tradıtionalısts. It Wds prabably
tormulated Dy member of the establıshed Church In such WaY forestall ıts usec by
dıssıdents sShow that God has mälkoa . IOM “figure”, “image”; for the texXtT, SCC

Löfgren and Euringer., Die heiden gewöhnlichen Gregorius-Anaphoren, Orientalia
Christiana, XXX-2, x (1933) 82 Furthermore, the fact that thıs anaphora calls the TEeC
PETSONS of the Trinıty 5(14 addw, three Can  men (ibid., 86, from Gen I822). INAaNnNeTI of
speakıng that the dıssıdents repudıated In argumen ıth äara Ya aqob, PITOVCS that it
cCannot ave een theırs: S cH Das Mashafa M ilad (texXt) 0=71® and Conti
OSS1n1 and.R1cC1. II Ilihro della Iuce (text) RN The dıissıdents WEeTITC NOT comfortable
ıth eXpressions such mäldäkoto ar ayd, ‘he cshowed hıs dıvinıty", Löfgen and Euringer,
Ibid., ()-
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Christ, ...  who., whıle lıviıng In heaven, 1S only ONC earth and who, 1le
lıve earth, 1S trınıty In heaven)’?>:

O-Hgzi 0 NZA Nalloka bä-la “alu tatbahat bä-tahoatu , WAd-anzd 1alloka bä-tahoatu
tasselläs hä-la a  u

In the anaphoras discussed far and in the homilıary of Roatu a  « Iaymanot,
the other hand, Our Lord Jesus Christ 1S, generally speakıng, the Son

of God, who 1S always In heaven h1s throne and whom PTayeCIS AdIiIC
addressed Whether the naphora of Athanasıus Wds wrıtten DY 1yorgı1s
(91: nOTL, the between 1t and the other anaphoras In question 1S
clear that OC that the former Was wrıtten refute the VIEeWS
expressed In the latter. Expressions such d5,

a länd, astämhori länd
Pray for uS, intercede for u

dIC siımılar the language of the Sa ’ atat of Abba 1yOTrgıs. The prayer *,
Nohnä-ssä 9lld täsaädädnd ä anta samakd wa-konnd hablaya am-habehomu LäÄ’ alawan,
rd ayannd bä-sahlakda kamd nahNaddo, 2bbomu lä-mähayyamnanikä,
As for u < who ATC persecuted for the sake of yOUI Name and have become the
DICY of the heretics, shepher: ıth yOUT Compassıon that INa Yy gulde
the hearts of YOUT al

INAVY g1ve the impression that the anaphora orıgınally belonged rather
miınorı1ty OUD, but NOW from hıs qädl and irom hıs treatiıse agaınst
the heresy of ıtu that Abba G1yorgis Was persecuted for hıs a Hıs
confession of al concludes wıth VEIY revealıng nNnience 7

9 5 Mäsohafä Ooaddase, D: Marcos Daoud and Marsıe Hazen, he Liturgy, 149
Euringer has apparently m1ıssed thıs crucıla|l polnt ; C h1s translatıon, “ DDIe äthıopıischen

naphora des Athanasıus’, OrChr, vol a S51 (19227) DA I he controversıal
quotatıion, “ VD God] alone NOW yourself””, (see /4), follows immediately (ibid.)
rephrased and addressed Our Lord Jesus Chrıst

Antd lälika fa 'ammar hallawekä; wa-antd lälika mäaläkotakäd.
You alone) NOW YOUT CSSCHNCC , and yOUu alone understand YOUIF dıvinıty.

quotatiıon from the homıily for the eas of the Baptısm of Our Lord IN Rotu aymanot
INaYy clearly cshow hOow the opposıing partıes wanted formulate thıs eachıing, EMML 7028,
T 278

Na ammaon bä-ahadu Ag(23v)ziabher ahaze k” allu, gäbare samayat wad-madr wda-bahr
wa-k Wallu za-wastetomu, zä-yoare 1 k Wallo W3 9tu-SSd [-yyastäroa i lä-ahadu-ni, Wd-woa atu
yvyd ammor k Wallo wda-alho zä-yä ammaoro ; Wd-Fra 3S0-SSd lalıhu ya ammar mäaläkoto.
We belıeve In ONC God, the Father almıghty, the maker of heaven and ear and SCAqa
and al that 1S in them, he wh' RS all but himself 1S visıble OM  @ He knows
all but OTNIC knows hım Hımself, hıs dıvinıty, however, he alone knows.

hıs ormula dDPCATS Iso In SOINC of the other homuilıes of 9lu aymanot, C IDid., l1Or
Mäsohafdä Ooaddase, 15L Marcos Daoud and Marsıe Hazen, The Liturgy, S:

Euringer, ‘Die äthıopischen Anaphora des Athanasıus’”, 280
G' / Haymanotu Lä-Giyorgis za-tasamyd Qeroalos, Faıth of G1yorgıs who Was called
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Bd-zoa haymanotayd abäarku Wastäl-Zz9| ‘"aldm bä-amtand haywdtayd NZAaA atwdaggdz
bä-haba '"alawan Wd-anzd aWdZ229IZ0MU lä-"alawan.

have 1Vve: In thıs al of mıne all ıfe long, condemned Dy the heretics
and condemnıng the heretics.

1yorgı1s dıd NnOT hesıtate complaın about the persecution he Su1ITiere:
the Blessed Vırgin in hıs Sa atat In movıng rhymıng prayer -

Läüä-maont gomki amannd rahug,
UrWe züa-wWAdqa hä-amsald mäbrdqg
NZA ozboki SIC yawohaot eX yoawaof) bä-bbä-haqq

ANZa natwekkaäl kı amannd allina wd-af
wastda ar agboartoakı F3 93Sd sädf
affOo-nu nd ayyol kamd
Why do YOU stand far off, |O-Blesse: Vırgıin],
wRh: the serpent IC fell lıke d thunderbo
swallows YOUTF people gradually”?

ıle depend yOUu In mınd and mouth,
Wwe) YOUT Servants ıIn the monasterı1es,
HOW 1$ it that wander ıke d bird top(s) of precıpice(s)?

eTe COU be ONC OT [WO LCAdSONS why the author ascr1ıbed thıs anaphora
Athanasıus. Its relatıon ıth the MäsohafdM7zä-warddat am-Samayat

la°aldä 23dd Atnatewos ha-“aldätda ohud, Epıistle 16 Camme OWN from
heaven {O Athanasıus Sunday  „ 99 1S clear. Both AIC INOTC than
exhortatıons the al and the clergy observe the Chrıstian LAaW
includıng the observance of the Chrıstian Sabbath, Sunday — whıch indıcates
that thıs anaphora, ıf it Was the work of 1yorgıs, Was Composed before he
Joıned the Ewostatewosıiıtes ın honourıng aturday Sabbath 10 eETE 1S also

0Ca tradıtiıon that ıt Wds 1yorgı1s Säglawı who translated the so-called
Athanasıan Tee into (3 97 10

When Emperor äara Ya agob CaMle W  > he attempted control
the growth of lıturgical lıterature from unauthorıized OUTICCS Dy Issulng
YyI1 (of Ethıopia)”, M äsahafä mostır, EMML 6456, Alr Faıth of G1yorgIls ... ” 1$ Iso
found In Mäsohafä Sa  atat, EMML 204, T: s

9 &8 M äsahafä Sa 'atat hä-Ga‘az-anna büä-Amaranna, FS2
The Epıistle 15 usually OUN: In the manuscrı1pts supplementary (exi the Haymanota

Abdäw, C Br Mus Or 784, 2051 Wright, Catalogue, CECALFV:; 234: 6C

Iso Ullendorift, The Ethiopians, London 1973, 145
10 FOr the posıtıon of Abhbha G1yorgı1s the CONLrOVETISY the Oobservance of aturday,

the Jewısh Sabbath, 66 esse Tamrat, Church and ate, D It should be pointed
Out that Gı1yorgı1s revered Sunday In hI1s wrıitings LNOIC than aturday; N Zotenberg,
Catalogue, 113 260, 129 M äsahafä S54 atat, EMML 204, s ere 15 Iso

evidence eıther that he had VCeTI een antı-Sabbath.
101 Br Mus Or /793, 109v, Wriıght, Catalogue, CC® E 23 274-5;

Mäsoahafd Sd’ atat, EMML 204, ff. V-  T: GuerriIier, °ln ethıopıen du Symbol
de saınt anası  0 RUGC. vol 20 -  , 68-76
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decree hat anaphora other than the naphora of the postles and the
naphora of Our Lord Was be sed iın hıs dominions***, apparently
the exclusıon O1 those composed Dy members of the establıshed Church
Neıther 1yOrgı1s 1OT the Ewostatewosıites WOU FERTEL the bannıng of
Chriıstian 1turgy hat dıseriımınated agaınst aturday, especılally after the
Councıl of Ta atmag, in IC dec1isıon Was made that the Jewısh
Sabbath, LOO, be observed dAS Chrıiıstian holy day 10 We should also cConsıder
the possı1bılıty that thıs anaphora IMNaY ave een composed In reaction LO

anaphora of the Ewostatewosıtes CVCIMN though ONe of the anaphoras
known thus far Can be suspected dAS havıngz orıginated from them The
decree f the Emperor In ıtself 1S sufficıent evidence that, al least durıing the
reign of Zäara Ya 3005 the Church accepte only the [WO anaphoras IC
AT contaıned In the pseudo-Apostolic wrıtings and that the rESL. hat 1S,
those hat ex1isted GT that time in thıopı1c, WCCIC rejecte DY decree ASs

heretical. Thıs WOU nclude the naphora of SRa A Haymanot OT yrıl,
the naphora of Our Lady Mary by Cyri1acus an the naphora of John
Son of T hunder. all of whıiıch, ıt n WCIC known the author of the
Mäsohafä moastir!

INa Y be relevant LO ofe that Fakkare mäldäkot, Interpretation of the
dıvinıty”, treatıse 16 defends the belıef that God, O hat
the Church of Zara Ya agob taught, has Ma  8 1O01M. , “figure”,
uimage”’ 1ıke that ö1 INan, draws extensively ıts evidence from the anaphoras
1C ave thus far suspected of contamıng heretica] views 194 One
quotatıion In the treatise 1S of specı1al interest hıs study  105

Akko 7z4ä-bottu lä-maläkot gadmda WG-nuha, 'a ’ la wa-tahtd, yamana wd-zägamd.
Not that the dıvinıty has W1 OT ength, and lower 1m1ts), rıght and
left

As the edıtor has noted . thıs 1S taken irom Gu  S {}  An , It 1s also rephrased,
interestingly, in Garum 10

Alband yaman wAa-alband zagam ; alband LÄäfdr wad-alband mÄdSsÄärdt ; nohnä tAfdr
wa-nohnd mäÄdsdrät.
We have rıght leit: have fiirmament. ımıt| founda-
t1on lower lımıt]; ourselves dIC the firmamen and the foundatıon.

10 See
10  G eSsSSsSE Tamrat, Church an ate, 230; ONTı OSS1n1 and RICCIH Il lihro della

Iuce I: (text) 53-5; Getatchew Haıle ed.). Letter of the Archbıishops Mıka’el
and Gäbroa’el”, J5ST: vol 26/1 (1981) Ta  OO

1 O: Cerullı, Scritti teologici, T
10  n Ibid.,
10 Ibid., ET
10 Mäsohafdä Ooaddase, I31: Marcos Daoud and Marsıe Hazen, The Liturgy, 126
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According the Odlemontos, these AIC, INOTEC less, the words hat Our
Lord spoke eter. wh relayed them h1s 1scıple, Clement }98 -

Alband nuha wa-gadmd , alband yamnd WA-1-SIZMd.
We have length WI1 have neıither rıght NOT left

If the observatıons made far AL COFFECT.: formulae such A these should
nOoL be expecte in anaphoras composed for the esta  ıshed Church

1S notL wıthout interest add ere that accordıng Rotu a Haymanot,
ONChıs eology Wds formulated Dy certaın teacher, ahadıu am-gaddusan,

of the saınts’””, vVe ONC of the monks., for colleague wh: Wds sincerely
iınterested ın knowıng the MYSTeETY of the divinıty  109 The report in the
Gadlä IyOrgziSs zA-Gasacca hat thıs explanatıon Was gıven DYy Ahha 1yorg1s

Jew who had challenged the Chrıiıstians wh elleve: that (J0d had
ZASS “face”, Dy askıng them sarcastıcally ell hım INn IC dırection hat

0face, ıf he had ONC, Was pomlntıng 1S rather SuspectT. Judging from hıs
Mäsohafd mMostır, 1C cshows dısagreements ıth the homilıary of Roatu a
Haymanot, 1yorgıs Was 1Irm belıever In the Malka — hands., AT INs,
CaIs, eit OF Godlll ven though members of the establıshed Church
belıeve that (J0d 1S omnıpresent, thıs 1s NnOT the ormula they USC In
descrıbing the fullness of (J0d in the ole WOT. aVe NnOL oun ıt INn
the Mäsohafd mMoastır

The AaNONYINOUS author of the Fakkare mäläkot, Zämıka’elıte wh:
( have lıved after the Invasıon of the arnı y of Imam ma ıb brahım
al-Ghazı, Grann, MaYy NnOT ave een that Droofs irom these anaphoras
COU ave nNnOT eCn accepte DYy hıs Opponents had he 1Ve Century OT

earlıer. The Invasıon of (Jrann and the devastatıon of the churches and
monasterı1es of the Empire by hıs arı Y of mercenarIıies for VeTr ten Er

ifollowed Dy the unwelcome arrıval of the > INa Yy ave changed the
sıtuation. What urvıved of the clergy INaY ave COHIE together, eıther fOTr-
getting theır dıfferences OT UuNaWaTliC of theır EXISteENCE, put together hat-
CVCT Was eft of the lıterary er1ıtage of the COUNLLY and stand together
agaınst NC  S challenge, the theologıca propaganda of the Portuguese.

10 EMML 2147, 209r
10 See hıs homily for the feast of the Ascension of Our Lord, EMML 7028, 4Alr
A MML 1838, 2lv
89 See
DA Basset, “Etudes SUT |’hıstoire d’Ethiopie”, Journal Asıatique, ser 7, 1/ (1881)
327-334:; id.. Histoire de la conquete de [’Abyssinie siecle ) DUar Chihab ed-Din Ahmed

hben Abd el Oader Surnomme Arab-Fagih (2 vols Parıs
Bahray (I Gu1dı ed.), Historia Gentis alla, DCO.: ser1es altera, I11 (1907) texti 220-

232 translatıon 193-208 ;: E1 Beckıngham and G. W Huntıngford tr) Some
Records of Ethiopia i Ihe Hakluyt Soclety, London 1954 111-127:;
Schleicher, Geschichte der alla, Berlın 893
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Conclusion

Ethiopic lıterature, In ıts present form. manıfests contradıctory VIEeWS
regardıng SOTIIIC basıc doctrines of Christian al At first glance, hat
WOU SCCI1 be the work of indıvıdual teachers wh: lacked profoun
knowledge about the princıpal teachıngs OT: the Church When tudıed closely,
however, it SOON becomes clear hat each paır of Oopposing VIEeWS has
hıstory of ıts OW The hıstory of SOIMNC of these INa Y back far A the
beginnıng of Chrıistianıty In Axum. The MOST obvıous ONCS, however, SCCI1I]

ave orıginated iın the fourteenth and fifteenth centurıies when the Church
Wads In danger of disıntegrating into INanYy maller of dıssıdent SI OUDS, each
ıth 1ts OW lıturgical 00 hat expressed ıts theologıca VIEeWS. hıs
18 ave taken place wıthın few decades after the en of the energetic
Metropolıtan Salama (1348-1388) Emperor Far a Ya agob (1434-1468) and
h1s clerıica] clıque, the Kahnata däbtära, apparently sed theır talent and
authorıty challenge the dissıdents and establısh Strong, centralızed
Church The lıterature of the dıssıdents has survıved CVCN though the
churches that produce 1t have dısappeared, noTL only because of the SC-
cution of the establıshed Church but because of the invasıon of (jrann.
Lack of Stırong cathedra from IC OrthodoxX teaching COU ave een
eclare especılally after the destruction of the COUNLrY DYy Grann, eft the
survıvıing clergy optıon but {O embrace the lıturgıcal erıtage dSs OoOun
In the churches and monasterıes, ıth al the contradıctions it manıfested.
The teachıngs of Abund Astıfanos, the ounder of the Astiıfanosıte SBCGT: the
VIEeWS of 53re Mahobär and hıs followers expressed In the homilıary of
Roatu a  S: Haymanot, but rejecte Dy Emperor 7ara Ya agob; the naphora
of Our Lady Mary DY Cyr1aCcus, IC Wads anathematızed Dy the author of
the M äsoahafä Maostıir ; the Odlemontos, consıdered book of lıes Dy G1yorgı1s
Säglawı; and the homıilıary of Roatu a  S Haymanot and the M äsohafä MOostTIir,
[WO maJor theologıca works 1C dIC In dısagreement INOTEC often than not,
constiıitute Ooday part of the lıterary tradıtiıon of the Ethiopıian TtAhOdOX
Church

xamples have een gıven {O ıllustrate these interpretations, SaVC for the
teachıngs of Abund Astıfanos. The Amhbharıc Tamhartda Haymanot, edıted Dy

Cowley  114 1S apparently work produce by hıs school. Judging Dy
Comparıson between ıt and the analysıs oftheır teachıngs made Dy Beylot
The (193 97 texti of ıt 1s OUnN: ın everal manusecripts  116. The Mäßstäbq ”‘

Kl oger Cowley, : ext ın Old Amharıc”, Bulletin of the School of Oriental and
African Studies, vol (1974) 59 /-607

K  A Robert Beylot, *MIn epısode de I’hıistoire ecclesiastıque de l’Ethiopie. Le mMOuvemen
Stephanıte. Essa1l SUT chronologıe el doctrine””, Annales d’E: thiopie, vol (1962) 03-1

1: E.g EMML 2082, 107
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zä-Noagoastä K 3alland: OT “ dupplication of the Queen of us al 2 and the
Mästäbq ”a zd-Mäsqdl OT ““Supplication of the Cross’’ 118 WCIC composed
and made part of the lıturgy because of the “”heresy” of the Astıfanosıites
OT theır predecessors  119. hıs SAdINle heresy inspıred Bahroay, the author of
the Zenahu Lä-Galla, OT “ Hıstory of the Galla ” COMPOSC the followıng
hymn 12

Hallawu allc yoblunä, tamallakunu lä-fotur,
wa-tagäbboaru a AaAla lä-“azdä gädam Malur

Mäsqdl 5l mäloa‘ altc k” allu nAa2dUr,
nohnd-ni nabalomu, sobda tÄsÄgla Dä-gqätr
Krastos i-gqäüddäso-nu hbä-dämu ur
There dIiC those who Sa Y US, E YOUu worshıp creature,
and celebrate feast pIeECE of WO0Od of the wılderness ?”
“TCThe ('ross 18 hıgh above all thıngs'';

>d Y them, ‘When Chrıst Was ecrucıfıed al NOOIN,
dıd he NnOoL sanctıf y ıt ıth h1s honoured blood?

erıtica]l study of the “prayerva known ds dyfdä Sallase‚ OT WOT:
Ör the TG WOU reveal|l that ıt 1s nothıng but confession of al
and treatise agaınst Sabell1ıanısm and Arıanısm (relız10us VIeWS allegedly
entertaıned by äamıka el el al.) and agaınst magıcal practices, ql
of Emperor äara Ya 3qOD (1434-1468) ***.
oug relıg10us controvers1es threatened the unıty Sl the Church In the

fourteenth an the fifteenth centurıIies, they WeiIC certamly the maın impetus
for the growth of thıopıc Iıterature durıng those [WO centurIies, nNOoTt only
In orıgınal COmpos1it1ons— as the refutatıve lıterature mentioned above
shows— but also in translatıons— as the followıng example cshows122.

But Gämäloayal 15 VErIYy ılıgen In underminıng the Book of UuDıLlees because the
Book of Jubilees speaks openly about the DCI SONS of the Trınıity. Whıle instructing
those who aCCeptL h1s teachıng, he has saıd. ‘“CThe WD0k of Jubilees 15 NnOoTL on
the Enumerated Eıghty-One ooks;: but rather (ıt 18) the Book of Maccabees
(that) 1s called the Book of Jubilees, because where the postles mentıiıon In theır
Sinodos the Book O, Jubilees, they do NOL mentıiıon the BooR of Maccabees, and

11 Eg M äsoahafä Ooddase, EMML 389, {f. 12v-13r
T  © Ibid., LÖTV:: and EMML 6/780, AAr
1: The heresy of refusıng PGVGTIE the holy Cross and the 1Con (of the adonna Was

Ser10us problem for the Church durıng the reign of Kıng Yagboa a 5oayon (1285-1294); SCC
(‚adla Märgorewos edıted by Conti1 Rossiın1, CO script. aetn., teXT, ser1es altera,
(1904) reprint vol 33 (1962) S  D

12 hymn the CTOSS, Sobhatd M äsqdl, Br Mus Or 534., 4v, rıght, Catalogue,
CXXVIIL, l

12 TIhe Sayfd S5llase ın Br Mus Ir 525 from the fıfteenth Century; Wriıght,
Catalogue, ALVL I 30-31

2 He Homuly (of Emperor 7ara Ya a3qob) In Honour of aturday’, EMML 1480, 909r
On EMMTL 1480, SCC ote 73 above.
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where they mentıon the Book of Maccabees, hey do NOL mention the nok of
Jubilees’” 125 Furthermore, In order denounce the Dok of Maccabees, he has
sa1ıd, °“T'he 0K of Maccabees, LOO, 15 NnOL IN the Enumerated ı1ghty-One
00  S. but rather (1t 18) the O0k O Joseph hen Gorion (that) 1S called the Book
of Maccabees’.

Behold! Gämaloayal has denounced four of the Enumerated E1ghty-One Books
for the 0K of Jubilees 15 ONC and the ook O, Maccabees 1S three But the
Book of Josep. hen (Jori0N, 1C| Gämaloayal saıd 15 called the Book of Maccabees,
1S NOL book of the Prophets but homily IC the doctors under
|Emperor| Constantıine, for hen ıng /ära Ya agob, named Q “äastäntinos. ear
of the alse teachıng of Gämaloayal, he rdered that the ook 0 Joseph hen
Gorion be translated from Arabıc nto G3 .37Z. When ıt Wads translated, 1t Wäas
Ooun that ıt Was homily composed durıng the days of Constantıne, Emperor
of Rome., and ıng ara Ya ag0ob repudıated the alse teaching of Gämaloayal

Thıs document cshows noTt only the Oobvıous fact about the Lena YAU
1C ave een rejected: al least inıtially, because of the Emperor’'s
attıtude towards the Jews iın thıopı1a, but ıf also shows the possıble ex1istence
of the2 Nägäst (ın translatıon) ın the fifteenth Century In that Gämaloyal
INa Y ave referred tO ıt The Nägäst 1s the only 0Ca SUOUICC, far
know, that equates the ook of Joseph hen Gorion ıth the ook of
Maccabeegs : M äsoahafdä 0Se, waldda Koroayon Wd-woa atu Mäsoahafdä M äga-
bayan Il o0k of Josep. hen Gorion, that 1S, the ook of Maccabees’’),
and 1C explıcıtly excludes Kufale OT the ook of Jubilees {from the ıst
of the Enumerated ı1ghty-One 00

17 Gämalayal’s argumen about the lıstıng of Kufale/Mägqaboayan has SOIIIC basıs In the
T äfassahu waludand and Abtoalis 1st Kufale, whereas Abtolis has Mägqaboyan ; neıther of
them 18 lısted INn Täfässahu waludand IP CS Cod Borg eth Z ff 55Mı 73v and O3r

lıttle urther iın the CX the Emperor explaıns that Kufale oes NnOT consıst of three
the STINMOdoOos “"seems suggest . hat would probably INCAanNn that Gämaloayal took the number
urther evidence that Kufale 1$ really another AdIlCc for Mägqaboyan. Kufale 1S only NC (book)

ıle Mägqgaboyan 1$ three, although wıthout Kufale. The argumen f3 Horovıtz, “Das
äthıopısche Maccabäerbuch , Zeitschrift für Assyriologie, vol (1906), 194-233, that ıt 1S
ONEC book 15 not in accordance ıth Ca tradıtion; SCC also (G((adla Märqgorewos, ed Conti1 Ros-
S1N1, (lınes 1-2)
} Gu1dı, Il “ Fetha Nagast” “ Legislazione dei Re’”, Istıtuto Orıientale ın Napolı,

Rome 1897,


