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Topography and Sanctity
in the North Syrıan Corridor

In thıs aDCI, systemi1c topography, aAas currently eing developed especılally In

France, 111 be sed LO cCast lıght aSspeCISs of the sanctıty ın Theodoret’s
Philotheos In partıcular, the notion of corrıdor ıll be sed iıllumıne the
diversıty ıIn unıty of that sanctıty, the specıal role wıthın ıt of Sımeon tylıtes,
and ıts poss1ible relatiıonshıp ancıent and ongomg Judaeo-Christian
ascet1ic tradıtion.

Syrian topography and Chriıstian sanctıty AIC, of COUTISC, strangers. Peter
Brown, iın hıs famous Rıse and Function of the Holy Man In
Late Antiquity” and In hıs adrıd conference ‘] own, Vıllage and
Holy Man the CAdasCc of Syrıia , acknowledges INOTEC than C hıs dependence

Georges TIchalenko’s illages antıques de la ‚yrie du ord. ‘“Masterly
archaeological survey“ 1S h1is trıbute iın the former, ““inspıred evocatıon of
distinctive area” In the latter Sınce Tchalenko and Brown, ave had
SCC the saınts of the Syrıan desert 4S fgures ın landscape: the landscape of
the Oost villages of the lımestone massıf the road from Antioch the
imper1a|l frontier, (1 LNOTIC wıdely, from Seleucı1a the SCd Seleucı1a the
Tigrıis. Yet In hI1Is latest book The Body and Society Brown has reliınquıshed,
where yrıa 1S concerned, the geographical perspective iın favour of INOTITC

theologıca tradıtiıon iın Judaeo-Christian asceticısm d h1is maın explanatory
theme ıll be argued eTre that retention of the geographıc inspiration,
reinvigorated by recent debate, m1g ave served hım better. FOor fee] that
ıIn Chapter the Syrıan chapter somethıng has een forfeited!.

When Tchalenko WT ıt Wäas agaınst the background of the ESCADC in

geography from determinısm nto ‘““poss1ıbılısme ” nOTt the mılheu makıng
INan, but rather the space-time conjuncture offerıng of possıbılıties.
As Lucıen Febvre WT': “* Des necessıites, nu part. Des possıbılıtes, Dal-

Brown, ‘“"The Rıse and Function of the Holy Man ın ate Antıquity" JRS (1971)
j ‘1 own, Vıllage and Holy Man the ASCcC of Syrıa  H7 Pıppidı, ed Assımilation el

resistance la reulture greco-romaine dans le monde ancien (Parıs, Tchalenko, Villages
antıques de la yrıe du ord (Parıs, Brown, The Body and Society (London,
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tout 2 Sınce the 1960’s, however, it has een increasıngly recognized that
““pnossıbılısme ” Was nNOL enough: ...  une phılosophıe uUunec DCU courte’’ In the
words of Piıerre Claval, meanıng, perhaps, that the field Was eft LOO wıde
OPDCNH, LOO lıttle excluded®. In partiıcular, possıbılısme seemed tO shut socı1al
and human geography off from the formal ySstems and theories of SyStems
taken from cybernetics, ıth whiıch the rest of geography WasSs increasıngly
preoccupled. ecently therefore the French school has een revıtalızed by the
introduction of INOTC systemi1Cc approach. Siınce the 1980’s there has een
energetic Jlalogue g01ng 0 whıch the 985 L ’Espace geographique col-
oque of S1X PapCerIs has made partıcularly notable contrıbution. er g0ood
startıng polnts ATC the ournal TD throughout 98) and the 984
Avıgnon conference Systemes el localisations. Recent developments ATC

conveniently summarızed by ; n Pıtte In “Le Retour de La Geographie”
the Vingtieme Sıecle for July-September

What 1S LO be understood by system ın thıs context? Loosely, anythıng
that consısts of p connected together MaY be called SyStem. In
sSystem AS concel1ved by human geography, the cCcomponents ıll nOoT only be
spatio-temporal (the physıcal landscape of or Syrıa 360-46() ıth ıts
orography, clımate, ora and fauna), but also Cultura. the populatıon, theır
perceptions and eXpress10ns, theır interactıion ıth the natural world, theır
mutual communıicatıons. ogether these form whole mM1ıcrocosm whiıch 1s
yeLl suscept1ible of ormal, CevVcCcnN diagrammatıc, analysıs. In thıs 9 SysStem
therefore 1s somethıng be understood rather than sımply observed, 4S Was

the Casc ıth both the determinıiıst and the possıbılıs versions of the mılheu.
System 111 ave both hıstory and geography, ıts operatıons ıll take
effect In varıety of time scales, and those effects MaYy be SCCH A varıously
determined, probable OT only possıble In terms of laws, inıtial condıtıons,
adventit10us facts, eic

The partıcular system whiıich 1S relevant Theodoret’s Philotheos> 1s that
of the or Syrıan corrıdor. corrıdor MaYy be defined preferred lıne of

whether for Wäl, trade OT cCultura exchange, between [WO of
ettled and less restricted cırculation. Before Ihet’s revolution of the camel

Febvre, La Terre el !’Evolution humaine arls, Y
Claval, ‘““Causalıte ei Geographie” L ’ Espace Geographique (1985) 1711

Vingtieme Siecle, Revue d’histoire 23 (Juıllet-septembre, 83-90
Ihe translatıons gıven dIC those of Price ın hıs History of the Monks of Yria DYy
Theodoret of Cyrrhus (Kalamazoo, FOor the texi have used Canıvet and eTOY-
Molıinghen, Theodoret de Cyr Hıstoivre des Moines de la ‚yrie Sources Chretiennes 234 25
(Parıs Canıvet's 12 onachisme syrıen selon Theodoret de ( E Theologie historique
has Iso een indıspensable, partıcularly ch ‘“Chronologıe et Topographie”, VE though OUT

conclusıons dıffer from ose he eached
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agamınst the wheel, or Syrıa formed such corriıdor®©. It extended, al ıts
wıdest EXtENT, from ON Seleucıa another, al lesser exient from Antıoch

Zeugma, imperı1a|l capıtal imperı1a|l frontier. Was corrıdor because
the north lay the escarpmen of the Taurus and the south lay the
wılderness of the Desert. Only ın the NarITOW ıne in between, COUuU WaggONS
and pack anımals find the gradıents, f0o0d, wheelwrights, blacksmı and
other back-up ServICces they requıred. The only alternatıve the road Was the
r1ver, but ıt had ıts problems and Julian’s usc of ıt iın hIs attack Ctesıphon
Was nOoTt encouragıng. But the corr1ıdor, west east, Was not unınterrupted.
Beside the Taurus, there WEIC lesser ranges going nor and south Mt
Amanus separatıng the Antıiochid from Cilcıa: Mt Sılpıus, the beginnıng of
the Lebanon, separatıng the Antıochıid from the pper Urontes, Coele-Syrıa
and the ekaa; Mt elus, A Ichalenko called it, the beginnıng of the nt1-
Lebanon, separatıng Antıoch from Beroea, the modern Aleppo Beyond
these., the cCorrıdor Was interrupted agaın, north-south, by the SOTZCS of the
Euphrates and the Tigris. COrr1ıdor, YCS, but also low swıtchback

In Theodoret’s tiıme, the CeENLUTrY between the external schısm ın northern
yrıa produced by the rendıtion of Nısıbıs iın 363 and the ınternal schısm
produce by the definıtion of Chalcedon in 451, the corrıdor Ian mMOstT

effectively from Antıoch {O the Roman forts beyond the Euphrates the
Khabur Thıs stretch Was divided by ıts undulatıons into ve sect10ns.

Fırst, there Was the coastal plaın, interrupted by Mt Amanus, but present in
Cilıcıa and extending LO the south far ASs Latakıa Second, there WeTIC the
eaword foothıills, princıpally Mt Sılpıus, Oocused towards Antıoch 1r
there Wäas the lIımestone massıf, kırted LO the north by the maın road from
Antıoch tO Cyrrhus. Fourth, there WeTiIC the andwar: foothılls, focussed
towards Cyrrhus and the er inter10r such A Edessa Fınally, there
Was the inland plaın, the frontier beyond the Euphrates. It Was these five
sect1ons 1C WeEeIC the habıtat of Theodoret’s or Syriıan sanctıty. They
provıde the opportunıtıies and constraınts ıth 1C ıt 1ve definıng ıts
freedoms of pıtc and play Ihus understood d topographical SyStiem,
self-constituting collection of9 the or Syrıan corrıdor INd y NO be
examıned d factor ın aspec(Is of the sanctıty epıcte bDy Theodoret ıts
dıversıty ın unıty, the specıfic PCrSsSONa wıthın it of Sımeon ylıtes, and ıts
relatıon earlıer forms of Christian spırıtualıty.

Bullıet, The Camel and the Wheel (Harvard, 1975).
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The Diversity IN nity of North Syrian Sanctity
Because it Was collection of D  9 the or Syriıan corrıdor provıde
TITheodoret’'s holy InNeN ıth varıety of envıronments. Consequently sıngle
spirıtualıty Was dıfferently schematızed AaSs ıts base, audıience, sphere of
actıvıtlies. and enemıles. 10 rıng thıs Oul, ıll fOCcus the mıddle
sect1ons of the corrıdor, the Seis of foothılls and the massıf central, SINCEe the
coastal and ınland plaıns AIC INOTEC margınal Theodoret’s aCCOunNL

Fiırst, the sıngle spirıtualıty. Was hıghly physıca spirıtualıty of adıcal
somatızatıon. The body became the expression of the Spirıt. Theodoret makes
hıs clear when, havıng desceribed James of Nısıbıs’ asceticısm, he SaYyS ..  whıle
he hereby WOTC OoWwn hıs body, he provıde: hıs soul unceasıngly ıth
spiırıtual nourıshment. Purıiıfyıng the CYVC of hıs hought he prepare: clear
miırror for the Holy Spirıt and116  Adshead and Adshead  The Diversity in Unity of North Syrian Sanctity  Because it was a collection of parts, the North Syrian corridor provided  Theodoret’s holy men with a variety of environments. Consequently a single  spirituality was differently schematized as to its base, audience, sphere of  activities, and enemies. To bring this out, we will focus on the 3 middle  sections of the corridor, the 2 sets of foothills and the massif central, since the  coastal and inland plains are more marginal to Theodoret’s account.  First, the single spirituality. It was a highly physical spirituality of radical  somatization. The body became the expression of the Spirit. Theodoret makes  this clear when, having described James of Nisibis’ asceticism, he says: ‘““while  he thereby wore down his body, he provided his soul unceasingly with  spiritual nourishment. Purifying the eye of his thought he prepared a clear  mirror for the Holy Spirit and ... he was changed into His Image from glory  to glory””7. Moreover it was a somatization of a particular kind. Of the three  later monastic virtues of poverty, chastity and obedience, the Syrian ascetics  most emphasized poverty. Chastity was taken for granted, virginity being  only invoked by Theodoret in a passage which dismisses gender differences,  and obedience, in a Benedictine or Ignatian sense, was hardly recognized as a  virtue®, Again, within the category of poverty, of the three basic human  needs of food, clothing and shelter, it was the renunciation of shelter which  was most emphasized. As Festugiere noted, the ascetics of North Syria were  characteristically örai0pıoı hypaithrioi, out of doors folk?.  Thus in the case of James of Nisibis, his prototype, Theodoret says: ‘In  spring, summer and autumn he used the thickets with the sky for roof; in the  winter season a cave received him and provided scanty shelter””!°. Peter the  Galatian lived in an old tomb as did Zeno of Pontus!!. Of Maron, the first  hermit in the Cyrrhestica, Theodoret tells us that, ‘‘Embracing the open air  life, he repaired to a hill-top formerly honoured by the impious. Consecrating  to God the precinct of demons on it, he lived there pitching a small tent  which he seldom used’”’!?, Similarly, Eusebius of Asikha: ““Repairing to a  mountain ridge fayia tıc öpovc and using a mere enclosure Opıykiov whose  stones he did not even join together with clay, he continued for the rest of his  life to endure the hardship of the open air ... Frozen in winter and burnt in  summer, he bore with endurance the contrasting temperatures of the air””!®.  7 Theodoret, p. 13.  8 Theodoret, p. 187.  9 A.J. Festugiere, Antioche Paienne et Chretienne, de Boccard, Paris, 1959, pp. 295, 299-306.  10 Theodoret, p. 13.  11 Theodoret, pp. 82, 96.  12 Theodoret, p. 117:  13 Theodoret, p. 126.he Was changed nto Hıs mage from g1O0rY

glor Moreover ıt Wds somatızatıon of partıcular kınd Of the three
later monastıc virtues of DOVEerTTY, chastıty and obedience, the Syrıan ascetics
MOST emphasızed pOVerTY. astıty Was taken for granted, virginıty eing
only nvoked Dy Theodoret In DasSsSagc IC dismisses gender dıfferences,
and obedience, In Benedictine OT Ignatıan, Was hardly recogniızed A4Ss

virtue®. galn, wıthın the of DOVertTY, of the three basıc human
needs of f00d. CIO  ıng and HEItET, ıt Was the renunclatiıon of helter 1
Was MmMOSsT emphasızed. As Festuglere noted, the ascet1ICcs of or yrıa WeTEC

characterıistically ÜNAaLOPLOL hypaithrioi, Out of doors
TIThus In the Casec of James of Nısıbıs, hıs proftotype, TITheodoret Sa YS “In

spring, SUMINIMMECT and autumn he sed the 1CKeTts ıth the SKYy for roof; In the
wınter SC4SOTNM CAaVC rece1ved hım and provıde SCaNTtYy shelter’? 19 Peter the
Galatıan 1Vve'! in old tomb d dıd Zeno of Pontus1}!. Of Maron, the first
hermıiıt In the Cyrrhestica, Theodoret us that, ‘“ Embracıng the ODCH alr
lıfe, he repaıred hıll-top OrMEerI1Y honoured Dy the 1Imp10US. Consecratıng

God the precinct Öl demons 1t, he 1vVe there pitching SMa tent
IC he seldom used’’12 Sımilarly, Eusebius of Asıkha “ Repairıng
mountaın rıdge DayYıCa  S LUC VDC and usıng INeETIC enclosure OPLYKLOV whose
StOoOnes he dıd noTt C VEN Jo1mm together ıth clay, he continued for the rest of hıs
ıfe endure the ardshıp of the OPDCNH alr116  Adshead and Adshead  The Diversity in Unity of North Syrian Sanctity  Because it was a collection of parts, the North Syrian corridor provided  Theodoret’s holy men with a variety of environments. Consequently a single  spirituality was differently schematized as to its base, audience, sphere of  activities, and enemies. To bring this out, we will focus on the 3 middle  sections of the corridor, the 2 sets of foothills and the massif central, since the  coastal and inland plains are more marginal to Theodoret’s account.  First, the single spirituality. It was a highly physical spirituality of radical  somatization. The body became the expression of the Spirit. Theodoret makes  this clear when, having described James of Nisibis’ asceticism, he says: ‘““while  he thereby wore down his body, he provided his soul unceasingly with  spiritual nourishment. Purifying the eye of his thought he prepared a clear  mirror for the Holy Spirit and ... he was changed into His Image from glory  to glory””7. Moreover it was a somatization of a particular kind. Of the three  later monastic virtues of poverty, chastity and obedience, the Syrian ascetics  most emphasized poverty. Chastity was taken for granted, virginity being  only invoked by Theodoret in a passage which dismisses gender differences,  and obedience, in a Benedictine or Ignatian sense, was hardly recognized as a  virtue®, Again, within the category of poverty, of the three basic human  needs of food, clothing and shelter, it was the renunciation of shelter which  was most emphasized. As Festugiere noted, the ascetics of North Syria were  characteristically örai0pıoı hypaithrioi, out of doors folk?.  Thus in the case of James of Nisibis, his prototype, Theodoret says: ‘In  spring, summer and autumn he used the thickets with the sky for roof; in the  winter season a cave received him and provided scanty shelter””!°. Peter the  Galatian lived in an old tomb as did Zeno of Pontus!!. Of Maron, the first  hermit in the Cyrrhestica, Theodoret tells us that, ‘‘Embracing the open air  life, he repaired to a hill-top formerly honoured by the impious. Consecrating  to God the precinct of demons on it, he lived there pitching a small tent  which he seldom used’”’!?, Similarly, Eusebius of Asikha: ““Repairing to a  mountain ridge fayia tıc öpovc and using a mere enclosure Opıykiov whose  stones he did not even join together with clay, he continued for the rest of his  life to endure the hardship of the open air ... Frozen in winter and burnt in  summer, he bore with endurance the contrasting temperatures of the air””!®.  7 Theodoret, p. 13.  8 Theodoret, p. 187.  9 A.J. Festugiere, Antioche Paienne et Chretienne, de Boccard, Paris, 1959, pp. 295, 299-306.  10 Theodoret, p. 13.  11 Theodoret, pp. 82, 96.  12 Theodoret, p. 117:  13 Theodoret, p. 126.Frozen In wınter and burnt In
SUMIMCT, he ore ıth endurance the contrastıng temperatures of the aır 213
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Limnaeus 1ve illsıde “wıthout cell] OI tent OT Hf In another
OPLYKLOV poss1ıbly sheepfold, ıle h1Is companıon John, “Repaıirıng tOo
Jagged rıdge, STtOrms and northward facıngTopography and Sanctity in the North Syrian Corridor  I7  Limnaeus lived on a hillside ‘‘without a cell or tent or hut” i.e. in another  Opıykiov possibly a sheepfold, while his companion John, “Repairing to a  jagged ridge, prone to storms and northward facing ... has now spent twenty-  five years there exposed to the contrasting assaults of the atmosphere””14,  Even in the case of those ascetics who were not hypaithrioi in a strict sense,  shelter was kept to a minimum or turned into a form of discipline. Thus  Marcianus lived in a cell too small for his body, while Baradatus constructed  a chest Kıßmrtoc of similar dimensions!5. If Francis of Assisi naked followed  the naked Christ and Caroline Bynum’s holy women saw Christ and themselves  as sacred food, the saints of the Syrian desert par excellence proclaimed the  homeless Christ, salus without domus, to use the language of Le Roy  Ladurie’s Montaillou!®, and this holds true whichever section of the corrider  they inhabited.  Next, the localized variations, shaped by the parts of the topographical  system.  First, there was a variant of the seaward foothills focusing on Antioch.  Here Macedonius the Barley Eater may be taken as typical. His base was  mobile, in the hills above Antioch; his primary audience was the pious  women of the city; his sphere of activity was the imperial capital; and the  enemies he confronted were people involved in imperial politics. Theodoret  tells us: ‘“He had as his wrestling-ground and stadium rahaiorpav — Kal  oTtäSL0V the tops of the mountains; he did not settle in one place, but now  dwelt in this one and then transferred to that. This he did not through dislike  of the places but to escape from the crowds of those who visited him ... He  continued living in this way for forty-five years, using neither tent nor hut,  but making his stops in a deep hole’””!?. Among his visitors, Theodoret  mentions his own mother who consulted him about her sterility, another  patrician lady who suffered from acute boulimia, the father of a demoniac  girl, and the father of a delirious anoretic. To all these he gave relief, either  instantly, or by a house call to the city. In the public sphere, Macedonius was  involved in the affairs of the empire. Following the famous riot against the  statues in 387, he remonstrated with the generals deputed to punish the city,  ordering them to tell the emperor that he could destroy bodies but not  recreate them. ‘He said this in Syriac t) ocüpa yl@rtın”, Theodoret tells us,  ‘“and while the interpreter translated it into Greek, the generals shuddered as  14 Theodoret, pp. 151-152.  15 Theodoret, pp.'38, 178.  16 C.W. Bynum, Holy Feast and Holy Fast, The Religious significance of, Food to Medieval  Women (California, 1987); Emmanuel Le Roy Ladurie, Montaillou, Village Occitan de 1294  ä 1324, Gallimard, Paris, 1975.  17 Theodoret, p. 100.has 19(8) twenty-
ive there exposed {O the contrastıng assaults of the atmosphere ‘ **
ven In the CAdasSC of those ascetics who WEIC NOTL hypaithrioi ın strıct $
helter Was kept LO inımum OT turned nto form of dıscıplıne. TIThus
Marcıanus 1ve ın cel]l LOO SMa for hıs body, tIe Baradatus constructed

chest KLBOTtOC of sımılar dıiımensions!>. If Francıs of Assısı na OllOwWwe:
the na Chrıst and Caroline Bynum  S holy S  S T1S and themselves
4S sacred f00d, the saınts of the Syrıan desert Dar excellence proclaımed the
homeless Christ, salus wıthout domus, LO usc the anguage of Le Roy
Ladurıie’s Montaillou*°, and thıs Irue whichever secti1on of the corrıder
they inhabıted

Next, the localızed varıatıons, shaped Dy the of the topographıca
SyStem.

Fırst,. there Was varıant of the eaward foothıulls focusıng Antıoch
Here Macedonius the Barley Eater MaYy be taken A4as ypıcal Hıs ase Was

mobıle, In the above Antıioch: hıs primary audıence Was the DIOUS
of the CIty ; hıs sphere of actıvıty Was the imperı1a]l capıtal; and the

enemıles he confronted WEIC people involved ın imperı1a|l polıtıcs. Theodoret
us He had d S HIS wrestling-ground and tadıum NAAQLOTPAV KaLl

GTAOÖLOV the LODS of the mountaıns; he dıd not settle In ONe place, but NO

wWwe In thıs ONC and hen transferred that hıs he dıd nOoTL hrough dıslıke
of the places but CSCaAaPDC from the crowds of those who visıted hımTopography and Sanctity in the North Syrian Corridor  I7  Limnaeus lived on a hillside ‘‘without a cell or tent or hut” i.e. in another  Opıykiov possibly a sheepfold, while his companion John, “Repairing to a  jagged ridge, prone to storms and northward facing ... has now spent twenty-  five years there exposed to the contrasting assaults of the atmosphere””14,  Even in the case of those ascetics who were not hypaithrioi in a strict sense,  shelter was kept to a minimum or turned into a form of discipline. Thus  Marcianus lived in a cell too small for his body, while Baradatus constructed  a chest Kıßmrtoc of similar dimensions!5. If Francis of Assisi naked followed  the naked Christ and Caroline Bynum’s holy women saw Christ and themselves  as sacred food, the saints of the Syrian desert par excellence proclaimed the  homeless Christ, salus without domus, to use the language of Le Roy  Ladurie’s Montaillou!®, and this holds true whichever section of the corrider  they inhabited.  Next, the localized variations, shaped by the parts of the topographical  system.  First, there was a variant of the seaward foothills focusing on Antioch.  Here Macedonius the Barley Eater may be taken as typical. His base was  mobile, in the hills above Antioch; his primary audience was the pious  women of the city; his sphere of activity was the imperial capital; and the  enemies he confronted were people involved in imperial politics. Theodoret  tells us: ‘“He had as his wrestling-ground and stadium rahaiorpav — Kal  oTtäSL0V the tops of the mountains; he did not settle in one place, but now  dwelt in this one and then transferred to that. This he did not through dislike  of the places but to escape from the crowds of those who visited him ... He  continued living in this way for forty-five years, using neither tent nor hut,  but making his stops in a deep hole’””!?. Among his visitors, Theodoret  mentions his own mother who consulted him about her sterility, another  patrician lady who suffered from acute boulimia, the father of a demoniac  girl, and the father of a delirious anoretic. To all these he gave relief, either  instantly, or by a house call to the city. In the public sphere, Macedonius was  involved in the affairs of the empire. Following the famous riot against the  statues in 387, he remonstrated with the generals deputed to punish the city,  ordering them to tell the emperor that he could destroy bodies but not  recreate them. ‘He said this in Syriac t) ocüpa yl@rtın”, Theodoret tells us,  ‘“and while the interpreter translated it into Greek, the generals shuddered as  14 Theodoret, pp. 151-152.  15 Theodoret, pp.'38, 178.  16 C.W. Bynum, Holy Feast and Holy Fast, The Religious significance of, Food to Medieval  Women (California, 1987); Emmanuel Le Roy Ladurie, Montaillou, Village Occitan de 1294  ä 1324, Gallimard, Paris, 1975.  17 Theodoret, p. 100.He
continued lıving ın thıs WaY for forty-five usıng neıther tent NOT HUr
but makıng hıs In deep hole’” 17 mong h1Is VIS1tOTS, Theodoret
mentions hI1s OW mother wh consulted hım about her sterıilıty, another
patrıcıan lady who uflered from AaCUu boulimia, the father of demonı1ac
gırl, and the father of deliırıous anoretic. 10 all these he DaVC elıef. eıther
instantly, OT by house call {O the cCıty In the publıc sphere, Macedonius Wdads

involved ın the afflaırs of the empıre. Followıiıng the famous riot agaınst the
tatues In 387, he remonstrated ıth the generals deputed {O punısh the CIty,
ordering them tell the CIMNPCIOT that he COUuU destroy bodies but 191011

them “He saı1d thıs ıIn Syriac In 01010)  Q YAOTTN  A  9 Theodoret usS,
..  and ıle the interpreter translated ıt into ECe. the generals shuddered A

Theodoret. 1512152
ES Theodoret, pp. 38, H/
16 Bynum, Holy €eAS. and Holy Fast, The Religious significance of D0d Medieval

Women (Calıfornia, Emmanuel Le Roy Ladurıe, Montaillou, Village Occitan de 1294
[1324, Gallımard, ParısS. OS

U Theodoret, 100
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they lıstened, and promised CONVCY hıs IMCSSaLC the emperot/ 21 No
ou ıf he had 1ve: generatıon earlıer, he WOU. ıke hıs predecessor
phraha the Persıian, ave taken part ın the campaıgn agaınst Arıanısm.,
VeI Y much iımper1a|l heresy In the days of CINPCIOT Valens!?. Thus the
eaward foothılls, ascetics had mobiıle base, theır prımary audıence Was

DIOUS$ theır sphere of actıvıty Was the empıre, and theır enemı1es WEIC

imper1a]l ofhicıals and imperı1al heresıies.
Second., there Was varıant of the spirıtualıty of massıf central, Ichalenko’s

lımestone massıf covered ıth 1ts 01l producıng vıllages. Here Sımeon tylıtes
hımself INaYy be taken d ypıcal On hıs pıllar, Sımeon Was nothıng if nOTL

CONSPICIOUS, but hıs base, unlıke Macedonıius, Was nOTL mobiıle but statıc, and
statıc wıthın coenobiıtic communıty. Sımeon Wäas not ın aln y iTrue
solıtary, and what CGnbbon hought, hıs elevatıon the pıllar Was

INOTC evangelıca than ascetic. Theodoret °° Just AS those who ave
obtaıned ingshıp OVCTI INCN alter per10dically the images theır CO1INSs118  Adshead and Adshead  they listened, and promised to convey his message to the emperor””!®. No  doubt, if he had lived a generation earlier, he would, like his predecessor  Aphrahat the Persian, have taken part in the campaign against Arianism,  very much an imperial heresy in the days of emperor Valens!*. Thus on the  seaward foothills, ascetics had a mobile base, their primary audience was  pious women, their sphere of activity was the empire, and their enemies were  imperial officials and imperial heresies.  Second, there was a variant of the spirituality of massif central, Tchalenko’s  limestone massif covered with its oil producing villages. Here Simeon Stylites  himself may be taken as typical. On his pillar, Simeon was nothing if not  conspicious, but his base, unlike Macedonius, was not mobile but static, and  static within a coenobitic community. Simeon was not in any true sense a  solitary, and contrary to what Gibbon thought, his elevation on the pillar was  more evangelical than ascetic. Theodoret comments: ‘Just as those who have  obtained kingship over men alter periodically the images on their coins ... So  the universal Sovereign of all things by attaching to piety... these new and  various modes of life tüg KALvVAÄc TAUTAG KAl NAVTOÖATÄG TOAÄLTELAG, StirS LO  eulogy the tongues not only of those nurtured in the faith but also of those  afflicted by lack of faith’””2°. Simeon’s first audience were the faithful of  Telanissus, but he soon attracted pilgrims from all over North Syria and  eventually from the whole oikumene. Because he became a figure in the  universal church, his public sphere of activity was its controversies, and his  enemies were Nestorianism on the one hand, and Monophysitism on the  other. For, again contrary to what Gibbon thought, Simeon was not an  extremist. A figure of the universal church, he was well aware of the Catholic  via media. Thus he reconciled Nestorianizing bishops to Ephesus I, and  Monophysitizing monks to Chalcedon. After his death, when his body was  peremptorily seized by the patriarch of Antioch, the quadruple pilgrimage  basilica of Qalat Seman was built by emperor Zeno as part of his policy of  reconciliation between the churches. Theodoret emphasizes the ecclesial character  of Simeon’s sanctity: ‘“he does not neglect care of the holy churches — now  fighting pagan impiety E\Anvıkf) Svooseßeig, now defeating the insolence of  the Jews, ’Iovöaimv Opacirnıa, at other times scattering the bands of the  heretics, sometimes sending instructions on these matters to the emperor,  sometimes rousing the governors to divine zeal, at other times urging the very  shepherds of the churches to take still greater care of their flocks”’2!.  18 Theodoret, pp. 103-104.  19 Theodoret, p. 74.  20 Theodoret, p.166. The comparison of Simeon to a dazzling lamp on a lampstand in  Theodoret ch. 13 is to the point here but Canivet doubts the authenticity of the passage.  21-Theodoret;:p: 177.the unıversal Sovereıign of all thıngs by attachıng {O DIELY118  Adshead and Adshead  they listened, and promised to convey his message to the emperor””!®. No  doubt, if he had lived a generation earlier, he would, like his predecessor  Aphrahat the Persian, have taken part in the campaign against Arianism,  very much an imperial heresy in the days of emperor Valens!*. Thus on the  seaward foothills, ascetics had a mobile base, their primary audience was  pious women, their sphere of activity was the empire, and their enemies were  imperial officials and imperial heresies.  Second, there was a variant of the spirituality of massif central, Tchalenko’s  limestone massif covered with its oil producing villages. Here Simeon Stylites  himself may be taken as typical. On his pillar, Simeon was nothing if not  conspicious, but his base, unlike Macedonius, was not mobile but static, and  static within a coenobitic community. Simeon was not in any true sense a  solitary, and contrary to what Gibbon thought, his elevation on the pillar was  more evangelical than ascetic. Theodoret comments: ‘Just as those who have  obtained kingship over men alter periodically the images on their coins ... So  the universal Sovereign of all things by attaching to piety... these new and  various modes of life tüg KALvVAÄc TAUTAG KAl NAVTOÖATÄG TOAÄLTELAG, StirS LO  eulogy the tongues not only of those nurtured in the faith but also of those  afflicted by lack of faith’””2°. Simeon’s first audience were the faithful of  Telanissus, but he soon attracted pilgrims from all over North Syria and  eventually from the whole oikumene. Because he became a figure in the  universal church, his public sphere of activity was its controversies, and his  enemies were Nestorianism on the one hand, and Monophysitism on the  other. For, again contrary to what Gibbon thought, Simeon was not an  extremist. A figure of the universal church, he was well aware of the Catholic  via media. Thus he reconciled Nestorianizing bishops to Ephesus I, and  Monophysitizing monks to Chalcedon. After his death, when his body was  peremptorily seized by the patriarch of Antioch, the quadruple pilgrimage  basilica of Qalat Seman was built by emperor Zeno as part of his policy of  reconciliation between the churches. Theodoret emphasizes the ecclesial character  of Simeon’s sanctity: ‘“he does not neglect care of the holy churches — now  fighting pagan impiety E\Anvıkf) Svooseßeig, now defeating the insolence of  the Jews, ’Iovöaimv Opacirnıa, at other times scattering the bands of the  heretics, sometimes sending instructions on these matters to the emperor,  sometimes rousing the governors to divine zeal, at other times urging the very  shepherds of the churches to take still greater care of their flocks”’2!.  18 Theodoret, pp. 103-104.  19 Theodoret, p. 74.  20 Theodoret, p.166. The comparison of Simeon to a dazzling lamp on a lampstand in  Theodoret ch. 13 is to the point here but Canivet doubts the authenticity of the passage.  21-Theodoret;:p: 177.these 01  S and
Varlıous modes of ıfe TAC KALVAC TALTAC KaLl NAVTOOATAC NOALTELAG, stirs
eulogy the LONguUeES nOoTt only of those nurtured iın the faıth but also of those
{Mıcted by ack of faıth” *9 Sımeon’s rst audıence WeTITC the faıthful of
Telanıssus, but he SOOTIM attracted pılgrıms from all OVeCET or Syrıa and
eventually from the ole oikumene. Because he became figure ın the
unıversa]l church, hıs publıc sphere of actıvıty Was ıts controversIies, and hıs
enemıles WEIC Nestori1anısm the ONCc hand, and Monophysıtiısm the
other For, agaın ONntrary {O hat Gibbon hought, Simeon Was not
extremıst. gure of the unıversal church, he Was ell of the atholıc
VIG media. TIhus he reconcıled Nestorljanızıng bıshops Ephesus L, and
Monophysıtızıng monks Chalcedon er h1Is ea when hıs body Was

peremptorily se1ized by the patrıarch of Antıioch, the quadruple pılgrımage
basılıca of ala Seman Was ul Dy CIMNMPCIOT Zeno Aas part of hıs polıcy of
reconcıhation between the churches. ITheodoret emphasızes the ecclesıial character
of Simeon’s sanctıty: °he 0€es nOoL neglect CaTiec of the holy churches NO

nıghting implety EAANVLIKNY ÖVOCOEßBELN, 1O0 defeating the insolence of
the Jews, "LO0vÖaLOV OPAaGLTNTA, al other times scatterıng the an of the
heretics, sometimes sendıng instructions these atters the CINPDPCIOT,
sometimes rousıng the SOVCINOIS dıvıne zeal, al other times urging the VeCIY
shepherds of the churches {O take ST1 grealter CaIiIc of theır AMocks’”” 21

18 Iheodoret, 103-104
Theodoret,
JIheodoret, p. 166 Ihe comparıson of Simeon azzlıng lamp Jampstand ın
Theodoret ch 13 1$ the pomint ere but Canıvet doubts the authenticıty of the Dassapc.

Theodoret, 7
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1r there Was varıant of the andWwarFr:'‘ foothıılls focusiıng the
the SOU of the Taurus escarpment. Here James of Cyrrhestica INaYy be

taken ypıcal James Was ase the hıll ofel Khoros, four mıles west
of Cyrrhus Like Macedoniıius the Barley kaster, he Was hypaithrios: °“thıs
INan bıddıng arewe all those thıngs, tent and hut and enclosure, has the
sSky for roof, and ets iın all the contrasting assaults of the alr, 4S he 1S 10

inundated by torrential raın, NO frozen by frost and SNOW, al er times
burnt and consumed by the sun 22 But unlıke Macedonius and INOTEC ıke
Sımeon, he Was relatıvely statıc and publıc: ““Living In thıs place he 15
observed by all COMUCTIS, that ıt 1S unceasıngly under the CYS of spectators
that he SCIVCS In combat’’*> Unlıke Sımeon, however, James Was nOoTt
assoclated ıth an Yy coenobiıtic communlıty: he Was irue eremite. Moreover
hıs audıence Was only 0Ca When ıt Was rought he Was yıng, ‘° ql] the men

of the town  27 Ol TOUL ÜOTEOC ÜNAVTEG, ITheodoret us, Orme!‘ bodyguard
prevent “the 0Ca iınhabıtants” O1 NEPLOLKONL from dısmemberıng hım

prematurely ın search of relıcs’” 24 Hıs miıracles LOO WeTC O0Ca “Ihrough hıs
essing Man Yy fevers have een quenched, INan y ave abated OT

eparte completely, INanYy demons ave een forced fO Nee and watler
blessed Dy hıs an becomes preventive medicıne)’*>. Hıs publıc sphere of
actıvıty Was thus the diıocese rather than the church and the enemıties he
helped Theodoret combat wWeTiTeC NOT imper1al Arıanısm OT the unıversal
Chrıistological heresies, but the by NO provıncıal seCt of Marcıonism,
superannuated CVCNMN ın nostic cırcles by Manıchaeism. Though he dıd nOotT
refuse Theodoret’s ca for help, James Was INOTC prıvate PCISON than eıther
Macedonius OT Sımeon. “I dıd not COMNC the mountaın for another’s sake
but for IMY OWN  27 he told Theodore

VOöObus, Festugiere and Brown ave all ın 1Nneren WaYS stressed the unıty
of or Syrıan sanctıty In the fourth and fıfth centurlies: ıts N gOr1sSm,
orıentation DIaYyCI, ıts combıiınatıon of somatızatıon and socıal service*”.
Yet there Was dıversıty AS ell A4s unıty, and LO relate ıt the par of the
or Syrian corrıdor SCTVCS sei thıs In relief. Nonetheless hat Corrıdor
Wäds also coherent collection of The infduence of the corrıdor
whole IMNaYy be SCCI In the specıal PCISONA of Simeon tylıtes.

Theodoret, 1 34
23 ITheodoret, | 24

Theodoret, 136
28 Theodoret, 138

Theodoret. 246
7 VOObus, Hiıstory of Asceticism In the Syrian Orient, Contribution the History of Culture

In the Near LEast, SCO 184, 195 Subs 14, OUuVAaIn, 1958, As] Festugiere, Les
Moines d’Orient (Parıs, 1960-1964); for eter Brown, SCC the Papers cıted ın N.I
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Sımeon Stylites

Brown’s Sımeon Was mediıator, the g00d patron between town and COUuNLry
thıs relatıonshıp, ‘“transvalued’”’ aAs he put ıt, made Simeon (and of COUTSC the
other holy men) mediators In O  er. urther, relatıons between church and

between earth and heaven. hıs interpretation Was al NCC recognızed
A super10r {Oo that of martyr manque, peasant spokesman, austere enthusıast.
Yet there 1S perhaps INOTEC be saı1d about “the gr wonder of the world’”’,
Theodoret’s WEYO QUuUO TNC OLKOLUEVNC and perhaps the Concept of
corrıdor system 11l elucıdate what that 15

Fiırst, Theodoret the vast dıffusion of Sıiımeon’s fame (mNUN)
“known Dy all the subjects of the empıre and has also een ear‘ of
by the Persians, the edes, the Ethioplans, and the rapı spread of hI1s fame
AS far A the nomadıc Scythians has taught hıs OVve of OT and hıs
phılosophy"””*®. ere 1S siımılar Passagc In ch e includıng Iberians,
Armeninans., Hımyarıtes, Spanılards, Brıtons. It Was surely the fact that the
ransıt ZO11C ın 1C hıs pıllar stood Iınked {WO populous, developed termını
hat ensured thıs wıde dıffusion, hat both Rome and Ctesıphon WeTIC

of hıs extraordınary wıtness. The ermi1n1ı guaranteed h1s fame.
Second, ITheodoret the populatıon traversing the AICad d extremely

dıverse, ethnıcally, lınguistically, culturally. Saracen chief, Ishmaelıte
9 an of Bedouıin, locals, not-so-locals. Persian courtiers, Christian
deacons SCa of men standıng together ıIn that place, recelving Nvers from

siıde’’ *> 111e Simeon 0€s of COUTSC ddress the Ccrowds, 91VvIng [WO
exhortatiıons (MAPALVEGELG day, Theodoret clearly recogn1zes that hıs irue
INCSSaLC 1$ N sıgn OT spectacle (OEAuUO KOALVOV Ka NAPAOÖOEOV), somethıng
metalıngulstic, arresting [020 along the Journey that both ree and
Syrıan, ıterate and illıterate COU all comprehend: the INan the pıllar
hıimself. But be trafhic 1020 there MUust be ra  C be street lamp there
mMust be Street So the Noatıng WOT of the corrıdor 18 closely elated tO the
MCSSaLC ıt 1S g1ven. One CO CVCN g speculate Irue ‘“feedback’”’
effect whereby ala Seman TEW pılgrıms ıts vVvast basılıca ın later
centurIies, thus iıtself ultiımately alterıng the character of the SysStem.

Universal and metalıngulstic, Simeon Was mediator ın urther
than the other or Syrıan ascetics. ıle he, ıke they, Was medıator
between statıc STOUDS of the populatıon 1S 1S aspect emphasızed
partıcularly by the Syriac 1fe), he Wäas also mediator between mobile
people polıce and robbers, nomads and sedentarısts, dıfferent ZTOUDS of

28 Theodoret, 160
Theodoret, 165
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nomads. Though iımmobiıle hımself, he Was INan of the road, the unıfyıng
factor of the topographical system, and noL really conce1vable wıthout it He
needed the corrıdor Just d the corrıdor needed hım mutual iımplıcatıon of
topography and sanctıty 16 Can ast 1g the question ofor Syrıan
spirıtualıty LO earlıer udaeo-Christian ascet1ic tradıtion.

or Syrian sanctıty and the udaeo-Christian Aascetic tradition

Recent scholarshıp has tended interpret or Syriıan asceticısm In terms
of onNgolIng udaeo-Christian ascetic tradıtion. ere ATC everal [CasSsons

for hıs Fırst, there 1S the tendency, exemplıfıed by the work of Helmut
Koester, SCC developed Chrıistianıty A the product of the confluence of
dıstinctive primıtıve Christianıties, 10 the udaeo-Christian stream,
stressed by Jean Danıiıelou and others, Was important ONC LOO often
underestimated by Western ‘*Paulıne” Chriıstians. Second, there has eecn the
delayed but profoun impact of the work of VööObus, 1 undertakes tO
provıde systematıc aCCount of that Siream from ıts Jewısh Or1g1ns through
Tatıan and the Encratıites ater Christian Syriac plety ıf iraces remaın,
CVOCMN iın VO0Obus, of orlentalızıng interpretation: wısh assoclate the
OÖr Syrian ascet1ics ıth fakırs, gymnosophısts, Persian dualısts, Manıchaean
perfecti, Messalıan extremıists. SIiC. and aılure SCC the dıfferent basıs of
Chrıstian asceticısm As somatızatıon of the Spirıt rather than pneumatızatıon
(or reject1on) of the body As result of these TCasOoNS, Or Syrian
asceticısm has seemed requıre genealogy and the Judaeo-Christian ascet1ic
tradıtion has seemed provıde ON  @

An advantage of the approac hrough systemi1c human topography 1S that
ıt makes an Y such appeal tOo long term hıstory less NCCCSSAaATY. ıle back-
ground Can fully explaın foreground and hıstory mMust always accept
princıple of insufhcient rCasSON, ıt MaYy be argued that or Syrıan asceticısm
Can be adequately explaıned ın of ıts OW time and place Was the
product of post-persecution, pDOst concılıar, triıumphalıst Chrıstianıty for
1C there WeTC lımıts tO the somatızatıon of the Spirıt ; sıngle OTrtNOdOX
culture ın [WO languages along the corrıidor: and Compress1ion, 4S result of
the rendıtion of Nısıbıs, of that orthodoxy e  S degree of organızatıon
and artıculation. As noted above, the notion of systemi1c topography includes
nOoTt only the spatıal, but also the empora and Cultura For the human
geographer, who 15 ınkıng in terms of Systems rather than possıbiılıties,
there Can be DUTC * milieux naturels’””. As Jean-Robert Pıtte SaVYS, (HGE thıs
1S apprecılated, “ "personne SONSCTA plus COUDCI la geographie dıte

J8 Pıtte 1 Retour de la Geographie” Vingtieme Siecle 23 (1989)
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physıque de la geographie ıte ‘humaıne) ” S0 1$ nOoTt merely that the
geography condıtions the hıstory, but the hıstory actualızes the geography.
Between the [WO there 1S relatıon of mutual implıcatıon, and 1t 1S thıs
relatıonshıp whıch constitutes them d parts of sSystem ıthın thıs DECISDCC-
tıve, ıt MaYy be suggested that (0)8 Syrıan asceticısm 11] be 1F G fruntfully
explore: hrough ıts spatıotemporal conjuncture than hrough distant antece-
dents and crosscultural Comparısons. or yrıa Wds mMmovemen In
AaSs ell ASs In time.


