FREDERIK WISSE

The Naples Fragments of Shenoute’s
‘De certamine contra diabolum’

THE CODEX

In Oriens Christianus 59 (1975), 60-77, I published with Klaus Koschorke and
Stefan Timm an edition of the last part of a sermon by the most important
Coptic author, the archimandrite Shenoute (died A.D.451), which we called
De certamine contra diabolum. The text is preserved in a manuscript owned by
the Institut frangais d’archéologie orientale in Cairo (IFAO 1)'. The first part
of this sermon did not survive in IFAO 1 and, as far as we knew, also not
among the many other fragments of Shenoute’s writings which were taken
from the White Monastery in Sohar and are now scattered in library
collections in Western Europe, Egypt, and the United States.

In the introduction to our edition we pointed out that the incipit to the
sermon appeared in a table of contents consisting of the incipits of the
various sermons and speeches in IFAO 1, and written by a later hand on the
verso of the last page of the codex2. On the basis of this incipit — which
translates ““A loved one asked me years ago” — I was able to identify seven
pages from the beginning of the sermon which come from a different codex
with the same content as IFAO 1. Most of the surviving pages of this codex
are now part of the Borgia collection of the Bibliotheca Nazionale in Naples.
These folios of the “Naples Codex” were described and in part excerpted by
Georg Zoega?; the text was edited and translated into French by E. Amélineau*.

1 The text of the surviving pages of the codex (pp. 175-375) was published by Emil Chassinat, Le
quatriéme livre des entretiens et épitre de Shenouti (Mémoires de I'Institut frangais d’archéologie
orientale, Tome 23), Le Caire 1911.

2 Neither Chassinat nor P. du Bourguet, who edited and translated two and a part of a third of
the tractates in IFAO 1 (see notes 14, 16 and 20), recognized the list of incipits. Afterwards I
discovered that Hans Quecke had properly identified the list in his article, “Ein Pachomiuszitat
bei Schenute”, in: Probleme der koptischen Literatur, ed. P. Nagel (Wissenschaftliche Beitrige
der Martin-Luther-Universitdit Halle-Wittenberg 1968/1), Halle 1968, p.157. He already
intimated some of the conclusions which are presented here more fully. :

3 Catalogus codicum copticorum manuscriptorum qui in Museo Borgiano Velitris adservantur,
Rome 1810 (reprint Hildesheim/New York 1973), pp.455-470 (= Num. 194).

4 (Euvres de Schenoudi 1, Paris 1907, pp.365-441. Johannes Leipoldt used one folio (Naples
Codex, pp. 277-8) in Sinuthii archimandritae vita et opera omnia 111 (CSCO 42, script. copt. 2),
Louvain 1960 (reprint of 1908), pp. 74-76.
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The pages of the Naples Codex measure 25 by 31.5cm. with two columns of
28 to 31 lines per page. Zoega assigned the writing to his class VIIIL.

Thanks to the fact that the content of the Naples Codex runs parallel to
IFAO 1, it proved possible to arrive at a precise reconstruction of the content
of these two fragmentary codices, and to find further attestation for the
tractates contained in them. The pagination ratio between the Naples Codex
and IFAO 1 proved to be a constant of 1 to 1.21, which made it possible to
estimate the pagination of the incipits in the lost parts of the codices. I have
been able to find the following information on each of the tractates:

1. De idolis vici Pneueit

This is the famous sermon on Psalm 18:13-17 (17:14-18 LXX) which Shenoute
preached at the so-called Water Church in Antinoe after his Christian
supporters had prevented his trial on charges of temple plunder?®. The incipit
is found in the table of contents of IFAQO 1, but the text, which must have
occupied pages 1-108, is lost. This sermon would have covered the first ninety
pages of the Naples Codex; of these pp.15-18, 35-50, 55-56 and 83-84
survive®. One other fragmentary codex is known which included this sermon
as its first tractate. A folio in the Bibliothéque Nationale in Paris (P 1303
fol. 68) preserves the superscript and first part of the sermon”. The pagination
of this folio is missing but it must involve pages 1-2. Two further fragments
of this sermon, probably from the same codex, are preserved in the Bibliotheca
Nazionale in Naples (pp. 19-28 and 37-44)3.

2. Adversus diabolum

The incipit of the second tractate is found in the table of contents of IFAO 1
as well as in the fragmentary incipit list of Shenoute’s writings preserved in
Vienna, where it occupies number 84°. The incipit translated: “Since it is
necessary to pursue the devil”. The theme of the struggle against the devil
links this sermon with the preceding and following ones. The text must have
occupied pages 109-20 in IFAO 1. In the Naples Codex the incipit would
have been on page 90, while the ending is preserved on page 100. The

wn

Leipoldt, Schenute von Atripe und die Entstehung des national-agyptische Christentums, TU n.F.

10, Leipzig 1904, pp. 179-80.

6 Edited by Amélineau, Euvres 1, pp. 365-387.

Leipoldt, Sinuthii 111, pp. 84-86.

8 Zoega, Catalogus, pp.517-8 (= Num. 208) and Amélineau, Euvres II, pp.134-43 and I,
pp- 371-380.

9 Published by Carl Wessely in Griechische und koptische Texte theologischen Inhalts 1 (Studien

zur Palaeographie und Papyruskunde IX), Leipzig 1909, pp. 167-8.

~



The Naples Fragments of Shenoute’s ‘De certamine contra diabolum’ 1235

surviving fragment begins with page 97'°. The ending of the sermon is also
preserved on a folio from another codex in the Biblioteca Nazionale in
Naples (p. 239)!'1. It is followed by a different tractate than in IFAO 1 and
the Naples Codex 2.

3. De certamine contra diabolum

Only the last eleven pages (175-85) of this lengthy sermon survive in IFAO 1.
The incipit can be estimated to have been on page 120. The Naples Codex
preserves the beginning pages and two later folios (100-2 and 111-4) which
are edited here'?. The ending of the sermon can be estimated to have been on
page 154.

4. Adversus daemonem

The text is fully preserved in IFAO 1 on pages 185-204. A fragment of the
Naples Codex in the Egyptian Museum in Cairo preserves the last three pages
(165-7) of this sermon'#. The incipit would have been on page 154.

5. Epistula ad servum quemdam daemonis

The text is fully preserved in IFAO 1 on pages 204-16. The text of the letter
in the Naples Codex survives on the Cairo fragment 8006 (pp. 167-76) and on
a poorly preserved folio (pp.177-8) in the Bibliothéque Nationale in Paris
(B 1315 fel. 8)*>.

6. De disciplina ecclesiastica

The full text is preserved in IFAO 1 on pp.216-28. Also the copy in tﬁe
Naples Codex is complete. The first page (178) is supplied by the Bibliothéque

10 Zoega, Catalogus, p.459 and Amélineau, Euvres 1, pp. 387-390.

11 Zoega, Catalogus, pp. 415-29 (= Num. 188), published by Amélineau, Euvres I, pp.211-12.
He was unaware that he had edited and translated the ending of the same sermon twice.

12 The sermon must have begun approximately on page 230 of this codex. The order of tractates
agrees with the Vienna list of incipits, for the tractate which follows it is number 85.

13 Zoega, Catalogus, pp.460-3 and Amélineau, GEuvres 1, pp.391-397.

14 This sermon was edited by P. du Bourguet, “Diatribe de Chenouté contre le démon”, BSAC
16 (1962), 17-71. The text of the sermon on the Cairo fragment was published by W. E. Crum
in Coptic Monuments, Le Caire 1902, p.3. The fragment is Nr. 8006 in the “Catalogue général
des antiquités égyptiennes du Musée du Caire”. It was also included by Leipoldt in Sinuthii 111,
pp. 77-8; he gave it the less fortunate title Adversus Saturnum I.

15 The part on the Cairo fragment was published by Leipoldt under the title Adversus Saturnum I1
(Sinuthii 111, pp. 79-84); the Paris folio was published by Amélineau, Euvres 1, pp. 443-4. The
letter was translated by John Barns, “Shenoute as Historical Source”, in Actes du X¢ congrés
international de papyrologues, ed. J. Wolski, Warsaw 1964, pp. 151-9.
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Nationale (P 1315 fol. 8), and the rest (pp. 179-88) are preserved among the
folios in Naples!9. There is a further folio of this tractate from another codex
in the Bibliothéque Nationale (P 1305 fol. 23). It involves pages 177-8 and is
equivalent to IFAO 1, pp. 121,32-123,1717,

7. Ad Jobinum comitem

The full text is extant in IFAO 1 on pages 228-50. Only the first part
(pp. 188-194) of the address is preserved in the Naples Codex'®. The ending
would have been on page 208.

8. Ad Flavianum ducem

The full text is extant in IFAO 1 on pages 250-91. The table of contents on
the verso of the last page of IFAO 1 and the Vienna incipit list treat this long
address as three distinct items'?. The reason for this is that Shenoute quoted
his letter to Bakanos (pp. 260-263) in the body of the text which created the
impression of three distinct parts??. Of the Naples Codex two folios survive
near the beginning of the tractate (pp.211-4) and most of the third part
including the ending (pp.223-42)2'. There are two folios in the Bibliothéque
Nationale (P 1305 fol. 47 and 53) from two other codices (pp. 133-4 and 27-8)
which correspond to IFAO 1, pp. 259,25-262,37 and 273,43-276,3.

9. Ad Heraclammum ducem: de modestia clericorum et magistratuum

The full text is extant in IFAO 1 on pages 292-319. Only the superscript and
the first few lines survive in the Naples Codex (p.242)%2. Four folios of the
same address from a different codex are in the British Museum (pp. 197-204).

16 The address was edited by P. du Bourguet, “Entretiens de Chenouté sur des problémes de
discipline ecclésiastique et de cosmologie”, BIFAQ 57 (1958), 99-141. He used Chassinat’s
edition of IFAO 1 as well as Zoega, Catalogus, pp.463-5 and Amélineau, GEuvres 1, pp. 397-
406 which represent the Naples Codex. He was unaware of the Paris folio, since Amélineau
had failed to make the connection with the Naples codex (Euvres 1, p. 444),

17 Amélineau, GEuvres 1, pp.401-2,

18 Zoega, Catalogus, p.466 and Amélineau, Euvres 1, pp. 406-410 and 414-416, Amélineau
mistook p.213 for 193 and 214 for 194, This mistake was compounded when he numbered
page 194 as 213 and page 193 as 214,

19 It must have involved numbers 34-36 of the Vienna incipit list. Nr. 34 was on the preceding
page which is lost, For Nr. 35 only part of the incipit survives.

20 The first part, IFAO 1, pp.250,35-260,16, was edited by P. du Bourguet, “Entretien de
Chenouté sur les devoirs des juges, BIFAO 55 (1956), 85-109.

21 Zoega, Catalogus, pp.466-9 and Amélineau, Euvres 1, pp. 410-14 and 416-34. His p. 193 is
213 and his p. 194 is 214,

22 Zoega, Catalogus, p.469 and Amélineau, Euvres 1, p. 435,
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They correspond to IFAO 1, pp.292,50-300,1723. This tractate is Nr.37 in
the Vienna incipit list.

10. De bonis operibus and Pseudo-Liberius: Oratio consolatoria de morte
Athanasii

The full text is preserved in IFAO 1, pages 319-75. The table of contents on
the verso of IFAO 1, page 375 and the Vienna incipit list treat this sermon as
two distinct tractates, Nr. 38 and 39 in the Vienna list. Of the Naples Codex
only three folios of De bonis operibus have been identified (pp.277-8, 287-8
and 293-4) and none of the Oratio**. A section of De bonis operibus
equivalent to IFAO 1, pages 333,35-337,55 was excerpted for a florilegium 24,
The Oratio (IFAO 1, pp.366,34-375,26) is a full citation by Shenoute,
introduced at the end of De bonis operibus, of what he believed to be an
oration by pope Liberius on the occasion of the death of Athanasius. Of
course, since Liberius died in 366, seven years before Athanasius, it could not
have been written by him?2°, The Oratio is also partially preserved on three
folios from another codex in which it is treated as an independent tractate?”,

THE TEXT

Unfortunately, Amélineau’s edition of the Naples fragments of De certamine
contra diabolum is very untrustworthy. The many mistakes in his transcription
of the text are due to his usual carelessness?®, but the serious shortcomings in

23 Coptic Ms. Nr.208 transcribed by W. E. Crum, Catalogue of the Coptic manuseripts in the
British Museum, London 1905, pp. 90f. The text was edited by Leipoldt, Sinuthii 111, pp. 33-37.

24 Zoega, Catalogus, p. 470 and Amélineau, (Euvres 1, pp.435-441.

25 Leipoldt called it De Aethiopum invasionibus 111 in Sinuthii 111, pp. 5-6, 69-77, 244-246, Of the
nine fragments which he assigned to this florilegium G and J and possibly also H are actually
not part of it but belong to De bonis operibus. G is British Museum Coptic Ms. Nr, 207
(Crum, Catalogue, pp.89-90) and begins before the section excerpted in the florilegium; its
text is parallel to IFAO 1, pp. 333,20-336,13. J is a folio from the Naples Codex (pp. 277-8).

26 1 have published an edition of Pseudo-Liberius: Oratio consolatoria de morte Athanasii in Le
Muséon 103 (1990), pp. 43-65.

27 Bibliothéque Nationale P 1305 fol. 128 (pp. 329-30; the Oratio begins on p. 330) and Biblioteca
Nazionale in Naples Casetta 1.B. 14, fasc.465 (pp.335-338). The Naples fragment was
described and partially transcribed by Zoega, Catalogus, p. 634, It is preceded in this codex by
Adversus Graecos de mortibus hominum (see Leipoldt, Sinuthii, 111, pp. 3-4, 41-44) which is
Nr. 69 in the Vienna incipit list.

28 Where he differs with Zoega's transcription the latter is always correct. Zoega transcribed of
the Naples fragments of De certamine pp.100,30-101,19; 102,13-24; 111,1-114,57. Where
Zoega departs from the manuscript (see my note for 101,6f.) Amélineau follows him. The
serious shortcomings of Amélineau’s edition of Shenoute’s writings are well known. This
necessitated a complete reediting begun by J. Leipoldt, with the help of E.W. Crum, in
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his translation may find some excuse in Leipoldt’s comment: “Im ibrigen
gibt dieses Schenutestiick dem Ubersetzer mehr als ein zur Zeit unldsbares
Ratsel auf”2°. A reediting of this interesting and challenging piece is clearly
warranted.

The text follows classical Sahidic orthography. The scribe used few supra-
linear strokes. They are found consistently on nomina sacra and sporadically
as a syllable marker, limited largely to MNT and the final syllable of a word.
If an initial mu or nu has syllabic value it never has a supralinear stroke but
occasionally a supralinear dot.

Decorations separate the author’s name from the descriptive title, and the
superscript from the beginning of the sermon. The edited text follows the
paragraphing of the manuscript. In the manuscript paragraphs are marked by
an enlarged letter, usually the first one in the paragraph, written in the left
margin of the column. Spacing within the line is used to separate some
sentences or parts of sentences. This spacing has been indicated in the edited
text.

A rosette was placed in the margin next to the incipit (100,37) no doubt to
mark the liturgical annotation at the bottom of the page which is also
preceded by a rosette and which reads “Apa Zenobios”. The reference is most
likely to the monastery founder Zanufius whose feast was celebrated on the
sixth day of ‘Amsir. It appears that the number marks the ninth liturgical
annotation in the Naples Codex3®°. Portions of Shenoute’s writings are
among the liturgical lessons included in the Coptic lectionaries®!. They were
listed in liturgical directories of which fragments survive 32,

Sinuthii archimandritae vita et opera omnia Ill and IV, CSCO 42 and 73, script. copt. 2 and 5,

Louvain 1960 and 1954 (reprint of 1908 and 1913).

29 Schenute, p.71, note 4.
30 Other liturgical annotations preserved in the fragments of the Naples codex are:

p. 45, # 5 “concerning catechumens” (the marginal annotation in the parallel text, Zoega,

Num. 208, p. 43 reads: ‘S concerning catechumens being about to be baptized™).

p. 167, # 15 “concerning the ninth day of Toubi, the day on which our father Shenoute

caught the devil”.

p. 182, without the expected number 16, “the second day of Pauni” (the marginal annotation

in the parallel text, IFAO 1, p.221 reads: “concerning John the Baptist and concerning the

sun of Gibeon™).

p. 188, # 17 “concerning the archangel Gabriel”.

p. 225, # 21 “concerning the fast of 40 days™ (i.e. lent).

p. 231, without a number, “concerning our father Pachomius” (for this see Quecke, “Pachomius-

zitat”, pp. 155-71).

p. 242, # 22 “concerning our father Apa Shenoute” (the marginal annotation in the parallel

text in IFAO 1, p. 294 reads: “concerning our holy father Shenoute™).

p. 287, # 27 “the feast of Apa Macarius” (the marginal annotation in the parallel text in

IFAO 1 reads: “concerning Apa Macarius”.

31 Nine of these are included in “The Homilies or Exhortations of the Holy Week Lectionary”

edited by O. H. E. Burmester in Le Muséon 45 (1932), pp. 1-70.
32 See Quecke, “Pachomiuszitat”, pp. 161-64. He prefers the Greek term “typikon” for these
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There is also a rosette in the middle of 111,4 marking the quotation from
Job 40:18a (23a LXX) “If the inundation comes he does not notice”. Today
there is no longer a marginal annotation visible in the manuscript, but Zoega
reports the gloss “concerning the ascent of the water”33. No doubt the
reference is to the yearly inundation of the Nile at which time Shenoute’s
comments on Job 40:18a in De certamine contra diabolum 111,4-112,7 were to
be read in the liturgy34.

There are only two scribal errors in the fragments3®. The text was
established on the basis a microfilm copy of the manuscript?°. Zoega’s
extensive excerpts from the fragments proved to be very accurate except for
101,6f. where he introduces a curious variant reading without specifying
manuscript support®”; Amélineau follows Zoega in this reading.

THE SUPERSCRIPT

The Greek form of Shenoute’s name in the genitive case (100,30) is found in
the superscripts of many of the surviving tractates. Leipoldt’s conclusion that
this indicates that the writings so introduced were originally written in Greek
is unwarranted 8. The Greek form in the genitive introduces all the Shenoute
entries in the liturgical directories (typika). Even though some of Shenoute’s
letters and speeches must originally have been written in Greek, this is only
clear from the occasion for which they were written.

Both the name and the descriptive title in the superscript are likely
secondary editorial additions. The surviving folios of the sermon in the
Naples Codex and in IFAO 1 do not reflect the content of the descriptive
title. Since the beginning of the sermon is based on the Leviathan account in
Job 40 and 4132, it is possible that the title refers to something in the missing

liturgical directories. They include the incipit of the Shenoute reading followed by the incipit
of the tractate. Marginal annotation in some of the codices containing Shenoute’s writings
facilitated finding the appropriate lessons. The advantage of numbering the annotations is not
clear; the numbers are lacking in IFAO 1.

33 Catalogus, p. 468, note 102.

34 The obelus in the margin of 112,7 marks most likely the end of the reading.

35 See my notes for 101,52 and 112, 56.

36 1 am grateful to Tito Orlandi for supplying me with microfilm prints and for his invaluable
advice.

37 See my note for 101,6f.

38 Schenute, p.71, note 5.

39 Job 40:15-23a in Hebrew = 40:15-23 in Greek = 40:10-18 in Coptic; 40:23b-24 is missing in
Greek and Coptic; 41:1a and 2a in Hebrew = 40:25 in Greek = 40:20 in Coptic; 41:2b in
Hebrew = 40:26 in Greek = 40:21 in Coptic; 41:3-11 in Hebrew = 40:27-32 and 41:1-3 in
Greek = 40:22-28 and 41:1-2 in Coptic; 41:12 is missing in Greek and Coptic; 41:13-16b in
Hebrew = 41:5-8 in Greek = 41:4-7 in Coptic; 41:16a and 17 are missing in Greek and
Coptic; 41:18-34 in Hebrew = 41:10-26 in Greek = 41:9-25 in Coptic (41:23b, 29a and 22a
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folios, perhaps extended comments on Job 41:7 (Coptic) “and a spirit (or
wind) shall not pass through” combined with John 3:8. Shenoute’s point
would have been that Satan cannot hinder the Spirit.

CONTENT

De certamine is part of a series of four sermons and a letter in the Naples
Codex and IFAO 1 which focus on the need for Christians to struggle against
the devil. Evidently they were grouped on the basis of the shared topic.
Demonology was a frequent topic in early Christian literature and especially
in monastic writings*?. Shenoute’s comments on the subject conform to a
large extent to those found elsewhere in Patristic literature, but he makes a
notable contribution in his own right. It is clear that he was familiar with
Athanasius’ Vita Antonii, which speaks often about Antonius’ successful
struggle against demons (chapters 6, 10, 13, 14, 16, 19, 21, 23, 51 and 70).
Shenoute also follows the lead of Vira Antonii chapters 5 and 24 in interpreting
the Leviathan figure in Job 40 and 41 as a description of the devil. He may
have known some of the other writings of Athanasius, and perhaps the
Catecheses illuminandorum by Cyril of Jerusalem, which often counsel the
reader to fight against demons.

The Vita Sinuthii includes a legendary account of Shenoute’s own struggle
with the devil. It was commemorated in the liturgy on the ninth day of Toubi.
Apparently at that occasion the first part of the “Epistula ad servum
quemdam daemonis”, the fifth treatise in the Naples Codex and IFAO 1, was
read*!. The passage in the Vita Sinuthii translates:

Furthermore it happened one day, when my father lived in the monastery, that, behold, the
devil entered together with a multitude of demons. And he spoke to my father threateningly
and wickedly. And my father, when he saw the devil, recognized (him) immediately.
Forthwith he leaped up, he grabbed for him and seized him throwing him on the ground.
And he put his knee upon him and cried out to the brethren who were with him, “Catch
these others who follow him”. And immediately they (i.e. the demons) dissolved like
smoke*2,

It is likely that the sermon followed a public reading of the section on
Leviathan in Job 40 and 41, and it is assumed that the dragon is the

are missing in Greek and Coptic). The Coptic version was translated from the Greek which
often varies in meaning from the Hebrew.

40 For a summary see A. Kallis, “Geister (Ddmonen) II. Griechische Viter”, RAC, IX, pp.700-15.

41 See the liturgical annotation # 15 listed above in note 30. The rosette indicate that the
reading starts at the beginning of the letter.

42 Translated from the text published by J. Leipoldt, Sinuthii vita bohairice (CSCO 41, script.
coptici, 1), Louvain 1951 (reprint of 1906), ch. 73.
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Demon#3. Shenoute begins with the Greek etymology of the word Saipdviov.
He is aware of the etymology dafjpwv “knowing”, suggested by Plato in
Crato 398b, as well as the more common doiopar “to distribute”+#, though
he gives them decidedly negative connotations (100,37-101,28).

The transition to the commentary on verses from Job 40 and 41 is rather
abrupt. The link is supplied by “‘shamelessness™ which, according to Shenoute,
is closely associated with the name “demon” and a basic characteristic of the
devil. He sees this implied in Job 40:1345 which describes the Dragon
(dpaxwv) as having ribs of iron. This makes it possible for the devil not to be
ashamed when being trampled by the faithful, and to return time and again
for another fight and another defeat. In this way the righteous have multiple
chances of winning imperishable crowns. Indeed, one could say that “if there
were no devil ... there would not be a difference betweens the pious and the
impious” (101,28-102,43). This claim becomes the occasion for Shenoute to
refute the view that “if Satan had not come into being every person would
have been good™ (102,44 fT.).

Pages 103-110 are missing and it is uncertain which verses from Job 40
and 41 were commented on in this section, since Shenoute may not have
commented on all the verses and did not treat them in order. On page 111,4 a
commentary begins on the inundation mentioned in Job 40,18. Shenoute
rejects the opinion that the inundation refers to the coming of Christ, or to
the prayers of the faithful, or to the cross. Rather, he claims, it refers to the
heresy of those who “do not confess the trinity”. If their deeds increase, Satan
takes no notice of them and heedlessly tramples upon them (111,4-112,47).

In the next section Job 41:17. 15b. 21a. 13b. 6b; 40:11. 16; 41:15a and 12
are all interpreted with reference to the enemies of God, i.e. heretics and
idolaters. They are not able to oppose the devil and end up being his servants.
The “terror which is around his teeth” (Job 41:5b) refers to idols which
“instill fear in the foolish”. Shenoute is familiar with idols for he has
personally been involved in taking them from pagan houses (112,8-114,32)4°.
In 114,33 a new section begins with a commentary on Job 40:26. It is
impossible to say how far the commentary on the Dragon in Job continued in
the lost section of 31 pages in the Naples Codex and IFAO 1. The final part

43 Shenoute often uses the name “‘demon” for the devil (cf. Leipoldt, Schenoute, p.83). He is
even identified with the pagan god Cronos whose temple was near Shenoute’s White
Monastery (du Bourguet, “*Diatribe”, p. 53).

44 Cf. RAC, IX, 600.

45 All references will be to the Coptic verse numeration. For the equivalent verse numbers in
Hebrew and Greek see note 38.

46 See Leipoldt, Schenute, pp. 178-82.
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of the sermon preserved in IFAO 1 continues on the theme of the struggle
against the devil, but no longer with references to the book of Job*”.

The nineteen biblical quotations in the Naples fragments of De certamine
contra diabolum conform closely to the published editions of the Sahidic Old
and New Testament#8. They have been marked and identified in the translation;
textual variants are discussed in the notes to the text and translation*®.

|30 cinoy®I10Y

NOE ETE MN PWOME €O NTEZOYCIA® MITETINA ETPEJKWAY
MTTETINA |35 MN TTETEIME ON ETE2TH MITETINA

AOYMEPIT XNOYT 226H NNEIPOMTIE EGINE €TBE |40 TTAIABOAOC"
X€ OY TTE TEIPAN' X€ AATMWNION NTAYOGWATT NAl €EBOA 2M TICHY
MTTEI|[45TTIPACMOC TENOY"

AAIMWNION TTE TTPAN €TE MN KEPAN CHW €PO(

N2EAAHN MEN' N|50PEYXE WBW'  EYCTTOYAAZE EKOCMEI NNWAXE
€T200Y WAYBWA MMO(NTEI2€ [[101 X€ AAIMWNION TTE MTETCOOYN
H TETTTW W N2ENMEPIC €XM TTOYA |5 TOoya:

ANOK 2W0WT THNAOYWWB OYBE NEYWAXE NTAXOOC XE AAIMW-
NION TTE |10 TTETCOOYN: MITW W) N2ENTOE E€XN NATNOYTE ™ €ETE Nal
NE MMNTATIICTOC® NXW|I52M* MMNTATAMA2TE  NXT NGONC MN 2WB
NIM ETCTHY €BOA"

|[20NNA2PN NETOY22B A€ NTOOY' AAIMMWNION TTE€ TIPAN E€TCTHY
€BOA’ AYW ET200Y  EPENEIKEPAN THO |25 €20YN ETTEIPAN X€ COO"
A6HT ATWITME" TAl TE € NTAYXOOC |30 ENE(YCTIIPOOYE XE 2EN-
MENITIE NE* X€ NYWITTE AN €Y2WM €2PAT €XWY MN NEUKA|3SKIA-
2ITN NETXPO EPO(J NOYOEIW NIM €YP TTOAYMOC NMMA(J E€YKWNC
MMO( 2N [40 TEYMICTIC' AAAA MNNCA TPE(UWT EBOA MMOOY
€(6OTIT" EYITHT NCW( 2N NEYTIPA|4531C NATAOON' EMOOYT( NOE

47 See K.Koschorke, S. Timm and F. Wisse, *‘Schenute: De certamine contra diabolum”, OrChr
59 (1975) 60-77.

48 E. Amélineau, “The Sahidic Translation of the Book of Job”, Transactions of the Society of
Biblical Archaeology 1X, London 1893, pp.470-72; J. Schleifer, **Sahidische Bibel-Fragmente
aus dem British Museum zu London 11", Sitzungsberichte der Kais. Akademie der Wissen-
schaften in Wien. Philosophisch-Historische Klasse. 164.6, Wien 1911, pp.21-23; William
H. Worrell, The Proverbs of Solomon in Sahidic Coptic according to the Chicago Manuscript,
Chicago 1931; L.-Th. Lefort, M. Wilmet et R. Draguet, Concordance du Nouveau Testament
sahidique, CSCO 124, 173, 183, 185, 196, Louvain 1950-1960 (based on Pierpont Morgan
manuscripts of the Gospels); H. Thompson, The Coptic Version of the Acts of the Apostles and
Pauline Epistles in the Sahidic Dialects, Cambridge 1932.

49 Since Shenoute’s writings include numerous, precise biblical quotations they are of great text-
critical value for the Sahidic Old and New Testament (cf. Leipoldt, Schenute, pp.83f.).
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NNETEPEZENCHJE NTOOTOY MN 2ENZNAAY MMIWE [50 E€YTTHT NCaA
NEYXAXE €EJOTOY EBOA

MAAIN ON <KTO> MMO( 2N OYMNTATBAA TOAMA |55 €1 OYBHY

MXO0€IC TINOYTE TITTANTOKPATWP TETT MMOY: €2Pal €NEI-
AIMW|60PIA* NTEIZE " XWPIC TTKW2T N||102Tre2enna €[TCB]TWT NA(
ETPENEYAIKAIOC TTAT NCWY NOYOEIW |5 NTM NOE NZENWAQ NKWQT
2N TEYMNT2APW 2HT 2N TEY2YTTOMINH

EPWANTTETW W |I0XE XPO' NOYCOTI NOYWT OYKAOM NOYWT TI€
WAYXITY AYW EBOA XE OYET NAOGAON |15 NNETZN NATWN OYET
NAGAON NNETTHT 2N NETMA MTTWT NAl X€ TTWT NTEIZE |20 X€
ETETNATAQ20 OYET NEKAOM NATTAKO® OYET NEKAOM €ETNATAKO"

TAl TE ©€ |25 ETEPETINOYTE " ANEXE MITAIABOAOC' XEKAC €PE-
NEJAIKAIOC NAXI €00Y: €EBOA X€ M|30MN AlABOAOC €df OYBHK:
MMN KAOM ON €KNAX[IT(Y] OYA€E MMN TTWPX E€BOA MMAY M|35TTEN-
TAJXPO' ETTINOBE MN TTETAYXPO €EPO( ZITM' TTINOBE

OYAE MMN WIBE NAWW |40 TTE MTPMNNOYTE MN TIATNOYTE AYW
TTETOYAAB MN TTAKAGAPTOC

EPWANNETXW N|452ENOW WME NBE ETCHZ XE ENE MITETTCATANAC
WWTTE PW* NEPEPWME NIM NA|50 ) WTTE ENANOY( TTE"

NETOYWN2 AE 2WOY' NNETCOYTWN EBOA' 21 NEYCTOTOY"
CENA|55X00C X€ (D NPWME NTETN NIM EOYWWB OYBE TINOYTE
TAYMIOYProc MITTHP( |60 €BOA XE€ NOE ETENANOY NE(2BHYE
THPOY NETNNAY

[Pages 103-110 are missing]

111 XxwoYy: MN 2€ONOC NIM NATNOYTE ETCTWT EMTAKO

|5 EPWANTEMHPE WWTIE MEYAICOANE® MTIPXOOC X€E EPWANTI-
COOYN AWAIl- EKBWA MITWAXE |10 €XN TOINEI MITEXC ETTKOCMOC
X€ TEMHPE TE' NOE NTAICWTM E20INE NAOHT  AA|I5AA KW NCWK
NTMNTAOGHT NNETMMAY' NFE€IME ETME

€(TWN TTEIKAKE |20 THPY ETWOOT 2N TEYWH" 2M TITPETIPH TETPE
XEKAC EKEEIME X€ MITAI AN TTE"

|25 ewx€ ATTKAKE 6G€ (I MMAY 2M TITPETIPH TTIPE - NAW NTO( N2€
MITEOHPION" H TTEAPA|30KWN €TMMAY NAP GWB AN' NGTMA2EPAT(
2M MTPETO6OM AYW TTOYOEIN €1 EMKOC|35MOC"

H NTETNXW MMOC AN XE OYN OYBO* NAOMC( €TE Al TTE TEWAHA
NOY2A|40A0° MN OY2AAW:® EPE TEY2HT COYTWN €EQ0YN €IC
NaoMcq:

X€ NNAXOOC XE€ OY€EIOOPp: eq|45ccbx 28 Ooy6oOM €TeE TTal TE
OY2PWIPE EWAHA KAAWC* NATPEJP ©€ NNETE NCE|50 WOOTT AN"
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MAAICTA® NEIEPWOY ETCWK €TE NEBHYE NE NATAOON NNE-
TOYAAB |55 THPOY' NTAYMEQ TKA2 THPY NOE NOYMOOY €O

T2WB* ON NOYWHPE WHM TIE AEC" OY|60gNT 2N TeqoyepH|l12Te -
AYW €XOTY AN 2N OYMEPEY"

€eTe TaAl TE TIMWPW €BOA NNE(OIX |5 €TOYAAB: NaGoOTTI("
NQTMA2€EPAT( OYBH("

H EPENETWAHA EXNWXN WTT21|10CE ETMXINXH" H NTETNXW MMOC
AN X€ AQWXN €TTHPY 21TM TecPoc-

€NE MN |15 OYKEPAYNOC FAP TIHT NCW( €(OT( €BOA" 2ITN
TMNT2APW2HT MIIXOEIC 21 MWE" |20 NEYNAXOOC AN TIE X€ A(ql
MTINOBE MITKOCMOC® €TBE TIAl MITPTPENP ATCOOYN |25 €TEXAPIC
MTINOYTE"

MAPNKTON A€ €XM TTENTANXOO(' X€ €PWANTEMHPE 130 wwne
Meqga[ilceane - eTe mal 1[€] €EPWANNEBHY[E€] NNETTAEIO MTTETWT
€YXI OYA |35 E€TMWHPE' AYW NETTAEIO MITWHPE ™ €YXI OY2
MTTEIWT EYWANAWAI N2OYO €1MO |40 Oy NTEMHPE MEJATCOANE
AYW MEYP POOYW NAQ ETM2WWM E€2PAl EXN ©aIpPECIC: eal|45pecic
€TE NCE20MOAOTEI AN' NTETPTAC

21TN OY A€ ON' AYXO0OC X€ EPWAN|502ENAOrXH TWMNT €POQ:
NNEYP AAAdY NA(Q' NAW N2€E EYNAOYWWME NYTPPE 2H|55TC NTETPA-
5IC NNETENTO{O}y NTOOY ON TETJAEPAT( NNAPAY 1113 [nele
NOY'e€'MHW [e]MEYKTM X€ MN TTETTOOM NNEBIHN '6'1:M|5 May €t
OYBH( ETBE X€ MMN TTICTIC NQHTOY

H €YNAMTIWE MN TTETOYP 2WB" H |10 [elycwge emel[Mp]JHW Nag
ETXHP* €TXW MMOC e'réYMN-ra-rNaz-re X€ NTOC TE TE|ISTIPHW
NTAYXOOC EPO( XE 2EN20BEAICKOC €YXHP TTE€ TTEYNPHY

MeITAKO' POWE |20 ETMOOWE 2A6H MMO( €AY NXAXE ETINOYTE
2N TEYMNTATIICTOC NOE NTAYXO0OC |25 X€ EPETTTAKO TTHT MITEYMTO
€BOA"

NTOOY [O]N NE TE(GMPPE [€]TO NEE NOYNE |30 NCMIPITHC AYW
TEYPATIE AYW TE(TTE €TEPETEYOOM MN TEGNOMTE [NgH]|35TOY:!
x€ ay[aplya eBoA MTINOYTE

NTOOY ON‘ NE TIXO0O0Y( MN TTIKAW MN TITPBHEIN |40 eTgNKOTK
2APOOY AYW EYMTON MMO( NQHTOY' €A(P TEYZHT NWNE' NO€
MTTW( |45 TTEXA( FAP X€ ATIEY2HT XPO' NOE NOYWNE"

AY® AgP TEYYYXH NXBBEC® €CXEPO |50 2N AKa©apcCla NTM NOE
NTW(  NOE NTAYXOOC XE 2€ENXBBEC NE TeqyyXxH oywa N[55Ka-
TAAAAIA 21 6OA 21 AA* ENE MNTOY (YAXE E€EXW EPOOY TETNHY
€BOA 2N ||l114 pwoOY: NOE NTAYXOOC ETBHHT( X€ OYWYA2 TETNHY
€BOA 2N pw( |5 [AY]Ww X€ OY20TE TI€ [MK]WTE NNEYOBRE NNA2PHN
NETOYWWT AN NIC MH F€ENOI|I0TO" ¢p 20TE FAp 2HT( MTTql €2PAI
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NNEY6IX AAAA OY20TE TE' NNAZPN NETOYWWT |15 MTEqeiNe:
NTAYCA2(g €2EN2IKWN MN NXO NNEYTAMION AYW 2N NEY2NA|202Y "
NOYWM:* MN NEY2NAAY NCW AYW 2N 222 N2NAAY MN 222 NTOTIOC

|25 H €IC NEYEINE THPOY AN MN TIEINE NNeE(NArXE €Tt 20TeE
NNAQPN NAGHT (2N |30 NETAWAON N[TAN]ITOY €BOA 2N NEYHI"

EPWAN XOI NIM €I €YMA NOYWT |35 NNEY(I 22 OYWNYE NOYWDT
Mme[glcaT  K(lI NTOK 22 NEJUWOXNE MN NEJMOKMEK [MN] |40 Neg-
Kakia T[HIP[OY] AYW KWWTT EPOK NNECBOOYE' NNPE(QTAKE 2HT®
NPWME Na.T.NOY'N;‘. |45 NTANXOOC X€ NTOOY TTE TTEYCAT

NE(WNBE ' A€ ON NE NWAXE NTEYTATIPO ETOYXW |50 epoq NgHTOY"
NOE NOYKI©OAPA €EAYC20YP TTEQPOOY ' NNECOYEAAE 2ITM TINOYTE

|55 eBOA X€ oYeT" MeNTA(T Tampo ep[o]oy" €CMOY €POY

[Pages 115ff. are missing]

30 By Shenoute

How there is no one who exercises authority (¢¢ovoia) over the
Spirit (nvebpa) so as to hinder (kwibewv) the Spirit (mvedpa); 35
furthermore, there is no one who knows the way of the Spirit
(rvedpa).

A loved one asked me years ago, while inquiring about 40 the devil
(81aBoroc), “What is (the meaning of) this name ‘demon’ (darpdviov) which
was revealed to me during this 45 present trial (meipacpog)”?

‘Demon’ (Satpéviov) is the name which is more contemptible than any
other one. The Greeks ("EAANV + pév), the 50 spinners of tales, being eager
(omovdalev) to camouflage (xoopeiv) evil words, explain it thus: 101
‘Demon’ (Saipdviov) is he who knows, or (ij) he who distributes portions
(nepic) to each 5 onme. I, however, shall contradict their words and say,
‘demon’ (Saipodviov) is 10 he who knows how to distribute portions to the
ungodly, i.e. unfaithfulness (&miotog), impurities, 15 incontinence, iniquities,
and everything that is to be rejected. 20 Rather (+ 8¢) to the saints ‘demon’
(8atpoviov) is a rejected and evil name with these other names joined 25 to it:
foolish, senseless, shameless.

This is why 30 his ribs were referred to as “they are of iron” (Job 40:13),
[for] he is not ashamed to be trampled, together with his vices (kaxia), 35 by
those who conquer him everytime they wage war (TOAenoc) against him,
(and) pierce him with 40 their faith (nioTic). But (4AAG) after he flees from
them he is overtaken, since they pursue him with their good (&ya86v) deeds



136 Wisse

(npd&ig) 45 to kill him, like those who with their swords and weapons 50
pursue their enemies to destroy them. Yet again (mwaiiv) he <returns>
shamelessly and dares (toAudv) 55 to fight against them. It is the Lord
God Almighty (mavtokpdtwp) who delivers him up to these punishments
(tipopia), 60 thus — apart from (ywpig) the fire of 102 Gehenna which is
ready for him — to cause his righteous ones (dikaioc) to pursue him all the
time, 5 like flames of fire, with their long suffering (and) their endurance
(Omopovn).

If the one who contends 10 is victorious once for all, there is a single crown
that he would receive. And since there are contests (G0Lov) 15 of those who
engage in sport events (dy®v) and other contests (&0Aov) of those who run in
these race courses, — these namely: to run thus 20 that you (pl.) may obtain
(it) (I Cor 9:24b) — (so) there are imperishable crowns (and) there are other
crowns which will perish. Thus 25 God put up with (Gvéyewv) the devil
(51aporog), in order that his righteous ones (dixoiog) may receive glory.
Because 30 if there were no devil (8iaPporog) fighting against you (sg.) there
would also be no crown for you to receive, nor (o0d¢) would there be a
separation between 35 he who has conquered sin and he who has been
conquered by sin, nor (00d€) would there be a difference 40 between the pious
and the impious person, and between the pure and impure (dxaBaptog).

If those who speak 45 perversions (Prov 23:33), as it is written, (say): “If
Satan had not come into being, indeed every person would have 50 been
good”, then (+ 8¢) those who, in contrast, reveal with their lips what is right
will 55 say: “O (®) men, who are you to answer back to God (Rom 9:20), the
maker (dnpiovpyog) of everything. 60 Because just as all his works which we
see are good ...

[pages 103-110 are missing]

111 them, and every godless nation (£0vog) that is doomed to destruction.

5 If the inundation comes he does not notice (aicBavecBat) (Job 40:18). Do
not say, “If the knowledge increases”, thus explaining the verse 10 with
reference to the coming of Christ to the world (k6cpoc), namely that it is the
inundation, as I heard some fools (say). 15 Rather (GAAG) repudiate the
foolishness of those, and know the truth!

Where is 20 all this darkness that is present at night, when the sun shines?
(I say this) that you may know that it is not this. 25 If, therefore, the darkness
disappears when the sun shines, how then would the beast (Bnpiov), or () 30
that dragon (8pakwmv), not weaken and loose footing when the Power and the
Light come into the world (x6opog) (John 3:19a)?
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35 Nor (#)), surely, would you say, “A canal shall submerge him”, — that is
the prayer of an old 40 man and an old woman, who have an upright heart
towards Jesus, will submerge him — lest I shall say that a canal which 45
flows forcefully is a youth who prays rightly (kaA®g). It would make him like
things which 50 do not exist.

Most certainly (pdiiota) flowing rivers, which are the good (dyafov)
works of all the saints, 55 have filled the whole earth like much water. Also
the task of a child is to crush a 60 worm with its foot, 112 and not to pierce it
with a spear. That is to say, the spreading out of its holy hands 5 shall defeat
him that he may not stand up against it. Or () do those who pray without
ceasing labour 10 in vain?

Nor (f}), surely, would you say, “He perished completely due to the cross
(oTavpdg)”, for (yap) if 15 a thunderbolt (kepavvog) were not pursuing him in
order to obliterate him, through the suffering of the Lord on the tree, 20 it
would not be said: “He took away the sins of the world (k6opog) (John 1:29b).
Therefore, let us not be ignorant 25 of the grace (yapig) of God.

But (8€) let us return to what we said: If the inundation 30 comes he does not
notice (aic@avecBor) (Job40:18). This means if the deeds of those who
honour the Father while blaspheming 35 the Son, and those who honour the
Son while blaspheming the Father, if they increase more than the water 40 of
the inundation, he does not notice (aicBavecOat). And he takes no heed not to
trample upon the heresy (aipeoig), the heresy (aipeoic) 45 that they do not
confess (dpoloyeiv) the trinity (Tpiég).

And (8¢) further as to what is said: If 50 spears (AOYYN) meet him they will
do nothing to him (Job 41:17), how will he be restrained by, and be afraid 55
of the action (npd&ig) of their owners? Before them (i.e. spears) also he stands
113 like an immovable anvil (Job 41:15b), for there is nothing that enables
those wretched ones 5 to fight against him, because there is no faith (nictic)
in them. Would (+ 1)) they fight against the one for whom they work, or (f})
10 are they weaving this spiked mattress for him? I say this concerning their
unbelief, for it is the 15 mattress of which it is said: sharp spikes (6Peiickog)
are his mattress (Job 41:21a).

This destruction 20 which goes before him is responsible for making them
enemies of God in their unbelief (&niotog), as it is said: 25 destruction runs
before him (Job 41:13b). They are also his ligaments which are like a 30 smyrite
(oppitng) stone (Job 41:6b), and his navel, and his loins in which are his
power and his strength (Job 40:11), 35 for they have [denied (&pveicBar)] God.
They also are the papyrus and the reed and the sedge 40 under which he sleeps
(Job 40:16), and in them he rests himself having turned their heart to stone
like his own, 45 for (yap) it said: His heart has become hard as stone
(Job 41:15a).
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And he made their soul (yvyn) into coal which burns 50 with every
impurity (dkoBapoia) like his own, as it is said: Coals are his soul (yoyn)
(Job 41:12a). A flame of 55 slander (kataioArd), lying and envy, which are
indescribable, is what comes from 114 their mouth, (just) as it said of him: 4
flame is what comes from his mouth (Jcb 41:12b), 5 and terror is around his
teeth (Job 41:5b). (Terror) in face of those who do not worship Jesus? Of
course not (un yévorto)! 10 For (yap) he is (only) afraid of the raising of their
hands. Rather (@AAG) there is terror for those who worship 15 his likeness
which has been painted on images (¢ik®v), and on the walls of their inner
rooms (tapeiov), and on their 20 eating and drinking utensils, and on many
things and in many places (toénog). 25 Or (f}) are they not all his images and
the image of his teeth which instill fear in the foolish? It (i.e. his image) is on
30 the idols (e1dwAiov) which we took from their houses!

If all ships came together, 35 they would not bear up under a single scale of
his tail (Job 40:26). (And) you (sg.) would bear up under his scheming and his
deliberations [and] 40 all his vices (kakia), and accept the teachings of
deceivers, the godless men 45 of which we said that they are his tail? And (8¢)
furthermore, his scales are the words of their mouth with which they sing 50
to him like a harp (ki8apa) of which the sound of its melodies has been
cursed by God. 55 For there is the One who has given a mouth to them to
bless Him ...

[pages 115ff. are missing]

NOTES TO THE TEXT AND TRANSLATION

100,35f. Cf. John 3:8.

100,49 In Shenoute’s writings “EAAnv means normally pagan. Here the reference is to the ancient
Greeks.

100,50 The “tales” are fables and myths which, according to Patristic authors, are devoid of
truth.

101,6f. Zoega and Amélineau read anok 2w tNaoywws €~ “I, on the other hand, shall
respond to”. It is unclear on what basis Zoega adopted this reading.

101,13f. The Coptic has the plural “unfaithfulnesses” and “‘incontinences”.

101,52 Ms. reads gme MMoq; Zoega wants to emend to gk Te (Catalogus, p. 460, note 47), but
the status absolutus is needed.

102,11-13 Cf. 1 Cor 9:24.

102,18-20 The quotation from 1 Cor 9:24b is awkwardly integrated into the sentence to indicate
what kind of race is meant. Shenoute reads the Future II in 1Cor 24b instead of the
Future III read by H. Thompson (see Introduction, note 48).

102,21-24 Cf. 1 Cor 9:25.

102,55-58 Shenoute has changed the vocative in Rom 9:20 to the plural and omitted 2 wwq.
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102,60ff. The complete sentence likely stated that since all God’s works are good, so God’s
creation of Satan must also have had a good purpose.

111,1 For the spiritus asper with EBvog, 6Peliokog (113,16f.), and eikav (114,16f.) see A. Bohlig,
Griechische Lehnwérter im sahidischen und bohairischen Neuen Testament, Minchen 1953,
pp. L11f.

111,1-4 This is very likely the ending of Shenoute’s commentary on Job 40:25 “Do the nations
(E0vog) feed upon him; do the peoples (8vog) of the Phoenicians divide him™?

111,4-6 (= 112,28-31) Shenoute reads wywme Meq~ in agreement with the fragment from the
British Museum edited by Schleifer against wywme emeq~ in the text edited by Amélineau
(see Introduction, note 48).

111,7-14 It is unclear who the “fools™ are who interpreted the inundation as the effects of the
coming of Christ. The polemic fits Shenoute’s general rejection of allegory (see Leipoldt,
Schenute, pp. 73f.), though his own interpretation of the verse is not free from allegorization.

111,19-35 The point of the refutation is that just as darkness disappears before the light, so Satan
was defeated at the coming of Christ. Since the quotation from Job 40:18 states that the
Dragon, Satan, is not effected by the inundation, it cannot refer to the coming of Christ, or
have another positive meaning, such as the prayers of the pious (111,38-43) or the cross
(112,10-22).

111,291f. Onpiov and dpaxwv are used respectively in the Coptic and Greek text of Job 40:10
(LXX 15) and 40:20 (LXX 25).

111,35f. It appears that n (i}) introduces a rhetorical question (which continues the negative
imperative in 111,7) expecting a positive answer: “Or you would not say that... would
you”? See also 112,11f,, 113,8-10 and 114,25f.

111,43-50 This is an argument ad absurdum which fits Shenoute’s fondness of ridicule (Cf.
Leipoldt, Schenute, p. 177). His point is that if a canal is the prayer of an old person then a
fast flowing canal is the prayer of a youth. However, fast flowing (irrigation) canals belong
to “things which do not exist” (cf. 1 Cor 1:28) in Egypt.

111,51-112,10 Shenoute wants to make clear that he did not mean to disparage prayer in the
previous paragraph, for prayers and good deeds are indeed like flowing rivers which fill the
earth. These however, Satan cannot ignore, for even the prayer of a child is effective against
him.

111,58-112,5 The same point is developed more fully in the last part of the sermon (‘“‘Schenute:
De certamine”, 15,36-16,26).

112,3f. Spreading of holy hands in prayer.

112,8-10 Cf. 1 Thess 5:17 and Phil 2:16.

112,11f. See the note for 111,35f.

112,12-22 The point is that Satan could not ignore the effect of the cross which pursues him like a
thunderbolt (cf. 102,3-6 “pursue him ... like flames of fire™).

112,14 Ms. uses the common abbreviation of otavpdg with the tau-rho combined in the form of a
CTOSS.

112,21f. John 1:29b is understood to include the defeat of Satan. It is quoted with the same
meaning in the last part of the sermon (“Schenute: De certamine”, 17,39-46) which also
makes clear that the Demon’s continuing activities are allowed by God in order to give
Christians a chance to share in Christ’s victory (18,9-19,14).

112,24-26 By ignoring the defeat of Satan due to the cross one would be ignorant of the grace of
God.

112,31-38 Cf. 1John 2:23; the allusion is to the Arian-heresy (Cf. “Schenute: De certamine”,
16,27-32).
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112,56 Ms reads nNeTENTOOY probably due to dittography; lit. “those who belong to them (i.e.
the spears)”.

113,16-18 Shenoute read xHp in Job 41,21a instead of THmM read by Amélineau (see Introduction,
note 48).

113,28 The Greek and Coptic read sing. “ligament” (cOv8eopoc).

114,5ff. Shenoute interprets the “terror around his teeth” in two ways, i.e. as due to being
frightened and as causing fright.

114,15-32 The reference is to images of pagan gods, such as Cronos, which Shenoute claimed to
be likenesses of the devil.

114,33-37 Shenoute read NNeyqi and MmmeqcaT with Schleifer instead of nneyewqi and 2a
meqcaT read by Amélineau (see Introduction, note 48).

114,37ff. This is most likely not a statement of fact but a rhetorical question similar in form to
Gal 3:3.

114,45f. Shenoute does not make this identification in the surviving fragments. Perhaps in the
missing pages 103-110 there were comments on Job 40:12 which interpreted the Dragon’s tail
as godless deceivers.

115ff. The final 17 % of the sermon survives in IFAO 1; it was edited by K. Koschorke, S. Timm,
and F. Wisse, (“Schenute: De certamine”, pp. 60-77).



