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The Coptic Triadon and the Ethiopic Physiologus

The fourteenth-century Coptic rel1g10us 1dacftiıc POCH Triadon 1S the cenotaph
of dead cıvilısation. Was composed In per10d when Coptic had long
een dead language In ZYypL, longer understood CVCN by the ser1bes who
attempted CODY Coptic manuscrı1pts, ıth only few phrases eing
fossılısed ın the ıturgy of the TINOdOX (Monophyrsıite) church OUr hundred
and twenty-three of orıginal numbered 732 four-lıne tanzas of the DOCIN
dIC preserved In unıque bılıngual manuscrI1pt, of the Coptic DOCIM ıth
Arabıc translatıon, in paralle columns, kept ın the atıona Lıbrary al
Naples (Zoega 312) The texti Was orıgınally publıshed by Oskar VO  — emm in
St Petersburg In the DOCM 1S 110 avaılable iın German translatıon
wıth explanatory introduction and COP10US nNnOoTtes by Peter age (Halle
1983)* Thıs latter modern work has egun make scholars and readers

of the strıkıng lıterary qualıities of the DOCM, of 1ts relıg10us hought,
and of the INanYy elements of Late Antıque Gedankengut ıt ST1 PICSCITVCS.
udY of thıs long DOCM ll tell us much about the sens1bilıty and the
thought-world of devout Egyptian Christian of the fourteenth Century, ONMNC

who Wäas paınfully that the language he had, it9 taught hımself
wrıte In, the language of hıs old tradıtion, had een kılled Dy the language of
hıs alıen polıtıcal asters

The Triadon 1S 1DI1Ca 1dacCtıc DOCHM In ıts overall structure, 1C
age has dıscerned ollows Journey Dy the first-person OWN the
ıle from pper {O Lower ZYypC, Man Yy storles AT consıdered In turn,
wıth eSSONS eing drawn from them for the DIOUS conduct of the poem’s
lısteners OT readers. The poet treats the rodıga Son, Noah’s Ark, Balaam’s
ASS, Abraham and the angels al Mamre, ona Danıel, and of COUTSC Man Y
SCENCES, parables and miıracles firom the ıfe of Chrıist In the DIOCCSS of makıng

complete Englısh translatıon of the Triadon (forthcoming; 11O ere
has een none), the present wrıter Was struck by the frequency of nature,
anımal, and bırd images In the poet’s Janguage and theır echoes of earlıer
images that assoclate ıth the “Bestiary” Lype of lıterature. °“Consıder the

VO Lemm, Das Triadon (St Petersbourg
Nagel, Das Triadon: ein sahidisches Lehrgedicht des JIhdts. (Halle
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falcon , SaVYyS the pDOoeLl, ‘“the eagle142  MacCoull  falcon”, says the poet, ‘“the eagle ... the lion ... the antelope.....the dove.....the  heron ... the sycamore ... the phoenix’’. This would immediately lead one to  that perennial repertoire of Alexandrian Late Antique Christianised animal  lore, the so-called Physiologus. This work is thought to go back to a pagan  Hellenistic compilation of the third to second centuries B.C., and to have  been reworked by an Alexandrian Christian in perhaps the late fourth or fifth  century A.D. Its translations into Christian Oriental languages, Armenian,  the fragmentary Coptic, and especially the classical Ethiopic or Ge‘ez?,  clearly go back to a Greek Vorlage earlier than the Greek recensions as we  now have them. It is with the Ethiopic version of the Physiologus, possibly  made by an Abyssinian monk in Scetis, that the Triadon’s animal and bird  parallels are particularly close.  The fifth of the 7riadon’s preserved stanzas in the text that we have,  no. 142, runs: ‘Come with me in haste / and I will let you into the garden / so  you can spread out your net / and catch this great eagle”. It is a common-  place of criticism that this eagle, which is a metamorphosis of the solar falcon  of Horus (see below)*, is Christ. And indeed the poet returns later to the  Eucharistic image of Christ’s body, in stanza 714: “If, my beloved brothers,  we very much wish / for great strength and boldness, / let us catch the eagles  in their nests, / for they gather in the place of the aeıyanon” (the remains,  i.e. the body of Christ nourishing and sustaining the universe). This is of  course the traditional patristic interpretation of Mt 24:28, ‘““Where the body  is, there the eagles are gathered together””. The Ethiopic Physiologus likens  the solar eagle to the believing Christian, who renews his youth as on the  Psalmist’s eagle wings as he flies upward ever nearer to Christ, the Sun of  Justice°. It may be further remarked that a double pun may underlie the  Coptic image: “eagle”” in Coptic is a2&@M, and the name ma2@M, Pachomius,  means ““the eagle”. The fourteenth-century poet, who often emphasises the  virtues of the monastic saints and the desert way of ascetic life, may also be  recalling for his listeners or readers the legacy of Pachomius the monastic  founder, which lived on in its country-wide network of self-sufficient houses  (“gardens””) that perpetuated the Christian presence and sacraments in Moslem-  ruled Egypt.  Another solar bird image occurs in stanza 638: ‘“Beloved, come to gather  beautiful precious / stones and delicate perfumes, / and take from the eighty  eggs / to catch the falcon and the crane”. Critics attuned to the echoes of  Ancient Egyptian mythology as they are thought to survive in Egyptian  3 F. Hommel, ed., Die äthiopische Übersetzung des Physiologos (Leipzig 1877); C. Sumner, The  Fisalg”os (Addis Ababa 1982).  4 P. Houlihan, 7he birds of ancient Egypt (Warminster 1986) 46-49, 140, 149.  5 Sumner, Fisalg"os, 16-17.the lıon142  MacCoull  falcon”, says the poet, ‘“the eagle ... the lion ... the antelope.....the dove.....the  heron ... the sycamore ... the phoenix’’. This would immediately lead one to  that perennial repertoire of Alexandrian Late Antique Christianised animal  lore, the so-called Physiologus. This work is thought to go back to a pagan  Hellenistic compilation of the third to second centuries B.C., and to have  been reworked by an Alexandrian Christian in perhaps the late fourth or fifth  century A.D. Its translations into Christian Oriental languages, Armenian,  the fragmentary Coptic, and especially the classical Ethiopic or Ge‘ez?,  clearly go back to a Greek Vorlage earlier than the Greek recensions as we  now have them. It is with the Ethiopic version of the Physiologus, possibly  made by an Abyssinian monk in Scetis, that the Triadon’s animal and bird  parallels are particularly close.  The fifth of the 7riadon’s preserved stanzas in the text that we have,  no. 142, runs: ‘Come with me in haste / and I will let you into the garden / so  you can spread out your net / and catch this great eagle”. It is a common-  place of criticism that this eagle, which is a metamorphosis of the solar falcon  of Horus (see below)*, is Christ. And indeed the poet returns later to the  Eucharistic image of Christ’s body, in stanza 714: “If, my beloved brothers,  we very much wish / for great strength and boldness, / let us catch the eagles  in their nests, / for they gather in the place of the aeıyanon” (the remains,  i.e. the body of Christ nourishing and sustaining the universe). This is of  course the traditional patristic interpretation of Mt 24:28, ‘““Where the body  is, there the eagles are gathered together””. The Ethiopic Physiologus likens  the solar eagle to the believing Christian, who renews his youth as on the  Psalmist’s eagle wings as he flies upward ever nearer to Christ, the Sun of  Justice°. It may be further remarked that a double pun may underlie the  Coptic image: “eagle”” in Coptic is a2&@M, and the name ma2@M, Pachomius,  means ““the eagle”. The fourteenth-century poet, who often emphasises the  virtues of the monastic saints and the desert way of ascetic life, may also be  recalling for his listeners or readers the legacy of Pachomius the monastic  founder, which lived on in its country-wide network of self-sufficient houses  (“gardens””) that perpetuated the Christian presence and sacraments in Moslem-  ruled Egypt.  Another solar bird image occurs in stanza 638: ‘“Beloved, come to gather  beautiful precious / stones and delicate perfumes, / and take from the eighty  eggs / to catch the falcon and the crane”. Critics attuned to the echoes of  Ancient Egyptian mythology as they are thought to survive in Egyptian  3 F. Hommel, ed., Die äthiopische Übersetzung des Physiologos (Leipzig 1877); C. Sumner, The  Fisalg”os (Addis Ababa 1982).  4 P. Houlihan, 7he birds of ancient Egypt (Warminster 1986) 46-49, 140, 149.  5 Sumner, Fisalg"os, 16-17.the antelope142  MacCoull  falcon”, says the poet, ‘“the eagle ... the lion ... the antelope.....the dove.....the  heron ... the sycamore ... the phoenix’’. This would immediately lead one to  that perennial repertoire of Alexandrian Late Antique Christianised animal  lore, the so-called Physiologus. This work is thought to go back to a pagan  Hellenistic compilation of the third to second centuries B.C., and to have  been reworked by an Alexandrian Christian in perhaps the late fourth or fifth  century A.D. Its translations into Christian Oriental languages, Armenian,  the fragmentary Coptic, and especially the classical Ethiopic or Ge‘ez?,  clearly go back to a Greek Vorlage earlier than the Greek recensions as we  now have them. It is with the Ethiopic version of the Physiologus, possibly  made by an Abyssinian monk in Scetis, that the Triadon’s animal and bird  parallels are particularly close.  The fifth of the 7riadon’s preserved stanzas in the text that we have,  no. 142, runs: ‘Come with me in haste / and I will let you into the garden / so  you can spread out your net / and catch this great eagle”. It is a common-  place of criticism that this eagle, which is a metamorphosis of the solar falcon  of Horus (see below)*, is Christ. And indeed the poet returns later to the  Eucharistic image of Christ’s body, in stanza 714: “If, my beloved brothers,  we very much wish / for great strength and boldness, / let us catch the eagles  in their nests, / for they gather in the place of the aeıyanon” (the remains,  i.e. the body of Christ nourishing and sustaining the universe). This is of  course the traditional patristic interpretation of Mt 24:28, ‘““Where the body  is, there the eagles are gathered together””. The Ethiopic Physiologus likens  the solar eagle to the believing Christian, who renews his youth as on the  Psalmist’s eagle wings as he flies upward ever nearer to Christ, the Sun of  Justice°. It may be further remarked that a double pun may underlie the  Coptic image: “eagle”” in Coptic is a2&@M, and the name ma2@M, Pachomius,  means ““the eagle”. The fourteenth-century poet, who often emphasises the  virtues of the monastic saints and the desert way of ascetic life, may also be  recalling for his listeners or readers the legacy of Pachomius the monastic  founder, which lived on in its country-wide network of self-sufficient houses  (“gardens””) that perpetuated the Christian presence and sacraments in Moslem-  ruled Egypt.  Another solar bird image occurs in stanza 638: ‘“Beloved, come to gather  beautiful precious / stones and delicate perfumes, / and take from the eighty  eggs / to catch the falcon and the crane”. Critics attuned to the echoes of  Ancient Egyptian mythology as they are thought to survive in Egyptian  3 F. Hommel, ed., Die äthiopische Übersetzung des Physiologos (Leipzig 1877); C. Sumner, The  Fisalg”os (Addis Ababa 1982).  4 P. Houlihan, 7he birds of ancient Egypt (Warminster 1986) 46-49, 140, 149.  5 Sumner, Fisalg"os, 16-17.the OoOVve142  MacCoull  falcon”, says the poet, ‘“the eagle ... the lion ... the antelope.....the dove.....the  heron ... the sycamore ... the phoenix’’. This would immediately lead one to  that perennial repertoire of Alexandrian Late Antique Christianised animal  lore, the so-called Physiologus. This work is thought to go back to a pagan  Hellenistic compilation of the third to second centuries B.C., and to have  been reworked by an Alexandrian Christian in perhaps the late fourth or fifth  century A.D. Its translations into Christian Oriental languages, Armenian,  the fragmentary Coptic, and especially the classical Ethiopic or Ge‘ez?,  clearly go back to a Greek Vorlage earlier than the Greek recensions as we  now have them. It is with the Ethiopic version of the Physiologus, possibly  made by an Abyssinian monk in Scetis, that the Triadon’s animal and bird  parallels are particularly close.  The fifth of the 7riadon’s preserved stanzas in the text that we have,  no. 142, runs: ‘Come with me in haste / and I will let you into the garden / so  you can spread out your net / and catch this great eagle”. It is a common-  place of criticism that this eagle, which is a metamorphosis of the solar falcon  of Horus (see below)*, is Christ. And indeed the poet returns later to the  Eucharistic image of Christ’s body, in stanza 714: “If, my beloved brothers,  we very much wish / for great strength and boldness, / let us catch the eagles  in their nests, / for they gather in the place of the aeıyanon” (the remains,  i.e. the body of Christ nourishing and sustaining the universe). This is of  course the traditional patristic interpretation of Mt 24:28, ‘““Where the body  is, there the eagles are gathered together””. The Ethiopic Physiologus likens  the solar eagle to the believing Christian, who renews his youth as on the  Psalmist’s eagle wings as he flies upward ever nearer to Christ, the Sun of  Justice°. It may be further remarked that a double pun may underlie the  Coptic image: “eagle”” in Coptic is a2&@M, and the name ma2@M, Pachomius,  means ““the eagle”. The fourteenth-century poet, who often emphasises the  virtues of the monastic saints and the desert way of ascetic life, may also be  recalling for his listeners or readers the legacy of Pachomius the monastic  founder, which lived on in its country-wide network of self-sufficient houses  (“gardens””) that perpetuated the Christian presence and sacraments in Moslem-  ruled Egypt.  Another solar bird image occurs in stanza 638: ‘“Beloved, come to gather  beautiful precious / stones and delicate perfumes, / and take from the eighty  eggs / to catch the falcon and the crane”. Critics attuned to the echoes of  Ancient Egyptian mythology as they are thought to survive in Egyptian  3 F. Hommel, ed., Die äthiopische Übersetzung des Physiologos (Leipzig 1877); C. Sumner, The  Fisalg”os (Addis Ababa 1982).  4 P. Houlihan, 7he birds of ancient Egypt (Warminster 1986) 46-49, 140, 149.  5 Sumner, Fisalg"os, 16-17.the
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that perennı1al repertoire of Alexandrıan Late Antıque Christianised anımal
lore. the sSO-Calle: Physiologus. Thıs work 1s thought back
Hellenistic compıilatıon of the Ir second centurIies and LO ave
een reworked by Alexandrıan Christian In perhaps the ate fourth OT fifth
CENTLUTY Its translatıons into Christian rienta languages, Armenıinan,
the fragmentary Coptic, and especıially the classıcal thıopıc OT Ge’ez),
clearly back TE Vorlage earlıer than the ree recensi10ons
NO ave them It 1S ıth the thıopıc version of the Physiologus, poss1ıbly
made by Abyssınıan monk In Scetis, that the Triadon’s anımal and bırd
parallels AIC partıcularly close.

The nıfth of the Triadon’s preserved tanzas In the texti that have,
142, [UNS °Come ıth ıIn haste and 11l let YOU into the garden

yOUu Can spread out yOUT net and catch thıs eagle  297 It 1S COINMON-

place of eriticısm that thıs eagle, 1C 1S metamorphosıs of the solar falcon
of Horus (see below)*, 1S TIS And ındeed the DOoetl returns later the
Eucharistic image of Christ’s body, ın sStanza 714 “If, beloved rothers,

VeETY much wısh for strengt and oldness, let us catch the eagles
in theır nestis, for they gather In the place of the AEIVAaANON ” (the rema1ns,
1e the body of Christ nourıshıng and sustaınıng the unıverse). hıs 1S of
COUTSC the tradıtıona patrıstic interpretation f Mt 24:28, ‘“Where the body
1S, there the eagles AT gathere together’”. The thıopic Physiologus lıkens
the solar eagle the belıeving Chrıstıan, who TITeNCWS hıs you 4S the
Psalmıiıst’s eagle WInNgs he 1€e$ upward CVET NCAaTIET rıst, the Sun of
Justice>. It IMNaYy be urther remarked that double DUn InaYy underlıe the
Coptic image: 6fieagle9’ ın Coptic 1S A M, and the dilc>Pachomius,

‘“the eagle  »” The fourteenth-century poet, who often emphasıses the
virtues of the monastıc saınts and the desert WaY of ascetic lıfe, InaYy also be
recallıng for hıs lısteners OT readers the legacy of Pachomius the monastıc
founder, 1C 1ve ın ıts country-wıde network of self-suficıent houses
(“gardens’”) that perpetuate: the TIstian PICSCHNCC and sacraments ın oslem-
rule' ZYyp

Another solar bırd image OCCUT'S ın stanza 638 ‘Beloved, COIMNC gather
beautiful PreC10OuUS stones and elilıcate perfumes, and take from the eıghty
CRgS catch the falcon and the crane’. Critics attuned the echoes of
Anciıent gyplan mythology d they dIC hought lO SUurvıve ın gyptian

Hommel, ed., Die äthiopische Übersetzung des Physiologos e1pz1g Sumner, The
Fisalg“os (Addıs Ababa

oulıhan, The hirds of ancıent Z2YD (Warmıinster 46-49, 140, 149
Sumner, FisalgWos, 1637
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Chrıistianıty SCC 1n the falcon ere of COUTISC agaın the solar Horus bırd,
symbolıc of Osırıan resurrection and transferred LO eing Lype of Chrıst
ou the 9 atters ATC less clear. In the DapDYTUS DOCIN Vısıon of
Dorotheos (ed Hurst äl Geneva preserved ıIn ONC of the Bodmer
DapyTIus codıices, and surely by Egyptian Late Antıque pOoeLl, TI1IS speaks
‘“ wıth the VOl1Ce of cranes’”’ ıne 295) But thıs 1S of COUTSC OMmerI1ıCc sımıle,
COMPDAIC Tliad 303 the sound of the Irojan Aarmnı y eing ıkened the CI Y of
Hock of CTanNcs The Physiologus text ere affords us Ancıent Egyptian 0)8

Christian parallel stated such. Oou the symbolısm of the e1ghty CR8S,
leave that WwIser ea

In the VeErIY exi stanza (no 639) find “Then let us catch the gre
antelope and SmME the fragrance spread Out VCTI us NO and eve ouft OUT

threshing-foors and put wheat iınto OUT granarıies”. The thıopı1c Physiologus
g1ves us the key the Christological antelope, cıtıng Song of ongs Z “My
beloved 15 1ıke hart uDON the mountaıns of spices’”. The dergodas, gazelle 0)8

perhaps hartebeeste of 41, 1S sa1d NOW the intent of whoever approaches
it, gure of T1S foreknowıing as 1ss® The wheat and SW SCenNn In
the Coptic poet’s discourse ATC probably Eucharristic. Iso comparable 1S the
thıopıc endrap”os of 36, probably the OTYA, whose {[WO horns aATC ıkened
the Old and New J estaments, the twın WCapONS ıth which the Chrıistian
combats evıl ’ Accordıing Damascıus’ Life of Isıdore, the OTIYVA responds
the nsıng of Sirl1us, the Sothiıc star otıus ıbl cod 242, SCC 102), also
image ater Christianised by gyptian pO and exegeles.

In Context expressing hIs desıre be purıfied and find the solution
““mysterlies” that ATIC perplexing hım, the Triadon narrator SaVYS, ın stanza JOT7.
“I 111 ralse myself the house of the heron, hıgh xalted, and 11l notL
weaken ıth those whose heart 15 weak and do not endure in temptation”.
What Cal be sıgnıfıed by thıs strıkıng image” The Ethiopic Physiologus SaYy>
of the heron, the erodios/-on (& 4’7) “It 15 the wı1isest of all the 1r It oes
noTt fly tOo Man Yy places; ıt has but ONeC odgıng Do nOoL ook around for the
multıple dwellıng places of the 1mp10us, but let yYyOUT COVC be ONMNC and thıs 1S
the holy church’’? The heron 1S the Ancıent gyptian mythological hbenu
1r later assımılated tOo the phoen1x (see below) Now the cContext of the
ole Triadon pPasSsagc 1S the narrator’s visıt {O the monks of Scetls, A4s 1ın
tanzas 701-702 ‘““Blessed 1S the ONC who went LO the place Calr the desert
and Sa  < the ascetics ın the wılderness. Some of them uttered sayıng from

Ibid., 5657
Ibid., 15  D
Ibid., 63 On the heron cf. ”Arcy OMmpsOon, glossdry of Greek hirds (Oxford 102-103,
and Pollard, Birds In Greek life and myth (London 68-69
Houlıhan, Birds of Aancıent ‚Z2ypl, 13-16
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Jeremiah, ıle others read from Chronicles others enquıired about
the gre OVCN, and SOTINNC as questions about the gre wınepress. But
saı1d them, ‘Why, grea INCN, do YOU 1ın Oou these grea LE-
ries?” The poet 1S testifyıng ST1 lıviıng tradıtıon and practice of 1DIl1ca
exXeges1s by the monks of the desert. In the cContext of the fourteenth entury
In ZyDpLL, he 1S surely exhorting hıs hearers and readers LO remaın Irue {O elr
tradıtional Chrıistianıty and not when they dIC exposed oslem
counter-interpretations of scrıpture and aCccusatlons that the Christians ave
ampere ıth the 1DI1Ca

One plan image 1S worth mention1ing. When the Triadon poetl mentions the
In stanza 719 he of COUTISC refers 19:4, the iree

Iımbed Dy Zacchaeus In hıs CagecINCS tOo SCC Chrıst °“ From then O IM Y
athers, must off the old garment, and seek 1{8 C11mM the
and aGi 1ıke Zacchaeus., of the seed of Shem, SO  > of Noah, whose craft 15
that ofT € (tax-collector)”. Compare also stanza 474 $4I
CM nto the and SCC the ONe who saved OUT father oah 1
gaın he sa1d hıs discıples: Shake the dust of YOUT feet upON the CIty of
the awless’” Throughout Coptic Olklore the symbolıses the
Coptic eople H thıs folk symbolısm 1S usually hought derive from the
Ancıent Egyptian A the iree of the goddess Nut, whose body
overarches the nıg sky Here LOO the thıopıc Physiologus ın Christianising
the image g1ves us clue LO 1ts perennıal force (& 48) SYCAaMOTC, 1NICC it
has rıpened, the thırd day, becomes the food for all lıkewıise OUT Lord
Jesus Christ, rsen from the dead the 1T day, DaVC Hıs ıfe and
forgıveness, and became the f00d for 1

In cshort study ONC Cannot g1ve LESUNNC of the otalıty of Current

scholarshıp the phoen1x A Christian symbol*>. uflice ıt Sa y that
CONSCNSUS posıts orıgın iın Ancıent gyptian mythology for thıs miraculous
bırd Here sımply Juxtapose the Triadon’s image of the Phoeni1x ıth
the legend given In the thıopıc Physiologus**. The Coptic poet, after
section describing Lenten penıtence, speaks of preparıng hıs soul for Easter
(stanzas 613-614) . reJo1ce In IL Y g00d works and be glad, when
SCC IM Y abundan harvest, and be appyYy ın thıs feld of miıne, which

hıs 1s Cyrıllıan exeges!1s. Christ 1S the TUuer Noah: the ark 15 the Church, surely constructed;
the Aood prefigures Christian baptısm (Glaph. In Gen 69.65B).

1 1 recent book about the accomplıshments of Coptic cultural figures Wdas entıitled Les
5 VCOMOTES (Ca1iro
Sumner, FisalgWos, 64-65

13 (: Va  —_ den roe The myth of the Phoenix according elassical and early Christian
ftraditions (Leıden Brunner- I raut, ‘““Altägyptische Mythen 1Im Physiologus”, Antalos

(1969) 184-198%
Noticed by Nagel, Das Triadon, 101 (cıtıng the Greek).
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11l be eft after ıt Was cultivated and ore spirıtual frunt But when
SC that IN Y Held 1S prepared, spread IMY net and hunt the Phoenix,
the gr bird who remaıns GVG: existing, wh es ın hımself the mYySsterYy
of the irue Resurrection’”. SO LOO the Physiologus wriıter, assoclatıng the bırd
wıth the ‘““priest of the Cıty of the Sun (Heliopolıs)” and the spring months of
Phamenoth and Pharmouthiı roughly atfcG and Aprıl), SayS °the Phoen1x
1S image of OUT Redeemer’” In 0Ca touch, the thıopıic translator has
mısrendered the Tee ÖL ÜyaOOV NMOALTELOV, ıIn speakıng of how AdIC

DTITAaVYV and recelve spirıtual STACCS, A ..  1ın OUT beautiful homeland’”’ rather than
5sby good conduct’”.

15 noticeable that continumg thread yıng these images together 1s the
metaphor of catchıng them In net (“L t us spread ouft OUT eis and catch
the (X) 1S the poet’s ormula), learly urther image of iıntellectual and
especlally spirıtual comprehension. Ihe poet continually remıinds hıs hearers
and readers unt for and the edıfyıng Chriıstian meanıng of these

in nature Thıs image from hunting MaYy reflect the ıflıculty of
comprehension involved for those tryıng the import of tex{i in
Coptic al time when Coptic Was longer understood.

How Can Chriıstian relıg10us wrıter ın fourteenth-century Arabophone
Moslem-ruled ZYyDpLL, wh had LO the rouble (by PTOCCSS cCannotLt

really reconstruct),. not only learn the dead Coptic language In ıts classıcal
ahıdıc dıalect. but learn ıt complete ıth embeddings of TaIiIc classıcal
TOe and EVCNMN Latın words hNOW, ONeC asks, COU. such erudit, steeped
In the and In the 0Ca Christian tradıtions that ranged and OWN the
ıle Valley, ave had ACCESS5 tOo Christian ““Bestiary” {Oo ıts storles
into hIs text? What lıne of descent Can be postulated from Ancıent Egyptian
bırd and anımal symbolısm, through Christian Tree compıilatıon from
Late Antıque Alexandrıa, fourteenth-century Coptic writer, the ast of
h1is 1n AIl that has een establıshed 1s that the TeEe text of the
Physiologus from whiıich the thiopıc translator worked, probably In the nıfth
CeENLUTY, Was er than and contaıned matier not found in the Tee
recens1ions of the Physiologus ASs NO NOW ıt It Was fuller and contaiıned
IHOTE thıngs relevant HhOWw the Triadon poet treated the creatures he SCS ıIn
hıs imagery The lıne of descent ONeCc m1g posıt ZOCS back LO the ell-
documented of Ethiopıan monks In Scetis, the later Wadı Natrun,
Iirom the fifth CENTLUTY rıght OoOWN the Ottoman per10 TIhe early TE text
the Ethiopian translator worked from 1S essentially the SamIllc 4S that translated
nto Coptic, 1C latter version has COMEC OoOWN us only In fragments but
mMust ave een extant In ıts full length and. throughout the Egyptian

NS 5Sumner, FisalgWos,
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mıddle dCS, later ıth Arabıc version attached, most partıcularly in
monastıc 1brary OT lıbrarıes. TOom the thıopıc 4S it Was later copıed and
transmıtted Can form iıdea of the Coptic Physiologus it WOU ave
een read by gyptian Christians A long they COUuU. read Coptic. hıs iın
turn WOU ave een hat Was rendered into Arabıc, 1{8 g1ve Arabıc
version agaın fuller than the ONC ave NO Thus Christianised Ancıent
gyptan nature stOrI1es WOU.: ave remaıned part of people’s mental furnıture
CVCN In per10d when people WeTIC INOTC and INOTEC losıng touch ıth eır
Christian past

Thıs has een short SUTVCY of OTNMNC aspect of SOUTCC research in long and
interesting texi that has only egun be read and be excavated, A ıt WEIC,
for hat ıt m1g contaın. fiıtting closıng WOU be FreVIEeW the poet’s OW

plea for hıs OW intention, PUITDOSC devoted dead ‘“Brothers,
COMC, ear these words and understand these com{forting oughts,
AS ave egun and ave taught yOUu the usefulness of thıs language, Coptic.146  MacCoull  middle ages, later with an Arabic version attached, most particularly in a  monastic library or libraries. From the Ethiopic as it was later copied and  transmitted we can form an idea of the Coptic Physiologus as it would have  been read by Egyptian Christians as long as they could read Coptic. This in  turn would have been what was rendered into Arabic, to give an Arabic  version again fuller than the one we have now. Thus Christianised Ancient  Egyptian nature stories would have remained part of people’s mental furniture  even in a period when people were more and more losing touch with their  Christian past.  This has been a short survey of one aspect of source research in a long and  interesting text that has only begun to be read and to be excavated, as it were,  for what it might contain. A fitting closing would be to review the poet’s own  plea for his own intention, a purpose devoted to a dead cause: ““Brothers,  come, hear these sweet words / and understand these comforting thoughts, /  as I have begun and have taught you / the usefulness of this language, Coptic.  ...Do you not know the number of ideas I have gathered together in this  Triadon? ... Brother, do not tell me that these words need explanation, / but  look rightly, for I have not taken them from outside, / and know, man of  good sense, that without God’s / providence I would not have been able to  set aright this Triadon.”” (stanzas 413, 683, 441)!°. It is to be hoped that  people other than just specialists in Coptic philology — Byzantinists, Biblical  scholars and historians of religion, students of other areas of the Christian  Orient, social historians — will read this long and rich text, and find in it  much food for thought!7.  16 Also for the most part noticed by Nagel, Das Triadon, pp. 26-27.  17 A first version of this paper was given at the Fifteenth Annual Byzantine Studies Conference,  Amherst, Massachusetts, October 1989. I should like to thank Levon Avdoyan, Monica  Blanchard, Theodore Natsoulas, and Lucas Siorvanes for their help.Do yYOUu not NOW the number of ideas ave gathere together ın thıs
Triadon?146  MacCoull  middle ages, later with an Arabic version attached, most particularly in a  monastic library or libraries. From the Ethiopic as it was later copied and  transmitted we can form an idea of the Coptic Physiologus as it would have  been read by Egyptian Christians as long as they could read Coptic. This in  turn would have been what was rendered into Arabic, to give an Arabic  version again fuller than the one we have now. Thus Christianised Ancient  Egyptian nature stories would have remained part of people’s mental furniture  even in a period when people were more and more losing touch with their  Christian past.  This has been a short survey of one aspect of source research in a long and  interesting text that has only begun to be read and to be excavated, as it were,  for what it might contain. A fitting closing would be to review the poet’s own  plea for his own intention, a purpose devoted to a dead cause: ““Brothers,  come, hear these sweet words / and understand these comforting thoughts, /  as I have begun and have taught you / the usefulness of this language, Coptic.  ...Do you not know the number of ideas I have gathered together in this  Triadon? ... Brother, do not tell me that these words need explanation, / but  look rightly, for I have not taken them from outside, / and know, man of  good sense, that without God’s / providence I would not have been able to  set aright this Triadon.”” (stanzas 413, 683, 441)!°. It is to be hoped that  people other than just specialists in Coptic philology — Byzantinists, Biblical  scholars and historians of religion, students of other areas of the Christian  Orient, social historians — will read this long and rich text, and find in it  much food for thought!7.  16 Also for the most part noticed by Nagel, Das Triadon, pp. 26-27.  17 A first version of this paper was given at the Fifteenth Annual Byzantine Studies Conference,  Amherst, Massachusetts, October 1989. I should like to thank Levon Avdoyan, Monica  Blanchard, Theodore Natsoulas, and Lucas Siorvanes for their help.Brother, do not tell that these words eed explanatıon, but
o0k rıghtly, for ave not taken them from outsıde, and know, INan of
g00d ‚ that wıthout provıdence WOU nOoTt ave een able
sei arıght thıs Triadon.” (stanzas 413, 683, It 1S fo be ope that
people other than Just specılalısts ıIn Coptic phılology Byzantıinısts, 1Dl1ca
scholars and hıstorl1ans of relıgı0n, sStudents of other of the Tıstıan
Orıent, soclal hıstorlans ıll read thıs long and rich texXL, and find ın ıt
much food for thought*”.

Iso for the mMOst part noticed by Nagel, Das Triadon, 262
Mirst version of thıs Was gıven al the Fiıfteenth Annual Byzantıne Studies Conf{ference,

Amherst. Massachusetts, October 9089 cshould 1ıke thank Levon Avdoyan, Monica
Blanchard, Theodore Natsoulas, and Lucas S10rvanes for theır help


