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The Beginnıings of Syrıiac Apologetic Literature
1ın Response Islam

When did Syriac-speaking Christians begın COMPOSC apologetic treatises
defend the Christian doectrines agaınst Islam?! If the ANSWEer thıs question
would sımply be shortly after the rab CONQUESLS of Syrıa and Palestine, then
the hıstorical ımplications of such STaAatement would be rather sweep1ng. It
would InNnecaAan that the Christians AHB V early after the rab 1Nnva-
S10NS there WAas Wareness NOLT only that IC political had arısen 1ın
the Near East, but also that the CONYUCIOIS had iıntroduced 11IC rel1g10us faıth
agaınst which 1t W as define the teNets of Christıian belief. And that
agaın would INCaAan that HNAsSGCceEenNTt Islam already 1n the first decade after the rab
1invasıons manıtested ıtself Was AT least recognızable 4A5 relig10us SYStEM
which could clearly be dıstinguished from both Judaısm and Christianıty, the
other LW monotheiıistıic relıg10ns of the Near 4sSt

However, there Oes NOLT SGCIH be much SuppOrt for thıs 1eW iın the Chriıs-
t1an ((MaETLGEeEs which belong wıth certaınty the seventh CENTUFY. In the seventh
CCNTUrYy there Was, 4S Sebastıan Brock PULtS 1t 1ın hıs study Syriac VIeWS of

Islam, „greater AaWAaATENCSS that 191° empıre (malkuta) had arısen,
For u  y of the 5Syriac apologetic lıterature ın Islam Nl > Griffith, Disputes
aıth Muslıms 1ın Syriac Christian Texts: ftrom Patrıarch John 648) Bar Hebraeus

Lewijs-F Nıewöhner (eds.), Religionsgespräche 1m Miıttelalter / Wolfenbütteler Miıttelalter
Studien (Wıesbaden 251-Z73 Sako, Bıbliographie du dialogue iıslamo-chräöätien.
uteurs chretiens de langue syrıaque, Islamochristiana 10 273=292; and, 1n addıtion,
Suermann, Bıbliographie du dialogue iıslamo-chräetien (huıti1eme partıe). uteurs chretiens de lan-
ZuUC syrı1aque, Islamochristiana 15 1989 169-1/74; ıdem, Une CO de Jöhannän de Litarb,
Parole de °Orıent 15 (}  Ü  ) 19/5713 (however, Suermann’s ıdentification of the Stylıte
Yohannan of the of Ze‘Ora, the author of the Erotapokriseis ın MS SYT. 203 of the
Bıbliotheque Natıonale 1n Parıs, tol 13501 wıth Yohannan of Litarb (dıed 737) CannOtL be
accepted; c$ Baumstark, Geschichte der syrıschen Literatur ‚ Bonn 342) For the
Arabophone Christıian authors SCC Casper et al., Bıbliographie du dıalogue islamo-chretien,
Islamochristiana 1 125-181; 18/-249; 255-286; (1978) 24/-26/;
af 259-299; (1981) 299-307/. Sako, C.9 27 ß menti1ons study by Landron (not
accessıible me), Apologetique, pole&mıque attıtudes nestoriennes V1S-Ä-VIS l’ıslam le e
le debut du 14e sıecle (thöse de doctorat inedıite, Parıs dealıng wıth the Nestorı1an authors
wrıting 1n Arabıc. For SULPVCY of the Greek works C6 CSP Adel-Theodore Khoury, Les theolo-
Z1eNS byzantıns BT |’Islam. Textes AauteuUrs (VIILe-XIILe S.) (Louvaın ıdem, Polemique
byzantıne CONTIre |’Islam e- AXIde S.) (Leiden E972): ıdem, Apologetique byzantıne CONTLrE
|’Islam (Altenberge 1982

OrChr
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»72than that D: relıg10n had been born Certainly, people realızed that also
rel1g10us motıives had played röle in the rab expansıon, 4S AaPPCars trom SOINC

SCANTY repOrTtSs ın seventh-century Ources”.  S But for dıtfferent and quıte under-
standable reCasons early Islam could be explained ATl tirst only in of the
Jewiısh OT, OTG exactly tormulated, the Old-Testament Abrahamıiıc relıgi0n.

Nothing N 15 happenıng when the Arabs worshiıp Aat place called the
“ Dome (qubta) of Abraham,” according AaNONYVINOUS ast Syrıan chron1-
cler wrıting in the 670s* Adopting the Muslım 1eW of the foundatıon of the
Meccan by Abraham”, he n  9 ın hıs explanatıon of the fact that thıs
15 holy place tor the Arabs, theır TEVETENGE tor the ounder of theır FaCC«l, whose
buildıng of the place W AS kept alıve in INCMOLY by them throughout the ages®.
The author of thıs chronicle knows Muhammad 45 the leader of the “ SONs of
Ishmael””, but he explaıns the orıgın of the place-name Medina (the CIty of the
Prophet, the Al Muslım AL tor Yathrıb) the basıs of the Old Testament
STOFY about Abraham by derıving the IC from the tourth SO  m of Abraham and
Keturah 1n Gen 75:78 There A1C compelling LCAasoNs believe that polemic
motıves lie behind the explanations ot thıs chronuicler. Hıs knowledge of the
relıg10us background of the “ SONS of Ishmael”, whose victory NT the StıronNg

Brock, Syrıac Views of Emergent Islam, G.H Juynboll (ed.), Studıies the Fırst Cen-
u of Islamıc Society (Carbondale-Edwardsville 1982 13 (reprinted In Brock, Syriac DPer-
spectıves Late Antıquity London 1984]:
@3 Bonwetsch (ed.), Doetrina lacobı U baptizatı 16 [Abhandlungen der könıglichen
Gesellschaft der Wıssenschatten Göttingen, AIlL, (Berlın x6-8 / (new edition
wıth French translatıon by Deroche, 1n Dagron-— V. Deroche, Juifs ST chretiens ans
°Orient du VA1- sıecle, TAavaux Da memoO1ıres 11 (Parıs 1991 /-229, SC 208-211, COMMENTAFCY by

Dagron and Deroche, ıbıdem, 230-273, SCC CSP 247, 263-268); Sebeos, Hıstory of Herac-
l1us, X XS Macler (trans;); Hıstoire d’Heraclius Par l’Eveque Sebeos (Parıs 24-96;
Yohannan bar Penkaye, ktaba d-res melle, Mıngana ed.) Sources Syriaques, Vol MSıha-
Zkha, Bar-Penkaye (Mossoul 141*, 14-19, 146*, 4-1 text); 175 (French trans.);

Brock, North Mesopotamıa iın the Late Seventh Century. Book of John Bar Penkäye’s
Rıs Melle, Jerusalem Studıes 1n Arabıc and Islam (1987) 5 $ 61 (Englısh trans.).
Edited wıth Latın translatıon by Gui1dı, Chronica Mınora |Corpus Scriptorum Christianorum
Orıentalıum, 1)3 Script.yrı, 12i (Louvaın 1903), Vol 15-39 (text), Vol 13-37 trans.).
German translatıon wıth COMMENTAFCY by Nöldeke, Dıie VO  > Gu1i1dı herausgegebene syrısche
Chronıik übersetzt und Oommentiıert [Sıtzungsberichte der Kaıserlichen Akademıie der Wıssen-
schaften ın VWıen, phılosophisch-historische Classe, Bd 128, Abh 9| (Vıenna 1 edi-
tıon wıth rab translatıon has een published by Haddad, Chronıcon Anonymum aecC VII
Baghdad 1976 C® also Brock, 5Syriac Sources tor Seventh-Century Hıstory, Byzantıne
and Modern Greek Studıes (1976) Z Y (reprinted 1n Brock, Syriac Perspectives H2 VEL):
ıdem, Syriac historical writing: u  Y of the maın SOUFrCCES, Journal of the Iragı Academy (Syrıac
Corporatıon) )Zn
Ct Qur’an 2241 19122; 0-91; AD DL

Gu1dı (n.4) 38, 8-19 (text), 31 DAr trans.)
Guidı (n 4) 30, 24-725 (text), 2 ‘9 15 träns;)W: NDB T O8 Gui1dı (n 4) 38, DL (text), SL: 34-36 trans.)
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kingdoms of the Byzantınes and the Pers1ians 15 attrıbuted by hım od?,
be VeC imıted indeed.

By the end of the 680s another aSst Syrıan author mentıons Muhammad 1n
remarkably posıtıve WAdY. Yohannan bar Penkaye””, monk trom the
of Mar Yohannan of Kamul 1n North Iragq, calls Muhammad 1n hıs world history
entitled htabda d-res melle  11 the :zguide” (mhaddyand) and the “instructor”
(tar’a of the Hagarenes who had led them “+he worshıp of the One God, ın
accordance wıth the CUSTOMS of the ancıent law  D (1 the Torah)“. Muhammad
15 portrayed As the spirıtual leader wh: NOLT only instructed the Arabs iın Old
Testament monotheısm aM SAaVC them laws, but also issued specıal ordinance
decreeing that the Christians an the monastıc order should be held 1ın honour*”
Yohannan Can hardly be suspected of creatıng tlattering image of Muhammad
for politico-ecclesiastical objectives; the Barbarıan kıngdom of the Arabs Was,
in hıs opınıon, called by God 4S too| of dıvıne wrath!* and would
SOONMN COINEC end 4S result of the ınter-Arab contlıcts during the Second
Civıl War? It 15 the unparalleled and relig10us tolerance durıng the reıgn
of the first Umayyad kıng Mu’awıya 661-680 whiıch Yohannan ira4aces back
the instructions of Muhammad*®. And, 1in domng, he apparently reflects hıs-

Ed Gui1dı (n 4) 38, Q (text), 315 Al DE trans.).
10 For Yohannan’s Syrıac bıography and ıts edıitions SE Jansma, Projet d’edition du k°täbä df£r.  es

mell@ de Jean bar Penkaye, L’Orıent Syrıen 89-92 Yohannan’s world hıstory 15 addres-
sed hıs triend Sabrıiso‘ who probably has be ıdentitied wıth the abbot of the SaImnle Namne of
the TYy of Yohannan of Kamul.; c$. Scher, Notice SUr Ia V1e eit les CUVICS de Yohannan
bar Penkay6, ournal Asıatıque 162-163 ext); 165 trans.). For the I Y of
Yohannan of Kamul SCC Fıey, Nısıbe, metropole syrıaque orjentale SCS suffragants des
orıgınes 105 Jours [ Corpus Scrıptorum Christianorum Orıientalıum, 388, Subsidıa, 54 | (Lou-
aın 1977 199-201 For Yohannan’s spirıtual mıiılıeu SCC also Albert, Une centurıe de Mar
Jean bar Penkaye, Melanges ntoıne Guillaumont. Contributions V”’ätude des christianısmes
Orıentaux | Cahıers d’Orıientalısme XX| (Geneve 1988 1432151

11 Oft thıs work, consıstıng of memre, only 00 DE ave een edited, by Mıngana (n 3
Book X 9 which deals wıth the EVENTS of the seventh CENTUTY, W as translated ın French by
Mıngana (n 17127 41977% and 1n Englısh, includıng the end of book AIV, by Brock, North
Mesopotamıa (n S S For SyNOpSIS of the of Yohannan’s world hıstory S6

Baumstark, Eıne syrısche Weltgeschichte des sıebten Jahrhunderts, Römische Quartalschrift 15
(1901) 273-280; cf. also Brock, Syrıac Sources (n 2 9 ıdem, Syriac hıstorıical wriıting (n 4)
For the manuscrı1pts and the LTEXT tradıtıon N = Jansma, Projet d’edition (n 10) 6=1

Mıngana (n 146*, 1620 (tEXt); 1/57 (trans.); Brock, North Mesopotamıa (n 61
1:3 Mıngana (n 141*, 15-19, 146 TEr (text); 1/5” (trans.); Brock, North Mesopotamıa

(n D/ı 61
Mıngana (n 3i 141*, 7, 145 LEl ext); 174 (trans.); Brock, North Mesopotamıa

(n 57-58,
Yohannan believes that the establishment of Abd Allı ıbn al-Zubayr’s antıcalıphate 1n Mecca
marks the beginning of the dissolution of the rab Empire that would be accomplıshed by the
non-Arab LrOOPS of the ShiCite rebel al-Mukhtar, tulfillıng the prophecy 1ın Gen t6:12: ed
Mıngana (8..3) 1397 12-20, 167 1-8 ext), 182 194 (trans.); Brock, North Mesopotamıa
(n 6 9

16 Mıngana (n 8)) 146 175 (text), 1/5”* (trans:):; Brock, North Mesopotamıa (n 61
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torıcal cıircumstances in which local rab authorities were granting condıi-
tional yeL far-reaching reedom ot relıgıon theır subjects, 1ın preference
getting ınvolved themselves in relig10us discussions between the different CON-

fessions”.
But INaYy take these tew AaSt Syrıan examples 4S proof that there W as

Muslım partıcıpatıon AT all in the relıg10us discussions ot the seventh CENTUFrY,
neıither 1n the tormer Persjan LLOT in the tormer Byzantıne terrıtories? Michael
Cook, iın hıs study the Or1g1ns of Muslım kaläm, argued that there 15 c small
COrDPUS ot evidence of Musliım partıcıpatıon in the theological of the day

518 Cook’s dossier of eV1-el] before the end of the first CENTUFY of the Hijra
dence of seventh-century Christian-Muslim theological disputation contaıns
the tollowıing works??: dialogue of 644 between Hagarene emıiır and
Jacobite patriarch“;: Chalcedonijan-Jewish disputation of 681 known 4S

the Trophies of Damascus“'; A Jacobıte-Maronite disputation 1ın the
of Mu’awıya mentioned 1ın fragmentary Maroniıte chronicle ftrom the mıd
660s**; The Letter of Jacob of Edessa (died /08) ‘On the Genealogy of the

1 Iso the Nestorı1an patrıarch ISo‘yahb {11 (dıed 659) in hıs letter bıshop Sem’on of
Rewardaßıir the (condıtional relig10us tolerance of the Arabs: Duval,; ISO‘yahb patrıarchae {11
lıber epistularum |Corpus Scriptorum Chrıistianorum Orıentaliıum, II 1 9 Scr1pt.Syr1, I 12|
(Parısıuns 1904, Vol 14 251 13573 EXt),; Vol 182, 15 trans.) C+t Iso Brock, Syrıac
Views (n 15 For SOTNE early rCpPOTTS of Christıan suffering by the Arabs At the tıme of +he

SCC Crone Cook, Hagarısm. The Makıng of the Islamıc World (Cambridge
156 (note 33) However, the early Syrıiac SOUTCECS which A adduced by Crone anı ook

do NOT explicıtly that the Arabs WeTITC primarıly gu1ded by relıg10us hostilıty towards Chris-
tlanıty (cf. rone-Cook, C: 5 6 The author of the East Syrıan chroniıcle of the 6/0s speaks of
much bloodshed the Capture of Sustar by the Arabs and then mentıions the Christian victıms
(ed Gui1di ın.4] 3 9 414 text]; SO 0-31,. |trans The West Syrıan Chronicle ad 774
NOT only rCDOTrTS the slaughter of monks Mount Mardın, but also, 1n the foregomng sect10n, the
kıllıng of INan y Christians, Jews anı Samarıtans ın Palestine (ed Brooks, Chronica Mı-
OTa I1 |Corpus Scriptorum Christianorum Orıentalıum, 3) Script.Syrı, 31 (Louvaın 1904 14/,
30-148,9; 1 Chabot |Corpus Scriıptorum Christianorum Orıientalium, 4! Script.Syrı,

(Louvaın 114, 5-2
18 Cook, The Orıgıns of Kaläm, Bulletin of the School of Oriental and Aftrıcan Studıes 43

(1981)
19 Cook, The Orıgıns (D 18) 4147
74 See below, 171 ff
A Bardy (ed and trans.), Les trophees de Damas: CO  'se judeo-chretienne du Vile s1ecle

[Patrologıa Orientalıs X $ (Parıs 17127972 Deroche, L’authenticıite de ‘Apologie
CONTLTLrEe les Juits’ de Leontıus de N6&apolis, Bulletin de Correspondance Hellenique 110
660), 3 9 ate of about 661
hıs chroniıcle W as edited by Brooks, Chronica Mınora { 1 |Corpus Scriptorum hrı-
st1ianorum Orıentalıum, 3, Scr1ipt.Syr1, 3| (Louvaın 43-/74; Latın translatıon by H
Chabot |Corpus Scriptorum Christiaanorum Orıentalıum, 4’ Script.Syri, 4 | (Louvaın 45
f Edition and German translatıon of the last part wıth COMMECNTAFY by Nöldeke, /Zur
Geschichte der Araber 1mM Jahrhundert aus syrischen Quellen, Zeıitschrift der Deutschen
Morgenländıschen Gesellschaftt 29(82-98 Partıal French translation by Nau, Upus-
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Holy Viroin The Hodegos OTr Vıae Dux of Anastasıus the Sınaılte from the
later seventh century““.

However, what EXTEe1I INAaYy take these OUKGGS be reliable wıtnesses of
actual Muslım partıcıpatıon iın the relıg10us discussıons of the time? afraıd
that the maJOorıty of the examples adduced by ook rather demonstrate that the
Muslıms hardly played actıve röle in the rel1ıg10us discussı0ons. In the Trophies
of Damascus they AapPCal 45 SpEeCTALOFS alongside Hellenes, Samarıtans Jews aN!
Christıians attending the discussıon between Chalcedonıian Chrıst and the
Jews“. Moreover, thıs treatıse 15 generally held be lıterary iction NOLT in the
last place wrıtten the Christıians themselves*®. 'The polemic CONTLEXT in
which the Muslims AT Put the the Jews (the Trophies of
Damascus“”) the “heretical” Christians (the Jacobites 1ın the Maronıiıte chron1-
cle  28 the Monophysıtes 1in the Hodegos of the neo-Chalcedonıian Anastasıus29)

cules Maronıtes, RKevue de °Orıent chretien (1899) 218-378 € Iso Brock, Syriac Sources
(n 18-19; ıdem, Syriac historical wrıting (n

7 Edıtion and French translatıon by Nau, Lettre de Jacques d’Edesse SUuT la vyenealogıe de la
Saınte Vıerge, Revue de °Orıent chretien (1901) BAl

Uthemann (ed.), Anastasıı Sınaltae, Vıae Dux |Corpus Christianorum, Serı1es Graeca
(Turnhout 198

25 Bardy, Les trophees de Damas deuxıeme entretien 111 Z 2337354 However,
the beginnıng 11| 215) the “Saracens” AT NOL mentioned.
For the relatıon between the fictional character of thıs treatıse and other antı-Jewısh dısputatiıon

and the historical realıty of rel1ıg10us polemic debate N Averiıl Cameron, The eastern

provınces 1in the 7th CENTUFY Hellenism and the EMETSCNCC of Islam, 1n Sa1d (ed.), “"HA-
Quelques jalons POUL un hısto1ire de |’identite STECQUC, Actes du Colloque de

Strasbourg D octobre 1989 (Strasbourg 306-30/. S$ Iso Deroche, La polemıque
anti-Judaique NAS MLE s1ecle. Un memento inedit, les Kephalaıa, TavauxX memoOIres Wa

(Parıs 2781-288
DL G: Averil Cameron, The eastern provınces (n 26) 304-305
78 Ed Brooks (n. 22 7 E /-21; Chabot (n 22) 536 E:  D In thıs hıghly tendentious sect10n,

the Maronıiıte author that the Jacobite Church authoriıtıies bought the protection of
Mu’awıya agalnst the persecution by the “ sSONS of the Church” (1 the Church of the Byzantıne
Empıre) by annual payment of trıbute, atter the Jacobite bıshops Theodoros and Sebokt
havıng een contuted In relıg10us debate wiıth the Maronıites ın the of Mu’awıya in
Damascus In 970

Uthemann (n 24), Vıae Dux I) 1) 4 5} VIIL; 27 ETS: X" Z 4’ 9-10, 13 169-17/70 The Arabs
A dduced paradıgmaticly ın the GCONTEXT of antı-Monophysıte polemuics. See especlally the
interesting artıcle ot Griuffith, Anastasıos ot Sınal, the Hodegos, and the Muslıms, The
Greek Orthodox Theological Review 47 1987) 2341-35585 Graufttith rightly concludes that the
Arabs AT mentioned ın thıs work of Anastasıos only ..  as part and parce]l of the agaınst
the Monophysites” (347) It 15 iımportant ote Griuttith’s conclusıon that “ Anastasıos 15 in tact
reflecting the teachıng of the Qur’an when he mentıons what the Arabs 5Say about Christian
doectrines” (356), and that Anastasıos’ remarks Canl be consıdere evidence thats SUOILNC tiıme
betore the YCal 681 (the FEYTMINUS NnTe UE tor the compuatıon of the tirst edition of Anastasıos’
Hodegos) Qur’anıc ıdeas WEIC present ın Syrıa/Palestine, that they could be Put torward c

COTMMNIMON knowledge 1about what Arabs believe about Christian doctrines” (358 Gr Iso
Haldon, The Works of Anastasıus of Sınal: key SOUTCE tor the hıstory of seventh-century Kast
Mediterranean soCc1ety and elief, Averıl ameron and L Conrad (eds.), Ihe Byzantıne and
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It 15 GVGTN questionable whether Jacob of Edessa’s letter ‘C)n the Genealogy of the
Holy Vırgıin’ the Stylıte Yohannan of Litarb (died 579 though wrıtten Aat the
end of Jacob’s ıfe Aat the beginning of the eighth century””, INaYy be consıdered 4S

pıece of evıdence tor actual Christian-Muslim disputation. It rather
that the knowledge of the Muslim of Jesus SO of Mary being the Mes-
siah*! made It tirst of all tor the Christıians themselves*“ discuss
( GE IHNOTE the old problem ot the Davıdic descent of Mary NOT being INeN-

tiıoned explicıtly ın the Holy Scriptures”. The really polemic eEXpreSS1ONS 1ın
thıs letter agaın COTNCELrN the Jews  54 whereas the Muslıms by theır contession of
Jesus SO  } of Mary being the Messıah HDG adduced a4as allies of the Christians ın
thıs reESPECL agaınst the Jews  35 There WEeIC quıte lot of Christian veligi0us
polemics ın the seventh CENTLUFY, CvVCnNn in connection wıth the rab CONqUESTS,
but these polemics WwWwere ocused the Jews  S6 (JT: the rel1g10us polıtics of the

Early Islamic Near East, Problems 1n the Literary Source Materıal [Studies ın Late Antıquıity
and Early Islam 1 | (Princeton, N; 3 10/7-14/.

3( Nee Nau, Lettre de Jacques d’Edesse n 23) c (text), 530 (trans.), CSP OTE
31 Nau, Lettre de Jacques d’Edesse 518 (tEXL); 5724 trans.)

The Christijans aAICc mentioned alongside of the Muslıms ın Jacob’s exposıtıon, how 1T has
be demonstrated by syllogısm that Mary 15 of Davıdıc descent: ed Nau, Lettre de Jacquesd’Edesse 519-520 (text), 5755726 (trans.) In hıs Early Muslim dogma. source-eritical
study (Cambridge 1981 147, Michael ook STAates that aco ın thıs letter 18 “g1ving advice the
STTaLeRZ Y be adopted 1n arguıng wiıth Hagarene OpPONECNEIS concerning the genealogy of the
Vırgin”. In tact Jacob wrıtes Yohannan: O, of the opınıon, that by compelling and
valıd syllogısm such thıs ONEC ought demonstrate CVCIY Christian Muslım wh:
would demand that, that Mary, the Holy Vırgıin and Theotokos, 15 of Davıdic descent, although
that 15 NOLT demonstrated by the Scriptures 1T would happen that somebody, who 15 CONVETS-

ng wıth YOU, would ask and inquıre yOu thıs subject (1 the question of the genealogy of the
Holy Vırgıin), whether he would be Muslim Christıan, ıf he WOU. be endowed ıth
rCasON, being ın tull possession of hıs intellectual faculties, he 111 understand the syllogısm,
when he hears 1t;, and ear wıtness of the truth of hıs () W accord wıthout dıspute. So the thıings
that ave een saı1d AiIC sutficıent demonstrate clearly 1n tront of Christian Muslım wh: 15
dısputing about thıs, that the Holy Vırgın 15 of Davıdic descent”.

Nau, Lettre de Jacques d’Edesse (n 23) 519, 527 (text), 523, 530 trans.).
Nau, Lettre de Jacques d’Edesse (n 23) 5202529 (text), 526-530 trans.). In thıs letter Jacob 15

NOLT engaged ın confuting by bıblical arguments eiIC. the Muslım rejection of the Dıyınıty of
Christ. He only Says that the Muslıms in callıng Jesus the SO  w ot Mary the Messıah the “Word otf
God” and by callıng hım 1n addıtion by ignOorance also the “Spiırıt of God” AT NOLT able
dıstınguıish between the sayıng the (cWord)) and the #dpirıt, as they Iso AL NOLT able
aCCEPL callıng the Messıah “G0d” the “Son of Od”, ed Nau, Lettre de Jacques d’Edesse
(n 23) 518519 (text), 524 trans.). (S4: Qur’an 4:169; ct. also 5:40; 66:12

35 Nau, Lettre de Jacques d’Edesse (n 23) 518-519 (text); 524 trans.).
( Iso Averil Cameron, The eAastern provınces 294; tor Y of the antı-Jewiısh
literature of the seventh CENLUFY 1n general 1ın addıtion the Doectrina Jacobi (n 3) SCC 1O

Deroche, La pole&mique antı-Judaique (n 26) PTE For gyeneral discussion of the hıstorical
backgrounds SCC Dagron, Introduction hıstorıque. Entre hıstoire apocalypse, Dagron-
Deroche, Juifs chretiens (n 3) 17-46
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Byzantıne OT the rıyallıng Chriıstıan communities  37‚ rather than
the Arabs
There 1S, however, ONeEe exception in Cook’s lıst The dialogue of Hagarene
emır wıth Jacobite patrıarch 15 undoubtedly representatıve of Christian-
Muslım theological disputatıion. hıs LEGE 15 generally consıdered NOLT only A the
oldest specımen of Christian-Muslim dialogue, but also 4S record of ınter-
1eW which actually took place 1n the envırons of Homs BMmesa) shortly after
the rab CONqUESTS. Sınce 1t takes key-position in the question of the begin-
nıngs of Syr1ac apologetic lıterature iın Islam, L will deal wıth thıs LE

AT greater length. In domg 5 11 advance SOLINC arguments tor the followıing
thesıs. Firstly, the dialogue, in 1ts present form, 15 NOLT hıistorical record of
interv1ew between the highest authorıty of the Jacobite church and Muslım
emıir, but 1t has be consıdered 45 representatıve of the literary of
apologıes which WL wrıtten tor certaın tor the sake of the Christıan
communıty ıtself. Secondly, although thıs apology INAaYy still be regarded 4A5 the
oldest known Jacobite example of thıs kınd of lıterature, the general 1eW that 1t
W as composed 1ın 644, SOINC eighty betfore the tirst ast Syrıan dialogue
apology W as written?  8  9 Can hardly be maıntaıned. ll C demonstrate that
the underlyıng 1Ssues and essenti1al problems discussed in thıs dialogue tit much
better into the hıstorical sıtuatiıon of the tirst decades of the eighth CENTUFY.

The dialogue between Hagarene emıiır and a Jacobite patrıarch 15 preserved in
West Syrıan manuscrıpt ın the British Liıbrary which W asSs completed 17

August x /4 CR William Wright, 1n hıs Catalogue of 186718 deser1ibed the
work (number X S of the manuscrı1pt) 4S “A letter concerning ınterview which

LL1LLT' »40John the patrıarch had wıth rab and Francoı1s Nau made thıs TEXT

accessible the scholarly world by ItSs edition and French translatıon iın the
Journal ÄAsıatıqnue of 1915 under the title Sa colloque du patrıarche Jean AVCC

»41l’emir des Agareens In the manuscrıpt the dispute FGX bears the tollowing

37 C Kaegı, Inıtıial Byzantıne Reactions the rab Conquest, Church Hıstory 38
(1969) 142-1453, 148-149; Brock, Syrıiac Vıews (n TOSRI

38 See below, 185-186
For the of the Syriac MS Add / 193, contaınıng rather heterogeneous collection ot
125 documents and, SCC Wright, Catalogue ot Syriac Manuscrı1pts 1ın the Brıitish
Museum, DPart { 1 London 1871 89-1002
VWrıight, Catalogue (n 39) 998

41 Nau, Un colloque du patrıarche Jean AVOC l’emır des Agareens taıts divers des annees 72
/16 d’apres le du British Museum Add Avec appendiıce SUTr le patrıarche Jean Ier3
SUr colloque d’un patrıarche VEC le chef des SUr dıplöme quı auraıt ete donne Par
Omar V’Eveque du Tlour ‘Abdın, Journal Asıatıque 1/5 (1915) 2I5E279 Introduction Dy Nau
225-247; edition of the Syriac LEXT of the colloquy: 248-2553; French translatıon: 257-72764 Ger-
1L1Al translatıon wıth COMMENTLACY Dy 5Suermann, Orientalische Chrısten und der Islam
Christliche Tlexte Aaus der Zeıt VO  e 632-750, Zeitschriutt für Missionswissenschaft und Religions-
wıssenschaft 67/ (1983) 120228
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title: “T’he letter ot Mar Yohannan the patrıarch the conversatıon he had wiıth
547the emıiır of the mhaggraye (1 the Muslıms) The conversatıon between the

emiır and the patrıarch oe€es iındeed AapPCar within the lıterary tramework of
letter, by which NOL the patrıarch himself, but unnamed sender ınftorms hıs
(equally unnamed) addressees about the interrogatıon of hıs patrıarch by the
(also unnamed) emır, which took place Sunday the 9th of the month of L1YVOr
(May 45 The beginning and the end of the letter present the wriıter 4S belonging

important Jacobite delegation, consıstıng of the patrıarch, everal bıshops
and others, which W as summoned AD PDCaL before “£he ıllustri0us commander,
the 1L

Francoı1s Nau ıdentitied the patrıarch Yohannan, mentioned ın the title, wıth
the Jacobite patrıarch of Antioch Yohannan Sedra (died 648) and the em1r wıth
°‘Amr ıb al-<AS, the famous CONYUCLOTF of Egypt”. The colloquy would ave
taken place Sunday the 9th of May 659 SIncCe the other LW possıble dates

Nau, Un colloque 248, 1 EXT); 257 trans.) For discussıon of the Namne mah-
graye mhaggeraye SC Griffith, he Prophet Muhammad, hıs Scripture and hıs Message
accordıng the Christian Apologies In Arabiıc and Syriac from the Fırst Abbasıd Century,
Fahd (ed.), La VIıe du prophöte Mahomet; colloque de Strasbourg, 1980 (Parıs T1
Already 650 the amnlle mhaggeraye ADPCATrs be used dıstinguish Musliım Arabs trom
others; ct the eEXpress1ONSs tayyaye mhaggraye 1n letter of the patrıarch ISo‘yahb 111 (see
below, OTE /2)

43 Ed Nau, Un colloque 248, 6- (text), P (trans.). The assumptıion that Mar Severus,
mentioned N: the members of the delegatiıon the end of the letter (Nau, 253, 9-10 EXt),
263 (trans.)) W as the patrıarch’s I' Y 15 due conJecture. ( Kh Samır, Qui1 est l’inter-
locuteur musulman du patrıarche Syrıen Jean 111 (631-648)?, FÜ Drijvers, Lavenant,
Molenberg, and G:J. Reinink (eds.), 5Symposium Syriacum 1984 Literary Genres in Syrıiac
Literature | Orıentalıa Christiana Analecta DE (Roma 385

Nau, Un colloque 248, 3-/, 253 Ya 14 (text), 25L 2236-7264 trans.) The author of
the letter mentı10ons the tollowıng members of the delegatıon by Aalll! Abbas Mar Thomas,
Mar deverus, Mar dargıs, Mar Aytılaha, Mar Yohannan and Mar Andreas TIhree bishops ATC

mentioned n the twelve bıshops belonging the delegatiıon of the Jacobite patrıarch
Athanasıus summoned Mabbugh tor interview wıth the Emperor Heraclius 1ın 630; N o

Miıchael Syrus, Chron X: 3! ed J- Chabot, Chronique de Michel le Syrıen, (Parıs
1910 409 (text), i (Parıs 417 (trans.); cf. also the Chronicle ad 1234, ed ıth
Latın DYy Hs Chabot, Chronıicon ad 1 Christiı 1234 pertinens, | Corpus Scr1p-

Chrıistianorum Orıentalium, ö1, 109, Scrıpt.Syrı, 6, 96| (Louvaın 1920, 238, 14-
(text), 1856, 22n trans.) Perhaps Thomas INaYy be ıdentitfied wıth Thomas of Mabbugh,

Severus wıth Severus of QennesSrın and Dargıs wıth Dargıs of ‚Ars It 15 uncertaın whether
Aytılaha 15 be iıdentitied wıth the bıshop of Marga { 630) The hıistorical rıghtness of the lıst
of 15 NOLT be doubted, but that, of COUTFSC, oes NOT the authenticıty of the letter
tself, and 1n partıcular NOLT the authenticıty of the of the rel1g10us dısputation 1ın the
letter. The author of the letter intends, tor apologetic rCasONs, make the first otticıal meeting
of the patrıarch of hıs church the hıstorical of the relıg10us disputation (see below,

184)
45 Nau, Un colloque (n.41) 2262907 Nau also poımnts OUutTt the interv1ew between “"Amr

ıbn al-‘As and the Coptic patrıarch Benjamın 1T 15 reported in the Hıstory of the Patrıarchs of
the Coptic Church [Patrologıa Orientalıs (Parıs 1907 494 -498 However, there 1$ nothıng ın
thıs repOort that chows that durıng the intervi1ew yreligi0us tOp1CS were discussed.
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WEeTIC less lıkely (ın the of Yohannan’s patrıarchate the 9th of May tell
Sunday ın 633, 639 and 644)%°

After Nau’s study scholars WerTC EMNOTLG concerned wıth the question of the
identıty of the emıiır and the ate of meeting than wıth the of the collo-
YUY. Nau’s identification, based tradıtiıon 1n the chronicle of Michael Syrus
(12° century), ın which Yohannan’s 15 named “‘Amrou bar Sad“, WAas

contested already 1n 1919 by Henrı Lammens who suggested Sa“id ıb °Amir, the
of the sund (milıtary district) of Homs, 4S the MOST lıkely candıdate

tor being Yohannan’s interrogator and 644 A4as the YCal in which the colloquy
took place*®. More recently Patrıcıa Crone Miıchael ook and Khalıl Samır
ave argued that Michael’s “‘Amrou bar Sa‘d rather has be ıdentitied wıth
Umayr ıb Sa‘d, who W 9asSs appoımnted milıtary of the sund of Homs by
the calıph “"Umar 1n the per10d 641 -644 Accordingly the colloquy would MOST

probably AVe taken place Sunday the 9th of May 644
At thıs point aVve make short remark the question of the SUOUTCEC of Michael Syrus,
especıially the question of the connection between the tradıtıon 1ın Michael ıth regard the
colloquy and the dıspute BOXT ın the London manuscrı1pt. In connection wıth “Amrou bar Sa‘d
cluster of tradıtions AaDPCAars in Miıchael. Fırst StOFrY connected wıth “"Amrou’s forbidding the
public dısplay of CTOSSCS hen chort remark “Amrou’s summon1ıng DYy letter the patrıarch
Yohannan and the followıng intervi1ew ın which the patrıarch answered the emıir’s contenti1ous
quest1i0ons. Fınally, INOTEC elaborated StOTY the translatıon ot the Gospel into Arabıc: the
emıir, impressed by the patrıarch’s brave defence, orders translate the Gospel Into Arabıc
the condiıtion that the word God, applıed Christ, the word Baptısm and the word Ciross ATC

suppressed; when Yohannan vehemently res1ists thıs demand of "Amrou, the emır permıits hım
wriıte he wiıshes; Yohannan then assembles the bıshops and sends tor Chriıstıian Arabs

belonging the Tanuükaye, ‘Aqulaye and 1a0a aye ) who knew both Arabic and Syrı1ac; these
Christian Arabs translated the Gospel into Arabic that WAsS subsequently presented °“Am-
rOoThe SAaInNe cluster of tradıtions OCCUFTS, independently of Michael, 1n the Syriac Chronicle ad

1234° and 15 undoubtedly be traced back the (for the IMNOST part) lost hıstory,
covering the 582-842, composed by Dionysıius of Tel-Mahre, who wWwWAasSs Jacobite patrıarch

Nau, Un colloque (n 41) ZZR ote
47 Chron A 83 ed Chabot n. 44),; I 9 AQ1L4D) (teXt); I 431-437) (trans.). In hıs ecclesijastical

hıstory Bar Hebraeus 15 dependent Michael, ed Abbeloos and In Lamy, Gregoru
Barhebrael Chronıicon ecclesi1astıcum, (Lovanı1 2755276

48 Lammens, PTrOpPO>S d’un colloque le patrıarche Jean e "Amr Ibn al-‘Ası, Journal
Asıatıque DA
Crone-Cook, Hagarısm (n 17) 162, nNnOTtTe 11 Samır, Qui est I interlocuteur (n 43) 394-400

5( These SAaImne three trıbes AL mentioned ın the hıstory of the Jacobite metropolıtan Ahüdemmeh
who had evangelızed N: rab trıbes 1n Mesopotamıa iın the sıxth CENTLUFY; Nau (ed.)
Hıstoires d’Ahoudemmeh de Marouta, metropolitains jacobites de Tagrıt et de ”°Orıient | Pa-
trologıa Orientalıs I11| (Parıs P DT See Spencer Trımıngham, Christianıity Among the
Arabs ıIn Pre-Islamıc Tımes (London-New 'ork 735 S4 F3r and the bibliographical ın
Griffith, Dıisputes wıth Muslıms (n 258, 1E

51 Chron EL 8’ ed Chabot (n.44), I 9 47214727 ext), 11, 412439 trans.)
Ed Chabot (n 44 ), ,3-264, ext), 205,1-206,14 trans.)
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from X15 845° The question what extent Dionysıius, 1n hıs Curn, ere IMay depend hıs
SUUITICCS, ell theır possıble identity, INUST remaın OPCH tor the moment . However,
the relatıon between the 1n Dıionysıius and the dıspute LEXT. there arc, hypothetically,
least three Options: there 15 NOLT direct (textual SOUrCe-) relatıon between them, 1.€. they
ave be regarded Aa5 independent wıtnesses of SOTINC Intervi1ew between the patrıarch Yohan-
1a and the emi1r; there 18 direct relation 1n the that the author of the dıspute LeXt knew
of the tradıtion 45 preserved 1ın Dionysius and elaborated the theme iın hıs work: there 15
direct relatıon 1n the that Dionysıius hıs SUUTCEC knew the dispute LEXT, iıdentitied the
unnamed emıiı1ır wiıth “Amrou and connected the reference the interv1ew wıth the STOTY of the
interdiction of the publıc dısplay oft CTOSSCS.

There INAaYy be SOTNC argumenNTts ın tavor of the thırd possıbıilıty ınternal grounds. In the
Chromnicle ad 1234 the reference the interv1ew 18 introduced bDy the tollowing words:
“T'hıs em1r Bar Sa‘d summoned by letter the patrıarch Yohannan, either because of hıs hatred of
the Christians because he wanted StOP Christ being called God”55. The first alternative
AaDPCATrs be deduction trom the foregoing episode the suppression of the publıc dısplay of
C1T1OSSC5S5 by "Amrou, the second alternatıve, however, PTFeESUppOSC the acquıntance ıth
the of the dısputatıon. Iso the tollowing STtOTY the translatıon of the Gospel Into
Arabıc INay PTESUDPOSC the acquaıntance wıth the dıspute TEXT, and It IMay even represent
tradıtion that W as developed trom the dıspute LEXT hıs STOTY, the historicity of which 15 iındeed
NOLT uncontested ın modern scholarship56‚ dduces Christians from three rab STrOUDS the
translators of the Gospel into Arabıc The SAaImnNne STOUDS ATC mentioned the end of the disputa-
t10n alongsıide Muslim notables and SOVCINOTS of cıtiıes attending the intervi1ew. Theır ro  Je in the
dıspute LEXT SCCI115 be determined by the apologetic CONTEXT, 1n whiıch the patrıarch resists the
emıir’s claim that the Christians should adhere the Muslım law ıf the Christian laws ATC NOT

wrıtten 1n the Gospel57‚ but 1t would be quıte understandable f the Gospel-topic of the disputa-
tıon would ave generated the STtOrY of the translatıon of the Gospel into Arabıc wıth the Chris-
tı1an members of the three rahb SrOUuUDS ın the röle of translators. OoOwever thıs INaYy be, CVCMN ıf
the tirst option would be the rıght ONC, rush Into the conclusıion, wıthout COMMENT anı al y
further investigatıon, that the disputation ın the London manuscrıpt rePTESCNLS authentic
record of the intervi1ew, Inay be rather uncritical WaY of dealıng wıth thıs SOWUT GE

53 Ct Abramowskı, Dionysius VO  - Tellmahre: Jakobitischer Patrıarch VO  - 815-845 Zur (S2
schichte der Kırche dem Islam [Abhandlungen für die Kunde des Morgenlandes XXV,
(Leipzıg 1940); Brock, Syrıiac historical wrıting (n 4) 1427175
Research Into the complex question of Dionysius’ SOUTCECS has only recently started; SCGe BAl
Conrad, The Conquest of rwad Source-Crrıitıcal Study 1n the Hıstoriography of the Early
Medieval Near East, Cameron-Conrad (eds.), The Byzantıne and Early Islamıc Near East
(n29 322-348; ct. Iso ıdem, Theophanes and the Arabıc Hıstorical Tradıtion: Ome Indica-
t10NS of Intercultural TIransmıissıon, Byzantınısche Forschungen 15 (1990) 3/-44, and CSP
Palmer, The eventh Century 1n West-Syrıan Chronuicles | Iranslate Texts for Hıstorijans 15
(Liyerpool B1

Chabot (n 44) ,9-7 (tEXT); 205,30-32 trans.)
See Graf, Geschichte der christlichen arabıschen Liıteratur [Studı Test1ı 118| Bd.I (Cıtta del
Vatıcano YyI Vö6öbus, Early Versions of the New Testament. Manusecript Studıes | Pa-
PCIS of the Estonıan Theological Socıety 1n Fxiıle (Stockholm 284; Spencer Irımıngham,
ChristianıtyNthe Arabs (n 50) 2975 Iso Griffith, The Gospel 1n Arabıic An Inquiry
Into Its Appearance 1in the Fırst Abbasıd Century, Orıens Christianus 69 (1985) 135-137, 166, 15
Cautious the reliability of thıs tradıtion, arguıng that the tirst translatıon of the Gospel iın
Arabıc tor general use 1n the church W as made 1n the first Abbasıd CENTUFY,

/ Ed Nau, Un colloque (n 41) 251,20-22 (text), 261 (trans.); SCC urther below 179-181 and
and
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'The hıstoricıty of the relig10us disputation between Yohannan and the emıiır 1n
the London manuscr1pt, however, 15 NOLT called ın question by the 1above-men-
tioned authors, dealıng wıth the question of the ate aN! the ıdentity of the emıir,
and other scholars?®, although SOMMEC of them do NOLT tee]l quıite comtortable in
CVCIY respecCt. Crone Cook, for instance, who use thıs dispute TeXT 1n theır
much-discussed Hagarısm AS SOUTCEC of ınformatıon tor early Islam in the
seventh century””, SUggECSL that ONEC section of the disputation, which miıght COMN-

taın implicıt reference the Qur’anıc law of inheritance, could be suspected
of being later reworking of the orıgınal text®”. Already in 1930 Erdmann
Fritsch, adopting the VIeWS of Francoı1s Nau, could NOLT conceal certaın embar-

1ın the introductory SCHISNCcES of hıs book the hıstory of Muslım
polemics agalnst Christianity::

FEın energischer Eroberungsdrang 1e16% den Islam schon ın den ersten Jahrzehnten seınes Lebens
miıtten ın die Zentren der orofßen Religionen Vorderasıens eindringen. ber Zing nıcht auf
Bekehrung AauUs, C kam ıhm zunächst Nur auf die Aufrichtung seıner polıtiıschen Oberherrschaft
und auf wirtschaftliche Ausbeute Dıie »Schriftbesitzer«, Juden und Christen, die sıch er-

warten und die Toleranztaxe bezahlten, wurden in den Schutzrechtsverband aufgenommen,
hne 1n ıhrer Religionsübung gefährdet se1iın. Dafß ber die Eroberer uch den relıg1ösen
Verhältnissen der Gebiete Interesse entgegenbrachten, beweiıst das Religionsgespräch,
das der arabısche General "Amr Ibn-al-As 639, 1mM Jahre des Kalıtfates ‘Omars, mıi1t dem
nestorjanıschen [thıs 1S; of COUFSC, sliıp of the pCHh of Friıtsch) Patriarchen Johann VO  } Antıo-
chien 1ın Anwesenheıt VO  — üunt Bischöten und eiıner großen ahl vornehmer Christen veranstal-
TELE; der Patriarch vertafßte mMı1t dem Beistand der Bischöte darüber eınen syrischen Bericht und
sandte ıhn dıe Christen VO Mesopotamıen. ber dem arabischen Emir kam wenıger aut
Bekehrung der relig1öse Information als darauf, polıtische Bundesgenossen werben,
ebenso w1ıe be1 seınem Religionsgespräch mM1t BenJamın, dem Patrıarchen der ägyptischen
Jakobiten 1: 645 (S Nau, Lc 231

Of COUISC, ONC would EXPECL that the maın COMCELE of rab emiır in the first
tollowıing the CONqUESTS would be the stabılızatıon of and the mak-

ıng of politico-socıal arrangements wıth the authorities of the ımportant relı-
Z10US communıtıes 1ın the conquered countrıes, but 1t CANNOT be denied that the
emıi1r oft the disputatıon TEeXT 15 portrayed 45 somebody who 15 primarıly and
maınly iınterested in theological questions.

However, tew other volces CAall be heard LO  O So Sıdney Graiuttith tor
the conversatıon between Yohannan an the Muslim emi1r ate of SOTINEC forty

ö5 C# Khoury, Les theologiens byzantıns (n 1 99 Suermann, Orientalısche Chrısten (n 41)
1251026
See Crone-Cook, Hagarısm (n 17 :
Ibidem, 18 and 168, OEG

61 Frıtsch, Islam un: Christentum 1mM Mittelalter. Beıträge AT Geschichte der muslimıschen
Polemik das Christentum 1in arabıischer Sprache / Breslauer Studien Z hıstoriıschen
Theologie, N: (Breslau 1930

67 Nee OLE 45
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betore the first Abbasıd century®, relatıng the dispute DEXT tollowıng
chronicle ot eEevents ın the London Manuseript® and Lou1s Sako, 1n OLe hıs
“Bıbliographie du dialogue islamo-chretien”, rejects the assumption that the
colloquy 15 authentic, although he oes NOT exclude that c(]l eST J1en possıible JUC

»65.le patrıache a1lt rencontre P’emir T quUC plus tard le colloque alt ete ecrıt
The 1bove-mentioned examples betray somethiıing of the ension between the

WdY of takıng thıs BEXT 4S hıstorical record datiıng trom the 640Ös an the actual
oft the disputatıion. It INAaY, therefore, be approprıiate approach the

problem ftrom the other sıde by takıng the of the disputation ıtself 45 the
startıng-point tor the question of the ate and the “S1ıtz 1M Leben” of the work Aas

whole
Sıdney Griuffith quıte rightly classıfied the conversatıon between Yohannan

and the emi1r under the of Christian apologıes 1ın Islam, defin-
ing the letter A4S “ mınıature catechısm of Christian belıefs, designed urnısh

»66_the reader wıth ready AaADSWEeTS the &Yquest10ons raısed by Muslims
Although Griuffith’s definıtion of the apologetic objectives of the letter InNay 2vVve

be adjusted slightly®, 1T 15 eviıdent that the dialogue, 1in of the order of Its
questi0ons and alNısWes, the oradual development of 1tSs themes, and the theologi-
cal of 1tSs argumen(ts, displays all the characteristics of carefully COIMNN-

posed lıterary fict10n, 1n whiıch the maın controversıal 1Ssues between Chriıstıian-
Ity and Islam AT raısed: the doctrine of the Godhead of Christ and the Trmaity.
The author 15 ell of Islam being religion dıtfferent from Christianity,
Judaism an Samaritanısm  69  S however, he takes paıns that the
faıth of the E rulers 15 NOLT NE' relıg10n, but rather varıant of the old Mosaıc

Griuffith, The Prophet Muhammad (n 42)
Idem, Chapter ten of the Scholion. Theodore Bar KOönı’s Apology tor Christianity, Orıentalıa
Christiana Periodica (1981) 159 hıs chronicle Was edited, wıth French translatıon, by
Nau, Un colloque (n 41) 253256 ext), 264-26/ trans.) It contaıns lıst of natural disasters
between the JAD (durıng the reıgn of al-Walid) and /16 (durıng the reign of Sulayman). The
author of thıs record W as VE probably CONLEMPOFAarY of the EVENTS desceribed by hım, but thıs
ın ıtselt does, of COUTSC, NOLT that the foregoing letter 1ın the London manuscrı1ipt Was

composed about the Samnlle time. However, the results ot analysıs of the of the
dıspute LEXT poınt ar comparable ate oft the composıtıon of the letter, that there INnay ave
een close connection between both Ag least wıth reESPECL theır transmıssıon.

65 Sako, Bıbliographie (n LLn Oote
Griffith, The Prophet Muhammad (n 42) 100

67 The maın apologetic objective of the letter rather lıes In Its intention ward off the increasıng
danger of Islam (see below, 181-182, 186-187).

68 The author makes the emıir Put the rıght questions 1n the rıght Oorder develop the tollowing
theological lıne of thought: The ONCNCSS of Christianity CONSISts 1n the OMNC Gospel of the salva-
t10n ot mankınd by the incarnatıon the end of times of God the Word, being ON ot the
hypostases and PCISONS of the eternal divine Trmity, tultillıng the Old Testament promıses; an
Christian lıfe, in CVCIY reSpECT, 15 rooted 1n the ONEC divıne Gospel succeedıng and fulfiıllıng Old
Testament law.

Nau, Un colloque (n 41) 248, 16-1 text), TEL trans.) Iso 1n hıs SE of the expressi1on
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religion””. It 15 NOE VeC surprisıng that the author, 1n domg > employs lot of
tradıtional antı-Jewish polemical materı1a171 \What 15 ımportant 15 that hıs N-
tıon 15 primarıly ocused the Christological issue  /2Z and that the WaY 1ın which

NnNOMOSA d-mahgra the author cshows that he 15 well otf Muslım |aw being distinct from the
Pentateuchal law (see below, 1 8Ö-

/7Ö In explainıng Nascent Islam manıfestation of the Mosaıc religıon the author 15 Joınıng the
COINIMNMNON VIeWS of Syriac authors already of the seventh CENLUrY (see above) However, 1t 15
important nNOte that the author 15 wrıting 1n tiıme, ın which the ıdea of Islam being NCW

relıg10n, dıstınguishıng ıtself ftrom both udaısm anı Christianıity, had become problem that
W as be solved through apology tor Christianity.
C tor the discussıon of the Trınıty an the Dıvinıty of Christ and the Pentateuchal testımon14
adduced by the patrıarch (Deut. Gen 19:24), ed Nau, Un colloque (n 41) 249,21-250,13,
251,2-11 (text), 259-7261 (trans.), Severus ot Antioch, Hom.cath. LXX, ed Brıere, Les
Homiuiliae Cathedrales de Severe d’Antioche. TIraduction syrıaque de Jacques A’Edesse | Pat-
rologıa Orientalıs, (Parıs 1919 19-29; Doecetrina Jacobi PK3 ed eroche (n 140-141;
aco otf Serugh, Hom agaınst the Jews, ed Albert, Jacques de Saroug, homeäelies CONTreEe
les Juifs [Patrologıa Orientalıis XAKXKVUIL (Iurnhout 1976 113-135, CSD 114-115 Ct also

Wılliams, Adversus udaeos Bird’s-eye Vıew of Christian Apologıiae untiıl the Renaıis-
(Cambridge 120 In particular, the parallels 1n Severus, already mentioned by Nau,

AT VE strikıng indeed, and 1t 15 probable that the author of the dıspute LEXT W as O, inspıred by
5Syriac translatıon of Severus’ Homu.cath., although IT 15 dıfficult, ıf NOLT iımpossıble, decıide,

whether 1t Was the first translatıon of 530 by Paul of Callınıce Jacob of Edessa’s revıisıon/
translatıon of A01,; the first translatıon of homily LE NOLT being preserved.

£2 The Christological 1ssue 1n connection wiıth the Muslim of Jesus begıin play
LLLOTC distinct röle only 1n the Chriıstian SUUTCCS trom the last thırd of the seventh CCNTUFY, When
ISo‘yahb, ed Duval n 17 9/, HSM OXU) 7 $ Z (trans.), remarks that the Muslim Arabs
(tayyaye mhageräye) do NOL help those CC  who speak of passıon anı death 1n relatıon God the
Lord of (LE the Monophysıites), he 15 only refering theır monotheıism (cf. Iso Brock,
Syrıac Views Z 16) The Kast Syrıan chronicle of the 6/0s (notes 4-9) and Yohannan bar
Penkaye (notes 3) =A conspicuously sılent as the Muslim 1eW of Jesus. The Maronıiıte
chronicle, ed Brooks (n 22) ZI 4_> Chabot (n 22) 5 E 23-26, rCDOFrTS Mu’awıya’s visıtıng
Christian holy places 1ın Jerusalem (Golgotha, Gethsemane, the tomb of Mary), suggesting
Mu’awıya’s devotion tor these holy places (however, certaın cautiıon In rESPECL the rCpOrTtSs 1n
thıs chronicle 15 due (see ote 28), and thıs chronicle also speaks of the CO1NSs wıthout the
mınted by Mu’awıya NOL being accepted, ed Brooks (n 22) L5 18-20, Chabot (n 22) 55
3/-56, 17 c also Crone-Cook, Hagarısm 11) Sebeos, Hıstory of Heraclıus,

Macler (4,3) 139-140, even makes rab ruler 1ın letter the Byzantıne
Emperor Constans requırıng of the Emperor Jesus, thus testifyıng that he WAas only

of the monotheısm of the “Ishmaelıites”. The retference 1n rone-Cook, Hagarısm (n 17)
162-163, OTtTe 1 ‚ LEXT publıshed by Nau, Notice historıque SUr le monastere de Qarta-
mın, SU1VI une OTtTe SUTr le monastere de QenneSre, Actes du ON“ congres internatıonal des
orıentalıstes, Alger, 1905, deuxieme partıe (Parıs /7/6-99 78  > In whiıch it 15 reported
that the demons prefer the “pagans” (hanpe, ıdentitied wıth the Muslims by Crone and Cook
the Jews 1n that the hanpe “d0 NOLT belıeve Christ be Od”, whereas the Jews “  1n( degree
NOW Hım, wh: 15 dwellıng 1ın heaven” (ed Nau, A (text); 18| (trans.)), CAanNnnOT
be regarded relıable testiımonYy trom the second haltf of the seventh CENTUFY (see orthcom-
ıng artıcle Die Muslıme 1n eıner Sammlung VO  w} Dämonengeschichten des Klosters VO  . QenneS-
nn). The Nestorıan patrıarch HenanısSo‘ (died5however, 1ın mentionıng „11CW absur-
dıty” that takes Jesus tor prophet, 15 undoubtedly referıng the Muslıms (see C Reinink,
Fragmente der Evangelıenexegese des Katholikos HenanıSo" I) Lavenant (ed.), 5>ymposium
Syriacum 1988 |Oriıentalıa Chriıstiana Analecta 236| (Roma 9-90), and the Nestorı1an
patrıarch Mar Aba 11 (dıed 751 ın the ADC of 110 years) 15 refuting the rejection of the Dıivinıty
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he 15 dealing wıth thıs question revea] partıcular problem iın hıs time
and 1ın hıs eccles1iastical mılıeu.

hıs partiıcular problem 1S Put It briefly, the dividedness of Chrıistendom,
455 result of the Christological controversıes, as opposed the CONCECDL of the
unıty of Islam, based upON Its absolute monotheısm and, accordıngly, 1ts “undıi-
vided” opınıon Christ. Rıght AT the beginning ot the dısputation the author
makes the emi1ır the mouth-piece of thıs problem by the question whether al
who AT Christians and aAaTrC called in the whole world POSSCSS ONE an +he SAaMe

Gospel wıthout allL V difference”®. The patrıarch’s ANSWEeETr iın the 1ffirmative”*
enables the emi1r Put hıs finger the SUOTEC /D  spot

The Gospel being ONC, Wwhy, then, 15 the taıth / of the Christians] dıffering?
The patrıarch’s ANSWeEer thıs question 15 V sıgnıfıcant, 45 It deftines the whole
setting of the tollowing discussion the Dıyınıty of Chriıst and the Trinityen:

And the lessed replied: Just the Law 15 ONE and the S$aMe and 15 accepted by Christians,
and by yYyOUu mhageraye (Muslims), and by the Jews anı by the Samarıtans, and stıll] all ave
dıtferent faıth, ıt 18 also wıth the taıth in the Gospel: CVECIY heresy understands and explaıns 1T
dıfferently and NOLT like

By the comparıson between the Gospel and the Mosaıc Law (the Pentateuch)
the author demonstrate that the CONCCDL of the OMNECNCSS of Islam as

opposed the dividedness of Christianity 15 1n tact false antıthesıs. On the OTE

hand, Christianity would be unıty ı$ al] Christians WEerTC cling the rıght
interpretatiıon of the Gospel e the Jacobite Christology 77 On the other
hand, Islam 15 LLLOTEC than derivatiıon OT varıant of the Pentateuchal relıg10n

of Chriıst by the “Arabs of OUr time” 1ın hıs exeges1s of John 20:17 (see G} Reinıink, Studien ZUT:

Quellen- un: Tradıtionsgeschichte des Evangelienkommentars der (3annat Bussame | Corpus
Scriptorum Christianorum Orıentalıum, 414, Subsıdıa, 571 (Louvaın S Iso Ana-
StaSsıus the Sınaıte (note 29) and aco of Edessa (note 34) know of the Muslım rejection of the
Dıvınıty of Christ

$ Nau, Un colloque (n 41) 245, TI (text), 257 trans.)
Nau, 248, HO13 (text), Tf trans.)

75 Nau, 248, 14-15 (text), AB trans.)
Nau, 248, 15-19 (tEeXT): DE trans.)

The detinıtion of the Dıyvınıty of Chriıst 1n the patrıarch’s ANlS WT the question of the emi1r
whether Christ 15 God NOLT (ed Nau, 249, I (tEXT); p. 258 trans.) 15 much In lıne wıth the
wordıings of the Symbolum Nıcaeno-Constantinopolitanum, but Ootfe the STatement that Christ
15 “God and the Word” that Was made tlesh and became INan, anı the addıtion of the amne
Theotokos the Holy Vırgıin; c$. 1ın partıcular Philoxenos of Mabbugh’s Commentary the
prologue of John, ed de Halleux, Philoxene de Mabbog Oommentaıre du prologue johannı-
JUC (Ms Br.Mus.Add ,  ) | Corpus Scriptorum Christianorum Orıentalıum, 165, 166,
Script.Syrı, 3S0, 381| (Louvaın » Vol 165 27,25-28,4, „6-9 (tEXt); Vol 166 2 9 10-19,
204,30-205,4 (trans.). NSee Iso de Halleux, Phıloxene de Mabbog. Sa vIEe, SCS ecrıts,
theologıe (Louvaın 271237 By Joınıng closely the tormulations of the Symbolum
Nıcaeno-Constantinopolıtanum the author implicıtly sıgnıf1€s that hıs church 1n rejecting
Chalcedon sticks the orthodoxy of the first councıls.
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A long 45 It rejects the Christian doetrines ot the Dıvıinıty of Christ and the
Trinıty. In the tollowing discussion the Trinıty the patrıarch ArguCS that
Pentateuchal authorities ıke Abraham, Isaac, Jacob, Moses and Aaron 1t 15
striıkıng that these represent Qur’anıc authorities LOO possessed the
Christian belıef, suggesting that ıt the Musliıms WEeTIC NOW and ACCECDL the
rıght, that 15 Say the Chrıistıan, interpretation of the Mosaıc wrıtiıngs, they
would be Christians’®.

After havıng demonstrated that the Muslim taıth 15 neıther somethıing HE (J)}

super10r the Christian conftession, since 1t has NOLT yer orasped the real (Chris-
tıan) meanıng of the Mosaıc writings’”, the author ralses 1n the final section of
the dialogue the question of Muslım law. The section 15 introduced by the emıiır’s
inquırıng about the Christian laws The emıi1r 1n partıcular NOW
whether OT NOLT the Christian laws ATr wrıtten 1ın the Gospel, instancıng the
question of inheritance50

INan 1€eSs and leaves SONS daughters and wıte and mother and sıster and COUSIN, how
should hıs Property be ıyıdedN them?

The example of the law of iınherıtance 15 NOLT taken haphazardly. Crone ook
observed rightly, 1ın opınıon, that T f‚ 4S the COTMNHWEEXE uggestS, the emır feels
that the anıswer ought be found 1n the Christian scrıpture, then the PTFEeSUMLD-
tiıon 15 that anlswWwer W as also be tound 1ın hıs OWTI)1; and the Koranıc9
wıth theır elaborate divisıon of the inheritance (Koran 4:8 Ete.); - somewhat
better wıth the question than those of the Pentateuch. .»81. The assumptıon
7 Nau, Un colloque (n 41) 249, ED (text), 259 trans.)

See above, and FE The first part of the dısputation ends ıth the emıiır’s demand cshow
hım that the testımonıum Gen 19:24 tor Christ’s dıyınıty quoted by the patrıarch indeed ABTCCSwıth the wrıtten LEXT of the Pentateuch. The patrıarch shows the emıiır and then the attendingMuslıms the LEXT ın question 1n the complete Greek an Syriac versions (SO that the evidence
CAannOtT be suspected of being talsıfication!), that C  they S4a W wıth theır O W: CYCS the wrıtten
words and the olor10us of the Lord an the Lord”. The emıiır thereupon SUIMNIMMONS certaın
Jew, who W ds regarded by the Muslıms 4S CXpert of the Scriptures, Inquıre of hım about the
LEXT of Gen 19:24 The Jew, who the ONE hand CannOL deny that the Hebrew LEXT 15 agreeingwıth the Greek and 5yriac vers10ns, being the other hand reluctant Put the patrıarch 1n the
rıght, aNsSWEerTrs that he oes NOT NOW ıt exactly (ed Nau, ZA (text), 260-261 (trans.)). It 15
1n partıcular thıs episode that makes Sakö, Bıblıographie (n D OLE 3‚ doubt the authentic-
iIty of the letter. It 15 clear that the ro.  le of the Jew 15 completely determıined by the apologeticobjectives of the author, 1t 15 the Case wıth the röle of the Christian Arabs who AaPDPDPCar the
9 when the tOop1C of conversıon Islam 15 raısed (see below, OTte 85), and that of the
Chalcedonians 1n the eulogy of the patrıarch who detended Chrıstianity such 1n tront of the
secular rulers (see below, 181)

0 Ed Nau, Un colloque (n 41) 251 12-16 (text); 261 (trans.)
Crone-Cook, Hagarısm (n 173 168, OFE Compare Qur’an 4°4-16 wıth Num Er
Iso Rıppiın, Musliıms: Theır Religious Beliefs anı Praectices. Volume The Formatıve Peri0d
(London-New 'ork 24 That the tormulation of the emıiır’s question 15 much 1n the styleof the Christian law-books, 1S, of COUTSC, quıte understandable (Crone-Cook, ıbıdem, poımnt al

Sachau, Syrıische Rechtsbücher, Bd 11 Rıchterliche Urteile_ des Patrıarchen Chenänishö.



180 Reinink

that the author AT least had SOINEC knowledge of the ex1istence of the ©Qur äan 15
only problem ıf the dialogue prior 15 consıdered be hıstorical record
datıng trom the 640s In anı y CasSCc, the author 15 ell of the fact that the
Muslım law (20MOSA d-mahgrd) has be dıstinguished from the Pentateuchal
law. But ere agaın he SUggESL hıs readers that the Musliım law 15 NOLT

somethıng entirely NCW, but LMNOTEC than derıyvatıon of the Old Law. The
Gospel, the Ntrary, being divıine, has much higher level, Ssince it “teaches
and prescribes heavenly doctrines and lıte-gıving commands and rejects all S1INS
and eviıls and teaches by ıtselt vırtue and justice  »82' By thıs aNSWEeEer of the Pa-
triarch the author agaın demonstrate that NOLT Islam but Christianity 15
the super10r relıgı0n. It 15 quite possible that the iınheritance example has been
chosen tor another TCAason LOO In the tirst part of the dialogue the problem of the
ONECNECSS of Islam and the dıversıty of Christianıty Was solved the theological
level,; 1n the tinal section the SAaImnle problem had be solved the level of the
implementatıon of taıth in human ıte Unlike the detailed inheritance regula-
t10NS of the Musliım communıty which Z S tound iın the O® Muslim law (ın tact
the OQur 20); the Christıian iınheritance regulatıons A NOLT wriıtten in the Gospel
which 45 the patrıarch had argued in the foregoing discussion, marks the unıty
of Christianıity. hıs problemVdistinctly the fore 1ın the emiır’s tinal
words®:

want YOU do OE of three things®*:; either cshow that YOUr laws \ plural!) ATC wrıtten ın the
Gospel and lıve accordıng them, tollow the Muslım law (nOMOSA d-mahgrä) |sıngular!].

In other words: If the regulatıons of the Christian communıty CA2NNOT be tound
1in the 6}8l Gospel, then the alternatıve 1StO tollow the ONEC Muslim law, and that,

Gesetzbuch des Patriarchen Timotheos. Gesetzbuch des Patrıarchen Jesubarnun (Berlın 1908
90-91; I1 Corpus Jur1s des persischen Erzbischots Simeon. Eherecht des Patriarchen Mär
Abhä [Berlın 1914 94-95 C also Bruns Sachau, Syrisch-römisches Rechtsbuch AUS

dem füntten Jahrhundert (Leipzig 173-180; Selb, Orientalisches Kırchenrecht, Bd
Dıie Geschichte des Kırchenrechts der Nestorıianer (von den Anfängen bıs ADn Mongolenzeıt)
(Wıen 42-44; Bd I1 Dıie Geschichte des Kirchenrechts der Westsyrer (von den Anfängen
bıs ZuUur Mongolenzeıt) (Wıen 50-81; iıdem, ‘Abd  [ O  150 bar Bahriz, Ordnung der Ehe und der
Erbschaftften SOWI1e Entscheidung VO  - Rechtsfällen "Österreichische Akademıiıe der Wiıissenschaf-
tcn, phil.-hist. Klasse, Sıtzungsberichte, 268 Abh.] (Wıen 1970S

87 Nau, Un colloque (n 41) Z 16-19 (text), 261 trans.)
x 3 Ed Nau, 251 2352922 (texXt); 262 trans.)
X4 Perhaps the LEXT speakıng of “rthree things” chould be mended into x  tTWO thıngs”, Ssince only LW

options ATC o1ven. However, ıf the TEeXRTt of the manuscrıpt 15 NOL COrrupt 1n thıs poınt, then It 00
ıf the author omıiıtted mention1ıng thırd optıon. But what could ave een the thırd option?

Griffith, Dıisputes wıth Muslıms (n 259 OTte 33 that the wriıter Inay ave iın mınd
“r he three condiıtions saıd ave een Put the ahl al-kıtab the CONVETT, PaYy
the Sızyah and become ahl adh-dhimmah, fıght the tinısh” Another possible solution
could be that 1n the words “I WAant YOUu do OMNC of three things”, the number “chree” sımply
reters the three verbs, namely “chow” (that yOUr laws ATC wrıtten ın the Gospel) and
(2) “lıve  » (accordıng them) (3) “tollow  b (the Muslım law), takıng into ACCOUNT that the
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45 mMatter of fact, implıes that Christians would become Muslims®. The Pa-
triarch replies that the Christians POSSCSS laws that AT Just an right, and that

20 1E the doectrine and the commands of the Gospel an wıth the rules of
the Apostles and the laws of the Church®® As ın the first part of the dialogue, the
author also 1ın the last question that the antıthesis 15 talse ONE: Just 45

the Chriıstıian laws Can be traced back the Gospel, the Muslım law 15 rooted
1in the Old Testament law Conversion Islam would, therefore, INECAN less
than slıding OoOWn ftrom the highest leve] of the Gospel the lower level of
Muslim practice of the Old Law.

'The apology reaches ItSs APOSCC 1n the final section of the letter. The dialogue
being concluded, Aı suddenly told that also eaders oft the Chalcedonıian
communıty attended the discussıon. The Orthodox (LE the Jacobites) and the
Chalcedonıians prayed in concord tor the ıfte and the safety of the patrıarch who
detfended Chriıstian faıth in tront of the secular rulers (the author QqUOLTES Matt
10:19-20)”. For the patrıarch spoke behalf of +he zuhole communıt'y of +he
Christians and did NOLT exclude the halcedonians. The patriarch did NOLT take
advantage of the politically weak an dangerous posıtion of the adherents of the
Church of the Byzantıne Empire; but he detended Christianity 4S whole
agalnst the claıms of Islam®®.

The Letter of Mar Yohannan the Patriarch represeNtSs deliıberate pıece ot
Christian apologetics. It Was composed tor the sake of the Christian communıty
itself, wıth the PUrpDOSC of definıng the real nNnAature of Islam 4S compared wıth
Christianıity: the faıth of the He rulers 15 NOLT He religion, succeeding Chriıs-
t1anıty, but AL est 11C manıfestation of the old Pentateuchal relıgıon. Apply-
ing the tradıtional of the relig10us disputation, the author makes the first
officıal meeting of the patrıarch of hıs Church wıth the rab CONYUCIKOTCS the
historical of the conversatıon. The patrıarch, who already 1n the earliest

first LW verbs belong ONE and the Samllec optıon. In tact the emıiır three things: (1) he
that the Christians cshow that theır laws AIC wriıtten in the Gospel, and, ıf they ATC wrıtten

ın the Gospel, (2) he that they |ıve accordıng these laws, but ıf they ATC NOL wriıtten ın the
Gospel, then (3) he that the Christians tollow the Muslim law. Sınce the first demand of
the emıiır implıes the second, there ATC in tact LW options: (1) The Christian laws ATC wrıtten in
the Gospel and then the Christians aVe |ıve accörding these (2) the Christıian laws ATC NOL
wriıtten 1n the Gospel and then they ave tollow the Muslım law.

X ö It 1$ precıisely tor thıs LTCasSOIl that the author hereintroduces the Tanuükaye, ‘Aqulaye an JU'ay6e,;
the three Christıan rab trıbes who ATC mentioned In the hıstory otf Ahüdemmeh examples of
Z7eal0us Christians, prepared z1ve theır lıves ın times of persecutıon (see OTte 50). Theır Fo  le 1n
the letter 15 etined by the apologetic objectives of the author. The Tanükaye, ‘Aqulaye an
JTüaye, who attended theır patriarch’s brave defense, should G1 V6 example tor the
relig10n1sts of the author’s days, Since these Arabs stuck theır Christıian relıg10n, despite of
being akın the mhaggraye.

R6 Nau, Un colloque (n 41) 252; D (text), 262 trans.)
Nau, 252 7-16 exXt), 262 trans.).

X Ed Nau, 252,22-253,6 (tEXt); 263 trans.)
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days of rab dominatıon successtully resisted the Muslım challenge, cshould
45 example tor the stand the author’s contemporarıes and co-relig10n1sts

chould take agalınst the relıg10n of the authorities.
The work apPCars PreESsupPOSC historical cıircumstances which Can hardly

be assumed tor the tirst decade atter the rab CONqUESTS: the aWareness ot
Islam manıtesting ıtself 4S nNne relıg10us taıth, succeeding both Judaısm and
Christianıty; the dividedness of Chrıistianıty being telt 45 problem in the
face of Nascent Islam; the orOW1nNg tear of the possibilıty ot Christıian aAaPO-

the relıgıon of the rulers. These condıtions, PuL together, take us, in
opınıon, AL the earlıest the end of the seventh CENTUFY, but HAUTIG probably
the first decades of the eighth CENTUFY; NOT much later, SInCe the letter makes
the impression oft being early the radıcal politico-socıial changes
in CONSCQUECNCEC of the arabızatıon policıes which VWa inıtiated by the
Umayyad calıph ' Abd a1-Malık iın the second half of hıs reign (from

hıs death 1ın 7/05) and energetically pursued by hıs SO  m al-Walid (705-
/43)

The MOST ımportant pomnt tor the determinatıon of the historical setting of
the letter 1S% 1in opınıon, 1ts STreSsSSs the unıty of Christianıty iın the tace of
nASCEeNtTtT Islam The author takes paıns make the readers believe that It
15 authentic document, and 1ın domg 5 he obviously intends affect the
mınds of hıs co-religionists”. One INAaYy 5Say that somethıng of propagandıst
lavour Can be detected 1n the letter. The WaY 1ın which the patrıarch 15 DOT*
trayed 4S the advocate of Christianıty 4S such, defending both Jacobites and
Chalcedonians, INay contaın iımplicıtly the INCSSapc that the political CiIrcum-
Fances chould NOLT be exploited tıght the iınter-Christıian doectrinarıan att-
les AT the COST of the rivallıng Chrıstıian cCommunıty, 45 had happened iın C41-

hıer times?®. There 15 10 much hıgher interest than that: the COTININOMN

danger of the relıg10n of the TAC rulers, Islam, claımıng be HA relıgıon,
succeeding Christianıty and super10r It. Now that certainly W as NOLT

popular tOop1C before the end of the seventh CENTUFY. The end of the seventh
CENTLUFY, however, SA W the sudden rise and rapıd dıtffusıon of Syrıac
Apocalypses, ın which the ıdea of the unıty of Christianıity finds remark-

See OoTte
CT W H Frend, The Rıse of the Monophysıte Movement (Cambrıidge STG 1979 336-
3372 Segal, Edessa “The Blessed Cıty” (Oxford 5-1 Brock, Syriac Views (n 2) 10-
L5 (: also Yohannan bar Penkaye who reproaches the “heretics” (z.€ the Monophysites)
tor takıng advantage of the time of durıng the reign of Mu‘awıya by “turnıng almost all the
churches of the Komans (z.€ the Chalcedonıuan churches) theır ( W ImMp10Us opınıon” (ed
Mıngana (n 147 12-19 (text), 176” (trans.); Brock, North Mesopotamıa (n 3) 62) See
.1 Reinink, Pseudo-Methodius und die Legende VO römiıschen Endkaiser, Verbeke,
Verhelst and Welkenhuysen eds.), The Use and Abuse of Eschatology 1n the Middle Ages
|Mediaevalıa Lovanıensı1ıa I/XV] (Leuven 1988 ö/, 108
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able politico rel1g10us CXPDIFECSSION CONNECtLION wıth vehement polemics
agaınst the Arabs

The prophecy that the rab CIMNPIFE would very SOOTMN be finıshed by large-
scale milıtary operatıon of the Christian CINDCIOF of Byzantıum, who would
establish subsequently the tınal world dominıon of the Christian CINDITEC, COIMN-

the nucleus of the apocalyptic INCSSapc during the last decade of the
seventh CeNTUrY In these Apocalypses the WAar of the Christian
CIMPCIOT agaınst the Arabs 15 explained 45 holy WAar provoked by the extraordi-
Nal y OPPTESSIVC and IM DIOUS policies of the Arabs owards the Christians
They AapPCar ave been composed first of all for the sake of the Jacobite
COMMUNIT1LES, wıth the PUurpOsSC ot wardıng off the INCICASINS danger of AaPOS-
tasy  93 'Io WIN NT the large Monophysıite OIn  tILiESs the 1CW that the
COMNS lıberatıng Byzantıne CINDCTOF would NOLT AGt as for only Qinie

Christıian COMMUNI1 (the Chalcedonıian Church of the Empire) the CINPCIOF 15

portrayed 4S second Constantıne and second Jovıan who, being the arche-
of the z00d Christıian kıng, established OT restored the Christian kıngdom

and liıberated the Christıians ftrom rule So the Byzantıne CINPCIOF who
would establish the tinal world domiıinıon of the Chriıstian CINDIIE atter hıs VIC-

91 See tor the Apocalypse of Pseudo Methodıius (wrıtten about 691) Reinink Pseudo Methodius
und die Legende VO römiıschen Endkaıiser n 90) 1714 iıdem, Ds -Methodius Concept of
Hıstory Response the Rıse of Islam, ameron Conrad eds B The Byzantıne and Early
Islamıc Near Fast (n 29 149 187 (see tor the editions and translatıons of Pseudo Methodius and
the rather comprehensıve lıterature thıs Apocalypse the bibliographical references the

of both artıcles and also, tor general VICW, Brandes, Die apokalyptische Lıteratur,
Winkelmann Brandes eds X Quellen ZUur Geschichte des trühen Byzanz (4 Jahr-
hundert) Bestand und Probleme (Amsterdam 305 322) tor the F.dessene Apocalypse
(probably TILELERN betfore the end of 692) Reinink, Der edessenısche “Pseudo-Methodius”
Byzantınısche Zeitschriftt 83 41 -45, and the bibliographical references ı the of thıs
artıcle; tor the Gospel of the Iwelve Apostles (probably TiLten by the end of the 7th century)

Drivers, The Gospel of the Iwelve Apostels: Syriac Apocalypse trom the Early
Islamıc Period ameron Conrad eds X The Byzantıne and Early Islamıc Near East (n 29) 189-
213

97 Pseudo Methodius 111 ed F. ] Martınez, Kastern Christian Apocalyptic the Early
Muslım Period Pseudo Methodius and Pseudo-Athanasıus (dıssertatıon Catholıic Unıiversıty of
Amerıca, Washıngton 1985 x 5 XS (text) 147/ 151 (trans x the FEdessene Apocalypse, ed
Nau, Revelatıons legendes Methodius Clement Andronicus, Journal Asıatıque 11/9
4725 4727 (text) 434 4237 (trans the Gospel of the Iwelve Apostles, ed Harrıs The Gospel
of the Iwelve Apostles together ıth the Apocalypses of each One of them (Cambrıidge K
21 (text), AL trans.)

93 Reinıink, Pseudo-Methodius und die Legende VO römischen Endkaiser (n 90) 104, 107, LO8-
J 11 ıdem, Der edessenısche “Pseudo-Methodius” (n 91 90 OS 2 9 44, OTte 9 9 tor the Jaco-
ıte OT1S111 of the Gospel of the Iwelve Apostles S0 Drijvers The Gospel of the TIwelve Apostles
n 91) 190 191
Reiniınk DPs -Methodius Concept of 1stOry (n 91) 176 ıdem, Der edessenıische “Pseudo-
Methodius” (n 91) 41 47) ıdem The Omance of Julıan the Apostate Source tor Seventh
Century Syriac Apocalypses, anıvet, Rey Coquaıs eds ), Ka Syrıe de Byzance Is-
lam (Damas 75 Drijvers The Gospel of the Iwelve Apostles (n Q Z 244
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LOFrYV VGL the Arabs would also establısh ONMNC Christian empire, 1ın which all
Christians were be unıted an protected””.

The WAaVC of apocalyptic hopes in the late seventh CENTUrY coincıdes wıth
iımportant political, socıal and cultural changes iın the calıphate. The successtul
milıtary restoratıon of the unıty of the rab empıre by ‘Abd a1-Malık after long
peri0d of political disturbance (the Second rab CGCivil War) W asSs attended wiıth
all kınds ot which AMMETG aimed Aat the consolıdation of the calıph’s
authority: drastıc BAa reforms, admıniıstratıve and political centralızation, the
Arabızatıon of the admıiıniıstration and the development of standard rab CO1N-
age rab rule manıftested ıtself agaın, and THOTE emphatıcally than ST before,
4S lastıng POWCTL, being the political SUCCESSOT of Byzantıum, the Christıian
empıre. But less ımportant W as the Cıircumstance that thıs polıitical
began manıtest ıtself officıally ASs the relig10us SUCCECSSOUOT ot Judaısm an
Christianıity. By the bulldıng of the Dome of the ock the sıte ot the Jewiısh
temple in Jerusalem, which WAasSs completed 1ın 691, Abd a1-Malık displayed
clear-cut politico-relig10us propaganda, claımıng the old relıg10us cenfre ot the
world tor the SUPTEME rab ruler, the Rhalıfat Alla (Deputy of God), an hıs
relıgi0n, Islam, 45 the SUWICGESSOT. of the other LW monotheistic relıg10ns of the
Near aSt.  97 It 15 V sıgnıfıcant ındeed that iın the Syrıiac Apocalypses datıng
trom the end of the seventh CENTUrY such emphasıs 15 PUL Jerusalem
being and always remaınıng the unıque City of Christendom?®. The assumption
that the violent polemics agaınst the Arabs 1n these apocalyptic works aVve be
consıdered 4S first Christıian the selt-definıtion of Nascent Islam in
the face of Christianıity INAaYy be NOLT LOO tar-tetched.

The political and milıtary realıty, however, would NOLT contirm the CEXPECTA-

05 For the SLTrECSS the polıtico-relig10us unıty otf the Christian empıre 1n Pseudeo-Methodius and
ın the FEdessene Apocalypse N e Reinink, Der edesseniıische “Pseudo-Methodius” (n 719 44-45
and OTte 96; ıdem, The OMaAancCce of Julıan the Apostate (n. 94 x5-56 However, whereas
Pseudo-Methodius and the Edessene Apocalypse avo1d makıng anı y allusıon the inter-Christ-
1an relıg10us dissens10ns, IT 15 the retiurn of the Diophysıites the ONC LruHeEe tlock and holy church
by which the eschatological unıty of Christianıty 15 detined In the Gospel of the Iwelve Apostles
(ed Harrıs n 92) 13 (text), 33 (trans
&n 1n general Aa Kennedy, The Prophet and the Age of the Calıphates: The Islamıc Near
East trom the sıxth the eleventh CENTUrY (London-New 'ork 1986 98-99; Hawtıng,
The Fırst Dynasty of Islam (London-Sydney 1986 61-66

9/ For general discussıon of the signıficance and meanıngz of the buildıng of the Dome of the ock
SCC 110 Rıppın, Muslıms (n 81) BUE Ct. also Crone-M. Hınds, od’s Calıph: Religi0us
authorıty 1n the tirst centurıes of Islam (Cambridge ST CS 4-42, 111145

9 Pseudo-Methodius I  $ 48-65, X’ 1-16, XIV, 9-28, ed Martınez (n 92) /3-75, 90-91 (text), 1 36-
138, 152-153 (trans.); the Edessene Apocalypse, ed Nau (n 92) 42/, 432-43% text), 435-436, 44 5 -
444 (trans.); the Gospel of the Iwelve Apostles, ed Harrıs (n 22) 15-15 (text); 3334 trans.) For
discussıon of these Sa Reinink, Ps.-Methodius: Concept of Hıstory (n} 1/76-1 /8S,
18 8 E ıdem, Der edessenısche “Pseudo-Methodius (n 39-45; ıdem, The OmMance of Julıan
the Apostate (n 94) /8-79, 854-85; Dr vers, The Gospel of the Iwelve Apostles (n 91) 196-199
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t10n, expressed 1ın the Apocalypses, that by the intervention of the Byzantıne
CIMPCIOTL, being Christ’s Deputy earth, the posıtıion of Christianıity 45 the
politically domiınant relıgıon would be restored. On the CONTrAarY, atter the

LrCaLY which W a5S conclude between Abd al-Malık and Justini1an 11 1n
about 68% had GOHIE en in milıtary SUCCCSS5C5 WEeTIC rather the sıde
of the Arabs??. At the Samne tiıme, the arabızatıon and ıslamızatıon policıes of
‘Abd al-Malık and hıs SUCCESSOFS, which in the long FÜ  } affected the Christian

100sıgnature of public ıfe itself, created favourabe tor conversıon Islam
Now the tıme W 4S rıpe tor another the changıng socı1al Ciırcumstan-
CCS, in which Umayyad authorıty IMOTEC and LNOTEC sed the development, contir-
matıon AaN! propagatıon of the politico-relig10us Islamıc identity consolıdate
the perpetually threatened and fragıle unıty of the Empire. e orıentatıon of
the Christıan populations owards the rab overnment W asSs needed: an PTre-
SUINC that it 15 in that GCONLEXE that the rıse of Syrıiac apologetic lıterature has be
explained.

The Letter of Mar Yohannan +he Patriarch INay be explained VC ell As

early wıtness of the of the Jacobite clergy tind HE equilibrıum iın ItSs
relatıon the rab authorıty after peri0d of tierce antı-Arab polemics AL the
end of the seventh CENTUrY whıch followed attıtude owards the rab Om1-
natıon that in general may Aave een NOLT negatıve OT W asSs rather neutral}!9*. 'The
problem of the rab authorıty that manıtested ıtself by VC
45 the relig10n of the CONUCKOTIS, super10r Christianıty, W asSs 1O be solved

the level of theological apology, whiıch should demonstrate that 1t would be
mistake belıeve that the political super10r1ty of the Arabs implıed relıg10Us
superIioriIty. hıs problem W as NOLT telt in Jacobite circles alone; the oldest
known Nestorı1an Christian-Muslım disputatıion, the Diısputation between
Monk of +he MONASLEY'Y of Beth Hale an rab Notable @ /20); chows
comparable reoriıentatıiıon owards the rab authorıty that claimed the Muslım
faıth be super10r Christianity ““ Rıight AT the beginnıng ot thıs dısputatiıon

Gr Ostrogorsky, Geschichte des byzantınıschen Staates [Byzantinisches Handbuch 1,2]
(München 19637) T0OS- 110

100 CT tor the assertive polıcıes, directe. agaınst Christian-doctrines and practices, durıng the
calıphates of °‘Abd al-Malık, “Umar IBl and Yazıd { 1 SR Kıng, Islam, iconoclasm, and the
declaratıon of doctrine, Bulletin of the School of Oriental and Atrıcan Studıes 48/7 (1985) DGL
D:

101 C# Kennedy, The Prophet and the Age of the Calıphates (n 96) 4'! Haldon, Byzantıum
In the Seventh Century: The Transforming of Culture (Cambrıidge eiC 1990 5 9 and CSP the
bibliographical reterences 1n ote

102 hıs dısputatıon 15 preserved 1n the East Syrıan manuscrıpt Diyarbakır 95 quıre 2 9 I
( Scher, Notiıce SUT les manuscrıts syrıaques arabes conserves V”’archevöche de Dıyar-
bakır, ournal Asıatiıque 1907 308 (ıtem 5: Jager, Intended Fdition ot Dısputa-
tiıon between Monk of the Monastery of Bet Hale and ONeEe of the Tayoye, Drivers et al. (eds.),

Symposium Syriacum 1984 n. 43) 401-402 Prot. F} Drivers of Gronimmngen Unıver-
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the rab notable CXPIECSSCS the burnıng question of the Nestorıan author’s time:
Isn’t the Muslım relıgı0n better than all relıg10ns ın the whole world, Ssince God
KAVC the Arabs dominıon MT al relıg10ns an all peoples?*”” At the end of the
disputation the rab notable admıts the super10r1ty of the Christian relıg10n
Islam, but he agaın requıres explanatıon tor the political an socıial infer10r1ty
of the Christians!®* The WaY 1ın which the author makes the monk AaNSWer 15 ve
revealıng. Usıng the arguments he tound 1in the apocalyptic lıterature, the author

the “offensive” politico-religi0us apocalyptic ADNS WT back the “defen-
S1ve” 4N5WeEer of the monk the oppression of the Christians by the rab author-
ıty chows the VE love of God tor the Christians, SINCe He bring the

105Christians by hıs tatherly chastisement the heavenly Kıngdom By the final
words of the rab notable in thıs dısputatıon, confessing that Ianı y people
would become Christians ıf they WeTIC NOLT refraıned from domg by the tear of
the authorıty and tor chame of the people, the author in tact ımpresses uDON hıs
co-relig10n1sts that ıf CGVen Muslım, being convınced ot the truth of the Chris-
t1an belıef, desıires become Christian, then the Christians should NOLT make

106the mistake of renouncıng theıir Christian faıth and defecting Islam
Summarızıng, l would SuggeSstL the tollowing ANSWEeT the ınıtıal question of

The oldest examples of Syrıiac apologetics 1in Islam AU:G NOLT

the result of actual Muslım-Christian dialogue OT dısputation, but AaVe be
consıdered 45 lıterary tictions wrıtten by Christıans tor the members of theır
OW: communiıties, wıth the PUrpDOSC of wardıng off the increasıng danger of
apostasy”. It 15 fond “reactıve” lıterature, wrıtten in the chang-
ıng hıstorical condıtıions SIncCe the end of the seventh CENTLUFY, when tor political

SIty 15 preparıng edition of thıs TOXTE The dialogue artner of the monk 15 saıd be rab
notable 1n the CNLOUTASC of the emıiır Maslama (f. 19 wıth whom probably Maslama ‘Abd al-
Malık 15 (governor 1n Iraq about /Z0: ct Kennedy, The Prophet and the AÄge of the
Calıphates (n 96) 108) The locatıon of the of Beth Hale Inay be the Dayr Mar °‘Abda
Calr utfa and Hıra in Iraq (cf. Griffith, Diısputes wıth Muslıms (n 1) 259)

103 Dıyarbakır 9 9 quıre 2 ‚ . A
104 Dıyarbakır 9 9 quıre 2 5 RT
105 Dıyarbakır 9 E quıre 2 ‚ T 8V The author of the disputation, usıng the arguments of Pseudo-

Methodius referring the ftour kıngs of the Midianıites Oreb, Zeeb, Zebah and Zalmunna whi
S deteated by Gıideon udg /-8; cf. G5i] Reinink, Ismael,; der Wıldesel 1ın der Wuste. /Zur
Typologie der Apokalypse des Pseudo-Methodius, Byzantınısche Zeitschrift 3 26-
344, CSD 341), pomnts OUuUt the temporarıness of rahb dominatıiıon ın Old Testament times.
However, whereas Pseudo-Methodius prophesıies the iımmınent destruction of the rab OM1-
natıon by the Chriıstıan Emperor, the author of the disputation CONTFrAaSTts the transıency of the
arthly kıngdom wıth the eternal kıngdom of God C+t tor the connections between the dispu-
tatıon and Pseudo-Methodius also Reinıink, Pseudo-Methodius und dıe Legende VO rom1-
schen Endkaiser (n 90) 103; OTtTe 103

106 Dıyarbakır 95 quıre 2 * S6
107 For the question of the hıstoricıty of the Syrıac Christian-Muslim dıspute 1n general SCC

Griuffith, Disputes ıth Muslıms (n 256-25/; ct. Iso ıdem, The Prophet Muhammad (n 42)
nn 116148
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reAaSONS the Umayyad calıphs began profile NAaSCENT Islam explicıtly HE1
strongly 1n the face of Judaısm and Christianıty, and the Chrıstıian clergy
increasıngly realized that the 1e W that the “ SONS of Ishmael” although they
made remarkable by returnıng from theır former ıdolatry Mosaıc
monotheısm, stil] had NOLT reached the hıghest level of the Chriıstıian relıg10n, W asSs

NOLT chared by the Muslım rulers and theır polıcıes. For the first tiıme since the
rab CONqUESLS the Christian clergy had z00d grounds tor fearıng that the
reforms which WEITIC NO ınıtıated by the highest rab authorıty would acceler-
AD the PTFOCCSS of degradation of the Christians second-rate cıtızens iın the
rab empıre and tormed direct threat theır relıg10us communiıities. It 15
agalnst these HC challenges that the Jacobite author of the Letter of Mar Yohan-
NAN the Patriarch the defence of the contession of hıs Church wıth the
CONCEPL of the unıty of Christendom VCT agalınst HNASGEeHNt Islam


