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Muhammad an the Monk Bahirä:
Reflections Syrıiac AL Arabıc ext from Early Abbasıd Tiımes

In Syriac-speakıng communiıtıes, ftrom somet1me ın the nınth CENTUFY until VIr-
tually the present day, has ciırculated accordıng which the prophet Mu-
hammad received hıs early relig10us instruction trom ETT AL Christian monk
of the Ee12ST. The 15 couched wıthın the ftramework of apocalypticalA
t1ve which builds earlier Christian apocalypses in Syrıac composed 1n the
early ot the eighth CENLUFY. The TCX T has been publiıshed S1INCe the
8-1  9 but tew scholars ave paıd much attention 1T Aas exerc1ıse 1n
Christian lıterary apologetics.  1 Rather, the work has mostly attracted the N-
t10n of scholars bent either tracıng the history of Christian apocalyptic CXIS,

ınvestigatıng the Ianı y repOoOrts, Muslim 4S el] 4S Chrıstıan, of Muham-
mad’s NCOUNTE wıth the monk Sargıs/Bahirä, whose princıpal claım tame 1n
Islamıc lore 15 ave recognızed the S12NS of prophethood 1n connection wiıth
the PECLISON ot the youthful Muhammad.* It 15 the PULDOSC oft the present artıcle

revi1ew thıs ımportant work from the poınt of 1eW of Its role 4S exerc1lse 1n
Christian lıterary apologetics. Accordingly, the study 111 untfold under three
maJor headings: the T[EeXT 1ın 1ts present forms 2AN! the lıterary hıstory of the work:;
the disputational design of Its argumen(tSs; and Its place 1n the Christian CONLrO-
versı1al lıterature of the early Islamıc per10d.

Nee Rıchard Gottheıl, “A Christian Bahira Legend,” Zeıtschrift für Assyriologie 14 (1898),
189-242; )’ DD ZUS>=  » 15 (1900), pp->6-102; 17 (1903), PP  -1 Gottheil read

the Bahirä legend before the members of the Amerıcan Oriental Socıiety 1n May, 1887
Nee Rıchard Gottheıl, N Syrıiac Bahirä Legend,” Journal of the Amerıcan Oriental Socıety
13 889), clxxvi-Cclxxx1. In the COUTSC of the ecture he announced that the TexTt ot the legend
would be published 1n the Socılety’s Journal. Instead, ıt appeared 1n the Zeitschrift für Assyriologie.
See IMOSLT recently Stephen Gero, “The Legend of the Monk Bahıiıra:; the ult of the Cross an IcO-
noclasm,” 1n anıvet ]- Rey-Coquaıis (eds:) La Syrıe de Byzance P’Islam (Damas: Instıtut
Francaıs de Damas, pp.4/7-5/7. Gero’s artıcle contaıns COP10US references the IMNOST 1M -
portant earlier bıbliography.
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'The Story and 1ts Hıstory

'The lext

'The Christıian Bahirä has urvıved iın both Syrı1ac and Arabıc vers10ns. The
Syriac manuscrı1ıpts known contaın iIt AI Al of relatively reCceNt vintage, and
they emanate from both West Syrıan (‘Jacobite’) An ast Syrıan (“Nestorıan )
milieux.  J Whıile they al the essential outlıne of the SLOT Y, there A

Manı y varlıat1ıons 1ın the tellıng that in hıs edition of the TEexT Rıchard Gottheil
opted publısh the West Syrıan and ast Syrıan recens10ns sıde by side rather
than attempt re-constıtute the COTLHHOHN orıgınal trom whiıch, 1n hıs Judg-
mentT, they INa y be presumed descend.* The varlıatıons 1n fact testify NOLT only

the composıte orıgıns of the STOT Y, as <hall SCC, but ItSs timely topıcalıty
in the communıtıes 1ın which IT continues circulate. Fach hand which has COP-
ied 1t aVe contributed refinements of Itsz the telling, thereby S1&-
nıfyıng the Story's continumng iınterest.

The Arabıc version of the Christian Bahirä urvıves in ALl least 1ne D nknown manuscr1pts datıng from the tiftteenth through the eighteenth centurı1es.
Whıile there AdIC shorter AN longer recens10ns them, Gottheil based hıs
edition three manuscrı1ıpts ftrom the fiıfteenth, the sixteenth and the \nı

teenth centurıes respectively, which all represent the SaInc, tuller recensi10n of the
[E XT He cıtes occasıonal readıng from other manuscr1pts, but otherwise made

attempt produce eritical edıtion. hıs of affaırs allows OIlC CGCOHN-

clude only that the work W as popular rab Christian readers, wıthout
provıdıng enough eviıdence chart Its history 1n AILY LLOTC WAdY.
Clearly, modern, eritical edıtıon of the text 15 scholarly desideratum.

The story-lıne 15 the SA4I1llE 1ın both the Syr1ac aN! Arabıc vers10ns, an the OUtTL-

lıne 15 sımple. There 15 frame-story in which monk-narrator (Isho‘yahb ın Dy-
Mac: Murhıiıb 1n Arabic®) tells of hıs NCOUNTLE wıth the fugıtıve monk Bahirä

One knows ot CODY made recently 1971 tor the Uus«eC of the Current Syrıan Orthodox rch-
bıshop oft the Amerıcas. The three Syrıac manuscr1pts sed by Gottheıil ate trom the nıne-
teenth CENTLUFY. See Gottheıl,; A Christian Bahıra Legend;” 1:3 (1898), 199-7200
See Gottheıl, “A Christian Bahıra Legend;” 13)’ p. 200. truly eritical edition of the Syriac
LEXT, based all the avaılable manuscrı1pts, 15 1ın the plannıng Stages, under the direction of Proft.

Reinink of the Dutch Rıyksuniversiteit al Groningen.
See Gottheıl, “A Christian Bahira Legend,’ 13 (1898), pp.200-201. See Iso Georg Graf, (7@
schichte der christlichen arabıschen I ıteratur vol Ik Studji Testıi, 133 atıcan Cıty,

149
The voweling of the Arabıc LLAILLIC 15 uncertaın. ‘Murhiıb 15 Gottheil’s choice; ‘Murhab’ 15 another
possıbılıty, but neıther of them AD known Arabıc (One scholar has made the IngenN10USs
suggestion that the LEeXT be emended read ‘Mawhıb", that 15 Sa y ‘Gıft), readıng which would
correspond somewhat ıth the meanıng of the Syrıac NAaInc, 1.e., °  Jesus has g1ven'. He that
the etters and 1  - resemble OIlC another 1n SOILLC Arabıc hands See Bignami-Odier

Levı Della Vıda, “Une versıon latıne de l’apocalypse syro-arabe de Serge-Bahıra, ” Melan-



148 Griufticth

(called dargıs Bahirä Syr1aC) The the of Bahirä ad-
ventures, tells of hıs CXPCI1LICILCEC of apocalyptic V1510115 of hıs NCOUNLeErS wıth
Muhammad and of the monk prophetic V151011 ot the hardshıps GLE wıth
ıfe under the Muslims Wıthin the LEX T bounded by the frame work StOCY then
there Aı three divisıons of mater1al the Nara ve the apocalyptıc V1S10O1I11

of the COIMNIMNS rule of the rab Ishmaelıites, the SOT11S of agar, 4S the LEXT calls
the Muslims ACCOURT ot the catechizing of Muhammad by Bahirä an the
prediction, OT prophecy EUENLYU, of the COUTSC of Islamıc hıstory trom the
L1ime of Muhammad the projected COIMNS ot the Mahdı, and the end L1ime

when accordıng the ([eXT the Christian CINDCIOL of the Romans 11 by God
and dispensation, Set the world arıght OEG

It 15 clear from the outlıne ot the that Christian wrIiftfer has chosen 45 hıs
leitmotit the ell known episode the biography of the prophet Muhammad

which monk called only by the epithet bahirah Arabiıc calque the Sy-
14C title of honor tor monks, bahira rECOMNIZECS the of Muhammad’s PIO-
phethood As Islamıc SUOUICCS, thıs STOTFY, Bahirä lives hut by ell
where nomad Arabs GCOINE tor On (Qii1Ee such the monk UNCADECC-
tedly sıngles Out the teen aged Muhammad hıs VIS1COFrS FECOBNIZCS and
toretells hıs prophetic Gaiece, For all practical UrDOSCS, the detaiıls asıde, thıs 15

al there 15 the Islamıc ACCOUNLT But the Christian wYr1ıter hands Bahirä
YU1LLCS of hıs z He 15 errant monk wiıth troubled past And 1NIO
hıs the Christian author orafts examples of < SCILLCS of Wwrılıng which
WETE COININOIN the Syrıac and Arabıic-speakıng tTIies of Christians
the early Islamic per10d: apocalypse and apologetics. There oes NOT SC be
aV 1CAaSOI SUDPOSC that there WEeTCındependent of Bah  A  1ra  n the
ChristianLIies As chall below, the best hypothesis be
that the Christian clever CONSTLHEGET NOLT lackıng veriısımılıtude which
buiılds ell-known Islamıc lore, ASs lıterary vehicle tor Christian

the cıvil anırelig10us ot Islam It provıdes the Christian
reader NOLT only wiıth WaY relig10usly 2A6CGCOUMTH tor the 11ISC of Islam and the
COI of ı1LS hıstory, but ı1L also that Islam ı15 actually mısunderstood
torm of Christianity And IT provıdes the Chrıstian reader wıth apologetic STra-

LEYIES tor rebutting Islamıc objections Christian doectrines

SCS Archeologie er d’Histoire (1 129 Alternatively, Stephen Gero prefers the
calızatıon ‘Marhab anı he that 1L repr ESCNLS elısıon of the monk ull title and NAMC,
VIZ Mar Ish Yahb See Gero, The Legend of the Monk Bahıra, ”
These AN standard epıthets tor Muslims Christian Syriac and Arabıc They ATC theolo-
ox1cally SUSSESLLVE ath polemical Overtiones See Griaftich The Prophet Muhammad
hıs Scrıipture and hıs Message accordıng the Christian Apologies Arabic and Syrıac trom the
Fırst Abbasıd Century, Fahd (ed La vV1C du prophete; colloqgue de Strasbourg 71980 DPa-
I15, 122 123 See also the remarks Graiäftictch “ Free ll Christian Kalam
Moshe bar Kepha agaınst the Teachings of the Muslıms, Le Museon 100 151 154
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The trame tells the tale of Dargıs Bahirä different WdYS the Syrıac
and Arabıc 'The differences ave een meticulously detaijled by earlıer
OomMmMentatLOrs Sutffice TE Sa Y ere that the monk 15 called by the double AI

Dargıs Bahirä SyMaG, while Arabiıc, 4S the Islamıiıc9 he 15 called s1111=-

ply Bah  A  159  A And Syrıac there 15 much fuller AGEOUHDE of Darg1s--_Bah  A  aTa  n
clesiastical affiliations wiıth seemingly ‘Ne‘Nestor1an’ hierarchs, whıile 1 Arabıc he
15 sa1d sımply be‘of the people of Antioch. »10 In Arabıc the narrator-monk,
Murhıiıb ar-rahıib Bahiri ı desert MONASTETY, the locatıon of which ı15

NOLT specıtied but 1L 15 the desert CCAN: the Ishmaelites »11 In Syrıac, the 11al-

rator-monk Isho yahb, after havıng toured the famous of desert ONAastı-

CISIN, Sarg1s--Bahiriä ı “rthe desert of Yathrıb. 512 In both Sar15-
Bahir3 ı15 hımselt eccles1astıical fugitıve who has sought refuge ı the remOÖOoTtfe

desert because of the ırregularıty of hıs 1C W that ı Christijan churches there
should be only OIlC wooden TGGETIV6 the venerafion oft the worshippers

LNOTC than OI1LC, Aan! ot metals, 1OI: AILY ornamented wıth
SCILLS He had WOTIN OUT hıs welcome Christian HEeSs by vandalızıng
CTOSSCS which dıd NOT mMeetlt hıs approval

In the Syriac of the of Dargıs Bahirä the apocalyptıc AIC A  Wthe MOST ımportant features and they OCCUDY by far the MOST the
Thıs PFOMUINCNCEC of the apocalyptic 15 NOT SUrP.1S1119, the fact that
the Syriac speakıng om  TIes apocalypses WEIC the MOST ımportan lıterary
FeaAcCcLIONS the challenge of Islam, from the i1ıme of the calıph Abd 4] Malık
(685 /05) until the Abbasıd revolution shall SCC below In the Bahirä
the apocalyptic aVe z tocı The tirst part which detaıls Sargıs Bahi-

V1S1011 AL S1ina1l about the COIMULNS rule of the Ishmaelites 15 apocalypse
the vintage Danıielesque style, which OW CS large debt the earlier apocalypse
ot Pseudo Methodius, ıtself orıginally Syriac OMPpOSILUON 1.3 In tact the

See Gero, “The Legend of the Monk Bahira
See A Abel “BahP OD

11d, e ed vol (1960) 9727 972 The AIllec Sargıs/derg1us tor the
monk W as NOL unknown Musliıms Mas üdı SayS that Bahirä called by thısA hr1-

See ( Pellat (ed.) Mas“düdı les prairıes d’or vol Beıirut S The LLAaIllEC

dargıs/dergıus W COTILNLLIMLNOIN dyriac and Arabic speakıng Christians The popularıty of
the cult of St derg1us evident also the number of churches and sa  es dedicated hım
See Serjeant “ Salnt derg1us;. Bulletin of the School of Oriental an Afrıcan Studies

574 S Hıs INaln shrine an martyrzon W AsSs A Rusafah/Sergiopolis dyrıa Nee
Mackensen Resafa PE1LINE befestigte spätantıke Anlage “VOTr den Stadtmauern WON Resafa (Maınz

Rheıin, 1984 UÜlbert Resafa die Basılıka des heiligen TeUZeES Resafa-Sergiopolıs
(Maınz Rheıin, 1986

10 Gottheil RE Christian Bahıra Legend > 14 1899 254
11 Gottheil N Christian Bahıra Legend 14 2760

Gottheil «A Christian Bahira Legend 13 203
13 See 3 Martınez, “ Eastern Christian Apocalyptic the Early Muslim Period Pseudo Metho-

1US and Pseudo Athanasıus, ” (Ph Dıissertation The Catholic Universıty of Amerıca; Wash-
INgLON, Reinink IDie syrısche Apokalypse des Pseudo Methodius— ;ols
540 541 Leuven Peeters,
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% Arabıc VEIS1ON, the LEXT refers explicitly Methodius 14 Both the Arabıc
and the DSyriac then Sa y that Sargıs Bahirä brought the Warlll1ıs of hıs
151011 the Byzantıne CINDCIOL aurıce and the Pers1an CINPCIOLF Chosroes,

avaıl
The second apocalyptic ection of the Bahirä after the repoOrt of

the monk NCOULUNLE wiıth Muhammad both In thıs ectiion the
Cent 15 the PDENLTLYU prophecy ot the condıtions of ıte tor Christians under
Islam untiıl the projected COMMUNS of the Mahdi and the INCEPLON of the EeVvents of
the en LimMe There ATiIC references NOT only the ILLAaLLY disabilities be sutf-
tered by Christlans; but poıinted references Christians wh: 11
ave become Ishmaelites Here, and throughout the apocalyptıc of the
work there AT number of allusions Islamıc history Aan! lore which aVeEe

scholars SOTINNC PO1NETS of reference tor theır efforts ate the DEXT

<hall SC below
In the Arabıc VEeIS10ON of the Bahirä SLOTY, sharp the 5Syriac VeCI -

S1O115S, the monk eNCOUNTEe wıth Muhammad 15 the longest and obviously the
MOST ımportan part of the Narratıve Here, both the Qurän 1s the fo-
CUS ot aLLeNLLON; the TexTt claıms that effectively Bahirä 15 the author ot thıs NeW |
Scrıptiure In the Syrıac of the report of the ENCOUNLEYN, the 1-
monk Ish. yahb has the NOLT ftrom dargıs Bahiräa hımselt but from dis-
cıple named Häkım, whom Ish: yahb met only after Bahirä death He sa1d
ave reported the ZısL of the CONVerSatıiOo0ns between Muhammad and the monk
and he also tells the tale accordıng which Bahiräa contrived aVe the P-
LUTrTe destined become the Qurän arIıVC, seemiıingly miraculously, the mıdst
of gatherıng of Muhammad and hıs tollowers. In 1TSs orıgınal form, 4S the
FOCS, the Uran contaıned Christian truth told ı torm suntable for rab Calis

MTı the Syrıac telling, 1: the end the LEXT: that W as become the Qurän first
Cailne 1NTIO the POSSCSS1ON of Jews AaN! W as distorted ı1NTIO the tamıliar torm of ı1{
110 aVe AT the hands of seribe varıously called Ka Kalef and Kaleb who

ave been OIlC other than the Jewish early CONvert Islam, ell-
known from Islamıc SOUICCS, Ka al-Ahbar. 15 There are also_a number of other
antı-Jewısh remarks ı both VEIS1O1S, which WC <hall call urther attentiıon be-
low

In the Arabıc VOTS10H oft the Bahirä the author has expanded the eCTIiIiON

report1ng Muhammad NECcOUNTLE wıth the monk become the part of
the Lext F# includes QqUOTALLONS from the Qurän supplyıng each —

STANCE the Christian understanding oft the PasSapc which the author SaYyS Bahirä

See Gottheil N Christian Bahıra Legend 14 (& 262 and 15 (1900), A
15 See the discussion below aM the reterences
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actually intended communıcate the Arabs In fact, throughout the section
Bahirä speaks 1n the first PCISON, 4S reported by the monk Murhıib.

Clearly, the TexTi of the Christian Bahirä SLOFY ın both 1ts Syrıac and Arabıc
versions 15 artfully conceived exerc1ıse in apocalypse and apologetic, carefully
plotted an ell articulated. E depends not only earlier Syriac apocalypses,
AT Islamıc tradıtions 1about the monk Bahirä, but Christian modes of apolo-
get1Cs ın Arabıc and Syrıac AS ell H 15 1n fact hybrid of Christian modes of dis-
CO SE 1ın Syriac and Arabıc ın the early Islamic per10d, the lıterary history of
which 111 help PTODOSC suggested ate for 1ts composıtıon and the eccles1as-
tical mılhlieu of Its first AaPPCALALNCE, And thıs 15 also the framework wiıthin which
the question of the relationship oft the Syriac and Arabıc vers1ons ONEC another
ll MOST naturally CTE tor discuss1ion.

Lıterary Hıstory
Stephen Gero, the MOST TeGeNt scholar Z1VeE close scrutıny the LEXT of the
Christian Bahirä legend, concludes that 1ın Its present form 1t 15 composıte
work He Sd Y S,

The oldest layer ot the Christian Bahıra legend 15 ın tact the tirst Part, the apocalypse PTrODpCI 1n
the CORNTEexTt. of the autobiographical narratıve; thıs sect10n, the Latın versiıon demonstrates, ha
al SOTINEC poıint ındependent lıterary existence, perhaps already 1n the nınth CENLUFY; the other
sect10ns, wıth the echoes of the Muslim tradıtion PIODCI about Muhammad and the cCıtatıons of
the Qur’anıc materı1al, WG added pıecemeal later.*  6

Gero’s mentıon of the “ Latın version” refers the translation of the first part of
the Bahirä legend which W as OoOnNe 1Into Latın by the early of the fourteenth
century. / COn the basıs ot certaın syntactıc and stylıstic features of the vers10n,
the editors of the Latın LexT ave suggested that the translatıon W as made ftrom

Arabıc orıgınal. Sınce this Latın versıon contaıns only the first part of the
AS ave 1t in the published Syrıiac and Arabic includıng only the

ACCOUNLT of the monk’s visıon al Sinal and hıs settlement 1n the terrıtory of the
Ishmaelites, these SaJIne scholars 2V@e conclude that the Latın version

earlier ftorm of the9 perhaps CVCH the orıgınal Christian Bahirä legend,
before 1t W Aas embellished wıth the addıtional features ON 110 tinds 1n the avaıl-
able Syriac an! Arabıc On thıs AaCCOUNT, the Arabıc (GXt from which the T 9a=
tın versıon W as made 15 presumed AVeEe been ıtself translatıon trom the Syrıac
orıgınal of the Bahirä legend.*® Be thıs AaSs 1t INaY, 1T 15 nevertheless clear that the

16 Gero, The Legend of the Monk Bahira, ” 55
17 Nee Bıgnamı-Odıier LevIı Della Vıda, “Une versıon latıne.”
18 See Bıgnami-Odier Levı Della Vida, “Une versıon latıne, ” 133
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substance of the apocalyptic v1is1ıon which Cainlle be part of the legend would
already ave een avaılable the orıginal of the Bahirä 1n the
eighth century apocalypses which ATC the earliest lıterary IECSPONSCS the chal-
lenge of Islam be tound 1n Syria6:

Recent studıes, partıcularly those by Han Drivers and Gerrit Reıinink,
ave called attention number ot Syrıac COMposıI1t10Ns of apocalyptic
character which WEeIiIC produced by Syriac wriıters 1n the 5Syro-Mesopotamıan M1-
leu 1n the Umayyad per10d, beginnıng 1n the reıgn of the calıph Abd al-Malık
685-705). 'The Apocalypse of Pseudo-Methodius 15 the IMOST el] known of these
COmposıt10ns, but 1n the SAaIlNlE breath OILlC might also mentıon the Syrıiac Gospel
of the Twelve Apostles, and the so-called Edessene Apocalypse.*? AIl of these
CXIS; 4S Reinink and Dr1ivers aVe shown, ave theır deep in Syrıan Lra-
dıtion tar back 4S Ephraem the Syrıan (d:373), and they rely heavıly motiıts
ftound 1in such earlier WO rks 4S the Romance of Julian, the Alexander Legend, and
the /udas Cyriacus Legend. For the MOST part these texts seem to have been com-
posed 1n Syrıan Orthedeor (‘Jacobite’) milıeu, although they_became widely
popular throughout the Syriıac-speakıng world.?9 Ihey attempted make
of the rıse of Islam and the rule of the Muslıms 1n of the tradıtional PASTEerN
Christian exXeZES1S of the book ot Danıel. In thıs sense, whıle the ALE otten
hıghly polemical agaınst Islam, they ATC VL y much intra-Christian documents.
And they would AVC been readıly avaılable the ot the Christian
Bahirä legend.

19 NSee Martınez, “ Fastern Christian Apocalyptic 1ın the Early Muslım Period Pseudo-Metho-
1US and Pseudo-Athanasıus, ” (Ph Dıissertation, The Catholic Unıiversıity of Amerıiıca; Wash-
ıngton, D ıdem, Apocalyptic Genre 1n Syriac: the World of Pseudo-Metho-
dıus,” 1n Drijvers al. (CS, 5Symposium Syriıacum 1984 (Orientalıa Christiana
Analecta, 279 Rome, 1987); 33/7-352; Suermann, Dıiıe geschichtstheologische Reaktion auf
dıie einfallenden Muslıme In der edessenıschen Apokalyptik des ahrhunderts (Frankfurt NI

ıdem, “Der byzantınısche Endkaiser bei Pseudo-Methodios,” Orıens Christianus /1
E 140-155; Reıinıink, “Pseudo-Methodius und die Legende VO OÖmiıschen End-
kaıser, ” 1ın Verbeke el al. (eds.), The se and Abuse of Eschatolog'y ıIn the Middle Ages (Leu-
VEI, K C] 13 Drijvers, “Chrıistıians, Jews and Muslims 1n Northern Mesopota-
m12a 1ın Early Islamıc Times; the Gospel of the Iwelve Apostles and Related Texts,” an Re1-
nınk, “The OMANCeEe of Julian the Apostate A4s Source tor eventh Century Apocalypses,” 1n
anıvet & J-P. Rey-Coquaıis (eds.), La Syrıe de Byzance U’Islam, 6/-74 75-86; G. ] Rei-
nınk, “Ps.-Methodius: Concept of Hıstory 1ın Response the Rıse of Islam,” and Han
Drı vers, “The Gospel of the Iwelve Apostles: Syriac Apocalypse trom the Early Islamıc Pe-
r10d,” 1n ameron Conrad (CS, The Byzantıne an Early Islamiıc Near Aast (Studıies
1n Late Antıquıity and Early Islam, Problems 1n the Literary Source Materıial; Princeton, INJ

149-187 189-213
70Ö The problem ot the communıty of orıgın tor these 18 st1l] NOL completely solved. It 1S ditfi-

cult jJudge between the Melkite cCommunıty and the Jacobite communıty. For Pseudo-Metho-
dıius, tor example, Martınez OPTS tor Melkite orıg1ın, while Reinink chooses the Jacobite optıon.
Nee Martınez, “ astern Christian Apocalyptic”, and Reinıink, “Ps.-Methodius: Concept of Hı-
StOrY. The SaIne ambiıvalence 11 CINCISC 1n the CAaSsSC of the Christian Bahirä Legend.
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The SCN1IUS of the author of the Christıian Bahirä legend W as aVe chosen the
Islamıc of Muhammad eNcOUNTIeEr wıth the monk the CENTLEF-PIECE tor
hıs work of apocalypse aN! apologetics 'The Islamıc W as wiıdespread by
the nınth CENLUFCY It apPPCars already Muhammad ıb Ishaq (d 767) bıogra-
phy of the prophet 4S 1T has urvıved the DECEANSTIONH of Ihbn Hısham (d 834)
The apPpCAFaNce of the Bahıra Ibn Ishaq’ Sirah remıinds the reader that
such document itselfhad ‚ apologetical/polemical agenda. Inı1L Bah  4ra  2A9 LEGEC-

of theS1911 of prophecy the PCISON of the youthful Muhammad W as

OTE of SCI416ES of the Narratıve, designed chow that the prophet’ COLLMN-

1112 W AS expected toretold aAN! recognized by earlıer SCr1ptiure people 'The
Christian wriıter s adoption of thıs motit 4S the CeNter-plIECE tor hıs Nar ve

cshows hıs reCOgNILON of the fact that the Islamıc the figure of Bahirä W as

already character the drama of inter-rel1g10us CONLFOVEISY And 1T 15 worth
NOLUNg that the <Irah AGCGCOUNE a1d of hıs reCOgNILON of the of Muham-
mad tuture prophethood Bahirä 15 sa1d aV asked hım number ot GJUCS-

about himselt which the future prophet readıly answered enablıng the
monk verify the distinguishing characteristics of Muhammad’s hıs
brief interrogatlory dialogue 15 the eature of the which the Christian
rıter hands W asSs expanded become what IA Y call the catechesıs of Mu--
hammad 523

In Christıian OT CESs LOO there are early repOrLtSs of Muhammad alleged
COUNTeEr wiıth monk (Ine tinds them the heresiography of John of Damascus
(d 749), where Muhammad 15 sa1d ave been dialogue wiıth Arıan
monk and the chronicles of Theophanes (d 817) and of George Hamar-
tolos ({l 866) which report that Muhammad wiıte received LECASSUTAaNCES 1about
hıs CXPDCILICILCE of revelatıon from monk ex1led tor talse belıef and lıving

the Arabs
By the m1d eighth CENLUFCY 1L W as already clear wr1ıftfers such 4A5 Anastasıus ot

Z NSee Th Abd ar-Ra Sa (ed ), As Sirah Nabawiyyah (4 ols Beırut vol 165-=
16/ Among other Islamıc SOUICCS, the Oof Bahirä Iso AaDPDPCaLls the biographical tradıtions
transmıtted Ibn Sa Aat Tabaqgaät al Kabir See Mittwock Sachau eds E Ihn Saad
Biographien (vol.I Leiden, 101
dee ] Wansbrough The Sectarıan Miılieu; Ontent and Composıtion of Islamic Salvatıon H-

Oxtord
Z Mentıon ot catechısatıon de Mahomet” tirst have een mentioned Bıgnami-

Odıer Lev1 Della Vıda, “Une VCTS1OI11 latıne, ” 133
See the TeXT quoted and discusse  ]  K Danıel J. Sahas‚ John of Damascus Islam; the “Heresy of
the Ishmaelites, (Leiden, 1972); 132 Le Co7z‚ Jean Damascene, PCYILES sur l’islam (DSources
Chretiennes 383 Parıs, 1992 97 908 26) AL

25 Carolus de Boor (ed n S M Theophanıs Chronographia (2 ols Le1ipz1g, 1883 vol| 334
Carolus de Boor (ed Georg1us Monachus Chronicon (2 ols Le1ipz1g, vol I1 699
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Sinai,  26 John of Damascus,  Z the wrıter of the dialogue of the Syrıan Patrıarch
John L11 wıth the emır Umayr ıbn Sa‘d al-Ansarı, and the of the dıa-
logue between the monk of Bet Hale and rab notable,“® Aonly few,
that Christology W as the maın 1SSsue between Muslims and Christians. In the
theological vocabulary of a]] the CONLEMPOFArY Christian denominatıons, the la-
be] ‘Arıan) taırly ell expressed the intra-Christian theological Judgment about
the Islamic VI1eW "Is ıbn Maryam. For ‘Melkites’ and ‘Jacobites’ the urther label
‘Nestor1an’ served the Samne PULDOSC. Indeed thıs Christian characterization of
the sıtuatıon SC GCVGNn aVe tound 1fs WaY back 1ınto the Islamıc apologet-
iıcal/polemical tradıtion. For there 15 yeLl another epısode 1n the bıography of the
prophet Muhammad 1n which he 15 sa1d ave encountered monk whog-
nızed hıs prophetic vocatıon. According the tradıtion, 4S I1la  . 1n the

\ employ of hıs future wiıte Khadyjah, Muhammad CamIne C wıth merchant
CafITaVan Syrıa, there monk whom Islamıc tradıtion calls Nastür (Nestorıus
15 sa1d ave recognızed hım 4S future prophet.“”

The dialogue of the monk of Böt Hal6e wıth Muslım notable, which W as ın al
probability composed iın the S, 15 the earlıest Christian LEext actually INeN-

t10on the monk Bahirä by ainlle. In It the monk tells hıs Musliım iınterlocutor that
Muhammad’s teaching of monotheism W as “rhe doectrine he had receıved from

530Sargıs-Bahir
An rab Christian apologetical/polemical LexTt wıth 1ts 1n the nınth CEe1N-

LUrY, the COI‘I‘CSPOI'IdCI'ICC between Abd AN  <  z ıbn Ismail al-Hashimt and Abd
al-Masıh ıbn Ishäq al-Kindi melded the figures of Sargıs-Bahirä and the monk
Nastür. The LEXT claıms that Sargıs-Bahirä, “gave hımself the aine Nestorı1us,
wantıng by the change PTOD the doctrine of Nestorı1us which he adhered
and which he professed.  »31 The monk succeeded 1n weaning Muhammad AWAV
trom ıdolatry, the LE XI Sa YyS, and “he„made hım his discıple and PTE  PE of

26 See Griffith, “ Anastasıos of Sınal, the Hodegos, and the Muslıms, ” Greek Orthodox heo-
logical Revıewe) (1 341-358; John Haldon, “The Works of AÄnastasıus of Sinaı: Key
Source tor the Hıstory of Seventh-Century ast Mediterranean Socıiety and Beliet,” 1ın Came-
1O aN! Conrad, The Byzantıne an Early Islamic Near East, 107149

DE See Sahas, John of Damascus Islam.
28 See Griffith, “Disputes wıth Muslims 1n 5yrıa Christian Texts: from Patrıarch John

648) Bar Hebraeus d.1286) Lewiıs Niewöhner eds.). Religionsgespräche ım Mıt-
telalter (Wolfenbütteler Mittelalter-Studien, 4) Wıesbaden, pp.257-261.

29 Abd ar-Ra’uft Sa‘d, As-Sirah an-Nabawiyyah, vol I’ 1/ Mıttwoch Sachau, Ibn Saad, Bı0-
graphien, vol I) 82-873 character named Nastür Iso AapPPCAars 1n Jewiısh polemical of
the early Islamıc per10d. NSee Daniel Lasker, “Qıssat Muwujadalat al-Usquf and Nestor a KO-
INCI, the earliest Arabiıc and Hebrew antı-Christian Polemics,” 1n Blau eıt (eds.), (72=
nızah Research after Nınety Years: the Case of Judaeo-Arabic (Cambridge, 19923 DE
Dıyarbakir MS 9 9

31 Georges Tartar, “Dialogue Islamo-Chrätien SOUS le calıte al Ma’mün A  » les epitres d’al-
Hashımi d’al-Kıindı,” (2 vols.; Combs-la-Ville, France: Centre Evangelique de Temoijgnage et
de Dialogue, vol I’ 107; vol I 197
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the relıgıon of Nestorius.” The MOST sensıble construction Put uDON thıs
mark 15 SCC 1n V NTA  it a polemical character1zatıon of the taıth ın which Bahirä 15 sa1d

ave instructed Muhammad. hat 15 SAV, the Christıian of the al-
Hashıiımi1/al-Kıindi COI‘I‘CSPOI'IdCI'ICC W as hımself probably ‘Melkite’ OT ‘Jacob-
IT233

In the nınth CENLUCY the Muslims LOO PUL the Bahirä urther polem1-
cal PUrLrDOSC 1n the ON-gol1ng relıg10us contfrontation wıth Christıians. For CXd

ple, the Muß‘tazılt litterateur al-Jähız 869), ın hıs Kıtab radd C  d  I  d N-NASAYA,
that the Christians whom the Qurän SaVvS Aı “rhe nearest iın lovıng

triendship those who believe” (al-Mäidah, V:82) WETE NOLT those wıth whom
he, al-Jahız, W 9asSs arguıng ın the nınth CENLUFY. Rather, he saıd, “G6d dıd NOLT

INnean these Christians 1L1LOT theır lıke, 1.E., the ‘Melkites’? anN! the ‘Jacobites’. He
534the lıkes of Bahirä and the monks who WG A} the ervıce oft Salman.

Together wıth the Syrıac apocalypses aN! the stor1es about Muhammad’s
COUHUTMLET. wiıth monk, both Christian and Islamıc, the author of the Christian
Bahirä legend also had al hand SrOW1Ng supply of dıspute CXTIS, particularly 1ın
Syrıiac 2AN! Arabiıc, inspıre him  3D No mal part of hıs < lıterary genN1Us ın
thıs lıne 15 displayed 1n the mıddle section of hıs work, the catechesıis of Muham-
mad Here there 15 marked ditfference 1ın the Syrıac and the Arabıc vers1ons of
the In Syrıac the catechızıng of Muhammad 15 reported briefly, Aan!: second
hand, 4S It WEeIC. The narrator-monk hears It ftrom Hakım, Bahirä’s discıple. And
the author 15 CONLeENT report how 1n those Qurän AaN! Islamıc beliefs
and practices which Christians find MOST objectionable, the refugee monk had
misgu1dedly accomodated hıs instructi1ons the weaknesses of the Arabs
thereby NOT only explainıng but dısmıssıng them from er10us rel1g10us COIMN-

sıderation, 4S far anı V Christian reader of the LexXTt would ave een concerned.
In thıs section the maJor po1nts of dispute between Christians and Muslıms AT

cleverly addressed 1n artfully lıterary WAdY. In the Arabıc versıon of the STLOFrY
thıs secti1on 15 expanded almost V1Ie wıth the apocalyptıc portions of the LEXT. 1ın
lıterary importance. The author cCıtes quotations trom the Qurän anı
then explaıns how Bahirä had, misguidedly, It 15 iımplied, orıgıinally intended

Tartar, “Dialogue Islamo-Chretien, ” vol [ 107; vol E: 112
323 There has een scholarly OLMNSCIISU. thıs poınt. Massıgnon thought the writer W a4as Ja-

cobite. See Massıgnon, “al-Kindi,” E 9 Ist ed., vol 11 (TI92Z7 1080; Georg raf iınsısted that
he W as Nestorı1an. See Graf, Geschichte, vol I} 135-145 Armand Abel claimed that he W as

Melhlkıite. See Abel, “L’apologie d’al-Kındi place ans Ia polem1ique islamo-chretienne,”
1ın 1’‘Orı:ente CY1IStLANO nella S$tOT14A Adella Civılta (Accademıa Nazıonale del Lıinceıi, AÄAnno
GECLAXAL Quaderno 6 ‘9 Kome, 1964), 5()1-523 Tartar would ıke have al-Kındi be
non-denomuinatıional Christıian. See Tartar, “Dialogue Islamo-Chröetien, ” vol H.. SE

Finkel (ed.), Three ESSays of Abu °“Othman “Amır ıbn Bahr al-Jahiz 869), (Ca1t6; 1926),
35 For rapıd SULVCYS SC Griffith, “Dıisputes ath Muslims 1ın Syriac Christian Texts, ” and

ıdem, “The Prophet Muhammad, hıs Scripture and hıs Message.”
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them be interpreted 1ın acceptably Christian WAdY. In the PFOCCSS, the author
INANASCS all of the 1Ssues currently 1n dıspute between Christjans and
Muslıms 1n the early Islamıc per10d.

In 1eW of these consıderations of the antecedent materı1als avaılable the
of the Christian Bahirä legend 1n the torms ın which WC actually aVe

EB the Syrıac apocalypses, the Islamıc and Chrıistian of Muhammad’s
NCOUNLeErS wiıth monks, and the dispute of the early Islamıc peri10d, (QiIEe

the question of authorshıip. Gero and others, 4S aVe SCCH,; aVve
spoken of ayers” 1n the composıtıon of the work, aN! of the earliıer “indepen-
ent ex1istence” of the tirst part of the OWever thıs ILa Y be, and 1t 15
clearly NOL ımprobable that the ACCOUNLTL of Bahirä’s V1IS10N ATl Sınal IMay AavVve OMNCEC

had independent circulation, the fact remaıns that the whole work iıntegrally
15 lıterarıly ingen10Us composıtıon. In the torms 1n which It has survıved, the
Syrıac versıon of the be the primary ONC; all of the constıitutive
features AL present. In the Arabıc vers10n, the catechesıs ot Muhammad 15
panded and the whole work 15 tiıghtened 1ın stylıstic WaY which bespeaks NO

only translatıon but re-authoring. Yet, MUtAatıs mutandıs, the remaıns the
4A16

There aIcCc a number of ıtems ın the Arabıc version-w.hich-suggest-1ts-depen-
dence Syrıac SOUTCCS Iwıce the author cıtes the authorıty of ‘Methodius’, 1n
reterence the work which scholars 110 call the Apocalypse of Pseudo-
Methodius, orıgınal composıtıon ın Syrıac ot the late seventh century.”° He
cıtes dates accordıng the of Alexander,? convention of the Syrıac WTIit-
6E of the Syrıan Orthodox communıty. And Syrıa (bılad ash-Shaäm), the OMe-
and of the Syriac-speakıng communlıtıes, 15 the geographical setting of the
pressıve trea4timMent of Christians Zl the hands of Muhammad’s Ishmaelite SUC-

CESSOTS 4S It 15 desceribed 1n the author’s second apocalyptic secti1on of the work
These consıderations, plus the fact that the Arabıc versıon ollows the outline CS -

tablished 1n the Syriac vers10n, 1n behalt of the priorıty of the Syriac.
The Arabiıc vers10n, 1n 1ts subtlety and lıterary ingenulty, 15 the order of

other Christian apologetical/polemical COmMposıt10Ns ot which OIM  q knows from
the nınth tenth centurIıies: the dialogue ot the monk Abraham of Tiıberijas wıth
the emı1r Abd al-Rahmaän al-Hashim1,”® and the COI‘I'CSPOHdCIICC between Al=
Hashımz and al-KıindIi mentioned earlhier. All three of these COomposıtı1ons aV 1T

See Gottheıl, 14 (1 2672 (Arabıc); (1 13572 (Englısh) 15 (1900), ya (Arabiıc);
)) 146 (Englısh). On Pseudo-Methodius S 19 above.
See, C Gottheil 15 (1900), p. 921 (Arabıc); D (A 153 (Englısh)

38 See G1iacınto Bulus Marcuzzo, Le Dialogue d’Abraham de Tiberiade UE °Abd al-Rahman al-
Hasımı Jerusalem ers 820 (Rome, See Iso Griffith, “The Monk 1n the Emuir’s
Mayjlıs: the Apologetic Dialogue of Abraham of Tiberias; Christian Arabıc: Text of the Early
Abbasıd Era;“ forthcoming publication.
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1n COIMMNIMNMNON that they AL 110 vırtually AL1LOILYINOUS; they AVeEe theır Or1g1ns 1n the
nınth CENLUFV; they A artfully contrıved 1n ingen10usly lıterary WAdY, and
they ave a1] enjoyed long and wıdely dissemıinated popularıty 1n all the Chriıs-
t1an communıtıes of the Middle LEast, NOLT least 1ın LLOTEC TEGENHN: centurIı1es. In thıs
latter eature they aVe eclipsed the IL€ scholarly and sta1d Christian apologıes
1n Syrıiac an Arabıc of the early Islamıc per10d. Indeed, these three works ATIC

LNOTEC rhetorically and LLLOTC knowingly antı-Islamic 1n theır polemics than MOST

other apologetical/polemical (Ine might conclude that It 15 their VL Y art-

ulness that has carrıed them torward.
As wıth al of these works, wıth the Christıan Bahirä legend, ate them

(MIG MUST rely ınternal erıterı1a suggest plausıble t1ime tor theır COINDOS-
1t10N. Here OTE has een speakıng of nınth-century or1g1ns. 'The Justification tor
thıs posıtıon 15 twotold: the descriptions of, (9)T. allusions L PCISONS and eEevents

1ın Islamıc hıstory @)ale finds 1n the LEXT,; Aan! the character of the apologetical/po-
emıical arguments the author advances agaınst Islam In the ftormer instance, the
apocalyptic oft the TexXTt yıeld the MOST helpful iıntormatıion. Armand be]l
studied them trom thıs poıint ot 1eW and Cainle the conclusıon, which remaıns
the IMOST plausıble (QHE today, that the mater1a] reflects the of atfaırs 1ın the
second half of the first Abbasıd CENTUFY, probably durıng the reıgn of 11-Ma’mün
(813=833) It 15 the burden of the second half of the present study the
overtly argumentatıve of the GEXT ILLLOÖOFE closely, especlally the secti1on of the

dealıng wiıth the catechesıs of Muhammad. Here LOO, 4S WC <hall SCC, 1t
makes thınk that the mater1a] has 1ts Or1g1ns 1n the nınth CENLUFY, and
that It 15 plausıble thıink of the mıd-tenth CENTUrCY ASs the peri0d when the full
LEXT 111 aV COTHE Into 1tfs present form, partıcularly 1ın the Arabıc versi1o0n. It
maıns UGE; however, that throughout the hıstory of 1tS transmıssıon through the
several Christian denomıiNatıl0nNs 1ın which It W as read, ediıtors and COPYIStS AaVe
adapted the tfo theır < requırements. Only Irue critical edition of the
TEXT: 111 allow ALLY LLOTEC specıfic conclusıons be made

There remaıns the question of the denomiınatıon 1ın which the TexTt W ds first
composed. The role of the monk and hıs OW. eccles1iastical profile 15 the best 1N-
dicator.*  O Here OT consıderation 15 prımary: Bahirä 15 fugit1ve; he 15 DEYSONA
NON hıs OW. communlıty. What he has taught Muhammad and what he
provided 1n the Qurän, accordıng the StTOTY, iındependently of anı y alleged dis-

Nee Abel,; L’Apocalypse de Bahıra er la notion islamıque de Mahdı,” Annuaıire de PInstitut de
Philologie et d’Histoire Orientales 1955} 1-12; ıdem, “Changements polıtiques ıttera-
Lure eschatologique ans le monde musulman, ” Studia Islamica fpp.25-45
Gottheil mistakenly thought that the references the ‘Romans’ 1n the apocalyptıc portions otf
the legend reierre: the Crusaders, rather than the Byzantıne rulers, and he thereiore NOL

only dated the LEeXT much later than CHTTEeNHNT scholars do, but he supposed thıs basıs that the
LEXF AA trom Chalcedonian Orthodox milieu. Nee Gottheıl, SA Christian Bahira Legend,”
19 (1898), 1972
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SEF the hands ot Jews others, 15 NOT acceptable Christians In
of the monk z00d intenL10Ns what he taught Muhammad 15 presented both
doctrinally and morally objectionable Christians, A4AS OUT LE VIE W: of thıs
ter1a|] 111 chow As tor the monk eccles1astical profile the author clearly

pOortray hım AS refugee ftrom the ‘ Nestor1an OMMUNITY. As Stephen Gero
has noted, the reported episodes i Sargıs--Bah‘  e  2A9 ıteC
historical CONTLEeXT ofunambıguously ‘Nestor1an},East Syrian-character.”* The
ecclesiastical Eevents and PCISONASCS hıs ll contirm thıs AaASSESSMENLT.

However, thıs tact oes NOLT that the work ı15 sımply product of the * Nes-
torı1an' COMMUNITY, AS SOLILC scholars aVe assumed. Rather, the est aSSsuMpt10N

be that the author has C4ST the ‘Nestor1an’ mode tor polemical
'That i15 SaV, the ‘Nestor1an’ church; thröugh ONe Sfi1CSs errantmonks, _

15 SCCH be responsıble tor the 11ISC of Islam To ‘Melkite’ ‘Jacobite’ author
and audience such innuendo would be plausıble, and iıke the ‘Arıan) monk

the ACCOUNLT of the “heresy ot the Ishmaelites attrıbuted John of Damascus,
Dargıs Bahirä ‘ Nestor1an ecclesiastical identity would 4S theological la-
bel 4S ell 4S hıistorical cla1ım about Islam In tact i that the 5Syrıan Ja
cobite miılieu W as the LLLOTC lıkely PTOVCNANCE of MOST oft the apocalyptic (T GEs

from which the author of the Dargıs Bahira TeW hıs mater1a|l And the
longest LE XT CONTAUNING the Syriac VECIS10I11 of Bahir teaching, the
LEexXT which circulated the Nestorı1an COMMUNITY, the monk made,
characterist%g&])ä and inconsıstently, explicıtly teach Jacobite Orthodoxy
So 1T NOT ımprobable that the author W as Jacobite

PE E  peculiar LWIST the Dargıs Bahirä 15 the Nature of the monk OW.

ported mısdemeanors (Ine 111 recall that he W AaS passıonately devoted the
ıdea that there should be only OMC church and that wooden (Qie AC-
cordingly, he dıid NOT chrink from vandalısm hıs enthus1asm entorce hıs
CONVICHON Stephen Gero has speculated thıs GCORNNEGCcHON that the nınth GeH=-

LUr y redactor of the derg1us Bah‘  A  ara  A legend tor 1CAaSOIls of hıs OW: attrıbuted
243hıs ero 1CW espoused Aan! promulgated by the Byzantıne iıconoclasts

Gero observatıon that Dargıs Bahirä attıtude toward the 15 compatıble
wıth that of the Byzantıne iıconoclasts 15 GOTrTeEecCTl and WF MUST be PUL 1NTIO CONTLEXT

by callıng m1nd the addıtional tact that 5yrıa LOO the eiıghth and early
nınth CENEIEUTIES the and the 1CONMN WEeTIC OMEeEeNTS of conflict between Chriıs-

and Muslims Furthermore there 15 evidence that ASs result of thıs contflict
there W as also dissension wıthın the Christian TI1eSs (QVer the appropriate
publıc veneratiıon be paıd and 1CcCOMN 44 Wirch thıs tact mınd (Qiie INay

41 Gero, “The Legend of the Monk Bahıra, 55
4°) Nee below, o
4 3 Gero, ‘“I.3e Legend of the Monk Bahıra, ”

Nee Sıdney Griffith, “Theodore Abü Qurrah’s Arabıc Iract the Christian Practice of Ve-
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notıice yeLl another instance 1ın which Sargıs-Bahirä 15 AL varıance wıth the ma1ın-
STIreamM Christian communıtıes NT 1ssue that had arısen trom the nNCOUNTer
wıth Islam On thıs readıng Sargıs-Bahirä could be SGGEH portrayed OE of
those ‘hypocrites’ (munäafıqin) of whom ‘Melkite’ wriıter complained 1n the
cond half of the nınth CENTLUrY that C  they ATC the hypocrites UuS, marked
wıth OUTL mark [1.e., the Cross|, standıng 1ın OUT congregations, contradicting OUrTr

245taıth, forfeıiters of themselves, who ATC Christians ın aAailnle only.
In the present of research OIlC MUST be CONKtEeNT Sa y that the author of

the Christian Bahirä legend 1n 1ts full Syriac torm W as West Syrıan, perhaps
‘Jacobite’, but wıdely knowledgeable about eccles1astical affairs generally 1n
nınth CENLULCY Syrıa. He TCW pre-exısting materı1als 1n of the apocalyp-
t1C UBELCES he used, and the Islamıc and Chriıstıian storlies about the monk
whom Muhammad 15 sa1d aVe encountered; he highlighted doetrinal 1ssues
which WEIC 1n dispute between Muslıms and Christians 1n the nınth CENLUFY.
Subsequently, but perhaps still wiıthin the nınth CENLUFY, OT the first half of the
tenth CENLUFY, the W as re-told ın Arabıc, wıth consıderable enhancement
of the section dealıng wıth the catechesıs of Muhammad, 1N line wıth the height-
ened interest 1ın debate and apologetic Arabophone Christians 1ın the
early Islamic per10d. Throughout the work 1n both languages there 15 PCICCD-
tible ınterest the author’s part suggest that Islam W as iınspıred 1n Its Or1g1ns
from wiıthiıin the ‘Nestor1an’ communıty, albeit Al the hands of monk whom the
‘ Nestor1ans’ themselves had repudıated. The work achieved wıde popularıty in
al] the Christian denomıiınations 1n the Middle East, Survıving 1n number of
manuscr1ıpts which cshow how later COPYIStS Occasıonally adjusted the details ot
the STOTFY, the better make it accord wıth the COpYıst’s OW. contess1onal
quırements. It 15 partıcularly noticeable AL the end ot the Arabıc versiıon of the
, ASs WC chall SCC,; that presumably later hands aVvVe enhanced the monk’s

of contrıtion for the instruct1ons he SaVC Muhammad, and AVeEe added

neratıng Images, ” Journal ofthe Amerıcan Oriental Socıet'y 105 (1985), 53-/3; iıdem, “Bashir/
Böser: Boon Companıon of the Byzantıne Emperor LeO LLL the Islamıc Recensıion of hıs Story
1n Leiden Oriental MS 951 @2); Le Museon LO9 1990% pp.289-3  > ıdem, “Images, Islam and
Christian Icons: Moment 1n the Christian/Muslim Encounter 1ın Early Islamic Tımes,” 1ın (a
nıvet Rey Coquaıs, E Syrıe de 5Byzance P’Islam, BT1 3R Nee also Kazhdan, ‘ KOS-
I114s of Jerusalem: Can We Speak of hıs Polıitical Views?” 70 Museon 103 (4990); 329-346;
Marıe-France AUuZepY, ‘ Je la Palestine Constantinople (VIILe [Xe sıecles): Etienne le sabartte

Jean Damascene,” YAUAUX Memaoıres 12 (1994), 183218
45 British Library Or. MS 4950, { 6r-6v. The remark from work which the present wrıter

calls the Summa Theologiae Arabica Nee Griffith, “The Fırst Christıian Summad Theologiae
ın Arabıec: Christian Kaläam 1n Nınth-Century Palestine, ” 1n Michael Gervers Ramzı Jıbran
Bikhazi (eds.), (Conversion an Continnity: Indigenous Christian Communities ıIn Islamic Lands
Eıighth LO Eighteenth Centurıes (Papers in Mediaeval Studıies, 97 Oronto: Pontitical Institute of
Mediaeval Studies, 1531
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number of lınes iın which he abjectly contesses hıs sinfulness thıs in contradıs-
tinction hıs earlıer, MI6 contident
p until 110 MOST scholarly ommentar the Christian Bahirä legend has
much concentrated Its apocalyptic teatures that lıttle sustaıned attention

has een pa1d ItSs disputational sect10ns, particularly ın the Arabıc vers1on. It
15 thıs study that the present INquıry 110

El Disputational Desıgn
The major polemical/apologetical cla1ım of the Christian Bahirä legend 1S, A4aSs the
Syrıac versıon PULtS it the allegatıon that Bahirä “had made discıples of the Sons
of Ishmael and had become theır chief, because he prophesied them what they
lıked He and handed NVAGT: them the scrıpture which _ they call

UYAN  —  »46 The author elaborates thıs cla1ım 1n the mıddle secti1on of the work,
1n which the narrator-Monk tells the of Sargis-Bahirä’s interviews wıth
Muhammad the catechesıs ot Muhammad 1n the narratıve. The ACCOUNT 15 dif-
ferent 1n the Syrıiac and Arabıc vers10ns, and ON  (D MUST FeV1eW them separately.

The 5SyrıLaC Vers:on

According the Syrıac vers10n, Ishö‘yahb, the YatOr, heard the AGGCOUNE ot
Sargıs-Bahirä’s interviews wıth Muhammad, NOT from the monk himself, but
only atter hıs death from discıple of Sargıs-Bahirä named- Häkım. TOom 11A7

ratologıcal poıint ot v1eW, therefore, Häkım 15 the of the advice which
Bahirä 15 sa1d 2Ve o1ven Muhammad. G1iven the of thıs advıce, It INaYy
be the Cdse that ftrom the pomint of V1eW of the narratıve, Häkım 15 iıntroduced PIC-
cisely Put SOTINEC distance between the narrator-monk and Sargıs-Bahirä 1n
Matters of which ell informed Christian could only disapprove. For although
Sargıs-Bahirä 15 errante, mısguı1ded monk, he 15 also presented 4S holy I1a  =

who works miracles. ven after hıs death, the TeXT Sday> that hıs bones mMI1racu-
lously aided 1n the ıdentitication of murderer.  a Häkım 15 hımselt NOLT monk,
but OIlC who 4S child had been cured of leprosy al Bahirä’s hands when he, Al

the monk’s insıstence, amne believe 1n the “Messıah, the SO of the lıving
Göd” the “Mess1ah God,” AK he testifies.?8

Häkım first tells what the reader recogn1zes ASs being essentially the Islamiıc
Bahirä He relates how the monk recognızed Muhammad’s future PTO-

46 Gottheıl, 13 )) PDZUZ (Syruac); 14 (1 pp-.Z135- (Englısh)
4 / NSee Gottheıl, ), p;Z14
48 Gottheıl, 13 (* p:214 (Syr1ac); 14 18993 PP  -2 (Englısh).
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phethood when he Calille the ell by the hermitage 1n the COMLDAaLLY of
of Arabs Bahirä Sa V1sS1ON 1above Muhammad’s head, “rhe lıkeness of
cloud;” and he recognized It 4S sıgn of prophecy.“”” 1 e blessed Muhammad and
foretold the rab and the comıng of Islam It 15 Al thıs Juncture
that the catechesıs of Muhammad takes place. It 15 1n the ZU1SE of dialogue be-

Muhammad and Sargıs, iın the question anN! ALISWCI tormat: Muhammad
leadıng quest10ns, which Bahirä aNsSWEeTrs 1n WdY which allows the reader

SG both Statement of Christian doctrine, and, by implıcatıon, the normatıve
Islamıc posıtıon which It 15 countervaıl.

In the first place Sargıs explaıns that he has received hıs visı1ıon about Muham-
mad and hıs future trom Mt Sınal, “rhe place where Moses received hıs divıne
vis10ons.  »50 And the monk specıfies that Muhammad’s m1ıssıon 111 be “  tO turn

VOUI people AaWAaY from the worship of ımages the worship oft the OI41E LE

Coöd ??4 One recogn1zes ın thıs PUrDOSC what Christian apologists wrıtıng in Sy-
r1AC an Arabıc 1n the early Islamıc period WGEIE always prepared concede
Muhammad: he turned the Arabs AWAY trom idolatry the worshiıp of God.°*

As the ıdentıity of the ONEC (e God, the Monk testities ASs ollows:

worshiıp the lıyıng God profess and elieve 1n hıs SO  an Jesus the Messıah, and 1ın the Holy
Spitit.

One notıices immediately the locution, “hıs SO© Jesus the Messıah, ” phrase
which 1n Syr1ac echoes H1016 the UYran s  md “ al-masıh 4S ıD Maryam“ €.g., 1n
an-Nısd, SZ than It oes CHITeNTt Chriıstian In Syriae: Christians
customarıly spoke sımply of “  OHr Lord Jesus” (mdaran Ishü)

In ALNISWECTI the question 1about how OM6 NOW 1about such God,
Bahirä replies, “£rom the Law an the Prophets.  »54 hıs W as the ALNISWECI of all the
Christian controversı1ialısts 1n the early Islamıc period; IHAaLLY of them developed
elaborate apologies tor Christianıty based testiımon1es drawn from the Law
and the prophets.”” hıs TEW 1fs strength from the UYANS  DD z PTIO-
phetology, 1n which Muhammad’s m1ıssıon 15 presented 4S CONtINUOUS wıth that
of Abraham, Moses and the rest of the prophets. Christıians argued that proph-
CCY W ASs truly fulfilled only iın the ıte and mıinıstry oft the Lord Jesus.

49 Gottheıl, 1:3 1898), p.216 (Syrıac); 14 p- 216 (Englısh) The Islamıc versıon of the STtOFrY
mentlons mark Muhammad’s body, NOL cloud hovering VCI hıs head
Gottheıl, 13 (1898), D:ZI/ (Syrıiac); 14 1899), PAZ17 (Englısh).

51 Gottheıl, 1:3 )’ DP:Z17=21686 (Syrıiac); 14 (1899), DB:21/-218 (Englısh)
dee, C the dialogue of the monk of Böt Hale ıth Muslım notable 1n Diyarbakır MS 93, 93
where the author characterizes Muhammad’s teachıng of monotheism 45 “the doectrine he had
received trom Sargis-BahP S O

I1n  x See Iso Marcuzzo, Le Dialogue d’Abraham de Tiberiade, 2721
55 Gottheıl, 15 (1898), p.218 (Syrıac); (1899), p.218 (Englısh).

Gottheıl, 3 (1898), p.218 (Syr1aC); 14 (1 p.218 (English)
dee, C Theodore Ab Qurrah’s the Law of Moses aM the prophets who prophesied
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As ON  ( Would CXPECL, maJor portion of the exchange 15 concerned wıth hrı-
stology. The monk confesses, “I Chrıiıstian (krıstyand).” In 4ALISWEeET Mu-
hammad’s question, “What 15 Christianity (kristyänütä)?” the monk ALISWEETI'S

that C  1t 15 being anoınted” (mshihütä). When Muhammad asks “what 15 being
anolınted?” the monk ANSWEeTIS wıth quotatıon trom the Uran He SaVyS,

The Messıah 15 the Word of God and hıs Sparıt. The Ishmaelites LOO acknowledge the Messıah,
that he 15 the Word ot God and hıs Spintes

(OIne readıly recogn1zes ere the quotatıon from an-Nısd, 4S ell the
attempt elucıdate the of the term ‘Mess1ıah’ by reference the FOOLT

meanıng of the verb masaha, tOo ano1lnt). Then, 1ın anıswer Muhammad’s YJUCS-
t10n, “IS the Messıah God, prophet, man ?” Bahirä replies that “rhe Word of
God the Father W aS SCNLT by God, and GATINe own and dwelt in the womb of the

55/holy vırgın Mary. She became and BaVC bırth wıthout copulatıion.
When Muhammad wanted know, “how could vırgın geLl wıthout
copulation?” the monk Z1VES the AL1ISWECT that “rhe Word of God CAMIEe OWN
trom heaven and W as clothed wıth body trom the vırgın. The Messıah W as born

258from her 1ın bodily WAdY, although he W as God 1n of PCISONM and HNAaLure
The ‘Jacobıte’/Monophysite character of thıs STtatement 15 VerY clear, insıstıng
1T clearly O€eSs that the Messıah 15 (5560 1n both ‘person’ (3 “hypostasıs’, and “nat-
ure', theV of the Christological CONLFOVESY. It 15 sıgnıfıcant that ın the
form of the which circulated 1n the ‘Nestor1an’ cCommunıty, the C-

spondıng PAaSssSapc STates only that the vırgın “ gave bırth SO wıthout CODU-
latıon and God became Na  1’1.”59 The Christological section of the dialogue then
concludes wıth brief exchange about the erucıftixion of Jesus. The monk
teaches, 1n direct contradıiction the Qurän (see an-Nısd, 1579 that “rhe
Jews ecrucıtied hım  »” and he AaNSWEerTrs Muhammad”’s question about why he would
worshiıp saged) OINCONEC whom the Jews crucıfied, 4S ollows:

worship the 1i1Nan iın whom worked wonders, and IAaLLYy S12NS the earth, whom he took
wıth hım heaven (eß an-Nısa, 1V:158), and 1ın whom he ll GOINE bring about the 1-

recti1on ot the Just and the wicked.®°

about Christ, and the Gospel 1n Bacha (ed.), Un Fraıte des OENOTES arabes de The6odore bou-
Kurra (Trıpolı de Syrıe Rome,

56 Gottheıl, 13 898), 219 (Syriac); 14 899), p.218 (Englısh) In the Syrıac LEexXT circulated 1n the
‘ Nestor1i1an’ communıty the monk’s reply 15 ditterent. He SaVyS, “Christianity 15 the contession
the Messıah taught us. In answer the question, “Who 15 the Messıah?,” Dargıs 5SaYyS, T5
Messıah 15 the Word of God and hıs Sparıt.” Gottheıl, 13 ), 219 (Syrıiac); 14 899), 2209
Gottheıl, 13 (1898), p. 220 (Syrıiac); 14 CDiZT9 (Englısh)

58 Gottheıl, 13 898), A{} (Syrıiac); (18993; 219 (Englısh) The translatıon o1ven here dıfters
trom the O1I16E z1ven by Gottheıl, wh: seems have mıssed the Christological sıgnıfıcance of the

Gottheıl, 13 (1898), p:;220(Syrıac); 14 (1899), p. 240 (Englısh)
Gottheıl, 13 (1 D: 221 (Syrıiac); (1899), p.219 (Englısh)
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Next the monk beseeches Muhammad ın behalf ot the Christians (kristyane)
C  who ATC ‘Messı1iahıtes’ (mshihäyye),” 4S the LEXT calls them,°* because there ATIC

them monks, prıests and deacons wh: ATIC humble, God-tearıng, celibate,
POOT, and who lıve 1in monasterı1es, cloisters and hermitages. hıs iıntervention
echoes posıtıve sentiment iın regard monks and solitarıes which OMNC oes ın
tact tind 1in SOINC early Islamıc SOUrCes, aN! which 15 also evoked 1n Christıan
dispute ın Syrıac aN! Arabic.®* No Christian reader of the Bahirä legend
could m1ss ıts appeal.

The latter part of the Syrıac ACCOUNLT of the monk’s interv1ew wıth Muhammad
consısts of report of the strategı1es which the z of them AT € sa1d ave de-
vised tacıliıtate the Arabs’ aCCEPLANCE of Bahirä’s relig10us teachıng. Sınce Mu-
hammad W as worried that hıs people would NOT aCCEPL hım, “because do NOLT

7  °Xread scrıpture and do NOLT NOW anythıng, the monk proposed teach hım
by nıght what he would preach by day. Muhammad would then claım that the
angel Gabriıel had o1ven hım instructi1ons. As ftor the heavenly reward which
would awalt the believers 1ın hıs INCSSaRC, Bahirä provıdes Muhammad wıth de-
scrıption of paradıse which echoes that of the Uran When Muhammad SayS
that Arabs CAHNNOL S wiıithout SCAÄ, the monk tells hım Sa Y that c  1n the varden
there afec oirls wiıth large CYVCS, fat and beautitul ook al, of whom 111 be
o1ven each an.?©> Chrıstian apologists and polemicists in the early Islamıc
period seldom taıled highlight such Islamıc pıctures of paradise thıs OIC,
Suggest that 1t 15 morally deficient.®® As for other relıg10us observances and
practices, the monk counsels Muhammad enJoın hıs tollowers fast only
during day-light hours tor thırty days, ıt they CA4HNDOt ear THOTLE ıntense fasts. He
counsels praycr t1imes day, “tve t1imes durıng the day-tiıme and twıce al

61 Gottheıl, 13 )) D, ZZZ (Syrıac); (1 p.219 (Englısh) The Syriac LEexXT which cırculated
I: the ‘“‘Nestor1ans’ explaıns the Greek term “Christıian’ by the phrase “clothed 1ın the Mes-
s1ah.” Gottheıl,; 13 (1 p.222 (Syrıiac); 14 (1899), p.: 240; phrase which Gottheil renders
“ı1mıtators of the Messıah, ” thereby M1sSSINg the rich of the clothing metaphor 1n Syrıac.
(Ine tinds such sentiment 1n commentarıes such 1ın the Qurän al-Mdidah, V:82
and al-Hadıd, NT: See Jane Dammen McAulıffe, Qur anıc Christians; Analysıs of Classıical
and Modern Exegesıs (Cambrıdge, pp:220=233,; 263-284

63 dee, C the debate of the monk of Bet Hale wiıth Muslım notable, Diyarbakır MS 9 9
Gottheıl, 13 (1 D: 223 (Syrıac); )7 p.220 (Englısh) One thinks ın thıs connection of
the UTAN'S  z descr1iption of Muhammad Abt UMML. See al-Aradf, V11:157 158
Gottheıl, 1: (1898), 225 (Syrıac); 14 (1899), Z (Englısh). The descr1ption echoes such pas-

trom the Qurän ad-Duhäan, XALL1V:54, at- Tür, and al-Wagqr’ah,
See Griffith, “Comparatıve Religion 1n the Apologetics ot the Fırst Christian Arabıc Theo-
logians, ” Proceedings of the PM.  D Conference: Annual Publication of the Patrıstıc, Mediaeval
an Renatıtssance Conference (1 pp.653-87
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nıght 256 / And he Friday AaS the day tor communal assembly tor
268

PpraycCl,; tor 1T yOU received divine laws and
As WATrTATll: tor these Bahirä 15 sa1d aVe 1T1LLenNn Scrıpture (1

the Quräan) tor Muhammad set before hıs people He tells the tuture prophet
<hall book tor VOU anı <hall teach VOU (In Friday Wlll Put 17 the orn of &{0]

You and assemble the people OTIlLC place ake SECALT I: them and 5SdY, today the Lord wiıll
send YOUu ftrom heaven book laws and'by which VOU ATIC be yuided al yYOUr liıfe
When YOU N G} COMUNS, 11ISC trom yYOUr SeaLt towards 1T and take the book trom 1CSs horn

the sıght of al yYOUTr people Then Sa y them, thıs book has COIMNC OoOWnNn trom heaven, trom
(3 'The earth W as NOL worthy enough IOGELVE thıs G received 1L 1CS horn From that
day the book W aAs called SUTAL al Baqgarah

One could hardly 111155 the polemical intent of thıs PasSsSayıc It W as ploy that had
appeared earlier Christıian the early Islamıc peri0d ındıct
ot the Qurän One tinds 1T the Greek ACCOUNLT of the 1856 of Islam attriıbuted
John of Damascus, and the Syriac ACCOUNT of the debate of the monk of Bet
Hale wıth Muslim notabhle 740 Some modern scholars AaVe SCEH these LHE11-

of the of iındıyıdual AL evıdence tor the oradual orowth of the
urän the forrn which presently aV 1T

Islam of COUISC, dıd NOT profess the doectrines which the Christian legend Say S
that Bahirä taught Muhammad To explaın thıs tact the Syrıac VGE1S101 of the

Sa YyS that atter Bahirä’s death Jewish scribe, varıously called Kaleb
Ka af OT Ka the MANUSCC1LPLIS, CAM1e TOILLLLELLCE the Arabs, and
corrupted what Dargıs had wrıtten and taught 577 It W AaS Kaleb accordıng

the S  rY, wh suggested the Arabs that the ‘“Paraclete whom, accordıng
the Gospel Jesus would send atter hıs 4ASCECI1IS10OI11 heaven (see John 1:5 26),
would be Muhammad But Kaleb tell 1NTIO disgrace when hıs prophecy about
Muhammad resurreczLIonNn from the dead tajled CM LIrue Nevertheless, the
TeXxT SayS

Because of theır ISTOTALCC, the people discarded the words o Rabban Sargıs Bahirä, whichY
the truth and receıved and accepted thıs tradıtion (mashlimänüta shalmütä) which Kaleb the
sceribe had them CVCI1 thıs day they Sa y that the Paraclete 15 Muhammad

Gottheil 15 (1898), 2726 (Syrıac) 14 (1899) DD (Englısh) Presumably, the Syriac author
mınd the reduction of the number of of pPraycer from the Christian day the
Islamiıc tive result of the alteration of the uran al later LimMme

68 Gottheil 174 X; PP,; 276 DD (Syrıac) 14 K (Englısh)
69 Gottheil 13 DDT 228 (SyrıaC) 14 (1899), DF (Englısh)

See Sahas, John of Damascus Islam, O9 9 13141; Diyarbakır MS 95 11
ä Nee Cirone Cook, Hagarısm; +he Making of the Islamıc World (Cambridge, 19775

Gottheıl, 13 (1 213 (Syrıac); (1899), 714 (Englısh).
FA Gottheıl, 148 (1898), TD214 (Syriac); X 215 (Englısh)
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‘Kaleb’ ere 15 doubt reference Ka‘h al-Ahbar, the early Jewıiısh CONVerTt

Islam, whom number of early Islamıc tradıtions ATC traced./* Hıs AaPDPCAFALNCcE
1n the Bahirä 15 iın servıce of the adversus Judaeos straın ın Christian apolo-
getics/polemics iın the early Islamıc per10d. In thıs lıterature there W as COIMN-

siderable effort portray Islam 4S spec1€es of Judaısm, which the wrıters would
7’3then describe iın the MOST disdainful

In the Syriac versıion of the Bahirä SLOTY, the catechesıs of Muhammad 15
clearly lıterary attempt, knowingly depict Islam as degraded and simplified
form of Chrıistianıty, which W 4S urther distorted by Jews. It faırly ell reflects
iın 1ts tictional torm INallıy of the teatures of the INOTC tormally conceived Chrıs-
t1an apologıes 1n the Islamıc mıiılieu. And CC 1ts fictional motits d ell selec-
ted ıtems trom the lore of the Muslims, includiıng the UYAN  g and the hadıth,
which the of the has Into narratıve which 15 both an
lyptic an historical 1ın 1ts claıms.

The Arabiıc Version

The Arabıc versıon of the catechesıs of Muhammad 15 longer than thıs eature of
the 15 iın the Syrıiac vers1o0n. It 15 better integrated Into the narratıve 4S

whole, and 1t 15 of dıitferent character. In Arabıc the narrator-monk tells the
1n the tirst PCISON, reporting Bahirä’s ACCOUNT of hıs meeting wıth Muham-

mad He had previously told of hıs locatıon the Ishmaelites CAT well,
and how he had begun .  *O tell them the of theır tather Ishmael, and the
promıse of God Abraham in regard a  »76 The allusıon od’s scr1p-
tural promıise regardıng Ishmael (er (Sen A 13 18) the reader’s nN-

t10N because OLLC knows of only OE other reference thıs promıse 1n Christıian
controversı1ıal of the early Islamıc per10d, 1n the dialogue of the monk bra-
ham of Tiber1as wıth Muslim emıir.

The catechesıs of Muhammad begıns wıth the of the meeting of Bahirä
and Muhammad AT the ormer’s well, where the monk recognN1Zzes the tuture PTO-
phet straıghtaway SOTIHE approaching Arabs by hıs bearıng AI hıs de-

On Ka SCC Schmuitz, «Kacb al-Ahbar, ” E ‚ He ed., vol 1978); pp.; 316-317; Perl-
INan, Z Legendary Story of Ka“ al-Ahbar’s Conversion Islam,” Joshua Starr Memortal
Volume (New York: 85-99; ıdem, “ Another Ka“ al-Ahbar Story, ” JTewish Quarterly
Review 14 (1954), pp.48-55. For urther bibliography SC Gordon Newby, Hıstory of the
Jews of Arabıa; from Ancıent ımes t+heir Eclipse under Islam Columbia, S 141,
n 41

/ See Griffith, .  Jews and Muslims 1n Christian Syrıac and Arabıc Texts of the Nınth Cen-
tury,” Jewis Hıstory (1 pp. 65-94.
Gottheıl,; 14 (1899), p.261 (Arabiıc); (1903), 131 (Englısh).
See Marcuzzo, 2 Dialogue d’Abraham de Tiberiade, AA
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CallOT hıs ellows. TIThree days aftter the first ENCOUNICH: according the
SLOFY, Muhammad returned alone vIisıt the monk, wh repOrts that «he asked

quest10ns and lıstened wonderıngly. 78

At the VL of the catechesıs the monk Aa4SSUTCS Muhammad, A OI 111
IMNMOVEC the people of VOUL house and all yYOUr COUNIrymMeEN ftrom worshipping
ıdols, and yOoU 11 bring them the worshiıp of God the exalted ONC, the only
@:8al= (Allähu ta’al.  d wahdahu)”.”? The reader recogn1zes ımmediately the Uran’s
dietion 1ın thıs SLALEINENT[ ın al-A'raf, VIL /: 90); IT marks what 11 be the
wrıter’s style throughout the narratıve he evokes the Uran in allusions aAM
quotations Ar opportunıity. In the present STALEINGIIIL he makes claım
about Muhammad which often AaPPCAars 1n Christian ot the early Islamıc
peri0d: while NOT prophet in Christian CYCS, he nevertheless saved hıs people
trom idolatry.®”

AD  Bah  lıras tirst instruct1ons Muhammad took the torm of briet SLALEMEENtT of
the doctrines of the Trınıty and the Incarnatıon, which ATC presented tulfıllıng
the preaching ot the ancıent prophets. The monk proposed that Muhammad LOO

W as Z01Ng “  tOo certify the comıng of the Messıah, hıs miıiraculous S12NS, hıs UT

rection, and hıs aASsCeEentT into heaven.” What 15 INOIC, al the OUTfSet Bahirä sounds
the Adversus Judaeos theme. He Sa yS that Muhammad’s testiımonYy Christ,
C  wıll be received 4S Lrue by the natıons and the trıbes, wıth the exception of the
cursed Jews. For they wrongly 5SaY, ‘the Messıah has NOT yel CO the OIlLC wh
did COINC wiıth innovatıon, hım Av crucıfied, kılled an destroyed.’ But
they AiIC about thıs. In theır craftiness they ave become hostile owards
all peoples.  »82 Here ON recognızes the language of the uran about the alleged
Jewıiısh claım ave kılled an! erucıtied “rthe Messıah, Jesus, Mary’'s SON:  Dn (an-
Nısd, 157) And ir 15 clear that the author 15 notifyıng the reader 1ın advance
that 1n hıs opınıon Jewiısh hostility 11 2ACGCOUNLT tor the deformation of Christian
doectrines AL the hands of the Muslims, NOT un  on claım 1n Christian dis-
pute ot the early Islamıc period.®” As tor Muhammad, when he CXAPICSSCS
the desire 1earn INOIC, the monk first ftrom hım the pledge NOT levy

monks 1n the tuture, 110  m— CNSASC 1n hostilities agaınst Christians and
theır churches. He promıiıses teach Muhammad by nıght what he should Sa y
hıs tollowers by day, claımıng the authority of the angel Gabriel. hen he
pledges equıp Muhammad wıth al the knowledge he 111 requıre, trom SCI1P-

78 Gottheıl, 14 (£ p. 264 Arabiıc); )’ 133 (Englısh)
Gottheıl, 14 J; p. 2695 (Arabıc); 17 (1903), 134 (Englısh)
See, C the remarks of Patriarch Timothy 1n Putman, L’Eglise el ’islam SOMS Timothöee
(Beyrouth, pp-. 31-33 (Arabic).

S 1 Gottheıl, 14 (1899), p:26/7 (Arabıc); (1903), 135 (Englısh).
Gottheıl, 14 (1 p.267 Arabiıc); )’ 135 (Englısh).

X3 NSee Griffith, “Jews and Muslıms ıIn Texts of the Nınth CGentury.”
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LURG and from FCasSOTIl, deal wıth AILY (masalah) an yOoNC 11 POSC
hım 84 hıs LOO 15 the language ot the dıspute of the early Abbasıd per10d x ö

The INalll body of the catechesıs of Muhammad the Arabıc VEITS10OI1 of the
Christian Bahirä legend of the quOotatlonN SUCCCSS10I11 of from
the Qurän which the monk SaVS «I ) together wiıth explanatıon of
theır Chriıstian 1nterpretat10n hıs 15 sa1d ave been Muham-
mad reEqUESL the monk Seit Ouft OoOWn tor somethıng miıght
Sa y and learn 286 'The quoted alluded MOST of the 155UC5 of
doectrine and which WEeEeIC the subjects of CONLFOVEISY between Muslims
and Chriıstians al the HIS Here IA Y TEVICW only SOINEC of the HIFEL-

1119 (MMIGS

'The monk alleges that the basmalah ındicates the Trinity; the nıght of al-Qadr
he SaVYS, descer1ibes the nıght of Christ birth Bethlehem 'The sıbghat

Allah od’s dye (D color mentioned al-Baqgarah I1 138 refers Chriıst
baptısm by John the Baptıst The famous PasSSagc which denıes that the Jews
kılled 0)8 erucıftied Chriıst (an Nısda 15% “r hat the Messı1ah did NOLT die

hıs divıne being (jawhar), but he died only hıs human being (jawharau 588

The admoniıtion call WwW1inesses tor commercıalD al Baqgarah
I1 182 15 taken refer the LeSsUMONY of the Father and the Holy Spirıt be-
halt of the Son al Christ baptısm 11) John the Baptıst and all the people
present heard 1T the Text Say S 4S LEeSLLMONY of the < hypostases (al-ugnü-
MNAYyN) the one hypostasıs (al-ugnüm), the harmony of the of the be-
1119 (jawhar) OE eternal God lıvıng, speakıng Of the famous CYUX Y-

preium al MdAidah 64 “ He Jews Sa y God hand 15 bound But theır hand
15 bound and they ATIC cursed what they SA Y, the monk Say S that the PasSsSapgc
refers what the Jews AT record the Gospel 4S SaV1NS mockery
Christ the (Mt 43)

The T[CXT refutes the Islamıc charge that Christians AVe changed AI altered
the SCY1pLUFreESs by havıng the monk claım that he Yünyus, 4, “If yOoUu ATC

doubt ask those whom the SCr1pture W 2AS before »97  youtTO
that the Gospel of al the SCr1pLUres has NOLT been affected by AaILY defic1enCy,
alteratıon OT Corruption He implicıtly explaıns the urän term tor Christi-

84 Nee Gottheıl, 15 (1 /58 Arabiıc); 17 (1903); KL
85 Nee thıs ı discussed ı Griuffith, “Faıth and eason 1 Christian Kaläm Theodore Ab

Qurrah Discerning the Irue Religion, Samır Samır Jorgen Nıelsen, Christian
Arabıc Apologetics during the Abbasıd Period (750- (Leiden, 1994), 2 D4

56 Gottheıl, 15 (1900), p. 58 Arabic); (1903), 1r (Englısh).
Chrıistian T1ıTters uUus«e the FOOL -b-gh INCAall to baptıze). See Graf, Verzeichnis arabischer
bırchlicher Terminı (CSCO, vol 14/; Louvaın, /

XS Gottheil 15 (1900), p 61 (Arabıc (1903) 138 (Englısh)
Gottheiıil 15 1900 Arabıc) (1903) 140 (Englısh)
The uran LTexTt actually has those who read the ScCrı1pture before yYOou
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ansı 1.€., AN-NASAYA, by reference the phrases AIl  a  -  J and ANSAYL ıTa  = Allah
sed 1n reference Christ’s apostles (hawäarıyyın) 1n as-Saff, LXT: 14714 And he
SayS that the apostles WE called od’s (helpers) because of the contfession
of Christ’s dıyvınıty attrıbuted DPeter 1n Mt 16:16, XOl AL the Messıah, the
SO of the lıyıng (36d.- The monk ended hıs first 2CcCOUNNT ot how he had tried
CADICSS Christian doctrines 1n the Uran wıth the tollowing allegatıon:

Many other thıngs tor hım, LOO mentı1on, by which sought turn hım
belijet ın the truth and recognıtion of the comıng oft the Messıah into the world, an the COI-

emnatıon of the Jews 1n regard that which they Sa y o OUr Lord, the Irue Messiah.?“

The discussıon between Muhammad and the monk OX the relıg10us
practices be iınculcated the Arabs Bahirä counsels Prayvyer and fasting.
He descer1ibes what the reader recogn1Zzes A the typıcal Islamıic rıtual tor the Frı-
day PTayCIS. the worshippers lıned 1n r anks behind the ımam wh SEeTis the
pattern tor the three rak  —  At an the accompanyıng recıtat10ons, which the monk
Sa yS he iıntended Aas testimon1es the Trinity. Sımilarly wıth the regular ab-
utions before PTraycl, the monk explaıns that the washıngs of face, hands and
teet AT be simılıtude tor the Trinity. Inıtially Bahirä counselled praycr

t1imes day, wıth the gıblah eastward, ”” toward the r1sıng oft the Su  9 wiıth
the times for Praycr marked by the sound of the bell But Muhammad’s tol-
lowers resisted these INNOVat10nNs, the monk told Muhammad SdY, “God
SaVC orders that VOU should PIaYVy toward Mecca. »94

At thıs point 1n the narratıve, as Muhammad demands specıal CONCess10Ns for
the Arabs 1ın relıg10uUs practice, Bahirä becomes defensive 1n hıs contession the
monk-narrator. He explaıns that iın accordance wıth hıs visıon AT: Sınal, and wiıth
what he had earned ftrom Methodius about the comıng rule of the Ishmaelites,
Bahirä W as determined teach Muhammad the truth about the Messıah. But, he
SayS of Muhammad, ©hr6 understanding could NOT NCOMPDASS it; and the faıth of
Arıus became tixed 1n hıs thinkıng, wh had saıd, ° A believe that the Messıah
15 the Word of God and the SO of God, but he W AaS created, imited’.”?76 It 15
al thıs Juncture that the monk admıts hıs responsıbilıty tor the uraän’s descr1p-

91 NSee the SAaImnle evocatıon In Marcuzzo, Le Dialogue d’Abraham de Tiberiade, 396
Gottheıl, 1.5 (1900), p. 64 (Arabıc); 1 (1903); 141 (Englısh).

903 hıs WaSs, of COUISC, the Christian qiblah.
Gottheıl, 15 )Y p.69 Arabıc); 17 )’ 145 (Englısh).

95 The reference 15 Methodius of Päatarı the pseudepigraphic author of the Apocalypse of
Pseudo-Methodius, the princıpal SOUTGCE tor the apocalyptic sect1ons 1n the legend of Bahirä. The
author ot the Arabic version refers Methodius twıce. See Gottheıl, 14 (1 p.261 (Arabic);

(1903), 132 (Englısh) anı 15 (1 B:772 Arabiıc); )’ 146 (Englısh)
Gottheıl, sX (Arabıc); 1/ (1903), 146 (Englısh) John of Damascus W d>d, AS ment10-
ned above, the tirst Christijan wriıter ıdentify the monk whom Muhammad Metlt Arıan.
See n. 72 1above.
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t10NS of the varden of paradıse, and of the pleasures which there awaılt the be-
jevers includıng the beautitul Hoaurıs, which ll the Christıian polemicısts of
the day W Or ın the habıt of ridiculing. 'The monk SOCS take the credit tor
havıng taught Muhammad the first phrase of the shahädah. And he taught hım

Sa y people:
You c<hould become Muslims. God sa1d IX 2} want Islam be yYOUTr relıg10n.” by thıs
amne the ‘“Muslım) of the Messiah.?/

hen the monk takes credit tor directing Muhammad torbid celıbacy, and the
consumption of blood pork hıs tollowers. He appoıints Friıday 4S theır
day of assembly because, he SaVS, dam W created Frıday, Ql the time of
the mıd-day S  prayers. And the monk admıts hıs responsıbilıty for the second
phrase of the shahadah. He SaV S, “I wTrotle, ‘Muhammad 15 od’s messenger’ (Ya-
salAllah)? And he includes number of from the Qur  SE  an which reter

Muhammad’s 1SS10nN. It 15 AT thıs poıint that the monk admıts that he NECW
that after hıs time others would COM the fore “change the greater part of
what tor him  »” Nevertheless, he continues cıte what he 1n the
Quran, and explaın how he intended the attırm both the Trinıty
and the Unıty of God For example, the plural erb and the sıngular OUn (your
Lord) 1ın the phrase, c  we avVve oy1ven YOU abundance, PpIaYy yOUL Lord”?” (al-
Kawthar, 1-2 the affirmatıon of three aqganım (hypostases) but
O€ Lordship (rubübiyyah).  101 Simıilarly, “DO NOLT dıspute wiıth the scrıpture, CX -

CEePL for what 15 better” (al-Ankabäüt, XX1X:46) :(do NOLT address the (565s-
pel people, EXCEPL courteously. 2 C To 5Sd Y, “W/e ave become Muslıms’,” the
monk tells Muhammad, that “rhe IrHe faıth 15 faıth 1ın the Messiah and Is-

»”lam 15 the submıiıssıon (isläm) ot the Messjah’s discıple.
As iın the Syriae vers10n, 1n the Arabıc OIC, the monk devises the L1USC of

sending the scrıpture he for Muhammad Into the assembly of hıs fol-
lowers the Orn of C“ dramatıze the allegatıon that 1t W as NOT composed
by INa  ' but W as supposed ave COMEC OoOWN trom God 1ın heaven. Muhammad
15 sa1d AVE called the scrıpture Furgan “because It W as scatter-shot (mufar-
YaQ); 1t W as assembled trom Man y scriptures.” One could hardly M1SS ere

Gottheıl, 15 (1900); D: 74 Arabıc); BG (1903), 148 (Englısh). Here, 1n number of instan-
CCS, the Englısh translatıon gıven 1n the presenty 15 ditferent trom Gottheıil’s.

Y For the time of Adam’s creation 1n Jewish lore Nar Lou1s Ginzberg, The Legends of the Jews (
vols.; Philadelphıia, 1918-1938), vol I’

99 Gottheıl, 15 (1900), p- 76 (Arabıc); 1/ )’ 149 (Englısh)
100 Gottheıl, 15 (1900), p- 76 Arabiıc); (4903); 150 (Englısh).
101 NSee Gottheıl, 15 (1 DEZY (Arabıc); 1/ (1903), 150 (Englısh).
1072 Gottheıl, 15 (1 p./5 (Arabıc); LE 151 (Englısh).
103 Gottheıl, 15 (1900), Arabiıc); (1903), 152 (Englısh)
104 Gottheıl, I ), p- S0 Arabıc); (1903); 153 (Englısh).
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OLlLC of the Qu  Tan s  — z tor ıtself and Previ0us revelatıons, (1.e., Al-
Furgän In, C al-Baqgarah, 11:53 185; Al-Tmrän, polemically sed

VES1gN1Ty the Qu dısparate and derivatıve character.
AÄAt the eni of the Arabic versiıon of the Bahirä legend, atter the seconde

lyptic secti10n, the narrator-monk FreCOUNTS Bahirä’s z apology ftor what he
had done, wıth emphasıs hıs ou1lty cCOnsclence tor havıng composed the
Uuran He contesses:

know that aVvVe brought Or1eVOUS SIN upOonNn myself by 1CASOIN of what have one especı1ally
tor hat thıs book contaıns. NOW that ıt will, someday, $al] iınto the hands of (1 of the Chris-
t1ans. They 11 blame tor what have one them: tor know that have strengthened the

105of the I  Y VT} them.

Although Bahirä ASICCS that “r he SOMNS of Ishmael AT the very of
»  men. he nevertheless explaıns that ın what he did tor them he W asSs motivated
by od’s promıise Abraham about Ishmael. He SaVS,

wanted contirm the domınıon oft the SOMNS of Ishmael that od’s promıiıse Abraham
about Ishmael might be fulfilled.19/

Furthermore, Bahirä Sa y S that he sponsored Muhammad’s m1ss10N, and COIN-

posed the Qurän, .  SsSo that OUT Lord the Messıiah’s sayıng iın the Gospel might be
tulfilled, ‘False prophets 11 surely COINC VOUu after SONC, Woe hım
who ollows them (ef, Mt 24+:1l Nevertheless, Bahirä ins1sts,

made the better part of thıs scrıpture recollection of the dıvıinıty and the humanıty iChrist];
109of the PUIC mother of lıght and of the miracles he worked I1 the SOMNS of Israel. COIl-

tirmed the upOonNn the S0115 of Israel and COMMENdE! the Christians (an-nasAärd) hım (LE.;
Muhammad). **

Still, the author ot the Arabic versıion has hard t1ime bringing hıs work
close. He ZOCS cıte other from the Qurän, together wıth the 1N-
terpretations he had 1n mınd when he composed them for Muhammad. Due
the ack of truly eritical edition of the tCXT,; however, 4S ell 1tfs iınherent ob-
scurıtıes, number of the AL difficult tully understand. He SCS
L(OO, speak of the SIN he has commıuıtted. In thıs connection he mentJ.ons
the moral laxıties he permitted Muhammad. He mentlons that 1n the book he

105 Gottheıl, 15 (1900), pp. 897-90 Arabiıc); / (4903); 158 (Englısh).
106 Gottheıl, 15 (1900), p. 91 (Arabıc); )7 159 (Englısh).
107 Gottheıl,; 15 (1 D: 91 (Arabic); (1903), 159 (Englısh).
108 Gottheıl, 15 (1900), p. 92 (Arabıc); (1903)); 160 (Englısh).
109 By thıs eXpression the author the Vırgıin Mary. Throughout the VEXT he has ciıted 11U1711-

ber of ftrom the Qurän referring Mary, the authorshıp of which he claıms tor hım-
elf.

110 Gottheıl, 15 (1 D, 02 Arabic); (1903), 160 (Englısh).
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had allowed ten WI1Ves, and he oes NOLT forget bring the affaır of Mu-
hammad’s marrıage Zaydis wife  114 Finally, Bahirä claims that C  1ın the greater
part of what for hım, OILlLC part contradıcted the other, ONE 1abro-
gyated another.”! K He ven claıms credit for the myster10us etters which AapPCal
AT the head of SOHIE he SaVS they AD the he DaVC them. He cıtes Al-
Baqgarah, I2 “Thıs 15 the book 1ın whıiıch, wıthout doubt, there 15 guldance tor
the p10Us. ” And he SaYy>S, “I only the holy Gospel iın thıs StatemeZeNtT, and

”that Its adherents AiIC the P10US HOS

There ATIC Ial y dıifficult and obscure 1ın the Arabıc version of the
Bahirä Lhe LEXE 15 sorely 1in eed of 146 and HAOFE eritical edition. ven
the quotations trom the UYTANn aVve INalıy varıatıons from the received LeXt. But
enough has been sa1d ere COLLVECY $aır of the oist and the ıngenulty of
the work More than OcE the reader has had the that the FEXE has
(QV.GT the of 1tSs transm1ssıon, later scer1bes ave added INOTEC materı1al. But
1n the present of research 1It 15 ditficult the “original” trom the
“accretions”. Sutfice It tor 110 take notice of the ambiıgulty of Bahirä’s Cal Gcr

A the Chrıstian wriıter It. He has Al (ONGE portrayed sympathetic
character wh has lost opportunıty insınuate Christian truth into the
Qurän, and heretical monk wh: has 1n the en! OoNne damage the Chriıs-
t1an communiıty.

{11 Christıian Apologetics 1ın the World of Islam

In cComparıson wiıth the other apologetical/polemical wrıtten by Christians
1ın the early Islamic peri10d, the Bahirä legend 15 Un1ıque; 1t combines botha
lypse and disputatıon. 'The dısputation 15 embedded ın the dialogue between
Muhammad and Bahirä. hıs eature of the legend 15 much LLOTC eviıdent ın the
Arabıc vers10n, where the dialogue has become A ımportant part of thea
t1ve 4S the apocalyptic sect1ons of the Al 1n both the Syrıac and the Arabıc
vers10ns. For the apocalyptic mater1al the author 15 heavıly dependent the
Apocalypse of Pseudo-Methodius and works ike 1t trom the late seventh an
early eighth centuries.  114 He displays hıs ıngenulty and hıs lıterary orıgınalıty
by construmng thıs mater1al together wıth the Islamıc of Muhammad’s
meeting wiıth Bahirä, which by the second halt of the eıghth CENTLUFY had already
become eature 1ın NAascCcCent Islam’s apologetic STAanCce iın the “sectarıan M1-

111 Actually the Qurän allows only tour WwI1ves (an-Nısd, EV:3)
Fa Gottheıl, 15 1900), pp-729-100 (Arabiıc); 1/ 1903 164-163 (Englısh).
113 Gottheıl, 15( 100 (Arabıc); (1905),; 165 (Englısh).
114 See the reterences 1n 14 19 above.
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leu  » 115 In the Christian GOTILEXE there W as already disposıtion CC 1n the
teachıngs of Islam evidence of Muhammad’s havıng had CONLTLACT wiıth heretical

116monk, 4S ın the famous DasSSasc from the De heresibus of John of Damascus.
But (MHE 15 iınclined take thıs expression of theological Jjudgment about
Islamıc teachıng, rather than 4S STAaLtementTt of how historically Muhammad
DA by hıs distinctive doetrine. Among Christıians, the theological label ‘Arı-
an ‘“Nestor1an’ 1ın SOINC cırcles, would already effectively classıty Islam In
the Islamıc the monk, who already has Namıcde, SCENMNGN 45 representatıve of
ON communıty trom the ‘Scriıpture People’ wh 1in the newly mınted IS
lamıc ‘salvatıon hıstory” testities Muhammad’s prophethood. What both the
Chrıistian and the Islamıc stor1ı1es chare 15 the assumption that early in hıs Gare6Gr

Muhammad W 4S 1ın colloquy wıth al least OI monk The SAaIllE kınd of
the apologetical/polemical of both communiıtıes, albeıt trom

ditfferent perspectives. The Chrıstian wriıter of the Bahirä legend, therefore, AatL-

LeEMPLS sel1z7Ze dialectical advantage when 1n the nınth CENTUrY he CONSIruUueEeS the
apocalyptıc materı1al about the rıse of Islam, which had already become tra-
ditional 1n hıs communıty, together wıth the outline of the Islamıc Bahirä STOTY,
and tolds the whole narratıve, agaın NOT wıthout apologetical/polemical ıntent,
into tramework which s1tuates the actıon 1ın the ‘Nestor1an’ communıty.
The INCSSasc 15 that the “Nestor1ans’ AdIC 1n SOINC IHE4SUFE responsıble tor Islam;
AT least theologically, through the machinatiıons oft the erran(t monk Bahirä,
fugıitıve trom wiıthın theır ranks.

In the Islamic Bahirä there W as already 1n which the monk plies
Muhammad wiıth quest10ns. The wriıter ot the Chrıistian legend sed thıs eature
of the 4S the setting tor dialogue between the z characters atter the
ILanlıllet of interview between IHaster and hıs discıple. It DBaAaVC hım the-
tunıty that Islam 15 sımply mısunderstood Christijan heresy, which has
subsequently been distorted al the hands of Jewish ser1bes. And he hıt the
polemically etfective ıdea oft allegıng that the monk, mısguidedly 1t turned OULT,
had orıgınally taught Muhammad the LeXT of the Qurän, together wiıth Christian
interpretations of i} which upheld the Christian sıde of all the maJor po1nts of
dispute between Christijans and Muslıms, both doctrinal and practical. In the 5Sy-
r12C versıon ot the SLOFY, thıs eature 15 less ell developed, and ıf 15 cshort by
comparıson wıth the apocalyptic materı1al, which 15 of I'I1UCh greater interest
the wriıter. But 1n the Arabıc versıon It has been expanded become maJor
COompOoNenN ot the composıtıon. In Arabıc there 15 NO Just the claım that Bahirä
taught Muhammad what OIlLC miıght call Christian Qurän, but there AIC1-

115 Here OTMNC the basıc ot the Views expressed 1n Wansbrough, The Sectarıan
Milieu.

116 Nee Sahas, John of Damascus Islam, 1372
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OUS qUOTAaLL1ONS ftrom the actual Qurän, tor which the wriıter provıdes what he
4S the monk orıgınal interpretationNs AIl ot the LOPICS of debate

between Chrıistians and Muslims GCONMNIE the GCOUFTSE of the narratıve, NOL Just
doectrinal ONCS, but practical OICS ASs ell such Aas the giblah the direction the
worshıpper c<hould tace when he In thıs WAY the Bahirä becomes

ehicle for Chriıstian presentamon of al the 155UC5 about which the disputants
of thez iIieESs WEeIC argulng A} the L1ime of the composmon of the work
And 1L 15 certaınly the tirst Christian ComMMeNTar selected Verscs trom the
Qurän, ıf OMNC INAaYy call 1T

In of 1TS place the Chriıstian lıterature of the Muslim/Christıian dıa-
logue the early Islamıc peri0d the Bahirä legend BOCS together wiıth those
other aNONYMOUS PICECECS such 4S the ] Hashim1/al Kındi correspondence, and
the lıterary dialogues such A the OIlC between Abraham of Tıber1as and the CTT

U7Jerusalem, form body of IMagıNalıVE COMPOS1IL1ONS which allow theır
Chriıstian readers NOLT only tend off the challenge of Islam, but reintorce
themselves the of being the right They A defended theır taıth the
VCLY 1ıd10m, and indeed the of the Bahirä legend of the VCEY
tradıtions which Islamıc lore, the NLtrary, suggest the Christian COIMIMNMIMMEIN-

datıon of Islam
'The Bahirä legend (JI: ot II WEeIC translated 1NIO Latın, 4A5 aVe

SCE11 and 1NTIO ArmenıLuan S Like the other CX EiSES what ON might call
agıNalıVe apologetics/polemics, the Bahirä legend had wıde circulatiıon the
Chriıstian tIies the Middle ast both 1TSs Syrıac and 1TtSs Arabıc VeCeTI-

As tor 1TSs value 4S historical document 1L 15 of chiefly tor the lıght
1T c<heds the orowth and development of Chrıstian controversıal lıterature, be-
STIHILHNS the first Abbasıd CENTLUCY It clearly the circulatıon of
the Islamıc Bahirä tor 1TtSs effectiveness Like the other, mostly aNONYMOUS
Christıian wıth which WC aV compared the Bahirä legend 1T cshows de-
taıled knowledge of the Qurän, and of Islamıc relig10us beliefs and Practices
generally It 15 lıkely that 1T W as intended play role discouragıng COM MV6L=

S1O1M Islam the part of socially upwardly mobile Christıians In 1L (M1€6E Ca  3

also SCC the attempt the part of Chrıstians find theological rationale tor
the APPCAFaALNCE and 1LE C6s$s of Islam the world But the MOST ımportant thıng

NOLICE thıs UN1YUC document the tact that 1L the author INAaNASCS

137 For the bıbliographical intormatıon these LW works, S above, 31 38
118 see ] Bıgnami--Odıer Della Vıda, “Une VETS1OIN latıne” aM Robert Thomson, SEA

INCeCN1Lan Varıations the Bahira Legend, Sevcenko Sysyn (eds) Fucharisterion:
ESSays Presented LO Omeljıian Pritsak (Harvard Ukrainıian Studies, vol LLL/INV: Cambrıdge,
Mass., 19/9- 1980), XS4- 895: ıdem, “Muhammad and the Orıgın oft Islam ı the Armenıuan
Lıterary Tradıtion,” Dickran Kouym]Jıan (ed.), rmenı1aAn Studies/Etudes ArmenıJennes
Memorıian Haig Berberian (Lisbon, 1986), p 8R29- 8558



1/4 Griäftith

combine 1n the S\4amlle work the z lıterary reacti1ons Islam that had appeared
1n the Christian communiıtıes, apocalypse and apologetics. Furthermore, 1n 1ts
lıterary history the work cshows the progression of thought trom Syrıac Ara-
bıc which parallels the actual orowth ot the Christian reaction the relig10us
challenge of Islam, from apocalyptic ASSESSMECNT 1in tradıtıional theological

dialectical CENSAYSCMECNL 1ın inter-relig10us CONLFOVESY.


