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PART I
ARCHEOLOGY

The hypothetical reconstruction of the Great Entrance I proposed over twenty
years ago,' drawing on Mathews’ earlier work,? has been generally accepted
apart from a couple of attempts (in my view unsuccessful) to undermine it, with
which I shall deal below. I return here to that ceremonial and the other two pro-
cessions of the liturgy only to clarify those points that have been challenged.

A. The Skeuophylakion

Few buildings as small and architecturally insignificant as the skeuophylakion of
Hagia Sophia have attracted so much attention from modern scholars, for rea-

1 Taft, Great Entrance 178-203.
2 Mathews, Early Churches ch 7.
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sons that will become clear in the course of this study. But before turning our at-
tention to that modest building, we must first look at its setting.

I. The East End of Hagia Sophia and its Outbuildings

The frequent comings and goings of the imperial party and clergy in the sanctu-
ary area of Hagia Sophia and the surrounding outbuildings of the Great Church
compound, including the skeuophylakion, will be intelligible only if we first
identify and locate several distinct spaces that recur in the sources:
1. The sanctuary area of Hagia Sophia
. The Holy Well
The Passage of St. Nicholas
The Church of St. Nicholas
The Great Baptistry
The Church of St. Peter
The Narthex and Gynaeceum of the Deaconesses

Nk e

1. The Sanctuary of Hagia Sophia:

It is generally agreed that the sanctuary (Bvowaotijolov, Bijua) of Justinian’s
Hagia Sophia was an elevated area including and extending out in front of the
apse.® The relatively shallow apse itself was filled with the curved steps of the el-
evated synthronon where the clergy sat. The altar-room in front of it was en-
closed by a I1-shaped chancel barrier (tépmhov, Gdvta, ndyrehog, xdyreriov,
waynehha, nuyrhic, »iyxhideg, etc.) jutting out into the nave from the two sec-
ondary piers located just beyond the northwest and southwest extremities of the
apse. Three doors, one in each side (north-west-south) of the chancel, provided
access to the altar-room. Extending out into the nave before the central “Holy
Doors” in the west face of the chancel was a raised, walled passageway, the solea,
which led to the oval-shaped ambo enclosure towards the center of the nave. The
sanctuary area could also be entered from the northeast and southeast bays of
the basilica via the north-south passageways that cut through the two secondary
piers flanking the apse north and south.*

Differences of opinion on other, minor issues — the exact location of the en-
trance(s) at the west end of the solea,” etc. — are not germane to our concerns
here.

3 S.G. Xydis, “The Chancel Barrier, Solea and Ambo of Hagia Sophia,” Art Bulletin 29 (1947) 1-
24; Mathews, Early Churches 96-99; Taft, Great Entrance 1781f; Mainstone 232-33 pl. 252; 271 pl.
A2; 276-77 pl. A7-8. :

4 Van Nice pl. 11; Mainstone loc. cit. and 16-17 pl. 8; 196 pl. 223.

5 Cf. Moran, “Gestaltung,” 181-85.
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The Holy Well:

The shrine of the Holy Well (10 “Aywov ®éap), also called the “Jordan Foun-

tain” or “Samaritan Well” in the Russian pilgrim accounts because it supposedly
held the stone on which Jesus sat at Jacob’s Well (Jn 4:6),° was just outside the
vestibule at the southeast corner of Hagia Sophia.” From the several ways the De
cerimoniis has the imperial party enter Hagia Sophia through the well shrine, it

must have been accessible via several doors:

B

~NOs

10
11
12
13

14
15
16
17

8

De cerimoniis 1, 1, speaks of “the small door leading to the Holy Well,”

which I have suggested may have been the now blocked door in the east wall
of Hagia Sophia just south of the passage through the southeast pier flanking
the apse.'°

To the west of the well shrine was the door leading via the vestibule and
southeast door into the east end of the south aisle of the basilica, an entrance
mentioned explicitly in De cerimoniis 1, 1, 36 (27), 39 (30), 11, 10.!

A stairway gave access to a smaller, second-storey door into the south gallery
and the imperial dining room located there. De cerimoniis mentions it several
times.'? And Nicetas Paphlago, Vita S. Ignatii, has Patriarch Ignatius (847-
858, 867-877) enter the south gallery of Hagia Sophia via the Holy Well at his
restoration to the patriarchal throne on November 23, 867.1°

. In the north wall of the same vestibule, just outside the northeast door of the

basilica (§1 above), another door led into the “Passage of St. Nicholas,” ac-
cording to De cerimoniis 1, 1, 44 (35) — L,1 calls it a “large door (ueydin
moAn). " 14

. On the south side of the well shrine, De cerimoniis 1, 44 (35)'® and 11, 10,6

identifies an outside door that opened onto the #uforog, the south colonnade
leading to the Chalke () xathxf}) or monumental vestibule of the Imperial Pal-
ace, ca. 110 m straight across from the southeast corner of Hagia Sophia on
the same axis as its east end, according to Mango’s reconstruction.!”  Doors

Majeska, Russian Travelers 130-33, 160-61, 227.

Ibid. 32-33 and note 20, 130-33, 138-39 and note 31, 160-61, 182-83, 223-28, 234 note 188, 282
note 105, 304; Mango, Brazen House 60-72; Mainstone 113.

De cerimoniis 1, 1,9, 35 (26), 36 (27), 39 (30), 44 (35); 1, 10; Vogt I, 14, 21-22, 27-28, 62, 135, 143,
152,171-72 = Reiske 18, 27, 68, 145, 155, 163-64, 182, 184-85, 547-48. Cf. Mango, Brazen House
64-72.

Vogt 1, 14.

Taft, Great Entrance 186 note 36; the door is clearly visible in Van Nice pl. 11.

Vogt 1, 21-22, 143, 152; Reiske 547.

L, 1,9, 35 (26), 44 (35), Vogt I, 14, 62, 135, 172-73.

PG 105:544A: ...alt0g piv dui ot dylov Peéatog dvayetal: TdE TolC vrEQmolg O tob
ueydhov NaoT dui tiig deEidic mohac elotovL. ..

Vogt I, 27-28, 171-72 (the latter cited below, section A.IV.1).

Loc. cit.

Reiske 647.

On the Chalke see Mango, Brazen House ch. 4, esp. 76-77, 85-92, 97 and p- 23 fig. 1; and, most
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1,2 and 3 are still extant: 1, now blocked, is clearly visible in the west wall just
south of the apse;'® 2 is the big door in the east bay of the south aisle, leading
into the vestibule of Hagia Sophia; 3, in the vestibule to the left, is the door
that once led into the south end of the Passage of St. Nicholas.!?

3. The Passage of St. Nicholas:

The “narrow Passage of St. Nicholas located behind the bema” of Hagia So-
phia, according to De cerimoniis 1, 44 (35) (cited below, section A.IV.1), was a
passageway (dafatixd) circling the outside of the apse and connecting the ves-
tibules outside the two east doors of the church at the end of the north and south
aisles.?® We know the passage opened onto the Holy Well at the southeast cor-
ner. Literary sources describe the imperial procession passing from the sanctu-
ary of Hagia Sophia to the Holy Well by exiting through the left (north) side of
the sanctuary, out the northeast door of the church, and south across to the well
shrine by this outside route.?! One of the most explicit and detailed is Steven of
Novgorod, in Constantinople in 1348 or 1349, who recounts how he went into
Hagia Sophia through the narthex at the west end, down the north aisle to the
sanctuary at the east end, then into the passageway at its northern end and across
to the Holy Well on the south.??

Two now-blocked doors that once gave access to the passage at its north and
south extremities have been identified in the vestibules just outside the main
doors at the east end of the north and south aisles of Hagia Sophia, one in the
south wall of the northeast vestibule, the other in the north wall of its twin.?>
Presumably, the Passage of St. Nicholas gave access not only to the Holy Well
but also to the Church of St. Nicholas, though this is not directly attested.

Stephen of Novgorod (1348/49) describes the passage as circular: “From there
we went out of the church through doors to walk with candles, as if making a
circle (06xonst akbl kpyrom).”** The curved outer wall of the apse probably
formed the west wall of the passage, with the wall of the Chapel of St. Nicholas
enclosing it to the east — hence the name “Passage of St. Nicholas.”**

recently, loanna Zervou Tognazzi, “Propilei e Chalké, ingresso principale al Palazzo di Costan-
tinopoli,” in C. Barsanti et alii (eds.), Bizanzio e I’Occidente: arte, archeologia, storia. Studi in
onore di Fernanda de’ Maffei (Rome 1996) 33-59 and figs. 1-3.

18 Van Nice pl. 11

19 Van Nice pl. 11-12; Mango, Brazen House 69, 71 figs. 7-8.

20 Vogt 1, 171-72; cf. De cerimoniis 1, 1, Vogt I, 27-28.

21 Cf. Mango, Brazen House 66, 70, 72 note 199, 223; Majeska, Russian Travelers 223-26.

22 Majeska, Russian Travelers 17, cf. 206, 209, 212, 214, 217-21.

23 Van Nice pl. 1; Mango, Brazen House 69 fig. 7, 72; Dirimtekin, “Skevophylakion,” 396, 398 pl.
3(E). i

24 Majeska, Russian Travelers 30-31.

25 Ibid. 223.
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4. The Church of St. Nicholas:

Nothing remains of the Church of St. Nicholas.?® Anna Comnena, Alexias 11,
5, refers to it as a place of sanctuary near H. Sophia.?” The “Tale of the Holy
Places,” an anonymous 15th-century Russian pilgrim account, says the shrine
still existed at that time, just off the apse of the Great Church: “Behind the sanc-
tuary of [Hagia] Sophia to the East is the Church of St. Nicholas (B 3any onrapst
Codpen Ha BOCTOK €CThb IEePKOBL cataro Hukomni).”?® This location is con-
firmed by Nicephorus Callistus Xanthopoulos® (ca. 1256-ca. 1335) metrical
paraphrase of the miraculous appearance of St. Nicholas to a young man, whom
the saint leads to St. Nicholas’ chapel “right behind the Church of [Hagia] So-
phia (drmobev £00Vg Tob ved Tiig Zodiag)” and cures.?’

More precisely, St. Nicholas’ seems to have been adjacent to the Holy Well,
and may well have communicated directly with the latter. The anonymous 15th-
century Russian “Tale of the Holy Places” treats of the two shrines as a unit: it
speaks of the miraculous icon of the Savior that was stabbed by the Jew as being
in St. Nicholas’, whereas in fact it was in the shrine of the Holy Well.*®

5. The Great Baptistry:

The sources identify two baptistries at Hagia Sophia. The main one, called the
“Great Baptistry,” was used for imperial baptisms,®! as well as for baptisms at
the Easter Vigil and probably Theophany (January 6) too.?? The “Small Baptis-
try” was used on the Saturday before Palm Sunday, Holy Saturday morning, and
Pentecost.’® Only one of these two baptistries is still extant, an octagon-in-
square southwest of the basilica.”* The 8/9th-century Diegesis or Narratio de S.
Sophia 6, says it was built by Justinian and dedicated to St. John the Baptist.*®

26 Cf. Janin, Eglises 368-69; Mango, Brazen House 67-70, 80-81.

27 A. Reifferscheid (ed.), Annae Comnenae Porphyrogenitae Alexias (Leipzig 1894) 1, 70; cf.
Nicephoras Gregoras, Byzantina historia XV, 1, ed. L. Schopen, 3 vols. (CSHB, Bonn 1829,
1830, 1845) 2:748.11ff.

28 Majeska, Russian Travelers 137-39, cf. 223-25, 227 note 144.

29 Ed. A. Papadopoulos-Kerameus, *Avaiexta ‘legocohvnixiis Trayvoroyiag, 5 vols. (St. Pe-
tersburg 1891-1898) 1V, 358 verse 94 (= BHG 1361); cf. Thauma de Nicolao claudo (= BHG
1352i), ed. G. Anrich, Hagios Nikolaos. Der heilige Nikolaos in der griechischen Kirche, 2 vols.
(Leipzig/Berlin 1913, 1917, repr. Hildesheim 1965) I, 350 (and apparatus 12), 353 verse 94. Cf.
Mango, Brazen House 81.

30 Majeska, Russian Travelers 136-39 and 138 note 31; cf. 222-25, 304, 342-43; Mango, Brazen
House 62, 66. :

31 De Cerimoniis 11, 22, Reiske 619-20.

32 Mateos, Typicon 1, 182-83 (Jan. 6); II, 84-85 and note 1 (Easter Vigil), 287 (index); cf. Arranz,
“Sacrements,” 1.6:68 note 16, 1.8:74.

33 Mateos, Typicon 11, 62 (Sat. before Palm Sun.), 84-85 and note 1 (Holy Sat.), 136 (Pentecost), 287
(index); cf. Arranz, loc. cit.

34 Van Nice pl. 1, 13; Mainstone, 26-27 p]. 20,22; 114 pl. 140-141; 120-21 pl. 149; 271 pl. A2; 278,
pl. A7. g

35 Preger 82; cf. Ebersolt, Ste-Sophie 33ff.
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Every trace of the other baptistry has disappeared. Opinion is divided as to
which of these structures was the Great Baptistry. Some have even proposed that
the skeuophylakion was the original baptistry, before the construction of Justin-
ian’s octagon-in-square, which they believe to have been the Great Baptistry.*®
But this theory has long been discounted. More persistent is the view that the ex-
tant octagon-in-square is the “Great Baptistry.”*” However, those who have re-
examined the literary sources have swung around to Ebersolt’s view - surely the
only acceptable one — that the extant edifice is the lesser baptistry, and that the
no-longer-extant Great Baptistry must have been located on the north side of
Hagia Sophia in the vicinity of the skeuophylakion.*® In support of this one can
argue from several texts.

a. Paul Silentiary, Descriptio S. Sophiae (ca. 563 AD)
The Silentiary’s Descriptio S. Sophiae 550-565, speaks of a baptistry outside
the north doors of the basilica:

[550] > AALd ol a0 TR albovong xaTd
uéoocov gpeicato Téooepag GAAOLG
siovag... [555] GAR évi uétoolg
ufxreog Eyyvtéowv ugv dhCovreg, &x
68 mbfvng Tig altic yAogpoiow
amootiifovow amtolg. "AAAG Yo 0v
otoymdOV Emoyepd ebmodag ovTL
mulpévag gooiltwoay, épedpriooovot
ot yain [560] avtior diijholot OV
duotv: OV natd nOEONS TETEATOQOLG
oeTow énethiybeloo negaln vidrtov
vreoTiolEe yuvawxelowow €0EBAOLG,

[550] But in the midst of the aisle too,
... [the builders] have set up four more
columns, shorter in measure than their
neighbours, but as bright with verdant
bloom, being as they are from the
same quarry. Their goodly feet are not
planted in the ground all in a row: in-
stead they are set on the pavement in
facing pairs, and upon their heads, a
vault (keraié), wound on fourfold
arches, supports the underside of the
women’s abode. Close by, in the direc-

gyyuoL & Eom ol Pogedtdog £ tion of the north wind is a door that

36 Lethaby and Swainson 19-20, and others cited in Arranz, “Sacrements,” .6:67-68 note 16.

37 Lethaby and Swainson 20, 183; Antoniades I, 123 and pl. 17, 11, 160; Mateos, Typicon I, 183 note
2, 11, 85 notes 1-2 (following Antoniades); Arranz., “L'office de I’Asmatikos Hesperinos
("vépres chantées®) de I'ancien Euchologe byzantin” I, OCP 44 (1978) 127 note 55; id., “Sacre-
ments,” 1.6:67-68 note 16; id., “Evolution des rites d’incorporation et de réadmission dans
I'Eglise selon I’Euchologe byzantin,” in Gestes et paroles dans les diverses familles liturgiques.
Conférences S.-Serge, XXIV¢ Semaine d’études liturgiques, Paris, 28 juin — 1 juillet 1977 (BELS
14, Rome 1978) 38 note 22, cf. 54 note 70 (but see id. in note 38 below); Majeska, “Skeuophy-
lakion,” 4. Lethaby and Swainson (20) assert (with no reference) that the H. Sophia baptistry “is
spoken of in the Ceremonies as ‘the Great Baptistery by the Horologium®.” As far as [ have been
able to determine, this is a misquote. At least noone has yet succeeded in identifying this passage
in the De cerimoniis.

38 Ebersolt, Ste-Sophie 35 note 1; Bertoniere, Easter Vigil 132-33; Mathews, Early Churches 160;
Strube, Eingangsseite 60-61 note 209; Mainstone 120 pl. 149; 124; 274 pl. A2; 278 pl. A7; Arranz,
“Sacrements,” 1.8:74-77; id., Eucologio 30 note 4.
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whiow abong, hadv dmbivovoa mpog  leads the people to the pure founts that
dyodavto hoetod, [565] dvdgouéov  cleanse human life and drive away the
protowo xabdgola, Tdv dmo Auyeh  grievous scars of sin.*

oudNE  dieoiBupog  Ehadvetan

apumiodov.>?

The Silentiary is clearly referring to a baptistry outside a door on the north side
of the church, so he cannot mean the extant baptistry to the south west.*! What
door does the Silentiary mean? Arranz opts for the small door in the northeast
bay.*? But from the Silentiary’s description of the columns he can only mean the
main door in the central bay of the north aisle. Between this door and the arcade
of four large columns, set in a row east to west, that separate the aisle from the
central nave, are four smaller columns, now joined by iron ties, in two facing
pairs in the central bay of the north aisle. They mark the corners of a rectangle
framing the north-south lateral axis leading across from the north-central door

into the central nave.*?

b. The Easter Vigil Baptismal Rubrics

Secondly, the rubrics for baptisms at Hagia Sophia during the Easter Vigil in
the early 12th-century patriarchal euchology in the “Bessarion Codex” Grot-
taferrata I' I indicate that the patriarch passes 016 — through or by way of — the
skeuophylakion on his way to the Great Baptistry to baptize the candidates.**
With the baptisms accomplished, the neophytes proceed to the Church of St.
Peter where the patriarch chrismates (confirms) them, then leads them in pro-
cession into the basilica for the eucharist. Since both skeuophylakion and St. Pe-
ter’s were off the north side of Hagia Sophia (see sections A.L6, A.II-III, and
A.IV.2-3 below), it is hardly likely that the Great Baptistry could have been any-
where but in the same vicinity. At any rate it certainly was not the present octa-
gon-in-square to the southwest.

39 P.Friedlander, Johannes von Gaza und Panlus Silentiarius, Kunstbeschreibungen Justinianischer
Zeit (Sammlung wissenschaftlicher Kommentare zu griechischen und rémischen Schriftstellern,
Leipzig/Berlin 1912) 243; Paulus Silentiarius, Deseriptio S. Sophiae et Ambonis, ed. 1. Belker
(CSHB Bonn 1837) 28-29.

40 Mango, Art 84.

41 Cf. ibid. 84 note 135.

42 Arranz, “Sacrements”, [.8:76.

43 Van Nice pl. 1, 10; Mathews, Early Churches pl. 83; Mainstone 98 pl. 117, 182 pl. 210, 271 pl. A2,
274-75 pl. A5-6, 278 pl. A9; for the corresponding columns on the south side, for which we have
more illustrations, see Mathews, Early Churches pl. 81; Van Nice pl. 5; Mainstone 38 pl. 39; 46-
47 pl. 49, 51; 52 pl. 58; 188-89 p. 215-16.

44 Cited and commented below in section A.IV.2. On the “Bessarion” ms see A. Strittmatter, “The
‘Barberinum S. Marci’ of Jacques Goar. Barberinus graecus 336,” Ephemerides liturgicae 47
(1933) 329-367, here 330 note 4.



10 Taft

Another ms with detailed Easter rubrics for the rite of the Great Church, the
Praxapostolos Dresden A 104 dating from 950 to the middle of the 11th century,
also shows that both the Great Baptistry and St. Peter’s were near together —
hence to the north of Hagia Sophia.*®

Furthermore, the rubrics in the 10th-century Typikon of the Great Church
indicate that the patriarch “goes up (dvéoyetan)” to the Great Baptistry,*®
whereas he “goes down (ratéoyeton)” to the Little Baptistry.*” I am not sure
one can take this as evidence that the Great Baptistry was on higher ground than
Hagia Sophia, the other not.*® Such verbs can be used directionally in rubrics
without necessarily implying a difference in ground elevation of the sort under
consideration here. The fact remains, however, that to the northeast of the ba-
silica where the edifices in question were located, the ground does slope upward
towards Hagia Eirene.*’

c. Imperial Baptism

De cerimoniis 11, 22, describing the baptism of a child of the imperial family,
lists seven categories of officials summoned to the ceremony along with the offi-
cers of the entire senate, “And they enter the Great Baptistry of the Great
Church (rai elogoyovrar eig TOV péyov Pasttiotijoa Tig ueyding éxxinoiag).”
The rest of the notables and senators remain in the Great Church, while the sov-
ereigns bring their child into the Great Baptistry with patriarch.’® There is no in-
dication of where the baptistry was located, however.

6. The Church of St. Peter:

St. Peter’s Church, built to house the relics of Apostle Peter’s chains, has also
disappeared without a trace.” But it was obviously a complete church: the
Dresden A 104 rubrics refer to its sanctuary, and to vespers being celebrated in
it.2 Though its exact location is unknown, the Typikon distinguishes this St. Pe-
ter’s from other Petrine shrines of the capital as “[St.] Peter near (ovyxeiuevog)
the most holy Great Church,”? and it appears frequently as one of the stations
in the endless coming and going of processions within the Great Church com-
plex. After examining the archeological and literary evidence Antoniades con-
cluded: “1. That the vaég of St. Peter was found near the skeuophylakion to the

45 Dmitrievskij, Tunuxonst 149.

46 Mateos, Typicon 1, 184.

47 Ibid. 11, 62.

48 Cf. Arranz, “Sacrements,” 1.8:74-75.

49 Van Nice pl. 4; Mainstone 138 pl. 161.

50 Reiske 619-20.

51 On this church see Janin, Eglises 398-99; Majeska, Russian Travelers 210, 216, 223.
52 Dmitrievskij, Tunukxonwt 161-62, 327 note 2.

53 Mateos, Typicon 1, 104, 128, 194, 232, 272, 278, 310, 322, 378; 11, 104.



The Skeuophylakion of Hagia Sophia 11

north, i.e. of the bema; and 2. That it was connected to the Great Church, for-
ming a part of it,” as he proposes in the small rectangular chapel built into the
north wall of the basilica just west of the skeuophylakion rotunda.®* This is
highly unlikely. It is true that one text of the Typikon of the Great Church refers
to St. Peter’s “inside the Great Church (Evdov tijc Meydhng "ExxAnoiog).”>®
But this can only mean within the precincts of the Great Church complex, which
also included Hagia Eirene,>® and not part of the basilica itself. This is confirmed
by Anthony of Novgorod, who informs us that St. Theophanides was buried in
St. Peter’s, and that the only tomb in Hagia Sophia was that of St. Athinogenos
(below, section A.IV.3, text 8-9). Furthermore, St. Peter’s was too near Hagia
Eirene to be a part of Hagia Sophia: Dresden A 104 says one could descend from
St. Peter’s via a spiral staircase and enter Hagia Eirene (dut 100 %oyAiov to0
aylov TTéTpov natepyduevog, avépyeton év tij ayie Elpfjvy).”” H. Eirene lies
10 m higher than and 110 m to the north of Hagia Sophia, its apse aligned with
that of its later sister.>® Byzantine historian Socrates (F post 439), Church History
I1, 16,16, informs us that both churches “are now seen within the same enclo-
sure and have the same name” — i.e., both went under the name “the Great
Church.”? He is of course speaking of the pre-Justinianic church. But the pres-
ent basilica was built on the exact same site. So St. Peter’s must have been some-
where in the clutter of structures within the Great Church complex occupying
the slope between H. Sophia and H. Eirene.*°

Other extant descriptions like the “Bessarion Euchology” rubrics (section
A.IV.2 below) and Anthony of Novgorod’s account (section A.IV.3 below) con-
firm St. Peter’s location on the north side of Hagia Sophia, nearby the Great
Baptistry. Though Anthony does not mention the baptistry, he moves counter-
clockwise around Hagia Sophia, venerating the relics and other wonders step by
step in the order in which he finds them there. Going westward down the north
side of the basilica, he describes, in this order, the relics in the skeuophylakion
off the northeast corner, St. Peter’s, and the column holding the relics of Gregory
Thaumaturgus, which we know to have been the last column in the northwest
corner of the nave.®! This confirms that St. Peter’s was north of Hagia Sophia

54 Antoniades II, 161-63 and I, pl. 17 between pp. 48-49.

55 Ihid. 1, 198.

56 See below at note 59.

57 Dmitrievskij, Tunuxonw: 138.

58 Cf. R. Janin, Constantinople byzantin. Développement urbain et répertoire topographique
(AOC 4A, 2nd ed. Paris 1964) map 1: Carte archéologique et topographique; Mathews, Early
Churches 78.

59 Sokrates, Kirchengeschichte, ed. G. Ch. Hansen (GCS, neue Folge 1, Berlin 1995) 109.2-3 = PG
67:217B: »ol vov elow D¢ Eva mepifolov dudm domuvar, piav Ty mpocwvuulay Exovoal.

60 Cf. F Dirimetkin, “Les fouilles faites en 1946-1947 et en 1958-1960 entre Sainte-Sophie et Sainte
Iréne, a Istanbul,” CA 13 (1962) 161-185; Mathews, Early Churches 83 and fig. 43.

61 See below at notes 122-23.
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and beyond the skeuophylakion. So does the patriarch’s route during the Easter
Vigil initiation rites (see section A.IV.2): from Hagia Sophia he goes out to the
skeuophylakion, then to the Great Baptistry, then to St. Peter’s, then back into
Hagia Sophia.

7. The Narthex and Gynaeceum of the Deaconesses:

Since De cerimoniis 144 (35) and Anthony of Novgorod, both cited and exam-
ined in extenso below in sections A.IV.1, 3, are the only direct references I know
of to these two locales, I discuss them below (section A.V), following my in-
terpretation of these texts.

I1. Recent Archeological Evidence for the Skeuophylakion of Hagia Sophia

Extant evidence witnesses to the presence of a skeuophylakion in the four
neighboring churches of the capital served by the patriarchal clergy®*: Hagia So-
phia, Hagia Eirene, Hagios Theodoros of Sphorakios, and Hagia Theotokos in
Blachernai.®® Of these four Constantinopolitan sacristies, the first three were
separate edifices or outbuildings. The one serving the 5th-century Blachernai
church may have been a separate building too, though by way of exception it
seems to have been located on the southeast side of the church.®*

Here we are concerned with Hagia Sophia. I take it as established that the St.
Sophia skeuophylakion is the still-standing rotunda off the northeast corner of
the basilica: today all competent scholars without exception identify it as such.
This skeuophylakion is believed to be the one Palladius tells us survived when
the earlier Great Church burnt down during the riots accompanying the exile of
John Chrysostom on June 9, 404.%° It thus antedates the present Justinianic
church, dedicated in 537, which is probably why it is sometimes called “the old
skeuophylakion (10 ahowdv ongvopuidniov).”

This skeuophylakion stands a scant 5 meters from the north wall of H. So-
phia.®” Though the building is a rotunda, its east and west ends are slightly flat-
tened, so that the external east-west diameter measures 1.25 m shorter than the
north-south diameter. The inside diameter measures 11.6 m, providing a reason-
ably large open space on the ground floor. The path in from the west door is

62 See note 132 below.

63 See Taft, Great Entrance 178-203, for H. Sophia esp. 189-191.

64 [Ibid. 190, and see below section A.IV.2 at note 107.

65 Palladius, Dialogus de vita S. Toannis, PG 47:35-36; cf. Symeon Metaphrastes, Vita S. Toannis
Chrysostomi 50, PG 114:1188A; Mathews, Early Churches 121f; Taft, Great Entrance 185; Main-
stone 129, 133-34, 137.

66 Codex Dresden A 104, Dmitrievskij, Tunuxonst 173, 242.

67 Van Nice pl. 2, 11, 15; Dirimtekin, “Skevophylakion,” 393-94, 398 pl. 1 and 3. At any rate there
is no evidence it is called thus to distinguish it from a newer sacristy.
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marked in the floor pavement by a large east-west rectangle of green marble with
a yellow border, as if indicating a sort of I1-shaped pathway leading to the east-
ern half of the rotunda and stopping with the closed end of the IT where one
would expect the prothesis altar to have been.®® A series of niches circle the in-
terior wall on the lowest level,%? into which were probably built the armoiries
(té Gopdou) or cabinets holding sacred vessels and objects. At any rate we
know that the skeuophylakion had such cupboards on the ground floor, since
the chartophylax opens them after Holy Saturday Orthros so the emperor can
incense the treasures they held.”® One of the niches contains a tiny spiral stair-
way leading up.”! A series of marble consoles jutted out from the wall on the
next level to support either (Mainstone) an upper storey (Mathews) or a gallery
(Tiirkoglu),”? providing further space for the large quantity of church plate and
relics it housed.”

The skeuophylakion rotunda, long filled at ground level with centuries of dé-
bris several meters deep, remained unexcavated until recently and has never been
subjected to adequate archeological study. In 1983 S. Tirkoglu summarized the
results of the excavation of the building as follows:"

1. There was a large door to the north,” clearly the access door to Saint Sophia. Unfortunately,
the counterfort of Andronikos 1T [1282-1328] has blocked up the front of this door.

2. The architectural remains were found in a scattered state, not in situ. So although it was appar-
ent from the pins and holes that the walls of the ground story had been covered with marble
slabs, even these slabs were now missing. This indicates that the stone building materials had
been removed at an unknown date to be used in the construction of another building, and that
only pieces of no further use had been left behind.

3. Brackets and sockets into which they fitted were uncovered, leaving no doubt that there had
once been a gallery going right around the walls in the upper section of the building. This gal-

68 Private communication from Thomas Mathews, letters of Oct. 4, 1980, Sept. 13, 1981.

69 Mathews, Early Churches 16-17 figs. 2-3 and letter of Sept. 13, 1981; Mainstone 137. They are
clearly visible in the photo in Mainstone 139 pl. 162; cf. Van Nice pl. 15; Dirimtekin, “Skeuo-
phylakion,” plans 2-3 and plate 4; S. Tiirkoglu, “Ayasofya Skevophilakionu kazisi,” Ayasofya
Miizesi Yilligi — Annual of Ayasofya Musenwm 9 (1983) 25-35 + plans 1-3 and plates 1-9, at the end
of the volume; ibid., “Summaries,” pp. 10-11: “Excavation of the Saint Sophia Skevophylakion,”
plan 3 and plate 3.

70 Dresden A 104, Dmitrievskij, Tunuxoust 159; De cerimoniis 1, 44 (35), Vogt 1, 171, cited in sec-
tion A.IV.1.

71 Mathews, letters. M. comments (letter of Oct. 4, 1980): “The stair he [Tirkoglu] thinks leads to
a gallery, but it might be just the kind of service stair that Roman and early Byzantine architec-
ture commonly provided so you could fix leaks in the roof without putting up a scaffolding.”

72 Mainstone 137; Mathews, letters; Tiirkoglu plates 4-8, and his report cited just below.

73 See Majeska, “Skeuophylakion,” 3ff.

74 Note 69 above.

75 Tiirkoglu must mean to the north of Hagia Sophia, in the south face of the skeuophylakion ro-
tunda, since the counterfort mentioned is on the south side of the skeuophylakion, as described
by Dirimtekin, “Skevophylakion,” 395 and clearly visible in zbid. plan 3; Tiirkoglu plan 3; Van
Nice pl. 11, 15; Mainstone 278 pl. A2; and pl. 3. To the north of the rotunda there is no counter-
fort.
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lery was probably made of wood, and 1.5 to 2 metres in width. During our excavations of the
ground floor, a spiral staircase inside the wall leading to the gallery, and the door to the
stairwell, were uncovered. The door which had once led onto the gallery from the staircase
had been bricked up.

4. Analysis of the soil which we dug out from the building revealed that it was either silt de-
posited by flood water, or the disintegrated remains of waste which had been dumped there.
Both this fact and the probable plunder of the building at the same time as Saint Sophia, during
the Latin invasions of 1204, probably account for the fact that no small articles were found.

5. From the evidence of the brackets we may date the building to the fifth century, but further
research is required on this subject.

I11. Communication between the Skeuophylakion and Hagia Sophia

Unfortunately, though the rubble has been removed and we now know some-
thing more about the building, the main liturgical issue, just how one communi-
cated between the skeuophylakion and the basilica, has remained unresolved,
since the number and location of the doors into the rotunda are still disputed.

1. Access to the Skenophylakion from Hagia Sophia:

The imperial and patriarchal ceremonial described in sources like the De ceri-
moniis (A.IV.1 below) and Dresden A 1047¢ involved an incessant to and fro be-
tween the Great Church and the skeuophylakion and/or other outbuildings in
the Great Church precincts. How did one go between the basilica and the skeuo-
phylakion? There are four possibilities, moving east to west (distances are from
the west skeuophylakion door):

1. Via the door at the northeast end of the north aisle, ca. 29 m away. This door
would have been less convenient if, as it seems, the skeuophylakion could be
entered only from the west (see the next section, A.II1.2). But the constant in
and out of buildings and up and down stairs in Byzantine ritual hardly favors
the argument from convenience.

2. Via the now bricked-in north door in the center of the northeast bay of the
same north aisle, leading out directly to the courtyard between the north wall
of Hagia Sophia and the skeuophylakion rotunda. This door clearly provides
the shortest route to the skeuophylakion entrance, a distance of ca. 13 m. Ac-
cording Van Nice’s drawings-to-scale,”” this door is 1.4 m wide, one meter
narrower than the 2.4 meters-wide main door at the east end of the north aisle
(1), wide enough to accommodate comfortably only a single-file procession.
This door is not directly across from the rotunda’s north-south axis, where
the hypothetical south skeuophylakion door would have been, but on a 25

76 Dmitrievskij, Tunuxonst 124, 137-38, 149-50, 159, 173, 242, 275-76, 280, 283, 289, 301.
77 Van Nice pl. 11, 15.
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degree diagonal southwest of it.”® I do not believe anything can be made of
this, however. Justinian’s Hagia Sophia was built after the skeuophylakion
was already in place (section A.IT above), and the church’s doors and win-
dows are aligned according to the exigencies of the design of the basilica and
not of the adjacent skeuophylakion. Just how this door worked with respect
to the original ground level around the skeuophylakion is not clear;”” Ma-
jeska suggests this door gave onto stairs between the two buildings.*°

3. Via the central north door of the same aisle, ca. 29 m away, a fitting entrance
to the basilica for solemn introits. Certainly at the baptismal vigils the solemn
entrance of the neophytes with the patriarch must have been via either this
door or the main western doors in the narthex (4).

4. Via the northwest door to the narthex, ca. 67.5 m away, then across the nar-
thex to the doors into the nave, over 100 m in all, the longest route by far.
All four of these possible entrances were probably used at different times for
moving to and from the basilica and skeuophylakion, depending on the ritual

and other possible stations of the processional ritual in question.

2. Skeunophylakion Entrances:

Far more problematic is the question of how one entered and exited the skeu-
ophylakion. The present outside entrance at the actual ground level, well above
the rotunda’s original ground-floor level,* can be discounted. It dates from
Turkish times,®? and neither it nor the present ground level has anything to do
with the original Byzantine building and its use. As for the original Byzantine
entrance(s), everyone now agrees there was once a large door in the western side
of the rotunda. Were there others too? And how did one go to and from the
skeuophylakion and the Great Church?

Dirimtekin proposed two entrances to the skeuophylakion, one in the west
end plus the one he thinks Grelot implied in the south side of the skeuophy-
lakion across from the bricked-in door in the center of the north wall of the
northeast bay of the basilica.®? But Grelot, who visited and described the church
at the end of the 17th century, actually puts in his plan of St. Sophia only one
door into the skeuophylakion, in its flattened west face.®* The other door he re-
fers to is the one in the northeast bay of the basilica across from the skeuphy-
lakion, which he describes as

78 Van Nice, plates 11, 15.

79 Dirimtekin, “Skevophyakion,” 397.

80 Majeska, Russian Travelers 219, cf. 182-83 and note 29.

81 Van Nice pl. 4; Mainstone 138 pl. 161.

82 Mainstone 137, 138 pl. 161.

83 Dirimtekin, “Skevophylakion,” 393, 396-97 and pl. 3. Cf. Van Nice pl. 11, 15; Mainstone 271
pl. A2.

84 G.]. Grelot, Relation nowvelle d’un voyage de Constantinople (Paris 1680) between pp. 108-109.
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un petit Temple octagone. ..on dit qu’il servoit autrefois de Sacristie l’Eglise de sainte Sophie, &
il y a quelque apparence de cela, puisqu’il y avoit une petite porte qui passoit de ce petit Temple
dans celuy de sainte Sophie: je I'ay remplie de points pour montrer qu’elle est maintenant
bouchée, & que 'on n’y passe plus.*>

Though this description of the communications between the skeuophylakion
and Hagia Sophia might be taken as implying a south door in the rotunda,®® the
door Grelot describes as “a small door that passes from this little temple into
that of St. Sophia: I have [in the plan] filled it in with dots to show that it is now
blocked and one can no longer go through it,” is the now bricked-in door in the
north aisle of Hagia Sophia directly across from the skeuophylakion. This is ob-
vious from his “Plan du Temple de Saincte Sophie,” which shows only one skeu-
ophylakion door, in the west face, plus this blocked door in the basilica, but no
corresponding door opposite it in the rotunda.®”

Still, Tiirkoglu’s report (section A.II above) mentions just such a door on the
south side of the skeuophylakion, now blocked by the later counterfort. His
plan 3 has three arrows indicating not only this entrance to the south, but the
other two generally accepted ones on the west side of the rotunda and in the
north aisle of Hagia Sophia, both of them now bricked up. Mainstone, too,
identifies a large bricked-in entrance in the west wall of the rotunda, its remains
now clearly visible from within as a result of the excavations, and, possibly, an-
other door, slightly narrower, to the south.®® This proposed door, now bricked-
in but clearly visible inside on ground level in the center of the photograph in
Mainstone (plate 162), seems large enough to serve as an entrance,*” though I
have not seen any measurements from the most recent work in the skeuophy-
lakion interior. The problem, however, is not the width but the height of this
putative south door. In recent (spring 1994) conversations on the topic, Pro-
fessor George Majeska informed me that the filled-in arch in the south wall-face,
which Tiirkoglu and Mainstone thought might be the remains of a door, 1s actu-
ally too low to have served as one, and was probably just a structural support.

At any rate, the location of the now blocked door in the northeast bay of the
north aisle of Hagia Sophia that once led out to the courtyard between the ba-
silica and the skeuophylakion neither confirms nor challenges the conclusion
that the skeuophylakion had only the one western door. As for a hypothetical
entrance in the skeuophylakion’s flattened east wall, which previously T had ac-
cepted as probable,”® this may now be discounted. Neither Dirimtekin earlier,”!

85 Ibid. 125.

86 Cf. Dirimtekin, “Skevophylakion,” 393; Majeska, “Skeuophylakion,” 5 and note 27.
87 Note 84 above.

88 Mainstone 137 and 139 plate 162.

89 Mathews, letter of 4 Oct. 1980, also thought this might have been a door.

90 Taft, Great Entrance 199.

91 Whom I misinterpreted in ibid. 199 note 68.
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nor Tiirkoglu, Mainstone, Mathews, or Majeska who have studied the skeuo-
phylakion since it was excavated, locate a door in its east wall - which anyway
would be improbable from a liturgical point of view, since the eastern extremity
of the ground floor is where one would expect the prothesis altar to be located.

3. Summary
The available evidence permits the following conclusions concerning com-
munication between Hagia Sophia and its skeuophylakion:

1. The principal skeuophylakion door, to the west, may have been its only en-
trance, though this is disputed.

2. The archway in the south side of the rotunda clearly visible from the inside in
Mainstone, plate 162, has been said to be too low to accommodate a door.

3. There is no evidence of a skeuophylakion door to the east, though, as we shall
see, the absence of one makes communication with Hagia Sophia less con-
venient.

4. In Hagia Sophia itself there is a now blocked door in the center of the north-
eastern bay that once led out to the courtyard in front of the skeuophylakion
just 5 meters away. Since the church, and hence this door, were built when the
skeuophylakion was already in place, it is hard to imagine what purpose the
door could have served if not to give direct access to the skeuophylakion ro-
tunda.

Since its excavation the skeuophylakion has been completely repointed, making

further analysis difficult.?? So that is where the archeological evidence stands at

present.

IV. The Skeuophylakion in the Literary Sources

Just how the liturgical ministers went to and from the skeuophylakion and
Hagia Sophia remains problematic also in the literary sources. Either they do
not describe the route clearly, or, when they seem to, demolitions, alterations,
additions, and especially repairs, to the outside walls of the basilica and to the
structures surrounding or adjacent to its eastern and northern sides,”? have made
it impossible to locate all the stages they identify along the way.

1. The De Cerimoniis:
One of the earliest literary sources witnessing to the skeuophylakion in actual
ceremonial use, the 10th-century De cerimoniis 1, 1 and 44 (35), describes the im-

92 Mainstone 137.
93 See the comments in Mango, Brazen House 72; Majeska, Russian Travelers 223.
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perial ceremonial for Holy Saturday and Annunciation.”* Though both descrip-

tions are basically the same, [ cite the latter because it is more circumstantial. At
the third hour the emperor begins his progress towards Hagia Sophia. Going
first to the Holy Well located just off the vestibule at the southeast end of the
church, he enters and is greeted by the patriarch. Then both enter the basilica,
doubtless by the Bronze Door leading into the south aisle at the east end of the
church, and go into the sanctuary via the central, Holy Doors of the chancel:

1. ... EE€oyeTan Mt Thig kg TG
THiS X Oh%T|S TOD YUTOD, ROl ATEQYETOL
uéyor tod “Aylov Ppéatoc... ‘O 8¢
Baowhevs eloeABdv &v T “Ayiw
Doéott xal dpag xneovg, dfyetal
Toed ToD maTELdQYoU v Td AYvim
Poéat, 2. nol TEOOHVVHOOVTES
aupotepor  drfioug wroi  GoTo-
oaGuevoL, elofEyovIaL €ig TOV vady,
nal Gmel0ovreg péyor TOV Ayiwv
Bupdv, 0 pEv ToTELAEYNS elofoyETUL
gig TO Buolaotiolov, 6 O Paciievc,
otag Eumpoobev TOV Gylwv Buedv,
ol Gpog xneovs xal eVEGueEvog,
eloéoyetal gig TO Ovowaotioov, xal
uetd TO VmoAAGEm v ayilav
todmelav  Thg avtic  évdutdg,
roppdver mwopd ol TEAWTOGITOU
¥oVoiov ATeog o', ®al T adTiG
gl v daylav tedmeCov év Td
Badwdiow &v @ 6 Paocihevs Totatay,
®roi Tviko VmWOAGEN v dylov
Todmelay. ..

3. ... elta hafdV mod TOD TOTOL-
doyov Bupatdy, B éx teltov T
Buolaotiolov xuxhobev, 4. wal £Eéo-
yeTaL OLd ToT GELoTEQOD PEQOUGS TG
mhayiog, ®ol Aamépyetal  €lg  TO
orgvoduiduov. 5. EloehOmv 08 nail
dpag #xnooig elyetal, ®oi eDEAUEVOS
Ouwd T& oneln Gmavro, xal

94 Vogt I,27-28, 170-71.

1. ... He [the emperor] ... goes out via
the small door of the corridor of the
Chalke and goes to the Holy Well ...
The emperor, after entering the Holy
Well and lighting candles, is received
by the patriarch in the Holy Well. 2.
And both of them, after bowing to
each other and embracing, enter the
church, and go up to the Holy Doors.
The patriarch enters the sanctuary, but
the emperor, standing before the Holy
Doors, first lights candles and prays,
then enters the sanctuary. And after
dressing the holy altar with its altar-
cloths, he receives from the praepo-
situs one hundred pounds of gold
which he puts on the holy altar, on the
step where he stood while dressing the
holy altar ...

3....Then [the emperor], taking a thu-
rible from the patriarch, incenses three
times around the sanctuary, 4. and
goes out by the left [i.e., north] side
and goes off to the skeuophylakion.
5. Entering and lighting candles, he
prays, and after praying, incenses all
the vessels, and sits down for a short
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noBelétol urov peTd Tol JTaTOL-
doyov. 6. Ei0° oftwe siofoyovran of
1ol xovfouvxheiov xal ol Aoutol
doyovres ol xwotd ouviBeway elodv-
1eg, hopupdvovolr mopd TOU Oxe-
voQOAAKOG VAQOOV, 7. ®ol €10’ ofitwe
dviotaton 6 Paoihets, wal éEeABamv
amo tob oxevopuhaniov, OLgyeTon
duit ToU yvvauritov vapdnrog, v O
%ol TV oVviiOn 0Tdow ®éxTHVTOL Ol
i avtiic Meyding "Exxinoiag dua-
#noviooal, 8. ol EEépyeton 0wl THG
dootepds iANg Tol Prjuatog ol
¢gmdidwowy  adt® O maTOLEOYNS
evhoyiag. 9. Kai oeh0ovteg audo-
TE00L 0Lt TOD Omobev ToD Prinatog
otevol  OwPoatwot  toh  “Ayiov
Nurohdov, amépyovrar uéyxor Tob
“Ayiov Doéatoc, xai avfig Emdovg 6
ToToudyNs T Paothel evloylog, xal
dupotegol domaoduevol, €EéoyeTal
ugv 6 PBaothets, dnoryevduevog LITO
OV TEOENUEVOY TAVTDY ... 7

while with the patriarch. 6. At this, the
chamberlains and the other dignitaries
who customarily enter come in and
receive nard from the sacristan.”®
7. Then the emperor rises, and going
out of the skeuophylakion, he passes
through the narthex of the gynaeceum
where the deaconesses of the Great
Church have their customary place, 8.
and goes out by the left door of the
bema and the patriarch gives him the
eulogia. 9. And going via the narrow
Passage of St. Nicholas located behind
the bema, both of them go off to the
Holy Well, and when the patriarch has
given the emperor the eulogia again
and both have exchanged with each
other the kiss, the emperor leaves, es-
corted by all the above-mentioned
[dignitaries]. ..

Let us see if we can make some sense of this description:
1. Crossing over to Hagia Sophia from the Chalke Gate of the palace directly

south of the east end of the basilica,”

the emperor enters the shrine of the

Holy Well just off the northeast aisle of the church, where the patriarch

awaits him (1).

2. Together they go into the basilica (probably through the southeast door
though the route is not specified), and enter the sanctuary via the central
Holy Doors of the chancel. The emperor dresses the altar, makes offerings

(2), and incenses the sanctuary (3).

3. After this, they both go off to the skeuophylakion via the left (north) side (4),
where the emperor again performs his devotions and incenses, then sits for a
moment with the patriarch (5), at which point the dignitaries enter to receive

the nard from him (6).

95 VogtI, 170-71.

96 On the skeuophylax or skeuophylakos of the Great Church, an imperial appointee, see Dar-

rouzes, Recherches 85 note 3, 314-18.
97 See note 17 above.
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4. Then they leave the skeuophylakion and re-enter the left (north) side of the
church (7). Only the emperor is mentioned, but the patriarch must have ac-
companied him, for immediateley thereafter we see them together in the
church (8).

5. How did the patriarch and imperial party go out of the church? One could in-
fer that they went to and from the skeuophylakion by a different route, for
only on their return does the text have them pass through the gynaeceum nar-
thex (7), mentioned here for the first time.

6. The narthex of the gynaeceum can only have been located outside one of the
three church doors within easy range of the skeuophylakion, i.e. [1] in the
relatively narrow (5 m wide) strip between the skeuophylakion and the small
door directly across from it in the north wall of the church?; [2] in front of
the main doors in the center of the north aisle; [3] in the forehalls outside the
door at the east end of the north aisle. I shall return to this point below in sec-
tions A.IV.3, A V.

7. So it seems more likely that the imperial party went out to the skeuophy-
lakion through the now bricked-in door in the north wall of the side aisle a
scant 5 m from the skeuophylakion and returned via the central door of the
north aisle, or via the door at the east end of the same aisle. Though the pre-

98 On this door see Antoniades 11, 146-53; Dirimtekin, “Skevophylakion,” 393. Moran makes
much of the difference in floor level between the basilica and the skeuophylakion as an obstacle
to communicating between the two edifices: “Justinian built his church upon the rubble of the
older church and therefore the original floor level of the skeuophylakion is lower than that of
the church. To judge by the plan published by Emerson Swift (fig. 34) and Dirimtekin (plan 2),
this difference could be as much as four meters”: Moran, “Skeuophylakion,” 31; also id., “Ge-
staltung,” 178-79. The present outside entrance to the skeuophylakion at the actual ground le-
vel, well above the rotunda’s original ground-floor level (Van Nice pl. 4; Mainstone138 pl. 161),
can be discounted. It dates from Turkish times (Mainstone 137, 138 pl. 161), and neither it nor
the present ground level has anything to do with the original Byzantine building and its use, as
has been shown in the latest excavations, reported by S. Tiirkoglu (note 69 above). The skeuo-
phylakion interior floor-level before being excavated was six meters higher than the level of the
nave, but that is not the original level either of the ground or of the skeuophylakion floor. As the
recent excavation of the skeuophylakion interior has shown, however, its floor level is in fact
higher than that of Justinian’s basilica, though hardly enough to cause a problem. Justinian’s
Hagia Sophia, the third on the site, was built on the ruins of the previous Hagia Sophia that
burned down in the Nike riot of January 523 (Mathews, Early Churches 12-14; Mainstone 129,
133-34: the original basilica of Constantius, consecrated in 360, was burned in 404 in the riots
accompanying Chrysostom’s exile and rebuilt and rededicated as the second, “Theodosian” H.
Sophia in 415). But Mainstone (136) says that the original floor level of the skeuophylakion is
“only slightly above that of the [present] church,” and trial holes in the nave of Hagia Sophia
have shown natural bed-rock not far below the present floor level (cf. the post-excavation plan
in Mainstone 277 plan A8, cf. 137); which shows no significant difference in floor level between
the two edifices. So even if the slight difference in floor level may have required anyone going
from one to the other via the small door in the northeast bay of Hagia Sophia to use steps, as Ma-
jeska (Russian Travelers 219, cf. 182-83) has suggested, there could not have been many of them.
But unless someone finds a way of removing the counterfort that now blocks this whole area,
we shall probably never know.
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sent state of the evidence does not permit a resolution of this issue, the latter
solution seems more likely (see section A.V.2 below).

8. From the gynaeceum-narthex the emperor must have entered the sanctuary,
since he is said to go out of it via the left chancel door to receive the eulogia
from the patriarch (8), then both enter the Passage of St. Nicholas (9).

9. The emperor and patriarch obviously entered this passage at its northeast
end, since from there they cross to the Holy Well at the opposite, southeast
corner of the church (9).

10. So having first entered the sanctuary from the southeast, the emperor exits
(4), reenters (7), and again leaves (8) the sanctuary via its north side, i.e., the
left side as one faces east. Since the text specifies him using the left chancel
door only when leaving the sanctuary for good (8), it is possible that in go-
ing from sanctuary to skeuophylakion (4) and back (7), he did not pass
through the chancel door but used the passage through the northeast-
ernmost pier abbuting the east wall of the church beside the apse, a passage
that communicates between the sanctuary and the eastern extremity of the
north aisle.””

11. T would infer from this description that the most logical route for the im-
perial party to have taken from the skeuophylakion to the sanctuary and
then out again via the left chancel door, would have been to pass through the
gynaeceum-narthex, probably located just outside the east end of the north
aisle (see section A.V), reenter the church via the northeast door, pass
through the northeast secondary pier into the sanctuary, then out again via
the left (north) chancel gate, through the door at the east end of the north
aisle, then, in the vestibule, immediately right through the door into the Pas-
sageway of St. Nicholas.

12. The text does not say how the imperial cortége entered and exited the skeuo-
phylakion itself.

2. The Bessarion Euchology (12th c.):

One document, however, might seem to support the inference that the skeuo-
phylakion of Hagia Sophia had more than one entrance. The patriarchal euchol-
ogy of the early 12th-century “Bessarion Codex” Grottaferrata I'3 I, describes
the baptismal ritual at Holy Saturday vespers in Hagia Sophia as follows:

1. Metdt T yevéoBau Ty elcodov tod 1. And after the introit of vespers and
hoyviot wol T A’ xaBédgav  the first session [of the vigil lessons], at
doEauévov Tot B’ dvayviopatog  the beginning of the second lesson,

99 Van Nice pl. 11; Mainstone 271 pl. A2, 232-33 pl. 252. Of course if the prothesis were located
where Moran suggests, it would effectively block this route (see below, sections B.IT text § 10,
B.IILS5).
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100 PotiCov 2. noTEQYOUEVOS O
TOTOWAEYNS Amd Tol  ouvBedvoU
elodpyeTor Ol Tod oxevoduiaxiov
&v T® AQmodutd TOU peydAov
pamtiomeiov xal dhdoowv Pdailel
Aevxd)v oTOMV ®al Dodfjuato Aevnd
3. nai amépyovran v i) nolupupnog
Bud xOrhow %ol Gwodidovg TOV
Ovuatov opoayiCel edyduevog netd
®no®v  tEltov  ywouévng  UmO
aoyLdromévon ovvatije:1%°

“Shine” (LXX Is 60:1-16), 2. the patri-
arch descends from the synthronon
and enters the vestry of the Great Bap-
tistry via the skeuophylakion and
changes, putting on a white vestment
and slippers, 3. and goes off to the
pool, incenses around [it], and hands
back the thurible and blesses three
times with the candles while the arch-
deacon is chanting the synapte.

Then the patriarch blesses the baptismal water and baptizes the candidates, after

which the rubrics resume:

4., Koi peta tiv eoynyv  tadtnv
dmodvetar TV OTOAY TOV ot
TIopdTov kol [diler @ THC Aet-
tovgylog »al Vmdyel elg Tov Gyov
ITétpov nol tod Pdhtov Aéyovroc:
“Oool el Xolotov éfamticdnte, yoiet
@ ayip ptew tovg Pastiobévrag. ..
5. Kai perd trotito ovppdihov Toig
dodavoic T Maxdoor Gv adEon-
oav, elogoyetol UETd TMV  VEO-
dotiotwv eig TNV €l0000V %ol Tehel
anohoBwg Thv Belov  heltoup-
yiaw. 101

4. And after this prayer he [the patri-
arch] removes his baptismal vestments
and puts on those of the [eucharistic]
liturgy and goes off to St. Peter’s. And
while the psalmist chants “All who
have been baptized into Christ ...”
(Gal 3:27) he chrismates the [newly]
baptized with the holy myron

5. And after this, while the orphans
chant together, “Blessed are they
whose [transgressions] are forgiven
...” (Ps 31/32:1), he makes the introit
[into H. Sophia]’®® with the neo-
phytes, and celebrates the rest of the
Divine Liturgy according to the ritual.

The patriarch’s displacements in these rubrics can be retraced as follows:

100 Arranz, Eucologio 182;1d., “Sacrements,” 1.6:74-75; Goar 291bis; cf. Mateos, Typicon I1, 84-85;
Majeska, “Skeuophylakion,” 4; Taft, Great Entrance 199 note 68.

101 Arranz, Excologio 190-91; id., “Sacrements,” 1.8:80-82, 100; cf. Mateos, Typicon 11, 84-85.

102 It is not clear whether the procession entered via the main west doors in the narthex, or
through the door in the middle of the north aisle, which would have been nearer. The Typikon
of the Great Church speaks of this eloodog (Mateos, Typicon 11, 86) as entering elg Tolg pécovg
mur@vag (ibid. 11, 88). Mateos takes this to mean the main west doors (zb#d. 11, 87 note 2, 89
note 3), but he thought the Great Baptistry was the stll extant one to the southwest (ibid. II,
291), making this the nearest entrance. That would not be true, however, of an introit from the
no-longer extant north baptistry. Cf. Bertoniere, Easter Vigil 133-35.
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1. After the firstlesson of the Easter Vigil (1), he descends from the synthronon
behind the altar in the apse of Hagia Sophia (2),

2. leaves the sanctuary via the left (north) side (2), probably via the side-door of
the chancel,

3. goes out of the church in the direction of the skeuophylakion (2), probably

via the small door in the north wall of the northeast bay,

passes by (or through) the skeuophylakion (2),

and enters the vestry of the Great Baptistry to vest for baptism (2).

When vested, he goes to the baptismal pool to baptize (3).

After the baptisms he returns to the vestry to change again (4),

goes off to St. Peter’s to chrismate the newly-baptized (4),

. then leads them into Hagia Sophia in solemn procession for the eucharist (5).

Smce the patriarch goes to the Great Baptistry “through (8u(t) the skeuophy-

lakion” (2), one could infer that he enters the treasury from Hagia Sophia via one

)0 % N oo oe

door and exits by another to enter the Great Baptistry. One might also reason-
ably infer that the door the patriarch entered was nearer to the door by which he
left Hagia Sophia, the other one nearer to where he was headed, the no longer ex-
tant Great Baptistry, also located on the north side of the church beyond the
skeuophylakion (A.L5 above).

If the skeuophylakion of Hagia Sophia did have two entrances, the phenom-

enon would not have been unique. The Blachernai skeuophylakion had two, one
of which gave access to the structure from outside without having to go through
the church.!® Theotokos in Blachernai was furnished with baths where the em-
peror traditionally bathed on Fridays.'®* De cerimoniis 11, 12, describes the rit-
ual.!1% After first entering the sanctuary of the church and performing the usual
devotions there, the sovereigns:
...0uEQyovTal dutt ToD mEOG AvaTtoAilv  ...cross through the right side, to the
deElot pépoug Tol Prinatog wal 100  east, of the bema and skeuophylakion,
oxevopuiaxiov, nai eloégyovrar el and enter the narthex of [the chapel of
1OV vaOnxa tiig dylag copot...!%  the] Holy Coffer...

There too, they perform their devotions before going off to bathe. The Soros
Shrine or Chapel of the Holy Coffer of the robe (uagégiov) of the Theotokos
was a distinct edifice within the Blachernai complex, located to the south of the
main church, and its narthex could be entered by going through the sanctuary
and skeuophylakion located, apparently, on the south side of the church and not

103 On this complex see Janin, Eglises 161-71; C. Mango, “Blachernai, Church and Palace of,”
ODB 1:293; Taft, Great Entrance 183-84, 190.

104 Janin, Eglises 166, 162, 170.

105 Reiske 551-56.

106 Reiske 552.
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on the northeast, as in Hagia Sophia.!®” It was probably located there so it could
serve both sanctuaries, Theotokos in Blachernai and the Soros. Whether it was a
separate edifice or just an auxiliary chamber attached to the basilica is unknown,
but there is no evidence for side-apses or pastophoria in Blachernai.'%®

I am not sure, however, that one must interpret passing Ot TOU OXEVOPU-
Laxiov as literally going the through the building, i.e., going into it via one door
and out by another. I think it could equally well mean that the cortege passes by
way of the rotunda, i.e., through the courtyard between it and the north wall of
the basilica. Dresden A 104 speaks similarly of the patriarch, on June 27, passing
through St. Peter’s to the hospice of St. Samson, another of the buildings be-
tween Hagia Sophia and Hagia Eirene'®”:
Kol meol doav o  xatéoyerar 6  And around the first hour the patri-
naTouoyng dut tob dylov Métgov  archdescends and goes through St. Pe-
nad GvéoyeTou gig Tov Eevava. . .10 ter’s to the hospice...

I think one could just as easily understand this as meaning the patriarch passed
via St. Peter’s, without actually entering the building, though the other interpre-
tation cannot be excluded, and in the absence of secure archeological data we
must remain in the realm of speculation.

3. Anthony of Novgorod (1200 AD):

What we have seen is corroborated by another precious witness I neglected to
exploit apropos of the skeuophylakion in my earlier study on the Great En-
trance, the Russian pilgrim Anthony of Novgorod, who visited Hagia Sophia in
1200 to venerate the relics kept there. His tour, as he details it, makes a complete
circle counter-clockwise around the Great-Church complex and its shrines, be-
ginning and ending at the Holy Well in the southeast corner:

1. First of all we venerated Saint Sophia and kissed the two stone panels from the most holy
sepulchre of the Lord and the seals of the tomb and the icon of the most holy Theotokos holding
Christ, which a Jew had stabbed on the throat with a knife and blood flowed out.

2. And the blood of the Lord that issued from the icon we kissed in the prothesis (8o onrapu
manoms). And in Saint Sophia in the prothesis are the blood and milk of St. Panteleimon... [here
a series of relics are listed] ...

3. And there in the prothesis are the silver chariot of Constantine and Helena and other golden
liturgical vessels with precious stones and pearls and many others of silver which are brought out
for the liturgy every Sunday and on dominical feasts.

4. In the prothesis there is also water brought in from the well by pipes.

107 Janin, Eglises 168.

108 For relevant data on this church see Taft, Great Entrance 161-62.

109 On the hospice see Janin, Eglises 561-62; Dirimtekin, “Les fouilles” (note 60 above), 181-82.
110 Dmitrievskij, Tunuxonst 321; cf. Mateos, Typicon 1,322-23.
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5. And at the outside of the door of the prothesis (B Hei Bepu onbTaps Manaro) stands the
cross the same size that Christ on earth in the flesh was in height.!!!

6. And behind that cross is buried Anna, who gave her house to St. Sophia (and on which
[property] the prothesis is built) and for that reason she was buried there.!!?

7. And not far from this prothesis the Myrrhbearers sing, and there stands before them a great
icon of the most pure Theotokos holding Christ. ..

8. And from there, on the same side, is the Church of the Holy Apostle Peter (M orronons ua
TOI Kb CTaHh UEPKBH [variant: IEPKOBL] ecTh cBaTaro anocrona [lerpa), where St. Theopha-
nides is buried, the one who kept the key of Hagia Sophia; and they kiss these very keys...

9. Near to the Myrrhbearers in St. Sophia is the small tomb of the child of St. Athinogenos.
And there are no other tombs in St. Sophia save that one.

10. And from there, going toward the doors, is the column of St. Gregory Thaumaturgus...!

11. And further, near the doors and on a pedestal is portrayed a great image of the Savior in mo-

13

Sa16.8.

12. On the side of the doors (Ha crpant xe epnit) stands a great icon, and on it is depicted
Emperor Leo the Wise, and he has a precious stone in his forehead and it shines at night in St. So-
phia...

13. At the Imperial Doors there is a bronze romaniston, that is to say a bolt by which the heav-
enly doors are locked and shut...

14. By the main altar (¥ onraps xe eankaro) on the left side is the place where the angel of
the Lord said to the young man, “I will not leave this place until St. Sophia stands [here].” In the
same place three icons are placed, and on them are painted three angels, and many people pray to
God there.

15. And near there is the place where they boil the sacred myron [over a fire kindled] with old

icons whose saints are no longer recognizable, and with this myron they baptize the children.!'*

Anthony continues with a description of the sanctuary area and its furnishings,
then lists the relics located in the porch outside the southeast end of the church:

16. In the porch (Bo npureops) behind the sanctuary embedded in the wall is the upper panel
of the Lord’s tomb... There also is the icon on which the Jew cut Christ on the throat.!®

These are none other than the Holy Sepulchre stone tomb panels and the bleed-
ing icon of Christ mentioned at the beginning of the text (1) as the first relics the
pilgrim venerated on arriving at Hagia Sophia.
From that starting point it is not difficult to trace the pilgrim’s route through
the basilica:
1. Approaching the Great Church complex from the southeast, by the Holy
Well, Anthony first venerates the relics and images in the porch outside (1). I
am not sure what this porch was, perhaps a forehall to the southeast en-

111 On this cross see the next section (A.IV.4).

112 That a widow Anna owned the property is confirmed by the 8/9th ¢. Narratio de S. Sophia 3,
ed. Preger 77-78; cf. Mathews, Early Churches 160; Majeska, Russian Travelers 2 note 2.

113 See note 123 below.

114 Text Loparev 2-9.

115 Loparev 16.
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trance.''® At any rate it was at the southeast end of the church, because the
icon of Christ stabbed by the Jew was located at the Holy Well.''” And it
must have been some place other than the nave, aisles and galleries of the
church, since Anthony uses for this “porch” the exact same term (mpuTBOpPSH)
as for the main narthex before the Imperial Doors, where Matins begin:
IPes HAPhCKUMU IBEPLMH BO IPHTBOPE. ' !

. Then the pilgrim goes directly into the skeuophylakion to venerate the relics

kept there, which he lists at considerable length along with other objects and
the sacristy water supply (2-4).

. Anthony does not say how he arrived at or entered the skeuophylakion,

though he refers to its door (5).

. Butitis clear that the “prothesis” is a separate building, since Anna is buried
p P g

there (6), and Anthony tells us explicitly that the only tomb inside Hagia So-
phia is that of the child-saint Athinogenos (9).''? Equally clear from An-
thony’s terminology is the fact that he still considers this outside skeuophy-
lakion/prothesis as the place of the preparation of the gifts.'*

Near the skeuophylakion, Anthony continues, is the place where the
myrrhbearing women sing (7). From his description this seems at first to be
located outside the church somewhere between the skeuophylakion and the
Church of St. Peter (identified in section A.L.6 above) which Anthony
passes next, on the north side of Hagia Sophia (8). But then (9) he tells us
the Myrrhbearers are inside the church near the tomb of St. Athinogenos.
The seeming confusion probably results from the fact that Hagia Sophia
had both a narthex (outside) and gynaeceum (inside) of the deaconesses. I
shall return to this below (section A.V). Anthony tells us there is a large
icon of the Theotokos with child in front of the Myrrhbearers (6), and the
later Russian post-Crusader anonymous pilgrim account places what may
be the same Marian image under a ciborium in the eastern half of the north
aisle.!?!

Though Anthony had to be outside Hagia Sophia to visit the skeuophylakion
(5,7) and St. Peter’s (8), he had to reenter the basilica, probably by the doors

116 Mainstone 271 plan A2.

117 Majeska, Russian Travelers 136-39 and note 31, 304.

118 Loparev 17. On the meaning of this term, see Mango, Brazen House 67 note 179.

119 The complicated question of tombs or saints’ bodily relics inside H. Sophia is beyond the

scope of our study. Later sources place the tomb of St. Arsenius, patriarch of Constantinople
(1254-59, 1261-65) in the H. Sophia sanctuary (Majeska, Russian Travelers 30-31, 160-61, 182-
83, 221-22, 228), but of course that is after Anthony’s visit. On the whole question see ibid.
227-28.

120 Majeska, “Skeuophylakion,” 1-2 and note 4.
121 Majeska, Russian Travelers 132-33, 215-16. Majeska locates Anthony’s icon outside the ba-

silica, riear St. Peter’s, but I see no need to interpret Anthony’s text in that way.
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in the center of the north aisle, for we next see the pilgrim progressing west-
ward down the north aisle past the “column of St. Gregory Thaumaturgus”
also referred to in the 8/9th-century Narratio de S. Sophia 5.'*2 This pillar,
which supposedly contained the body of the saint, was the northwesternmost
free-standing column of H. Sophia, at the northwest corner of the north (left)
aisle by the northwest door to the narthex,'#?

der to examine the imperial Doors (10-13).

7. From the narthex he reenters the church and returns to the left (north) side of
the sanctuary area where the skeuophylakion is located (14), and where I pre-
sume the myron was cooked (15), in the oven that was there.!?*

8. Returning to where he began (1), Anthony again speaks of the porch with the
stabbed icon at the southeast entrance where he had first entered the church
(16).

How many doors does the skeuophylakion have in Anthony’s account? His
reference to BB Hei BepH orbTaps manaro (5) has been taken to mean there
must have been two doors, an outside one and an inside one. But there is no
mention of a second, “inside door,” and since iBepu could be either genitive or
prepositional, the text could be interpreted to mean either “at the outside door
of the prothesis” or “at the ouside of the door of the prothesis.” At any rate the
point the text is trying to make is clear: the Christ-size cross is located on the
outside wall of the rotunda by the one door of the prothesis rather than inside it.
So Anthony’s text is no proof of a second door.

to which Anthony exits in or-

4. The “Anonymous Mercati” (mid -11th c.):

An earlier Latin text, the “Anonymus Mercati,” provides independent confir-
mation of Anthony’s account.!?® The Greek original, dating from between
1063-1081, was translated into Latin ca. 1089-1096 by a western, most likely
English pilgrim.!?® The text describes the skeuophylakion door with its cross

122 Preger 79-80.

123 Majeska, Russian Travelers 212-15, 217 and “H” in plan I facing p. 199; Antoniades I1, 205,
226-7 and photograph in pl. 62 facing p. 226; Van Nice pl. 9. On saints’ relics in the columns of
H. Sophia see also the “Anonymous Mercati” 3.109-110, ed. Ciggaar (note 125 below) 249.

124 See the 10/11th c. codex Dresden A 104, Dmitrievskij, Tunuxonst 149-50, 159 (right col.); cf.
A.A. Dmitrievskij, ‘O &ywog povovos, Vizantijskij vremennik 24 (1923-1926) 139-140; G,
Mercati, “Il santo forno,” in id., Notizie di Procoro e Demetrio Cedone, Manuele Celeca e Teo-
doro di Meliteniota, ed altri appunti per la storia della teologia e della letteratura bizantina del
secolo XIV (Studi e testi 56, Vatican 1931) 295-296; Taft, Great Entrance 191 note 49; Dar-
rouzes, Recherches 47, 316 note 5, 354 note 2; Mathews, Early Churches 160. The oven was also
used to burn old icons and destroy the spoiled eucharistic species: Majeska, “Skeuophylakon,”
2-3.

125 K.N. Ciggaar, “Une description de Constantinople traduite par un pelerin anglais,” REB 34
(1976) 211-267.

126 Ibid. 214-15, 219, 221, 225-32.
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the height of Christ, as well as the stones from the Holy Sepulchre that Anthony

mentions:

1. Et fecit de longitudine Christi Tus-
tinianus imperator crucem et ornavit
eam argento et auro et lapidibus pre-
ciosis et deauravit eam. Et statuit eam
iuxta ostium gazophilacii ubi sunt om-
nia sacra vasa et thesaurus magnae aec-
clesiae similiter et omnia predicta
sanctuaria. 2. In dextera autem parte
altaris templi extra in pariete est hos-
tium monumenti Domini et clavis et
serratura et signacula cum quibus sig-
naverunt Iudei sepulchrum Domini.
3. Intus autem in pariete sunt sanctua-
ria de passione Domini et sacrae re-
liquiae diversorum sanctorum. 4. Su-
pra autem sanctuarium est positum
hostium monumenti Domini et signa-
cula...

5. [uxta ipsius loci parietem est imago
Christi et Dei nostri. Fecit autem Deus
magnum miraculum per illam... Hoc
est igitur, fratres karissimi, miraculum
Christi. 6. In isto loco in quo est pre-
dicta imago est petra de ore putei la-
cob, in quo sedet Dominus noster Zhe-
sus Christus quando fuit lucutus cum
Samaritana... 7. Et in ipso loco in an-
gulo est imago sanctae sanctarum Dei
genitricis Mariae quae portat in ulnis
suis Dominum nostrum Thesum Chri-
stum quem percussit quidam Tudeus
cum cultello in gutture Christi et con-

tinuo exivit salnguis.127

1. And the emperor Justinian made a
cross the height of Christ, and decor-
ated it with silver and gold and pre-
cious stones, and gilded it. And he
placed it beside the door of the gazo-
phylakion where all the sacred vessels
and treasure of the Great Church are,
and all the above mentioned relics.
2. And on the right side of the altar of
the church, in the wall outside, is the
door of the Lord’s tomb, and the key
and the lock and the seals with which
the Jews sealed the Lord’s sepulchre.
3.Butin the wall inside are the relics of
the Lord’s passion and the sacred rel-
ics of various saints. 4. And above the
sanctuary is placed the door and seals
of the Lord’s tomb...

5. By the wall of the same place is an
image of our Christ and God. And
God performed a great miracle
through it... [the miracle story is re-
counted]. And so that, dear brethren,
is Christ’s miracle. 6. In that place
where the above-mentioned image is,
is also the stone from the mouth of Ja-
cob’s Well on which Our Lord Jesus
Christ sat when he spoke with the Sa-
maritan woman... 7. And in the same
place in the corner is the image of the
most holy Mother of God Mary, who
is holding in her arms Jesus Christ
whom a certain Jew stabbed in the
throat with a knife, and blood still
flows from it.

127 Ibid. 246.14-247.31, 248.76-85 (numbers added).
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The text goes on to relate the legend of the Jew stabbing the throat of Christ in

the image Anthony also locates at the northeast extremity of the church.!?®
From this description of the east end of Hagia Sophia we see:

1. The skeuophylakion or treasury has a Christ-size cross at its door, exactly as
in the account of Anthony (1).

2. On the right (south) side of the sanctuary, in the outside wall (2, 6), was the
great stone and other objects used to close and seal the mouth of Jesus’ tomb
(Mt 27:60, 28:2; Mk 15:46, 16:3-4; Lk 24:2; Jn 20:1). They seem to have been
placed a certain distance up the wall, since they are “above the sanctuary” (4).

3. In the same area is the image of Christ supposedly stabbed by the Jew (5, 7).

4. In the same place is the stone that supposedly covered Jacob’s Well (6), which
we know from other sources was in the Holy Well directly outside the south-
east door of Hagia Sophia.

All this confirms what we saw in Anthony, though this account, too, says no-

thing, about a second door into the skeuophylakion.

V. Excursus: The Place Where the Myrrhbearers sing

1. The Gynaeceum of the Deaconesses:

Is the Narthex and/or Gynaeceum of the Deaconesses to be identified with
Anthony’s place where the Myrrhbearers sing (5)? Presuming that Anthony’s
Myrrhbearers are the deaconesses, they doubtless assisted at the liturgy in a sec-
tion of the gynaeceum reserved for them. As members of the clergy they were
certainly not constrained to attend services in some narthex. This would not
only be incongruous with the deaconesses’ rank, but pointless: what could pos-
sibly be the purpose of having the women singing outside the church?'?” So I
would infer that Anthony’s place where the Myrrhbearers sing is identical with
the “gynaeceum where the deaconesses have their customary place” in De ceri-
moniis 1, 44 (35).

Secondly, it is clear in De cerimoniis 1, 44 (35) that the deaconesses’” narthex
and gynaeceum are two different but contiguous locales, one presumably out-
side, the other inside Hagia Sophia’s north aisle. Since De cerimoniis 1, 1 (10),

128 Ibid. 248-49.

129 Indeed, since Sozomen, Hist. eccles. VI, 16.11-15, Sozomenus, Kirchengeschichte, ed. ]. Bidez
with G.Ch. Hansen (GCS 50, Berlin 1960) 324, informs us that women in the ministry should
be at least 60 years old, one might ask what was the point of having them singing at all. On the
question of women’s choirs in Christian worship in Late Antiquity, see J. Quasten, Music and
Worship in Pagan & Christian Antiguity (NPM Studies in Church Music and Liturgy, Wash-
ington, D.C. 1983) 75-87. N.K. Moran, Singers in Late Byzantine and Slavonic Painting (By-
zantina Neerlandica fasc. 9, Leiden 1986), does not discuss the choir of deaconesses or the sing-
ing of women in church in Byzantium (indeed, there is no entry for cither “deaconess” or
“women” in the index).
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identifies this same left (north) ground-floor aisle of Holy Apostles and Chalko-
prateia as the gynaeceum,'*® one may conclude that the north aisle was also
considered gynaeceum-space in Hagia Sophia, and that the Gynaeceum of the
Deaconesses most likely occupied the eastern half or at least the easternmost bay
of the north aisle, opposite the imperial metatorion on the other side of the
church in the east bay of the south aisle.’*! Since Justinian limited to forty the
deaconesses ministering (though probably not all together in the same shift) at
Hagia Sophia and the three other patriarchal churches served by the clergy of the
Great Church (Hagia Eirene, Chalkoprateia, Hagios Theodoros of Spho-
rakios),'?? the space reserved for their use must have been large enough to hold
a fair number of people.

2. The Narthex of the Deaconesses:

Since it is logical to suppose that this Gynaeceum of the Deaconesses was just
inside the church from the Narthex of the Deaconesses, the latter must have
been a forehall or chamber located outside the main body of the church: De cer:-
moniis 1, 44 (35), calls it a “narthex” (A.IV.1 § 7), Anthony a mputBOp® or
“porch” (6). Just where this “porch” or “narthex” was located is not certain, but
we may safely infer it was located at the entrance to the Gynaeceum of the Dea-
conesses — 1.e., somewhere just outside the eastern half of the north aisle of the
basilica. Though Anthony’s description could be taken as implying it was either
between the skeuophylakion and the door right across from it in the middle of
the southeast bay of Hagia Sophia, or just outside the north-central doors (see
section A.IV.1), Dirimtekin would locate it in the outbuildings that once sur-
rounded the northeast entrance of the church just north of the apse, proposing,
on the basis of his excavations there, one of the forehalls one had to pass through
to go from outside into the northeast bay of the church via the northeastern
door.!?? The available evidence does not permit a definitive resolution of this
issue.

Perhaps we may draw a parallel from a text not long before Anthony of Nov-
gorod’s visit to the capital in 1200. Byzantine canonist Theodore Balsamon (ca.
1130/40-1 post 1195), commenting that women in menstruation are allowed to

130 Vogt I, 24-25, 69-70.

131 Mathews, Early Churches 96 fig. 50, 132, 134; and Mainstone 223-26 and fig. 59, 249, 252; both
locate the ground-floor metatorion of H. Sophia in the south aisle, though not in the same bay,
a difference irrelevant for our purposes here. On the location of the ground-floor metatorion
see also Mango, Brazen House 64, 72 and note 198; Strube, Eingangsseite 73-81, 163-64.

132 See R. Schoell, G. Kroll (eds.), Corpus Iuris Civilis, 111, Novellae (Berlin 1899) 20-21; cf. Taft,
Great Entrance 200-1 note 71.

133 Dirimtekin, “Skevophylakion,” 396-98 and plan 3. Majeska, Russian Travelers 228, conflates
both spaces and locates them in the northeast exedra.
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pray but should not enter the church proper (gic vaov Beot eioiévar. . .o S¢t)

describes Byzantine practice as follows:

1. ...pAémopev ofuegov eic Td
YUVOLKETOL %Kol UOALOV HOVOOTHOLO
AdeMS TUOUTOG IOTOUEVAG YUVOIRAC
elc Tovg wEovdovg Tavtolalg Gyiog
elnool rexahhwmouévous, ®ol eig
doEoroyiav Ogod dmoveundévrag: 2.
%ol EQUTMVTES OmwS TODTO YiveTa,
arovopev un Exxinoudlery avtdc,
omep énol Téwg ov doxel. 3. OV ydo
glowv ol TEdvVaoL ®owol Mg T THV
gxnhnoldv meoatha, MG uéoog
avT®V Amovoun0&v Tals yuvauiEl taig
i ®wlvopévang Exrinordlery. 4. “Oc
o modvaog tomog devtépog £oTi
uetavoiag, O TOV  AXQOWUEVOV
Aeyouevos. Kol &v  avtd o0dE
avdpdowv  Edettan  Totaobo, Em-
TunOetor pn  Exxhnowdlewy, Giha
EEwbev altol mopooxhaiewy. 5. "Edel
yoiv ToUg TOLOVTOVS TTEOVAOUS &ig
olig ai towdtar axdbagTol yuvaixes
Euehhov totaoBal, iy dvaminootv
TOmov éxuknoldv €€ 6pbot, 6. ote
ol lepels upetd TtV Oglov
aywaopdtov diépxecbal %ot TOV
XepouPunov tuvov, 7. xal Buudy
TOUG &V ToUTW towg Hvtag Tddous xol
aylovg, 8. nol Tehevtag ylwv evydv
TOEV: 9. | %OV UeTd EMOROTKTS
EMTQOTHG TOVE TOLOUTOUS TOMOUG
apopiteodal, Hote dmorouaTioTne
totaoBau év avrtoig tag drabdotoug
yuvairog,“12*

1. Today we see such [menstruating]
women in gynaecea and especially in
monasteries standing freely in the ves-
tibules, which are decorated with all
sorts of sacred images, and devoting
themselves to the praises of God. 2.
And inquiring how this can be, we
hear that they are not attending
church — which does not seem so to
me. 3. For these vestibules are not for
common use like the forecourts of the
churches, but are a part of them set
aside for women who are not pre-
vented from attending church. 4. This
vestibule is the place of second pen-
ance, called that of the hearers. Nor
are men excluded by penance from at-
tending church permitted to stand in
it; they must do their weeping outside
of it. 5. It is fitting, then, that these ves-
tibules in which such unclean women
are to stand not directly occupy space
in churches, 6. so that the priests may
pass through with the divine gifts dur-
ing the Cherubic Hymn, 7. and in-
cense the tombs and saints which
might be in this [church space], 8. and
complete the holy prayers; 9. or that
under the bishop’s direction such
places [not directly in the churches]
should be set apart so that the unclean
women may stand in them without
condemnation.

134 In epist. S. Dionysii Alexandrini ad Basilidem episcopum, canon 2, PG 138: 465C-468A. I am
grateful to Sharon Gerstel for suggesting I take a second look at my earlier translation and in-
terpretation of this text (Taft, Great Entrance 199-200), both of which I substantially modify
here; and especially to Jeffrey Featherstone for his suggestions on how to translate and inter-

pret the text.
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From Balsamon’s text we can extract the following information:

1. In the 12th century a pronaos or inner narthex'’® of some Byzantine
churches was the place assigned to women not in menstruation and thus per-
mitted to attend church (3).

2. Though it had become common for menstruating women to stand there as
well (1), on the pretext that they were “not attending church” (2), Balsamon
insists that they be allowed only in a more distant pronaos, separate from the
church proper (5).

3. If a church is lacking such a separate pronaos, the bishop is to reserve some
other separate place for them to stand without condemnation (9), so that dur-
ing the singing of the Cherubicon, i.c., during the Great Entrance, the clergy
can pass through the pronaos bearing the holy gifts (6), or incense the tombs
and sacred images there (7), without fear of “ritual contamination.” Balsamon
must mean here the pronaos of the women allowed to attend church, for it is
hardly imaginable that the clergy passed through space restricted to those
considered “ritually impure” at one of the most solemn moments of the Di-
vine Liturgy.

4. Sull, sections 6-7 are not altogether clear from a liturgical standpoint. Balsa-
mon clearly states that the priests incense the tombs in the pronaos where the
women are (7), or pass through it bearing the gifts during the Great Entrance
procession — which is one more reason why the women in menstruation
should not “directly occupy space in the churches” (5). But after the Great
Entrance the priests “complete the holy prayers” (7). That must mean the
preanaphoral rites, anaphora, etc., which take place in the sanctuary, and cer-
tainly not in the pronaos. Furthermore, though one can easily imagine the
ministers going into the traditional western inner narthex to incense the
tombs and sacred images there, it is by no means clear what the priests could
be doing passing through that narthex during the Great Entrance — unless
Balsamon means not the narthex across the west end of the church but a
“women’s narthex” leading into the north aisle through which the clergy
bearing the gifts could have passed when entering from an outside skeuophy-
lakion. Not only Hagia Sophia but also the Nea church, had a gynaeceum
narthex in addition to the usual one at the west end.!?®

135 Tlpdvaog is generally taken to mean narthex (cf. G.W.H. Lampe, A Patristic Greek Lexicon
[Oxford 1961] 1138), as in the Vita of Maximus Confessor (R. Devreesse, “La vie de S. Maxime
le confesseur et ses récensions,” Analecta Bollandiana 46 [1928] 22 line 6 = BHG 1234), and
here in Balsamon, referring to what seems to be the narthex of Hagia Sophia.

136 De cerimoniis 1, 28 (19), Vogt L, 109, describes a ground-floor gynaeceum with an oratory
(moooevyadov), through both of which the sovereigns pass to reach a narthex on the side of
the sea (Siepydpevol St ToD adTOD YuvaLkiTov ... eloéoyovtal £v Td éxeloe TEooeVXadiw,
wlnelOev EnPaivovreg eig TOV mEdg Ty Odhacoay vaeOnxa). This narthex had a curtained
area with seats for the sovereigns, from which they listened to the proclamation of the Gospel.
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So Dirimtekin may be correct in locating the Narthex of the Deaconesses of

Hagia Sophia in the outbuildings that once surrounded the northeast entrance of
the church just north of the apse, proposing, on the basis of his excavations
there, one of the forehalls one had to pass through to go from outside into the

northeast bay of the church via the northeastern door.

137

V1. Conclusion

From what we have seen, one may conclude the following regarding Hagia So-
phia and its skeuophylakion:

I:

The rotunda just off the northeast extremity of Hagia Sophia is the edifice the
sources refer to as the skeuophylakion.

. It is a 5th-century structure, antedating the present basilica, having survived

the fires that destroyed the two earlier churches on the same site.

. That it was possible at Hagia Sophia to exit the basilica and enter this skeuo-

phylakion without inordinate inconvenience is obvious from the fact that
both clergy and emperor are described as having done so frequently.'*® Just
how they did so is not certain, though the possibilities are clear enough:

All serious recent studies of the skeuophylakion of Hagia Sophia place a large
entrance on the west side of the rotunda at the original ground level where to-
day there is a large filled-in opening described in Tiirkoglu’s 1983 excavation
report.

. The evidence advanced for a second, auxiliary door in the south side of the

skeuophylakion is disputed. One of the literary sources speaks of the patri-
arch going from the basilica “through the skeuophylakion” to the Great
Baptistry. This might seem to imply a second door. But even this text could
probably be interpreted to mean the patriarch went to the baptistry “via the
skeuophylakion” — i.e., by way of its courtyard, perhaps even with a stop
there on the way — and not that he passed through it from one door to an-
other. There is no need to resolve that issue, however. Even without such a
door the clergy and imperial party did (and therefore could) get to the skeuo-
phylakion from the northeast end of Hagia Sophia: ab esse ad posse valet illa-
tio.

To do so they could have gone out the small door in the north wall of the
northeast bay of Hagia Sophia, entered the skeuophylakion by the door in its
west face, formed the procession, then returned to the basilica.

. The way back could have retraced the same route in reverse.

But it would have been equally feasible for the procession to proceed, like the

137 Diremtekin, “Skevophylakion,” 396-98 and plan 3.
138 See note 159 below.
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Easter Vigil procession of the newly-baptized probably did, along the north
side of the basilica to the north-central door some 29 m to the west, or per-
haps even to the narthex and main western doors over 100 m from the skeuo-
phylakion. Furthermore, from the documentation we have seen, the return
route may also have been through the northeast vestibules, including the
“narthex of the gynaeceum,” reentering the basilica via the main door at the
northeast end of the church.
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. Small Baptistry 13. narthex of Gynaeceum of Deaconesses?
. Augusteon, Chalke, Imperial Palace 14. Gynaeceum of Deaconesses?

. probable location of imperial metatorion 15. small door in northeast bay

. location of Holy Well 16. skeuophylakion

. doors to Passage of St. Nicholas 17. west skeuophylakion door

. apse with throne and synthronon 18. St. Peter’s and Hagia Eirene

. passages through secondary piers 19. main north door

. altar 20. location of Great Baptistry

. chancel barrier 21. pillar of St. Gregory Thaumaturgus
. Holy Doors 22. north narthex door

. solea 23. narthex

. ambo 24. Imperial Doors

probable
fourth ramp

[ :ﬁ:\\ 4 .
I 3 2=
»
Iyl 1!’ N : ;
N
e N e N S e t-:/
) i
|
s /
‘ ----- %
- - ]
1 9=t ’
7 -
I//l

Nyl e ALILIIL LS

i -m-&\-\\%&uanm\ = \\\w\“a-

ml\

22

L] S“‘
\\\'\\\\\\\\\\\\\
N

ramp

l

/é}’

(ESEROSESS ‘



