Adam Lajtar

Greek Funerary Inscriptions from Old Dongola: General Note!

There are 11 Greek funerary inscriptions known from Old Dongola.? Three
were discovered accidentally at the beginning of the century; shipped to Great
Britain, they are to be found today in the Fitzwilliam Museum in Cambridge
(nos. 5,7, 10). The remaining eight were excavated by the Polish Archaeological
Mission in various points of the mediaeval city. The first four were discovered in
the 1965/66 and 1966/67 field campaigns, reused as paving slabs in the floor of
the Church of the Granite Columns (nos. 1, 2, 3, 9). The next two came in the
1989 season when they were uncovered in a secondary context in private houses
(nos. 6, 11) and the last two in the 1992 and the 1993 seasons in the monastery on
kom H, presumabely close to the spots in which they were used originally (nos.
4, 8). Polish work in Dongola is progressing, especially on kom H which is par-
ticularly rich in epigraphic discoveries. The future should bring new finds which
may shed further light on the problem of funerary epitaphs in Old Dongola,
opening new issues while providing answers to existing questions. It is because
of this that the present paper shoud not be treated as a final presentation of a
specific category of objects, rather as an attempt to summarize a specific stage in
the research with the knowledge that many problems may yet find quite differ-
ent solutions.

The following inscriptions are the subject of the present paper.’
1. Epitaph of Kel, daugther of Osk[ ], A.D. 785. Text written in the shape of

/

(<

My sincere thanks go to Wlodzimierz Godlewski who has unflaggingly promoted my interest in
the Greek inscriptions from Nubia and provided the inspiration for the present article.

The following abbreviations have been used (excluding those commonly used): Lefebvre = G..
Lefebvre, Recueil des inscriptions grecques chrétiennes d’Egypte, Le Caire 1907; Junker = H.
Junker, Die christlichen Grabsteine Nubiens, ZAS 60, 1925, pp. 111-148; T.B. = M. G. Tibiletti
Bruno, Iscrizioni Nubiane, Pavia 1964; Faras IV = ]. Kubiniska, Inscriptions grecques chrétiennes,
Warszawa 1974; Higg = T. Higg, Two Christian Epitaphs in Greek of the “Euchologion Mega”
Type [in:] The Scandinavian Joint Expedition of Sudanese Nubia VI, Late Nubian Cemeteries,
Solna 1982, pp. 55-62.

I have disregarded the few fragments, mainly from Polish excavations, containing different parts
of the “Euchologion Mega” type of prayer. The fragmentary nature of these inscriptions makes
it difficult to discuss their character in detail; they are useful for statistical purposes but not for
drawing conclusions of a more general nature.

3 The appendix contains the texts of the inscriptions, translations and references.
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a cross on a rectangular marble stela. Prayer of the Euchologion Mega type. An
additional request for the soul to rest in peace between the arms of the cross.

2. Epitaph of Stephanos also called “Rich”, who served in important church
and secular functions. A.D. 797. Prayer of the Euchologion Mega type together
with an extensive presentation of the deceased. The deceased’s by-name, some of
his titles and dating elements are in Old Nubian.

3. Epitaph of Ioannes, eparch of Gadera (?) and protomeizoteros, A.D. 883.
Prayer of the Euchologion Mega type of which only the second part is preserved
from the words v Gudotua, ending with a presentation of the deceased.

4. Epitaph of Georgios, archbishop, A.D. 1113. Prayer of the Euchologion
Mega type followed by a presentation of the deceased and a list of his virtues
held in highly pompous manner. An additional prayer for the soul of the de-
ceased at the end.

5. Epitaph of Marianos, archimandrite, possibly 9th cent. Prayer of the Eu-
chologion Mega type, beginning only preserved.

6. Epitaph of Petros, eparch of Nobadia, A.D. 798. Introduction stating that
human death is the will and order of the omnipotent God (vetoel xai xehetoer
formula). Date according to the era of Diocletian and the indictions system.
Short prayer of Junker’s type y.

7. Fragment of an epitaph. Date approximately similar to that in inscription
no. 6. The only part preserved is a prayer for the dead identical to that in the in-
scription above.

8. Epitaph of the monk lIoannes written on a terracotta stela. Presumably late
8th or 9th cent. Introduction stating that human death is the consequence of
God’s design (vevoel nai Bovioel formula). Junker’s type v prayer.

9. Epitaph of the priest Thomas, A.D. 799. Elaborate introduction stating that
human death comes from God’s will and order. Presentation of the deceased and
date of death recorded in four calendar systems (indiction, after Christ, from the
creation of the world, from Diocletian). Prayer for the dead composed of quo-
tations and Biblical transpositions without analogy in Nubian epigraphy.

10. Epitaph of Markos, A.D. 811. End of introduction preserved. It presum-
ably contained the idea that human death follows from God’s will (vetoer »ai
nehevoel or vevoel xal Bovlfjoet formula). Date according to the era of Diocle-
tian and indiction system. Prayer for the deceased preserved only in the opening
part without analogies in Nubia.

11. Epitaph of the priest Zacharias (?), A.D. 816. Introduction stating the fact
of the death unpreserved. Presentation of the deceased together with the date of
death recorded in at least two systems: from the creation of the world and from
the birth of Christ. Prayer for the dead preserved only in the end parts of partic-
ular lines; the prayer seems not to have any direct analogies.
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The Greek epitaphs from Old Dongola can be divided into two groups. Group I
(nos. 1-5) includes inscriptions containing a developed prayer for the soul of the
deceased beginning with the words 6 Bedg @V Tvevpdtov rai Tdong oaErog,
designated as type a in Junker’s classification of funerary prayers.* The prayer is
also known from the euchologia of the Greek Orthodox Church, explaining the
use of the term “prayer of the Euchologion Mega type” borrowed from T. Higg.
All the other inscriptions (nos. 6-11) constitute Group II.

Epitaphs with prayer of the Euchologion Mega type are the most character-
istic feature of Nubian funerary epigraphy in Greek. Outside Nubia the prayer
has not been evidenced anywhere on funerary stelae in its full form. At this point
about 35 Nubian epitaphs containing this prayer are known.? In formal terms
the epitaphs are homogenous. Like the prayer they start with the invocation: 6
0£0g TOV TVEVPATOV %ol TAONGS 0arOg, O TOV OAVATOV RUTAUQYNOUS Kol TOV
&dnv naramatioog xai oy @ ®o6ou yaoroduevos. The invocation is fol-
lowed by a request for the soul of the dead to rest in peace. In this place the de-
ceased is presented for the first time in summary fashion; the standard is for the
presentation to contain the name of the deceased, sometimes the name of the
father, more rarely the person’s titles or functions he served in. The next se-
quence of the prayer starts with the words év xoAmoig "ARoadp xal Toadx xal
"lax®P and continues up to the words oU (namely 6 0e6g) ydo &l 1) dvdmavog
#al 1) dvdotaots Tod dovhov oov, which introduces the second full presentation
of the dead person. A doxology ends the prayer following which there is more
information on the life of the deceased, especially age and date of death. The five
presently known Dongolese epitaphs containing the prayer of the Euchologion
Mega type fit well into this model, although in each case there are differences. In
the case of the epitaph of Stephanos (no. 2) the last part of the prayer starting
from the words &t o0 oty GvBpwmog right to the doxology was omitted,
leaving the presentation without a syntactic connection with the rest of the text.
In the epitaph of the eparch Ioannes (no. 3) the dead person’s presentation fol-
lows in the last non-prayer part of the inscription where the date of the notable’s
death is given instead of appearing after the words o¥ yao &l 1) dvdmavoig noi 1
avaortaolg Tot dovhov cov. In the epitaph of the archbishop Georgios, the re-

4 Junker, p. 124,

5 The most extensive and most adequate (although old) discussion of the 6 8eog @V mTvevpdrwy
®ol TAoMG 0agrog prayer on Nubian stelae is the article by W. Weissbrodt, Ein aegyptischer
christlicher Grabstein mit Inschrift aus der griechischen: Liturgie im Koniglichen Lyceum Ho-
sianum zu Braunsberg und ibnliche Denkmaler in auswirtigen Museen, erster Teil: Verzeichnis
der Vorlesungen am Kéniglichen Lyceum Hosianum zu Braunsberg, Winter-Semester 1905/6,
zweiter Teil: Sommer-Semester 1909. Cf. also Faras IV, pp. 69-86; Higg, p. 55 sq. For this prayer
used in the Byzantine church, see V. Bruni, / funerali di un sacerdote nel rito bizantino secondo gli
encologi manoscritti di lingua greca (Publicazioni dello Studium Biblicum Franciscanum. Col-
lectio Minor 14), Jerusalem 1972, pp. 146-158.
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dactor of the inscription® wrote xai 0ol Tijv and then omitted the rest of the dox-
ology in favour of an elaborate presentation of the spiritual character of the dead
man. This presentation, which describes the evangelical virtues of the arch-
bishop and his traits as the sheperd of the Christian community, has no analogies
in Nubia. The inscription is thus absolutely unique. The epitaph ends with an
additional prayer for the archbishop’s soul to rest in peace. The same sequence
of elements can be admitted on the stela of Kel where the additional prayer is
placed between the arms of the cross formed by the principal text of the inscrip-
tion. It is noteworthy that the additional prayers are rare in inscriptions of the
discussed type. Apart from the epitaphs of Kel and Georgios, analogous ele-
ments appear only in the epitaphs of the eparch of Nobadia Ioannes from Faras
dated to 1006, the epitaph of the meizon Staurophoros, governor of the “Seven
Lands”, discovered by the Scandinavian Joint Expedition in Debeira and dated
to 1069% and in an inscription from Wadi Ghazali where it runs in a somewhat
different way.”

But it is not the form of the inscriptions nor the presence of additional pray-
ers, nor even the pompousness of the style in which Georgios is presented that
makes for the importance of the Dongolese epitaphs containing the prayer of the
Euchologion Mega type. What makes them an exception in Nubian conditions
and the object of our concentrated attention is their dating. Four of the five in-
scriptions here contain dates that are certain. In translation to years of our era,
Kel’s epitaph (no. 1) is dated to 785, Stephanos’ (no. 2) to 797, loannes’ (no. 3) to
883 and Georgios’ (no. 4) to 1113. The first three mentioned above are the oldest
surely dated inscriptions with the 6 8ed¢ T@V mvevpdtoy ®oi tdong caErog
prayer known so far from the territory of Nubia.'® The next two examples of the
group are over a hundred years later and come from the early 11th century; one
is an epitaph of loannes eparch of Nobadia, already mentioned in this paper,!!
the other of loannes, bishop of Faras;'? both date from A.D. 1006 and open a

6 Less likely for it to have been the stonecutter.

7 TB 6; Faras IV, p. 49 sq., no. I: v &, #(0pu)e "I(noo)t X(owot)[&] mohvédee, Gvdmavoov avTov
&v 1[1]] paoheiq T@v ov(ow)vdv petd tdviw[v] Tdv dyimv cov.

8 Higg, p. 57; X(owot)é, avamavoov gig faciheioy TOV ov(Qa)vov.

9 P.L. Shinnie, H.N. Chittick, Ghazali — A Monastery in the Northern Sudan (Sudan Antiquities
Service Occasional Papers 5), Khartoum 1961, p. 87, no. 61.

10 An epitaph of one Marcus from Dendur is considered to be the oldest Nubian inscription con-
taining the Euchologion Mega type of prayer; cf. G. Lefebvre [in:] A. M. Blackman, The Temple
of Dendur, Cairo 1911, p. 60, pl. XCIII (SB I 4949; TB 11). The date in this inscription as read
by Lefebvre: amo | [uaotvowy (?) Aorhnua]vo(v) ? : 00 :, year 470 of the era of Diocletian,
A.D. 753/4, raises many doubts, however. A poor photograph of the object in the original pub-
lication does not permit the French scholar’s reading to be revised. Considering the general ap-
pearance of the stela and the paleography, I would lean more toward a date in the 11th-12th cen-
tury.

11 Cf. supra, note 7. :

12 Faras IV, pp. 36-38, no. 7.
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large series of Nobadian epitaphs. From A.D. 1015 comes an epitaph of king
David found in Soba, the only object of the like from Alodia."? Everything
would suggest that the prayer of the Euchologion Mega type appeared in Nu-
bian funerary epigraphy for the first time in Dongola. This fact could not have
taken place later than in the middle of the 8th cent. In Nobadia and Alodia the
prayer appeared later, perhaps under inspiration from the capital of the united
kingdom. It is difficult to define in precise dates the spread of the prayer in the
epigraphy of different parts of Nubia. While the list of Nubian inscriptions con-
taining this prayer is telling, it need not be entirely true owing to the state of the
finds to our disposal.'*

It is highly probable that the prayer 6 Bedg TOV mvevudtov »al waong
oaoxdc constituted an element of the funerary liturgy in the Nubian Church
and was passed on primarily in the written tradition by means of euchologia
which served as a source for texts copied on funerary stelae.'” This would ex-
plain the surprising uniformity of the texts which appeared solely on the stelae
in the period from 8th to 13th century. The prayer in its Nubian version differs
in two places from the version known from euchologia of the Greek Church:'®
1) in the Nubian version the invocation to the Lord contains the expression TOv
Gdnv ratamarioog whereas in the Byzantine version there is Tov didffohov
wotamatfioog'” 2) the request for the soul of the dead person to rest in the
bosom of Abraham, Isaac and Jacob, which was a constant element of Nubian
texts on funerary stelae, is absent from Byzantine euchologia. It is apparently
possible to trace the origin of these differences in the developement of the prayer
itself. It is assumed that the prayer 6 8edg TOV TVEVUATOV %0 TEONG COOAOS
came into being in Syro-Cappadocian circles; Byzantine tradition ascribes it to

13 S. Jakobielski [in:] D.A. Welsby, C.M. Daniels, Soba. Archaeological Research at a Medieval
Capital on the Blue Nile (British Institute in Eastern Africa. Memoir 12), London 1991, p. 274
sq.

14 The presence of a version of the prayer in Nobadia earlier than in the 11th century appears to
find evidence in Lefebvre’s epitaphs nos. 645 (dated to 775), 646 and 647 (A.D. 913). The form
of the prayer, however, is strongly abbreviated to just an invocation and request for the soul to
rest in the bosom of the patriarchs.

15 The texts could have possibly been copied from some kind of notebooks with models of inscrip-
tions.

16 There is a third difference although not so evident as the first two. Some of the Nubian epitaphs,
for example the epitaph of eparch Toannes, contain the expression &veg dpeg absent from the
Byzantine version, following xatd didvoav but before ovyydenoov. At present it is difficult
to observe any regularities governing the appearance of this expression in funerary inscriptions
from Nubia.

17 Tt should be noted, however, that the expression Tov SudBolov xatamatijong was observed in
Nubia once, in the funerary inscription of Ignatios, bishop of Faras, who died in 802. The prayer
in his epitaph is not of the Euchologion Mega type. It is assumed, however, that Ignatios was not
a Nubian and that he came to Faras from Byzantium; cf. S. Jakobielski, A History of the Bishop-
ric of Pachoras (Faras III), Warszawa 1972, p. 71.



112 Eajtar

St. Basil the Great.!® Discarding an unreliable tradition, it is nevertheless true
that a version of the discussed prayer, still very distant from the final Byzantine-
Nubian realization, existed in 6th century Antioch to judge by the report of
Pseudo-Dionysios.!” The oldest confirmation of the existence of the prayer in
its final form is a papyrus from Nessana in the Negev; it is dated in paleograph-
ical terms to the very beginning of the 7th century.?® The papyrus is damaged in
the place where the part of the invocation of interest to our discussion appears,
but the count of letters suggests it most probably had tov {dnv xatamatioog at
this point.?! In the second key place, the expression #v T6m@® @TIVG *TA. ap-
pears directly after the request dvdmavaoov tijv Yuyiv 100 dothov cov without
any mention being made of the patriarch’s bosom. These two details of the
prayer written down in the papyrus from Nessana suggest the following turn of
events. The prayer 6 0ed¢ TV Tvevpdtmy xoi mdong oaerds came to the Valley
of the Nile from Syria and Palestine could have constituted one of the stages of
the journey. In the invocation the prayer had tov {dnv xataratioag and was
devoid of the request for the soul of the dead person to rest in the bosom of Ab-
raham, Isaac and Jacob. The request, which was highly specific of the phrase-
ology connected with life after death in the Christian culture of the Nile Val-
ley,”? must have been added to the prayer already in Nubia. For some reason the
prayer failed to be adopted in Egypt, while becoming extremely popular in Nu-
bia and reaching even Ethiopia.?® The only time frame for this process to have
taken place is the 7th-8th century and its earliest results are to be observed in the
epitaphs from Dongola.?*

Group II of epitaphs from Dongola is less uniform than Group I in lexical
terms but extremely homogenous as far as the composition is concerned. All the
inscriptions follow the same model which is made up of two elements: 1) intro-
duction stating the death of the person to whom the stela belonged and giving
the date of this event and other information from the life of the deceased;

18 Bruni, loc.cit.

19 Bruni, loc.cit.

20 P. ColtNessana III 96. The text written down on the papyrus is most probably a private copy
from an euchologion, so the prayer must have been known in Nessana earlier, already in the 6th
century.

21 dudpodov is definitely too long.

22 Cf. e.g. Lefebvre, Introduction, p. XXX.

23 The Ethiopian version was quoted in Faras IV, p. 84 sq.

24 The prayer followed an analogous route to the north, from Syria to Constantinople and from
the capital to all of the Byzantine Church including southern Italy from where the oldest eucho-
logia with its text originate. It is difficult to guess where the change from {dnv to duafokov took
place. The prayer “God of spirits and of all flesh” is known also in Armenian translation; in
similarity to the Byzantine version it has “You who tramples the devil” and is devoid of a re-
quest to rest in the bosom of the patriarchs. For the Armenian version cf. Weissbrodt, op.cit.,
Verzeichnis ... Braunsberg, Winter-Semester 1905/6. p. 11 sq.
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2) prayer for the soul of the dead person. The funerary inscription of Zacharias
(no. 11) is the only one which differs somewhat from the model because the
presentation of the dead person is interrupted by a quotation from the Gospel
according to St. John 14, 2. It should be remembered, however, that the inscrip-
tion has been preserved in fragmentary state making the syntax of the text and
consequently the function of this particular quotation uncertain. As far as it can
be ascertained, the first of the two constituents of inscriptions of Group II al-
ways provides the same information: that a person died of God’s will and order,
the Lord-Creator of all things and of human race consequently as well as being
the only one with the ultimate right to call up a man from this world to the ce-
lestial kingdom. In the epitaphs of eparch Petros (no. 6) and the monk Ioannes
(no. 8), perhaps also Markos (no. 10), this idea is expressed by the formulae
venoel nol xehetoel, vevoel xai foviioel, very characteristic of Nubian funer-
ary epigraphy,®® supplemented with additional titles of the Lord and description
of his creative acts. In the funerary inscription of priest Thomas the idea of
God’s omnipotence and the passing of human existence were expressed in the
form of developed phrase which finds some analogies in the epitaph of the pres-
byter Toannes from Wadi Ghazali.?® The second element of inscriptions of
Group 11, which is the prayer, shows a greater variety. In two cases — the epitaph
of the eparch Petros and an inscription on a fragmentarily preserved stela in the
Fitzwilliam Museum (no. 7) — the prayers are identical. Analogous short prayers,
which Junker distinguished as his type y 1,/
stelae from other sites in Nubia, particularly in Nobadia for that matter. It can be

are also to be found on funerary

assumed that we are dealing with a formula known and used throughout Nubia,
modelled perhaps on a prayer from an euchologion. Similarly popular in Nubia
was a simple prayer occuring in the epitaph of the monk Toannes, a prayer which
also qualifies as Junker’s type y 1. What distinguishes it from other inscriptions
is the fact that the patriarchs are called with the commom term matépeg without
giving their particular names, but this was caused by a simple designing mistake
which left too little space for the prayer to be written out in full. The prayers in
the epitaphs of Markos and Zacharias are damaged too extensively for anything

25 . Junker did not know these formulae when he wrote the principal work on Nubian inscrip-
tions, thus they are lacking from his 1925 article. Thus, it is useful at this point to list all the avail-
able exemples from outside Dongola: H. Junker, Die griechische Grabinschrift von Gebel Bar-
kal, ZNTW 1938, pp. 281-285 (one Elisabeth); Faras IV, pp. 26-31, no. 4 (bishop Ignatios, died
A.D. 801); Faras IV, pp. 32-34, no. 5 (bishop Kollouthos, died A.D. 923); Faras IV, pp. 34-36
(bishop Stephanos, died A.D. 926); in all these cases we are dealing with the vetoer xa
poukijoel formula. See also D. Dows, The Royal Cemeteries of Kush 11, Boston 1955, pl.
LXXIB: Twdvvng 6 tov X(goto)t dothog éxoyuibn év tf] xehevoer O(e0)d K(voiojv
[Mavroxgdtweog (my reading is based on the photograph).

26 S. Donadoni, Trois nouvelles stéles de Ghazali [in:] Nubische Studien, Mainz am Rhein 1986, p.
225.

27 Junker, p. 127.
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sure to be said about their text. Nevertheless, both the invocation to Christ in
the first case and the preserved endings of particular lines in the second appear to
indicate that we are dealing with texts without any direct analogy in Nubia. It is
not to be excluded that the last part of the prayer in the epitaph of Zacharias is
modelled on Ps. 114,9.%8 If it is true, the prayer would be similar to a degree with
a prayer to be found in one of the epitaphs from Ginari in Nobadia.?” The prayer
on stela of Thomas remains completely separate. It is made up of quotations and
Biblical transformations testifying to the erudition of the author and there is a
good chance that it is a completely individual and unique composition.
Considering all eleven of the Dongolese epitaphs together, it is interesting to
note some general problems involved with this group. The first issue is the way
in which the date is recorded in the inscriptions. The four epitaphs with the
prayer of the Euchologion Mega type use the era of Diocletian (Martyrs) as the
only system to give the date in years. The epitaphs of the second group have the
years given according to a number of systems: in inscriptions of Marianos and
the eparch Petros it is the indiction combined with the era of Diocletian while in
the epitaphs of Thomas and Zacharias the above two appear together with the
era from the creation of the world and from the birth of Christ. It would seem
that the difference in recording dates in the two groups is not all accidental. It is
to be observed in a number of other epitaphs from the vicinity of Old Dongola*®
and from Faras as well.*! I am unable to point to the reason of this phenomenon.
Of much greater importance than just observing differences in recording
dates in inscriptions of the two groups is the fact that in two epitaphs of the Eu-
chologion Mega type from Old Dongola, that of Kel (no. 1) and Stephanos (no.
2), the era which started on August 29 in year 284 is called for the first time the
era of the Martyrs instead of that of Diocletian. To judge by available sources,*?
the new name does not appear again until the middle of the 9th century in Faras
and only in the second half of the century in Fayyum and Wadi Natrun. One of

28 evapeotijom dvaviiov Kvplov év ydog Loviwy.

29 Cf. A. Lajtar, A Greek Christian Inscription from Ginari, Lower Nubia, ZPE 91, 1992, pp. 147-
149.

30 For example the epitaph of one Georgios from Nawi (SB 7428; T.B. 5) which belongs to our
Group 1, contains the dates from the creation of the world, the birth of Christ and from Diocle-
tian.

31 See e.g. the epitaphs of bishops of Faras: Ignatios (Faras IV, p. 26 sq., no. 4), Kollouthos (Faras
IV, p. 32, no. 5) and Stephanos (Faras IV, p. 34, no. 6), all belonging to our Group II, where the
dates are given according to a number of different systems whereas in epitaphs with the prayer
of the Euchologion Mega type the dates are only according to the era of Diocletian (Martyrs). It
should be noted, however, that at Faras these differences may result more from chronology: epi-
taphs of Group Il are dated here to the 9th-10th century and those of Group I (with the Eucho-
logion Mega type prayer) to the period starting with the 11th century.

32 A listing of the sources and discussion in: L.S. B. MacCoull, K. A. Worp, The Era of the Martyrs
[in:] Miscellanea papyrologica in occasione del bicentenario dell’ edizione della Charta Borgiana
(Papyrologica Florentina XIX), Firenze 1990, pp. 375-408.
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the oldest testimonies of its use is also the epitaph of the eparch loannes dis-
cussed here (no. 3). At the turn of the 9th century the new name came into popu-
lar use throughout the Valley of the Nile, in inscriptions as well as manuscripts,
replacing with time the older term. The appearance of a new name for the era still
commonly used in the Coptic church, in Dongola of all places is so surprising
that L. MacCoull and K. A. Worp attempted to explain it with a transferring of
an Egyptian custom through Coptic monks fleeing to Nubia from Arab re-
pressions.>? There is no evidence in the sources to confirm this hypothesis and
considering the relative scarceness of Coptic influences in Dongola** makes it all
the more improbable. It is much more natural to assume that the new name came
into being in the local Christian community in Dongola® and spread from there
not only throughout Nubia but to Egypt as well. Dongola’s history is still little
known, thus it is difficult to understand why the new name was created. Perhaps
it was the effect of some elusive changes in the spiritual sphere.

The second problem concerning the Dongolese epitaphs is the language issue.
It is noteworthy that the Greek used in these inscriptions is relatively correct.
Apart from apparent mistakes resulting from a phonetic recording (iotacismus,
disappearing of final “v” and “0”) and mistakes which occur so often that they
should be considered as typical of Nubian Greek (accusative 1ov dothov almost
always after Tiv Yuyijv instead of genitive), the language of the inscriptions is
not contaminated with any serious spelling or grammar mistakes of the likes
which occur in some of the epitaphs from other regions of Nubia. This is partly
due to the fact that the Dongolese inscriptions come from a relatively early per-
iod (8th/9th century) when Nubian Greek was still relatively pure. It is note-
worthy, however, that the epitaph of archbishop Georgios, which is 300 years
younger than the rest, does not reveal any glaring deterioration of the language
and the spelling is definitely better than in contemporary inscriptions from the
Faras-Qasr Ibrim area. What is more, the presentation of the dead man, which in
this case is completely innovative in Nubia, indicates that the redactor of the in-
scription had at least a passive command of Greek. The same cannot be said of
the author of the text e.g. on the stela from Arminna who copied the prayer 6
0edc TOV mvevpdTov mechanically. It is true that the Nubian author of the list
of Georgios’ virtues did not think up the list all by himself at the beginning of the
12th century; he only capably adapted available literature, mainly the New Tes-
tament. The literary character is, it would seem, one of the most characteristic
features of Dongolese funerary epigraphy. It is most clearly apparent in the epi-
taph of Thomas. Basing on the Holy Scriptures and early Christian literature,

33 Ibid., p. 385 sq.

34 See below.

35 Itwas not ethnically uniform community, of course. Beside the dominant Nubian element there
must have been arrivals from Egypt, Byzantium and presumably also from Syria.
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the redactor of the inscription created an unusually complicated introduction
characterized by a many-tired structure and rhetorical figures as well as an eclec-
tic prayer for the soul of the dead man. The epitaphs of Markos and Zacharias
also owe certain parts to Biblical readings. Finally, it should be mentioned that
elaborate, taught elements from the lexical sphere appear in the inscription of the
monk Ioannes: Baivo in the perfect used here to state the fact of death would
have been appropriate in a pagan metric epitaph and not in an inscription in
prose from Christian Nubia. It is difficult to observe similar features in inscrip-
tions from other regions of Nubia. The great cemeteries of northern Nobadia at
Tafa and Sakinya yield quite simple and monotonous epitaphs, copying one or a
small number of local models. More interesting examples of Greek funerary in-
scriptions come from Faras and Wadi Ghazali, but even there they have a more
formalized character than at Dongola.

To remain with language questions, in the statistical sense so to speak, it
should be emphasized that the eleven Greek inscriptions discussed here and the
few fragments mentioned in note 2 constitute a strong majority of the funerary
texts known so far from Old Dongola. Only two epitaphs recently discovered
by the Polish Mission on kom H?® are in the Coptic and Old Nubian occurs
only as intercalations in Greek texts. Whereas the absence of Nubian epitaphs is
understandable,?” the scarcity of Coptic texts is surprising. It is in obvious con-
trast with the situation observed in another great center of Nubian civilization -
Faras, where almost half the existing epitaphs is in Coptic, and at Ghazali, one of
the Macurian sites, where Coptic epitaphs constitute more than half of the fu-
nerary inscriptions. If this state of affairs is not a consequence of the acciden-
tality of our documentation, the statement could be risked that in Dongola the
binding cultural models were Greek and not Coptic, and that Greek was the of-
ficial language of the town elites, the people who could afford to erect expensive
funerary stelae. In Faras, which lay closer to Egypt and was open to strong
Coptic influence, the situation must have been different as also in the case of
Ghazali, an important monastic center, where Coptic could have been spread
notjust by means of books, but also directly by the Egyptian monks living there.
Worth emphasizing is the position of Old Nubian which in Old Dongola is the

only source of other language intercalations in Greek texts.”® The observation is

36 The inscriptions are on terracotta stelae and presumably constitute a series with the epitaph of
monk Ioannes. The Coptic texts will be published by Dr. Stefan Jakobielski.

37 Hitherto only one epitaph is known in which the language is Old Nubian. It is the funerary in-
scription of King Georgios from Wadi Natrun, A.D. 1157.

38 The epitaph of Marianos (no. 5) requires comment here. The deceased is presented as

aoy(Vpavd(oimg) I(moot)c TAAAP. Refering to G. Millet, Lefebvre wanted to read in this
place: Tahaimopwv Adtow and this point of view was accepted by Tibiletti Bruno, at least in
part. U. Monneret de Villard, Storia della Nubia chistiana, Roma 1938, p. 168, was of the opi-
nion that this part of the inscription is in Coptic; he read TAxapT(e) and interpreted it as
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the more important because it is in Old Dongola, in a Greek epitaph of Ste-

phanos who died in 797 (no. 2), that we have the first sure evidence from Nubia

of

the fully developed form of Old Nubian recorded in writing.*” In this con-

text, taking into account the scarcity of Coptic sources, it is viable to suggest that

in

terms of culture and language Dongola was Nubian-Greek rather than Nu-

bian-Coptic.

8.
9

Appendix
Greek Funerary Inscriptions Known so far from Old Dongola

1. Epitaph of Kel daughter of Osk[ ]

Unpublished, mentioned in: S. Jakobielski, A. Ostrasz, Kush 15, 1967/68, p. 133(a)

. Comv Td oo KooL-

. 0Guevog, avamov-

oov T Yoy Ty d(otiny) Kek Ouy(dtne) *Oox[...] év xdhmolg
"Apoadp ol Toadx xal Taxdf, év Témw poTLv-

1.7 6 6(e0)c [TdV] v(evnd)Tov

2. nai wafong oa)oxog,

3. 6 Tov Od[vat]ov xa-
T poxdolog 4. tapynoa[g ®al T]ov ¢d- ooV &V Yo
0(e0)g dvdmav- 5. v xotaxadioog ®ol Cawvtov

6

7

10. @, &v 1ém@ avapiEewwg, EvOa amédoa 000~

il

v rafi MOJn wal otevaypds - Tdv audoTuo o’

>

12. [ad]to[v w]oay eV Aoyov i Eoyw T vatd dudvola Og dyabog

13. [#]ai @uha[v(Bowmo)]g ovyydoenoov, ot ovx Eotwy dv(Bowm)og Og Croe-
14. Taw zafi] oy GUAQTHOEL - OV YaQ UOVOS TAoNG AuaQTiog

15. &xtog DIAQYELS %Al T) durawovVn oov duranoovvy elg TOV ai-

39

16. dva, #(VoL)E, nai 6 LOYog ooV

17. %ol dhiOeiar ob Yoo €01

18. évdmoavoig v &(obinv) Keh-
&v t(f) Paor- 19. T 68 £t Tiig Cwfig al- ov(Qa)vov (xal)
A TOV 20. ToD dpod FfE, Ao w(a)o(tiowv)  moaVdTO-

“archimandrite of the monastery of Jesus in Illarte”. In a previous article (Aegyptus 72, 1972, p, ‘
121, no. 9) I tended to agree with Monneret de Villard, but presently I am more inclined to con-
sider this fragment an Old Nubian text rather than a Coptic one: doy(t)uavd(oitng) I(noot)g
TAAA — “archimandrite of the monastery of Jesus the God”. What follows this definition is
some kind of abbreviation which cannot be deciphered without a photograph of the object.

Older evidence is probably provided by the Coptic-Old Nubian papyrus published by G. M.
Browne, A Papyrus Document in Coptic and Old Nubian, JJP 23,1993, pp. 29-32, but the dating
in this case is based on paleographic criteria which give only a broad time frame (7th/8th cent.).
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21. @p, obong OHO oy- TOG
22. 06m, Nuéoq mEUTTTY - Av-
23. T avaradols.

1. mvevpdToy; 5. ratamaTioag; 9. gotewvd; 10. avapiEeng; 12. adTiig; Adyw; dudvolav; dg;
17. »ai is superfluous in this place; 19-20. attilg; 22-23. adTiv dvamavong; rather than abti
dvartavolg; text in the arms of the cross: Tdvrtwmv; Baotheiy TV oDoavdvy; TEAGTATOS or
TEAUTUTOS

Translation: God of spirits and of all flesh, You who have defeated death and
trodden down hell, and given life to the world, rest the soul of Your servant Kel
daughter of Osk[ ] in the bosom of Abraham and Isaak and Jacob, in a shining
place, in a place of refreshment from which pain and grief and lamentation have
fled away. Being good and benevolent forgive every sin commited by her in
word or in deed or in thought, because there is not a man who would live and not
sin. For You alone are without sin and Your justice is justice for ever, O Lord,
and Your word is truth. For You are the rest of Your servant Kel daughter of
Osk[ ]. And the years of her life (were) about 85. (She died in the year) from the
Martyrs 502, on the eight day of the month of Thoth, fifth day of the week.

Good Lord, give her rest in the land of the living in the Heavenly Kingdom,
and benevolent.

2. Epitaph of Stephanos

A. Eajtar, Aegyptus 72, 1992, pp. 113-129
Cf. S. Jakobielski, A. Ostrasz, Kush 15, 1967/68, p. 133(b) (description of stela with basic data
concerning the deceased and the date of his death), pl. XXIV, XXVI

tATQT

1. 0 0(ed)s T@v mv(evp)dtov n(al) Tdong
2. oaprog, 6 TOV BAvVATOV ROTAQ-
3. yioag (ral) Tov Gdnv ratamadnoog
4. (nai) Conyv @ noopw xaoLodue-
5. vog, Avdmavoov Th(v) Yuyny 1oV O(0DA0V)
6.  Tre@dvov, mee(oPutéQov), 6 Aey(GuEvog) enpTTa,
7. v(id)g Mapawa, &v xohmels "APoa-
8. au (noi) Toadx (rol) Tarop, &v témw
9. @oTLVO, &V TOmW Gavapige-
10.  wg, EvBa amédpa 6OUVT (ral) AD-
11.  mm (rol) otevaynos: v GUAaQTLUC
12.  moQ abtd meaybEv Aoywv
13. 1 Eoywv 1 rata dudvoia ig dyoa-
14.  00c¢ »(ol) puidv(Bommog) cvvymdoenoov:
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15.  tov 8(othov) Zrepdvou, mee(opfutépov), yoit(o)vot(agiov) (ral)
aox(v)- i dby

16. uovo(pirov) Magio Tipaetle (#0ol) XOIAKWWA

17.  (#0oi) 60KNA@WA. avdm(avoov) &v un(vi) @aou(otoy)

18. o, fufog moyw - @ -, oeArEVY) 1O,

19.  G&md w(aptdmv) @y - to [0 ]t Cofig

20. avtod [number]

3. ®eTanatioog; 6. ToT Aeyouévou; 7. viol; ®OATols; QuTtewvd; 11. Gudommpe; 12. avtod;
Aoyw; 13. Boyw, didvoray; 15. xaot(o)vot(dolog); 17. dvenavoato or dvemdn; 18. oehijvy

Translation: God of spirits and of all flesh, You who have defeted death and
trodden down hell and given live to the world, rest the soul of Your servant Ste-
phanos, also called “Rich”, son of Maraiia, in the bosom of Abraham and Isaac
and Jacob, in a shining place, in a place of refreshment, from which pain and grief
and lamentation have fled away. Being good and benevolent forgive every sin
commited by him in word or in deed or in thought. (For You are the rest of)
Your servant Stephanos, presbyter, chartonotarios and archimandrites of (the
Monastery of) Maria (in) Timaeie and Choiakishshil and Joknashshil. He went
to rest in the month Pharmouthi 19, (in the) first day of the week, (in the) 14th
lunar day, (in the year) from the Martyrs 513. And the years of his life (were)
[number].

3. Epitaph of Ioannes, eparch

Unpublished; mentioned in: S. Jakobielski, L. Krzyzaniak, Kush 15, 1967/68, p. 163; T. Dzierzy-
kray-Rogalski, S. Jakobielski [in:] Nubia. Recentes Recherches, Warsaw 1975, p. 44 sq. (descrip-
tion), p. 48 (drawing); on the titles of loannes cf. T. Higg, Symbolae Osloenses 65, 1990, P. 159,
162.

x+1 av] Gudot[nua o’ adtod meayOEV

x+2 LGy 1j £0ym 1) naTd dudvolay dveg

x+3 Geg ouyymoenoov, Ot ot Eotiy dv(Bonm)og
x+4 0g Tioetan #(al) ovy, GpooTijoeL: o Yoo,

x+5 0(eb)c, uévog duagtiog Extog VITAQYELS

X+6 #(al) 1) dralootvy cov dur(oL)ootvn 1ol
x+7 6 Aéyoc oov GAfBeLa - ob YA el dva-

x+8 TooLg #(al) 1) GvaoTaols TV ooV

x+9 dothov %(al) ool Thv d6Eav avomép-

x+10  mopev td mw(at)ol (o) @ v(1)® #(al) Td aylw m(vavpd)t T
x+11  dvemdn 6 6 paxdolog ovtog Twdvvng

x+12 Emagyog TV Tadnomv x(al) mowtouellm-

x+13  tepog v(io)g 88 Zayapiov avyovotov £v u{n)vi
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x+14
x+15

Lajtar

Xotay, 1T, pgv ETov amod pagrigov - - T
+ 1o 1 88 g Cofig avt(0)d VE. T

12-13. mpwtopeitdtepog; 14. Erovg;

Translation: [being good and benevolent] forgive every sin commited by him in
word or in deed or in thought because there is not a man who would live and not
sin. For You alone are without sin and Your justice is justice for ever, O Lord,
and Your word is truth. For You are the rest and the resurrection of Your servant
and we address the glory to You, the Father, the Son and the Holy Spirit. And
the blessed Toannes, eparch of Gadera (?) and protomeizoteros, son of king Za-
charias, died in the month Choiak (day) 17, (in the) year from the Martyrs 600.
And the years of his life (were) 56.

4. Epitaph of archbishop Georgios

Unpublished
1. T°I(nood)s a6 T X(owtd)s T @
2. 6 0(ed)g TV TV(EVR)ATOV %ol TAONG 0AQHOG,
3. 61OV Odvatov ratogynoag %ol gonvy
4. noatamotioas ®ol LoTy Td OO YUQLOGUEVOS,
5. &vamavoov Ty Yuyiv Tov d(othov) df(Ba) I'emoyiov
doy(Vemox(omou), oy (Lpavd(pitov)
6. avr( )uey( )&vnohmows "APoadu xai Toadn #(ai) Taxdp,
7. &V I6mE QOTIVD, &V TOTO avapiEewg, Ev-
8. Oa dnédoa ddUVN nal Wi ®ol otevayudg: wav G-
9. pdotnua moaydEv i Moyo i Eoyw 1 vatd didvolay ig dyabodg x(al)
10.  @uhav(Bgmm)og ovvydenoov, dtL ovx Eotv dv(Bowm)og 6g LjoeTol
%(ai) ovy,
11.  GuoQTioer ob yao el povog mdong auaetio[g] éxtodg brdoyels
12, xai 1 dwaroovvn{c) cov daootvn el Tdv aidvaic), #(voLE, O
AOYOS cov
13. 1] dMiBeua ob yao dvdmovalg Tov v dovi(ov) dp(fa) Feweoy(iov)
aoy(Yotuh( ) ToLig
14, aylag, 6 uéyag dvr( ) Goy(pavd(eitng) el ool T(fv) O
@uhenrhiolog, O @uk-
15.  av(Bomm)og, 6 @LhoEevog, 6 @rhomovog Tol povaotneiov Tod H(e0)D,
16. 6 QUAOTTOYOG, HaAhOV OE peouuynTi|g THiS olvovuévng,
17.  apompboomog, mpudtatog m(at)ie TV 0pavov, 6 oy o
#ah(0g)
18. 10D edA(o)yymuévouv dP(Pa) Fewoy(iov), dox(t)otvk( ). dvemdn OF

"Emupr| & unv(6g), amo
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19.  paot(vowv) ®z0, Huéog Kvowoxt, Mog & tov Belov puotijolov

20.  éyevoat(o): ta O Ewn Tic Lofig attod &P, dnd Tol Bpdvou xa-

21.  Oglouév(a) V. dvamadoes og, X(owrt)é, &v xdoq CTodvrov (xal)
elonyo-

22, vyév ot €lg TOV TAQAOELO0V TS TOUPTS TOT TEOTOTORM(V)

23.  le(povoo)iiu Emov(pd)viov petd Tavr(wv) TV ayiny oov, (Guqv).

24. fEafEwTE

6. *Avt(wviov) Mey(dhov) is very likely; 7. qotewvd, témm; 12. tév; 13, 1OV 60v; 13-14. To18g
Gy rather than towadog dylog 14. possibly 6 Méyag "Avi(dviog) — cf. 1. 6; @ukennhijolog;
17. ihapompbowmog, dppaviy; 18. "Emp(; 21. presumably: dvomatong adtov, XQLOTE, ... ®nol
eloaydyme less likely: dvamaton oe Xowotog ... nal elooydyn; 23. 90 stone

Translation: Jesus the Christ. God of spirits and of all flesh, You who have de-
feated death and trodden down Hell and given life to the world, rest in peace the
soul of Your servant abba Georgios, archbishop, archimandrite of (the monas-
tery of) Great Antony in the bosom of Abraham and Isaac and Iacob, in a shin-
ing place, in a place of refreshment, from which pain and grief and lamentation
have fled away. Being good and benevolent forgive every sin commited by him
in word, or in deed, or in thought, because there is not a man who would live and
not sin. For You alone are outside sin, Your justice is for ever, and Your word is
truth. You are the rest of Your servant abba Georgios archistyl() of (the church
of the) Holy Trinity, archimandrite of (the monastery of) Great Anthony and to
You, loving the church, loving mankind, hospitable, who was conscious about
the God’s monastery, loving the poor, who was mostly anxious about oikou-
mene, who was of cheerful countenance, the mildest father of orphans, the
beautiful shepherd, the blessed abba Georgios, archistyl(). He died on the 5th
day of the month Epeiph, in the year from the Martyrs 829, on Sunday, at the 6th
hour, after receiving the divine sacrament. And the years of his life were 82, and
those on the throne 50. And You, Christe, would give rest to him in the land of
living, and introduce him into the paradise of joy of the first-born, into heavenly
Jerusalem, with all your saints, amen

5. Epitaph of Marianos, archimandrite

E C. Burkitt, JThS 5, 1903, p. 586 (a) (Lefebvre 643; TB 3)

Cf. Weissbrodt, Verzeichnis ... Braunsberg, Sommer-Semester 1905, p. 17, no. XI (description
of the content without giving the actual text of the inscription); E. H. Heichelheim, JHS 62, 1942,
noy Xl

i Com
2. 106 0(ed)g tdv mv(evp)dtw[v ®al mdong]
3. ouprdg, O TOv Bdva[tov nataeyr]-
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=

= ) S0 (G T B U

Eajtar

oac ®al Tov Aoy [ratararioog]

%ai Cony @ xéou[o yorodue]-

vog, &vdmavoov Ty [Yuyiv]

OV dothov oov Magifavol]

doy(Ynavd(pitov) I(Moot)g TAAAP § [&v xdhmors]
*Apoaadp (val) Toadx (val) Tax[dp],

[&v 16m®] poTvd év [Toémw — — ]

L e &
TAAAP §[META] Burkitt; TA ?ﬂg (waw) [ev ®ohmowo (?) Lefebvre with the suggestion Th Ao =
Tahainwowy hdtow (?) owed to G. Millet; TA hdt(ow?) »(ai) Tibiletti Bruno; 10. pwtewvd

Translation: Life. God of spirits and of all flesh, You who have defeated death
and trodden down hell and given life to the world, rest in peace the soul of Your
servant Marianos, archimandrite of (the monastery of) Jesus God (2) [...] in the
bosom of Abraham, Isaac and Jacob, in a shining place, in a [place etc.]

6. Epitaph of Petros, eparch of Nobadia

A. Eajtar, Archéologie du Nil Moyen 5, 1991, pp. 157-159.

90 MgE U a8 B 9 e

Pk k] ek ek
=L -0

15.

T Netoel ®al nehevoeL

TG TO TAVTAL OMUL-

ovoyfoag B(e)d éxot-

uion 6 paxaoittg

[Tévpog Emafo]xog tig

tév N[ofd]dwv yw-

oac un(vi) Topu P+, ivo(tiwvog) ¢,
toug Grtd AorAnT(lavot ) §ro-.

‘O 0(ed)s TV V(EVUAT)WV (HOl) TE-
ong 00QrOG, Avamay-

ooV TV YUy av-

To¥ &v nohmols "APoa-

ap (vod) Toodn (vod) Tarndp,

£vBa dvreg ol ayfof]

oov m[poave]mai|covto].

2-3. tob T mAvia dnmoveyhoovrog Ogol; 5. Ema(p)xoc Eajtar — printing error; 15.
I1[.. &va]mav[ovral] Lajtar

Translation: By the will and order of the Lord who created all things the blessed
Petros, eparch of the land of the Nobadians fell asleep in the month Tybi (day)
13, in the sixth indiction, in year after Diocletian 514. God of spirits and of all
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flesh, rest his soul in the bosom of Abraham, Isaak and Jacob, where all Your
saints went to rest before.

7. Part of an epitaph

F.C. Burkitt, JThS 5, 1903, p. 586 (b) (Lefebvre 642; TB 30)

Cf. W. Weissbrodt, Verzeichnis ... Braunsberg, Sommer-Semester 1905, p. 17, no XII (descrip-
tion of content without giving the text of the inscription); F.H. Heichelheim, JHS 62, 1942, no.
X2

x+1. TV mv(evpdt)ov (ral) Tdong oap-
x+2. #0G, AvVATAVOoOV THY

x+3. Yoy o0tod €v ®OA-

x+4. moig "APoady (val) Toodn

x+5. (nal) Toxdp, EvOa ol Gfyi]-

x+6. 0ol oov mpoavos|avovtal].

In the part which has not been preserved one should restore 6 Oedg; 5-6. ev[l]mooava[ Burkitt
and Lefebyre after him with the remark: peut-étre [ev to]m(w) ava[{pvEewa]; one should expect
aorist here: mpoaverTaiowvTo

Translation: (God) of spirits and of all flesh, rest the soul of Your servant in the
bosom of Abraham, Isaac and Jacob, where all Your saints went to rest before.

8. Epitaph of Toannes, monk
Unpublished

101w %ewd TAG-

oovtog B(e0)U vev-

oet ®o(i) pouioet

BéPanev 6 evha-

Bs Twdvvng po-

vayog &v un(vi) AV 1y,

fu(éoq) T. 6 adtdg ovv O(ed)g

O olxteipuwv Avao-

moioel {ov] v Yo-

¥V avtod év woimolg m(a)tie(wv).

WO e S SN TR B s

._
©

1. yewi; 4. PéPnrev; 8. olxtiguwy; 8-9. dvamatoy; 10. matéowv;

Translation: By the will of God, who formed (man) with his own hand, the pious
TIoannes, monk, died in the month Hathyr (day) 13, on Sunday. Let it be that
God of Mercy Himself give rest to his soul in the bosom of the fathers.
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Lajtar

9. Epitaph of Thomas, presbyter

A. Lajtar, Aegyptus 72, 1992, pp. 129-142.
Cf. S. Jakobielski, A. Ostrasz, Kush 15, 1967/68, p. 133 (c) (description of stela with basic data
concerning the deceased and the date of his death), pl. XXTIV, XXVIL

90 B IhEIT e SRR e

10.

1013

12

13
14.
15.
16.
17.

[T ca. 10]g oD mavroduvapmoavtog 0(go)t

[ToD &1 ToD] 6TOROTOS AVTOD (KAL) AYOAVILROIS YE-

[oo]iv tdtoug &md yig yiv Aafdv (ral) TAGoavTog

1oV dv(Bomm)ov £x Tijg 00D %ol TOVTM Eugioy-

tog v(etp)a Cofig xehevovrog atvTot BEhovTog

METE®H totg évratfa Boovfwv Owudy, Tov

naraitv (xai) Tiuov meeoPimy &v un(vi) Moyxav d: lega-

tev[o]ic uev gt ¥: ) O év i) Lol adtod da:, vd(tinvog) T tod
roouov €t

EEcmoyio dwardowo 9, amd  Emdwiag X(owto)d PP, amo
AvoxnTio-

[v]ot §ta:. K(tgu)e 6 0(ed)g tdv mv(evp)dtov (rai) mdong oardg, 6
w(at)ho Tod %(veio)v M-

v I(noo)d X(owto)d, B(£0)s mdong mapaxrinoewg, AvATaVOOV TV
Yu-

¥V To dothov cov Owud mo(eo)Put(éoov) uetd TV Gyiwy cou
(nai) pi) Gro-

dormpdong éx moaidwv cov aiha xata&lmoov avtov

oLV Ao TOTg Gylolg cov Tovg dmvirioug Buvovg ¢oat

[(xol) To Emn (?) wijg | OOENG elmtely - eDhoyNUEVOG O EQYOUEVOS

[&v Ovo]uatt K(veilo)v - doavva év toig vplotolg o.[ ca. 9]

[ca. 9]v &ic TOVg aidvag T@V aldvo[v, duiv 1.

9. Emdnulag; 14. Yuvovoufoah Lajrar

Translation: [...] Because omnipotent God, who through his lips and taking the
carth of the earth into his cleanest hands formed man of dust and breathed life
into him, ordered and desired so, the holy and greatly respected presbyter
Thomas passed from the worries of this world on the fourth (day of the) month
of Pachon, (in the) fiftieth year of (his) priesthood, the years of his life were 91,
(in the) 7th indiction, (in the year) 6290 from the creation of the world, (in the
year) from Christ’s stay (on earth) 890, (in the year) from Diocletian 515. God of
spirits and of all flesh, Father of our Lord Jesus Christ, God of all comfort, give
rest to the soul of Your servant Thomas, the presbyter, together with Your saints
and do not repudiate (him) from among Your children, but make him worthy to
sing with all your saints the songs of victory and speak the words of glory:
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blessed be He who comes in the name of the Lord, hosanna on high [...] for ever
and ever, amen.

10. Epitaph of Markos

E. C. Burkitt, JThS 5, 1903, p. 586 (g) (Lefebvre, no. 643)
Cf. Weissbrodt, Verzeichnis ... Braunsberg 1905, p. 17, no. XIII (description of content without
giving the text of the inscription); F.H. Heichelheim, JHS 62, 1942, no. X 3.

ik AN
X+ 2.
X+ 3.
x +4.
X + 5.
X + 6.
X+7.
X+ 8.

ZIL avg[md]n O pardoLos

Mdoxog APII ... PNHE (i)
Xoloy, %P, dmd Aoxint(lavod) EToug
Gam, vd(wrimvog) €, ta 6 Etn adtod
& 6 B(e0)c avTd HhoLoev Eml TG

viic €. 6 Baoheds TV

aidvov X{owtd)g——————~—

2. apmu ... gveo Burkite, Lefebyre; unv(i)

Translation: [...] the blessed Markos [...] died in the month Choiak, (day) 22, in
the year from Diocletian 528, in the fifth indiction, and God gave him 68 (years)
on earth. Christ king of eternity...

11. Epitaph of Zacharias (?)

A. Eajtar, Archéologie du Nil Moyen 5, 1991, p. 159-162
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2.
[ExownOn (?) 6] panag(iting Zo-
[xaoiag v(id)g "Ev]ary 60viog &v un(vi)
[ ca. 8 &]rtd pev T yevvi-
[oewe avto]b Cioag Et 95,
[&wd & Tiic Legartiog abTol
[Coag Etm..] Gg oidauev: 6 O(ed)g
[adTOV Endheoev] elndv, Ot (&)v Ti
[oizig Tol m(aTEd)g adTo]U Hoval TOA-
[hai elow Gmd wolopomorelag Mg
[£1n EUIE, €Ay ar]o X(pLoto)d 15
[ ca. 16 Jeg Hho-
[ ca. 16 JITAPAZ
[ ca. 16 Tv év i



126 Lajtar

x+15 [ ca. 16 Jevapeo-
x+16 [t a.15 v, unv. T

3. d0veiog; 6. iegareiag; 7.-8. 6 0(ed)g [82 dnégnvev] elndv Lajtar; éndheoev only exempli gratia;
8. ON stone; 10. xoopomolLag

Translation: [...] the blessed Zacharias (?), son of Henoch (?), new-comer, [died]
in the month [name + numeral]; from the day of his birth he lived 96 years, from
the time he was annointed priest [numeral] as we saw; and God [called him up
(?)] saying that in the house of His father there are many places to live in, in the
year from the creation of the world 6416 [..], from Christ 816 [...]



