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( Eastern Christianity 1n ‘Abd al—labbär’s (415/1025)
"Confirmation

Recently number of important works 1n Islamıc Studies ave attempted,
quıte successtully 1ın Op1ınıo0n, challenge tradıtional theory 1about the
political instıtutions and rel1g10Us doctrines of early Islam by usıng non-Islamıic
QQ GE Among these miıght include the controversı1al Hagarısm of
ook AT Crone (1981) ASs ell AS the HITE TEeECCHAL, aAM IMNOTEC helpful, work
by Hoyland: Seeing Islam A Others SAaW 1E 5Survey an Evaluation of
Christian, Jewish an Zoroastrıan Wrıtings Early Islam These works
AaVe NOL, by MOST led total reconstruction of the early Islamic
per10d, partıally due the polemical MALUTE of their SC GE materı1als. Yet
theır presentation of the other sıde of the has helped provıde certaın
depth (QJI1T historical Vv1IsS10N that W as lackıng 1n the pıctures paınted by
earlier generations of scholars such 4S Wellhausen, Watt, Rahman
A7 Rodinson.

The present artıcle 15 exercC1Ise ın the other direction. hat 1S, seek use
the evidence of Muslim polemical treatise (: dıtferent Lype of lıght
uUDOI the doectrines an practices of the Eastern Church. As field 15 LLLOTC

properly Islamics, NOL able proviıde adequate assessmen of the
historical value of the repOTLS that 111 chare. For thıs FGC4SOMN the title 15
framed A question. hope that the readers might themselves be able
judge ıf the of polemicist might actually provıde usSs wıth HE

insight into church hıstory, (3X ıf they IMUSE be consıdered somethıng iıke
tabloid Journal: fun read but NOLT be believed. hıs artıcle, then, miıght be
consıdered 1ımıted A study 1n the value of such histori0graphy. Indeed,
there 1S 4Sı lıterature of unpublıshed OT unread medieval Islamıiıc antı-Christian
polemics whiıch miıght eiıther yıeld consıderable harvest of hıstorical data, OI

merely ad only ILLAaLLY popular NCWSDAPDCIS fit be discarded. My
task 45 N 1t; then, 15 introduce thıs partıcular polemical treatıse,

would ıke CXAPDICSS sıincere gratitude Fr. Samır Khalıl Samır and Fr Sıdney
Griuftfich tor their assıstance wıth thıs mater1a|l.
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describe Itfs historical GCOHFLEXE aM rcpoOrtL 1ts MOST sıgnıfıcant 3
ding the Eastern Church. The rest 11 leave the reader.

The Source: ‘Abd al-Jabbaär’s Confirmation
The LEXT that 15 the subject of OUTr study 15 (LE that stands OUutL from almost ll
other Islamic antı-Christian polemics. ‘Abd al-Jabbär’s Tathbit dala’ıl Al-
nubuwwa (Confirmation of +he Proofs of Prophecy) 15 ostens1bly work of
apologetic, NOL polemic. Ostensıibly, the z0al of work of dala’ıl (5proois,
“S1eNS) 15 demonstrate the authenticity of Muhammad’s prophetic vocatıon,
an thus the authority of the prophetic teaching which he brought. ‘Abd
al-Jabbaär, however, makes divisıon between the defense of Islamıic doectrine
and the econstruction of non-Islamıic doetrine. hus he S0OCd the offensive,
attackıng all of those STOUDS that do NOLT recognıze the prophecy of Muhammad
(or al least NOT 1n the WaY that he does) philosophers, astrologers, Sh  c  1°IS;
Zoroastrıans, Jews AT MOST prominently, Christians. Hıs salıent interest 1n
Christianity, believe, from LW actors. First: Al the time that he W as

wrıtiıng (  > the Christian Byzantıne Empıre VOLY. much had the
hand 1n the frontier wartare that marked the eight centurıies 1n which that
Empıre and Muslim princıipalıities cO-existed.

Through the mıddle anı late tourth/tenth CENLUCY, the Byzantınes routinely
dealt defeats OUuUt the Hamdänıd Dynasty of Syrıa. They held the Cıty of
Antioch tor MOST of the CENLUFY an 1n 62 the EmMperor Nicephorus Phocas
sacked the cCapıtal of the Hamdänıds, Aleppo, forcıng humıilıatıng trıbute
upDON them (which included mountıng Ciross the hıghest mınaret of the
city)  .2 Accordingly, OLILC scholar, Busse, has linked the rıise 1n agoressıVve
antı-Christian polemics wiıth the polıtical climate of thıs time” Whether
NOT he 15 rıght, CAall certainly notıce how, ın the Confırmaltion, ‘Abd al-Jabbär
15 quıte CONSCIOUS of the Byzantıne threat. Thıs, combined wıth the simultaneous
r1se of the sma“Cıilı Shı‘1 Fatımids 1n Egypt, SAaVC hım the teeling that Islam W 4S

under sıege:
Now when Islam tirst began], Ithe Byzantınes] WEeTITC caretul ith Captıves, due the strength
of Islam and theır weakness, that they might beneftit trom them. Yet the conduct of the kıngs of
Islam became bad, and their COMNGCcEEMN tor Islam] became lıttle. Those who %e OUutL the ra1ds

See Sıvan, Islam el [a Croisade: ıdeologie et hdropagande dans les Yeactions musulmanes
AU.  >2 Croitsades (Parıs: Maısonneuve, 2tf.
In describing earlier Muslim/Christıian writiıngs (of the ate third/nınth and early
tourth/tenth century), Busse concludes, “ Im SanNnzeh herrschte 1aber eın ruhıiger Ton, sehr 1m
Gegensatz den sıch mehrenden Tumulten ach der Jahrtausendwende.” Chalıf und (JrO0SS-
RÖnNiE: die Buyıden ım Iraq (Beırut: Franz Steıiner, 477
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agaınst the Byzantınes] WEeIC such A Sayf al-dawla ‘AT: Hamdaän.” Those 1n Egypt,” the
enemı1es of Islam, took pOssess10N ot the relig10us funds (awgaf) of the trontier c1ıties. The
Muslims became unımportant 1ın the CYVCS of the Byzantınes.
second tactor which, believe, lıes behind the composıtıon of the Confırma-

t10N, 15 the ımportant Christian communıty that ‘Abd al-Jabbär encountered
1n Rayy, the CIty where he W 4S appoıinted ead jJudge (Qadı al-gqudat) 1n
67/977 by the influential Büyıd v1izıer, al-Sahıb Abb 385/995). Indeed,

convınced that 1t W as 4A5 judge IM thıs ranıan CIty that ‘Abd al-Jabbär
had hıs first extensive COHNTLAGT wıth Christians. Whıile he had previously een
1n C1ıt1es that had ımportant Christian populations (especıially Basra and Bagh-
dad), ‘Abd al-Jabbär whiıle there likely stayed wiıthin the elite world of Muslim
intellectuals an doubtlessly had lıttle interactiıon wıth Christians. The Confir-
mMAatıon ıtself lends ımportant evidence thıs eftect. When compared wıth the
antı-Christian polemic that ‘Abd al-Jabbär before the Confirmation,
MOST importantly hıs volumınous Comprehensive Work he Questions of
Divıne Unit'y and Justice (al-Mughni fı aAbwab al-tawhid wa-l-“adl), the etfftect
15 remarkable. The antı-Christian polemic of the Comprehensive 15 classıcal
halam (Muslim theology), wrıtten 1in precisely the SA discursıve (Arabiıc:
masa’ıl Wa-4)Wiba) tormat that ‘Abd al-Jabbär SCS 1ın hıs purely Islamıc theo-
logical Writings.9

Abu ‘]-Hasan ‘Abd Allah (d9 Hamdanıd ruler known tor the lıterary cırcle
hıs and hıs Ianı y Campa1gns agalnst the Byzantınes.

1.e. the Fatımıids.
Tathbit dala’ıl Al-nNUHDUWWA, ‘Abd al-Kariım “Uthmaäan, ols numbered COMNSCCGU-

tively (Beırut: IDar al-‘Arabiyya, 1966), 168
Ibn al-Athir SCS paıns remınd the reader that ‘Abd al-Jabbär W as “ Qadı al-qudat”
of Rayy alone, and NOL of the entıire ‘Abb:  Asıl! Empıre. Clearly later admıirers of ‘Abd al-Jabb  ar
(like SOMNC Orientalısts) had exaggerated hıs posıtıon atter hıs death NSee Ibn al-Athir, al-Kamail
fz U-ta’rikh, 11 ols (Beırut: Lar al-kutub al-‘ılmıyya, 7:380 The iıdea that Qadı al-qudat
15 title LNOTEC meanıngful than sımply ‘Abd al-Jabbaär’s vocatıon 1n Rayy 15 reflected 1n Subki,
Tabagaät al-shafı‘iyya al-kubra (Caıiro: Matba‘a ‘Isa al-BabIi, 5:9  N Iwo ditfferent etters
from al-Sahıb bad ‘Abd al-Jabbär OT preserved which discuss the atter’s posıtıon 1n
Rayy See al-Sahib bbRasd’ıl, Ed ‘Abd 41-Wahhaäib ‘Az7äm (Camro: IDEN al-tikr al-‘arabl,
1366/1 947), 42-46
NSee tor example al-Mughni (Carro: Dar al-Miısrıyya, 1965); Sharh al-usul
al-Rhamsa, ‘Abd al-Karim ‘Uthmän (Ca1ro: Maktabat wahba, 291-8; al-Majmiu‘ fı
-muhit bi-L-taklıf. ols (Beırut: [ar al-machregq, 1965-1999); 1:222{ft hıs last work 15 IMOTC

properly assıgned Abüu Muhammad Mattawayh (469/1076), dıscıple of Abd al-Jabbär
who sed much of hıs teacher’s materı1al, but the tirst of the three volumes ascribes 1t the
teacher ımselt.
‘Abd al-Jabb 1S best known mutakallım (theologian), MOST particularly
(Basran) Mu(‘tazıli, Dart the theological school which defended the createdness of the Qur an
an the human (as opposed the 1vıne) or1ıgın of human ACTIS 1n theır efforts articulate the
ONECNECSS and Justness of God Mufftazılısm have een the central 1n the
early development of kaläm, when “almost alıyOILC wh: engaged 1n theological discourse W 4A5
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'Thıs 15 absolutely NOL the Case wıth the Confirmation. Here ‘Abd al-Jabbar
has lıttle interest 1n deconstructing abstract Christian theological formulations
surroundıng the Trinıty A Incarnatıon. Rather, hıs fundamental x0al 15
demonstrate how Christians historically changed the IMNCSSaHC of Christ: “The
Romans dıd NOLT become Christians, NOLT dıd they respond the INCSSapc of
Christ. Rather the Christians ave become Romans an apostatized from the
relıg1on of Christ. ”” 'The etffect 15 that ‘Abd al-Jabbaär has proviıded us wıth
extraordinary antı-Christian polemic:

In another resSpECTL, LOO, 1t CONETASES wiıth the SaIinle author’s systematıc books theology: 1T 1$
abstract exposıtion of doctrine, but 15 ull of lıvely and idio0syncratıc polemics agalnst

Varlıous CONLEMPOFAarY trends of thought. ‘Abd al-Jabbär AaPDPCars A IMNOTEC remarkable InNnan

than OIlC would ave thought from hıs scholastıc baoks
‘Abd al-Jabbar’s endeavor chow how Chrıstians aVe changed the relıg10n
of Chriıst leads hım report the that 111 discuss below relating

the 4ASf Syrıan Church. They ftorm integral part of hıs oreater polemical
chow that Christian lazıness, oreed ATl lust tor has led

them cCompromıse the precedent SUNNA) which Chriıst SeTt tor them, aM
change the teaching which he DaVC them 1n the Gospel znjıl) Betfore looking
Ar these>however, let us S what CAall NOW 1about the Christians

regarded Muf/f‘tazılite of OIlEC SOTL another” Thomas, Antı-Christian Polemic In
Early Islam [Cambridge: Cambridge 4) Muf/‘tazılism became theology tor briet
per10d under the ‘Abb:  PIST calıph a1l-Ma’mün (r 198/813-218/833) but W as rejected aM SUDPICS-
sed by the calıph al-Mutawakkil (r 232  7-247/861). Its polıtıcal decline W as tollowed by
gradual decline 1n popularıty, that ‘Abd al-Jabbär miıght be consıidere the last
representatıve of the schoaol: “Hıs fame and hıs greatineSss spread wıde He received

the Mufftazıla untiıl! he became theır relıg10us leader an scholar wiıithout opposıtıon.
Hıs tame has need of exaggerated description” (al-Khatib al-Baghdadı, Ta’rıkh Baghdad,
14 ols (Beırut: ar al-Kutub al-‘Ilmiyya, IL:1P4): The value of ‘Abd al-Jabbaär’s
works (most of which WEeIC discovere: durıng Egyptian projJect 1n Yemen, 1n the 1950 5$) 1$
inestimable. Besides contaınıng hıs OW:) articulation of Muf‘tazıli theology and refutation of
non-Muf/‘tazıli theology), hıs writings also catalogue the VIEeWS of SA of iımportant earlier
theologians (Mu’‘tazıli and non-Mutazıli), whose thought would otherwiıse be unknown

The MOSLT complete bıography of ‘Abd al-Jab 1$ by the editor of the Confirmatıion,
‘Abd al-Karım ‘Uthmaän: Qadı al-qudat (Beırut: ar al-‘Arabıyya, In Englısh SCC

Madelung, “‘Abd-al-Jabbär Encyclopaedia Iranıca, Ed Ehsan Yarshater (1982-Present),
=

10 Tathbit, 168
11 Stern, “Quotations trom Apocryphal Gospels 1n ‘Abd al-Jabb aAl, Journal of T’heological

Studies 18 (Aprıl 1967), second scholar, Pınes, who became of the Tathbit
sımultaneously wıth Stern W 4S equally surprised Dy hat he tound: “When tirst takıng
ZznN1zaNCE of ‘Abd al-Jabbär treatıse, looked cursorily through the chapters Christianıty,
and tound the subject-matter and the approach IMOST peculıar; they ore lıttle sımılarıty the
ordınary Moslem antı-Christian polemics.” Pıines, /ewish Christians of the Early Centurıes of
Christianity According New SOurce (Jerusalem: Israel Academy of Sci1ences and Humanıties,
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whom ‘Abd al-Jabbär lıkely encountered 1n the medieval ranıan metropolis
of Rayy.

The Context: Rayy aM the ast Syrıan Church

che evidence that ‘Abd al-Jabbär hıs Confirmation 1n the ranıan CIty
of Rayy 1S, believe, quıte compelling. What NOW about hıs ıte matches
wiıth what SCC in thıs work regardıng the ate an place of 1ts composıtıon.
And what SE 1n thıs work matches wıth what NOW of Rayy 1n the late
tourth/tenth CENLUFrY. IO observe thıs THHUOTE clearly might begıin by looking
AT the evidence that ‘Abd al-Jabbar otfters us regardıng the Circumstances 1n
which he composed the Confırmation. He tells hıs readers Pagc 168, “And
today yYyOU A about 1n the YCal2 'The Islamıc VCar 385 corresponds the
Chriıstian VCal 905 which (  - be sately taken ASs approxımate composıtıon
ate

VWhat, then, do NOW about ‘Abd al-Jabbaäar’s whereabouts AT thıs time?
The Mufftazıli biographer al-Hakım Ab Sa‘d al-Bayhagi (545/1150), reDOTTIS
that Ibn ‘Abb summoned ‘Abd al-Jabbär Rayy 1n the VCal 60/970.
hıs ate 15 contradıcted, however, by Ibn al-Athir and al-Rafıi‘t 1ın hıs Al- Tadwin
fz akhbar Qazwin, who repDpOrTS the VCar 4S 6//97/7, 1in the month of Muharram. ”
hıs later calculation might the be ONC, Ssince NOW from
independent SUIHT GE that Ihbn Abb appointed ‘Abd al-Jabbär 4S chief Qad:
of Rayy 1n that SaJiIlle VCAaL. Iwo ditfferent etiters ftrom the Vızıer ‘Abd
al-Jabbar, relatıng thıs event, ATC preserved. In the first, Ibn Abb designates
‘Abd al-Jabbär Qadı ON Rayy, Qazvin, Suhraward, Quüm an the

ftälj0ining them  14 In the second, Ibn ‘Abb praises ‘Abd al-Jabbär and
hım

Therefore [Mu’ayyıd al-dawla], by the command of the Prince of the Faithful, al-Ta’ı" lı -I]ah
(May God hım long ex1istence), has SC adjoın under al-Jabbär’s] authority hıs
terriıtorıies ot Jurjan, Tabarıstän and theır dependencı1es the terrıtory which he previously
entrusted hım.

‘Abd al-Jabbär would remaın 1n Rayy untiıl the en of hıs lıfe, 45 second
Muf‘tazıli biographer, Ibn Murtada (840/1437), tells us 1ın hıs Tabaqgäat al-mu‘ta-

1 al-Bayhadaı, 366; Ihbn al-Murtada, DA
13 Ibn al-Athir, /:380 ‘Abd al-Kariım Muhammad al-Ratı  -  1 al-Tadwin fi akhbar Qazwin,

ols (Beırut: Dar al-kutub al-‘arabıyya, 1408/1987), 125
14 See al-Sahıb Abb  d7 Rasd’ıl, Ed ‘Abd al-Wahh:  A}  b ‘Azzam (Carro: IDar al-tikr al-‘arabIi,

1366/1 947), 42-46
15 Ibn bbad, 34; + Rafi't 119
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71la “ °Abd al-Jabbär] remaıned there persevering 1in teachıng untiıl he passed
AWAY (May God MOST hıgh aVve hım) iın the YVYCal 415 416 (1024:5). ”

I-he Confimatıion itself adds urther SUuppOrL OUE hypothesıs that ‘Abd
al-Jabbär W 4a5 wriıting 1n Rayy. For OHE thing, the maın targelt of hıs attacks 15
quite clearly the Nestorı1an Church,; which, 45 <hall SCC; W as the prımary
church of Rayy On number of OCCAS10NS A ba al-Jabbär singles OUuUt the
Nestor1ans specıifically. ( J Pasc 96 ‘Abd al-Jabbär Z1Ves CXCETPL $rom
letter, which 111 discuss below, wrıtten 1n Syriac by Nestor1an Metropo-
lıtan agalnst the Jacobites. Iso ımportant 15 ‘Abd al-Jabbär’s frequent reference

the church title jathalıq (from XOAOOALKOC)  '17 hıs ftorm of the LernH

aPPCars above all 1ın Nestor1an CXTS; being influenced by the Eastern Syriac
(Chaldean) gäthaliq.” In the Nestor1an church 1t W AaS sed reter the
Metropolıitan (muträn) who had authorıty above al of the other Metropolitans,
and 1T 15 clearly ın thıs that ‘Abd al-Jabbär SC the TEr 1n hıs Confırma-
H0N

Furthermore, the teXT 15 tilled wıth clues that ‘Abd al-Jabbaär had CONLACLT

wıth Syriac speakıng communıty, such 4S the 4STt Syrıan Chureh,; an NOLT

ONEC that spoke Arabic few of these clues: On Pasc 100 of the Confirmation,
‘Abd al-Jabbär retfers Jesus 4S yäsbzi‘,21 and then explaıns: Yasha‘ 15 Syrıac
tor Jesus (‘Isä) »” On Pasc 146, ‘Abd al-Jabbär SUPPOFTS argument by referring

“+rhe books, wrıtten 1n Svr13G; of the church (Di‘a) present 1n the districts of
Ahwaz AN: elsewhere 1n the districts of [raq. On 207; he qUOLES Syrıac
expression when descr1ibing Christian monks. At least ONMNGE he refers Paul
ASs Fawlüs, which likely corresponds the Syrıac Pawläüs, 1n lieu of the Arabıc
Bülus,“ a  Just 4S he refers Pontıus Pılate 45 Filatus (c£. 5yr Pilatus) instead of

16 T’abagat al-mu‘tazıla, Diwald-Wılzer (Beırut: Dar al-maktabat al-hayya, 117
17 C Tathbit 120: 174, 175 202; 203 eic
18 In Melkite and Jacobite lıterature the title 15 usually reterred hathalik See Graf,

Verzeichnis arabischer hirchlicher ermıinı (Louvaın, Imprimerıe Orientalıste, 95 and
c$

19 The East 5Syrıan church designated ItSs hıghest Metropolıtan 4A5 jathaliq/gathaliq from least
the sixth CENTLUFY, .  um die VO den Nestorıianern beanspruchte Gleichberechtigung iıhres
Oberhauptes mMi1t den übrıgen Patriarchen demonstrieren.” Kleines Wörterbuch des christlı-
chen Orıents, Ed Adfstalg and Kruüger (Wiesbaden: (Jtto Harrassowitz, 162 K A
tholikos” rel1g10us title W 4S also sed occasionally by the Jacobite an Melkite Churches,
but only those 1n the East Syrıan CONLTLEXT (1 Iran and l1raq), that WCCIC lıkely intluenced by
Nestorı1an practice. Other non-Syriac speakıng churches also sed the BL katholikos, such
as the Armen1ans an Georglans. See Kleines Wörterbuch, 162

20 In addıtion observatıons, C those ot Pınes the Syr1acısms of the Confirmatıon 1n
hıs “Studies 1n Christianıty anı 1n Judaeo-Christianıty Based Arabıc Sources” Jerusalem
Studies In Arabiıc an Islam )3 E31:

7 ead tor VaSsu printed 1n the edition.
cf. 48 The 1ame 15 also tound wrıtten ıth the emphatıc torm « See Graf, Verzeichnıs,
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the typical Arabıc Bilatus.“ On number of OCCAS1ONSs ‘Abd al-Jabbär SCr

phrases that H peculiar the Eastern Syriac sed by the ast Syrıan Church.
Among these 15 the word that he Z1VeES 45 fäthüra.“ hıs from the
Syrıiac lıturgical LETN pethürd, which 15 sed exclusıvely 1n the ast Syrıan
Church refer the eucharıstic feast ” Likewise ‘Abd al-Jabbar refers

Christian theologı1an 45 Yawanıs, Eastern Syrıac/Nestorıan ftorm of the
amne John.“

In lıght of thıs evidence, aV doubt that ‘Abd al-Jabbaär the
Confirmation 1n Rayy, havıng een influenced by ast Syrıan Christianıty.
What, then, CA  _ NOW about Rayy trom ındependent OUTCECS that would
ad OUTr contextualızatıon of the Confirmation ? Long before ‘Abd al-Jabbar’s
arrıval 1n 671977 Rayy W as important Genter oft the ast Syrıan church,
known 1ın Syrıac SOUCCS 45 Beth Räzigaye  — 27 Le Quien, author of the
encyclopedic catalogue of the Eastern church, Orıens Christianus, lists the
CIty the Metropolitan oft the ast Syrıan church. 8 Quien, however,
erroneously attrıbutes the toundatiıon of the CIty the Seleucıids:

Hanc Seleucus Nıcator instauravıt er auUxIt, qJUO ıllıus condıtor PUuTtatus fut: Alfarangı CVO

rbs maxıma Cerat plusquam Parasahnıgamnı integram 1n longum, dimıdiam 1n latum atenNs, alt
Golius, eleganter aedıfıicata, gem1nO Intus F1VO OT: aquaeductibus gaudet.“

In fact, Rayy, W as ımportant CIty long before the Seleucıd CI  Q /Zoroastrıans
SC6 the Or1g1ns of Rayy wıth the Or1g1ns of the world ancıent Ragha W as OE

of the twelve sacred created by Ahura Mazda 1n Zoroastrıan cosmology.“”
23 ct. 9 5 99
74 hıs should be read rather than the fatura that 1S o1ven 1ın the LText. Tathbit,
75 See Graf, Verzeichnis, 8 E who reters ‘AmrI1, De patrıarchus nestorianorum,

G1ismondıi. ols (Rome: 1896), 11:94
26 Cognate wiıth the Syriac yu annıs yuühanls. See COStaz. Dictizonnaire SYrLAque-francats

(Beırut: Imprimerıe catholique, 1963), 409
Z The tollowıng sect1on will hopetully torm balance Spuler’s conclusıon that Christianıity

only tHourished ın of Iran: F  ars  S and Iransoxanıa. NSee Spuler, YAan In früh-islamischer
eıt (Wıesbaden Franz Steiner, a

28 “Nıcator the Seleucıd established [Rayy| and enriched It. Thus he 15 consıdere. 1ts ounder.
According al-Farghäni 1t W as CItYy, TMIOTLTE than 1n length an halt

1n wıdth Golius sa1d that the CIty W as elegantly buıilt, Jlessed by 1ts double canal
and aqueducts. ” 12 Quien, D DL 1cator reters Demetrıius I1 (125 BOCX the Seleucıd
ruler of Syrıa who engaged 1n number of W als wiıth the Persian Parthıan Empıre. See
E, “ Demetrıus I The Oxford Classical Dıctionary Oxford Oxtord, 450 al-Farghani
1$ the third/ninth CENLUFrY SIrONOME Abüu “4.°AbBb  4S Ahmad al-Farghani, known Europe

Alfarangus. Golı1us 15 aCcCo Golius (1667), the Dutch orjentalist who publıshed Arabıc
edition and Latın translation ot al-Farghanıi’s Jawamı" ulm al-nujJum wa-lI-haraka Al-
$AMAWLYYA, publiıshed posthumously 1n 1669 See Suter anı Vernet, “al-Farghanıi,
2:79%3 and “Golius, ” F grande encyclopedie, 31 ols (Parıs: Lamıirault, 8Ql LL

29 Bosworth, “n Rayy,  C 471 Yagqut mentıions that KRayy 15 reterred 1ın the FATWTAL Old Testament)
AS “r  one of the of the Earth, the storehouse of creation (matjar al-Rhalq).” Abüu ‘Abd
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Later © bıt atter the creation of the world) Rayy became important CIty in
Persian Media, known the Greeks a4as /  50  “Paya.

The Christian 1ın Rayy appeared quıte early AAy spread quickly.
Already in 410 ast Syrıan Bishop had een installed 1ın the cCıty hıs
15 the ate of the ast Syrıan synod of ESadC, when ear that the bishops of
Beth Madaye Al Beth Razıqaye WEeEeIC those expected later aCCECDL
the definıtions of the council.” The ftirst bıshop of Rayy whose AT has
reached us 15 Davıd, wh attended the synod of Dad  15  —C 1n ADA He 15
ftollowed by Joseph, 1n 486, al the Synod of Atce In 544, tind the
sıgnature of Danıiel 554), bishop of Beth RAZ1iq4ye, AL the Synod of Joseph.”

Finally, ın the VCal 61/778 OT approxiımately 84/800;” the Nestor1an Me-
tropolıtan Tiımothy elevated Rayy the SEHT of metropolitan, posıtıon
that It would hold until the thirteenth century.” Le Quien identities the first
“R  a7ı  n a P Metropolıtan A Abıbus. Hıs jurisdiction, and that of hıs tollowers,
included NOE only Rayy, but also LW ımportant cıti1es ItSs south: Quüm, the

GEHFET of Sh1i‘1 Islam, Mal Qashan.” We ear of < of Rayy's MELFOPDO-
lıtans 1n the nınth CENTUTY: Thomas, wh held the posıtıon iın 38/853, and
Mark, who W as named metropolıtan 1n 79/893 ” Unfortunateley, the Metro-
polıtan of Rayy during ‘Abd al-Jabbär seJour there remaıns unknown

Nevertheless, there 15 LECASONMN believe that the Ast Syrıan communıtıes
had cshrunk dramatıcally by the YCal 85/995. when ‘Abd al-Jabbär hıs
Confırmatıion. Busse calculates that durıng Büyıd t1imes (334/945-447/1055),
there W.GT.E thırty Nestor1an bishoprics an thirteen metropolitan wiıthın

Alliah al-Yaqüt, Mu’Jam al-buldan, ols (Beırut: Dar al-kutub al-‘iılmıyya, d ’ 2A1 34 In
fact,; Ragha recelıves mentıon only 1n the deutero-canonical/apocryphal bıblical books, 1n
entirely ditferent CONTEext. Most lıkely, SOMEC contusion aıth the Zoroastrıan cosmology took
place ere.
Synodicon Orıientale, 669 Yagqut 15 impressed the ancıent ruuıns that he tinds AL Rayy,
commentıing: “There ATC standıng buildıngs which chow that It W as Cıty. There A (

Iso ru1ns 1ın the rural (TuStAg Mın YaSAtiq ) of Rayy, Yagqut, 3.134
31 Fıey. S communautes syrı1aques Iran des premıiers s1ecles 1552 (‚omme-

MOTALLON Cyrus, Arctes du Congres de Shıraz (Tehran: 1974), D See Iso Fıey, “Möedie
Chretienne,” S78 Both reprinted 1n Fıey, Communautes SYr1Aques Yan et Irak des
orıgınes 732 London: Varıorum, Fıey, Orıens Christianus Novus, 124; Va  -

Lantschoot “Böth Razıqaye, ” Dictionnaire d’histoire el de geographıe ecclesiastıques,
ols (Darıs: Letouzey An  e;
NSee Synodicon Orıentale, (French Translatıon, 273) c$ Fıey, “Medie Chretienne,” S78

55 See Synodicon Orientale, 4 4 French Translatıon, 285) c+t Fıey, “Möedie Chretienne,” 379
See Synodicon Orientale, 60 French Translatıon, 307) c+t Fıey, “Möedie Chretienne,” 379

35 See Synodıicon Orientale, 109 (French Translatıon, 366) ct. Fıey, Orıens Christianus Novus,
12L

36 The first ate 15 that zıven by Le Quıien, (2:129%) and the second that of Fıey (“Mödie
Chretienne,” 380)
Fıey, “ Medie chretienne,” 380 ct Putman, L’&glıse P’Islam SO Timothee (Beırut: Lar
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theır princedoms, hardly reflective of communıty tadıng aWaY. Fıey
repOFLS that of al of these metropolıtans ’ Rayy W as in the tifth (or
perhaps GV 1n the second) rank 'The metropolıtan of Hamadan, tor example,
W as below that of Rayy 1n the ast Syrıan Church hierarchy.”

Our evidence ere also helps clarıfy the relationshıp between the Christianıty
of Rayy an the Confırmation. For SCC that 1T 15 always the ast Syrıan
(Nestorıan) church that 15 of ımportance 1n both We aVve repOrTtS of
AlLY West Syrıan (Jacobite) Christian communıty 1n Rayy AL all Le Quien
&1VeS mentıon of AaLLY West Syrıan church 1n the reg10n. Fıey OCcates the
closest West Syrıan bishopric 1n Tabriz (Adharbayjan) the West. 4S the
A4ST he tinds noteworthy of Jacobite churches closer than Herat
an Zarang (Sijistän). ” hıs 15 surprise. It W asS above a]] Nestor1an mM1sSS10Ns
that christianızed ranıan an Turkish lands

Moreover, by the beginnıng of the tourth/tenth CENLUFCY, the ast Syrıan
church had become essentially the state-sponsored torm of Christianıty 1n al
of the Büyıd lands It W aS the ‘Abb  ası  -  d calıph al-Ta’‘ı wh chose Marı DE the
Nestor1an Katholikos 1n ‘Abd al-Jabbaär’s tiıme, an he dıid agaınst the 111
of the bishops. Not surprisingly, Marı Caille from wealthy tamıly ftrom
Mossul wıth influence 1n the calıphal COI‚1I‘tS.43 Meanwhıle, actual a1admı-
nıstratıon W as 1ın the hands oft the Büyıds. At first, they tollowed the ‘Ummayad
A ‘Abb  -  ST  d practice of employıing Christians 1n high places wiıthıin the
hierarchy.” Christians 0O6 pos1ıt10ns heretofore unheard of, CVEN leadıng
contingents of the Büyıd armies.“  9 In 68/979, ‘Ad  u  —  d al-dawla 9

al-machreg, 1975); 65
5 Fıey, “Medie chretienne,” 380
39 Fıey, “Möedie chretienne, ” 2871
4.() Busse, Chalıf und Grosskön1g, 453 In 1979 Fıey estimated that the Chriıstians otf Iran WEeTC

approximately 70,000, of which 35,000 WeTC Armenıinans, OUL of tota|l populatıon of 34
mıiıllıon. The 2001 populatıon oft Iran W AasSs estimated around SIXtyY-S1X million, while that of the
S  ist1ans has undoubtedly declined due hıgh FATe ot em1gration. The Christian communıty,
then, 1$ much less than ONEC percent of the Iranıan populatıon and taces VeCrYy uncertaın
tuture.

41 Fıey, “Medie Chretienne,” 380
4° Fiey, “ Les Communautes Syr1aques Iran des premiers siecles 1552 281 anı “C‘hretientes

syrı1aques du orasan du Segestan, ' Le Museon XN (41973); 6-1
43 Busse, Chalıf und Grosskönig, 458
44 Orther decrees excluded non-Muslims trom publıc office. (n thıs point the officıal doectrine

of Islam 1$ unambıguous: the Qur'an itself had established such exclusıion by
inJunct10ns NOT take ‘the infidels assocılates’, However, the tacts ATC almost continually

odds ıth the of the tirst calıphs, tor the CONYUCIOTS being far-seeing politicıans
understoo: the value of admıiınıstrative continulty. ” Courbage and Fargues, Christians

and Jews under Islam, TIrans. Mabro London: Taurıs, D  n
45 For lıst of the IMOSLT ımportant Christians wıthın the Büyıd admıiınistration, SCn Spuler,
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the only ONEC of the Büyıds unıfy theır Varıous princedoms, named Christian
45 chief vizıer (QV61 hıs realm: Nasr H  aın  46

At the SaInle tiıme, other socıal brought wiıth them signıfıcant dangers
the Christian cCommunıty, NOLT always “protected minorıty AÄt the Samne

t1ime that the Christıan elite WT being sed for theır sklls 1n Oovernment
admınıstration, others WEeICc suffering NOLT only the discrımınatory of
al-shurüt al-‘umariyya,” but occasıonal outbursts of Fagic agalnst them In
361/972; the Büyıd vizler AD l-Fadl demanded that all worship 1ın churches
be ceased.” Meanwhıle, AVe Varıo0ous repOrLISs of Ial y Christians leavıng
and being deported {rom) Islamıc lands, while Muslim mobs ransacked
churches and In the Büyıds arrested the Metropolıitan
John VI 1n Baghdad, demandıng huge Su tor hıs release.”

hus 1It becomes clear that the antı-Christian polemi1c of ‘Abd al-Jabbaär’s
Confirmatıion W aS wrıtten 1ın t1ime an place when interactıions between
Christians Al Muslims WEeIiIC irequent and often iıntense. The that
aVe excerpted below, then, AD NOLT abstract theoretical reflections of
theolog1an speculatıng about Christianıity. They AIC repOrtSs aMn anecdotes of

Muslim intellectual and judge, who W as reacting the Christianıty that he

ZI1; ct. Iso Landron, Attıtudes Nestor:ennes MLS-A-VU1LS de PIslam (Parıs: Carıscr1pt,
, 914

46 Busse, Chalıf UN Grosskönig, 464 Nasr Harüun W Aas preceded 4A5 Christian 1n thıs PpOSL by
the Nestorı1an Fadl Marwan, who W as appoıinted chief vizıer under the calıph Mu‘tasım (r
218/833-227/842) See Landron, ‘ Les relations originelles chretiens de ”°Est (Nestorıiens)

Musulmans, ” Parole de Porient 1Ö (1981-2), Z and Ibn al-Nadim, Fihrist (Tehran: D)Dar
al-masira, 1988), 141, who repOrTS that Fadl W as Iso vizıer under Ma’mün. Spuler identitfies
thıs 4S ( of the tew OCCAasS10ons when Christians WT able re-build churches that had een
destroyed. Spuler, TÜ

47 This phrase, long sed by Orientalıists translate the Arabic ahl al-dhimma, 1$ OMN:
LW COUNTS Fırst, these STOUDS WEeIC NOL always mınorıtıes, but rather tormed the
maJorıty of the Islamıc world tor several centurı1es. Second, call them “protected” 15 bıt
1ıke callıng the accused C  saved” by executloner who stills hıs hand, SINCE the only potential
dBSICSSOIS trom which the Islamıc authorities WCIC protecting them WEeTIC the Islamıc authorities
themselves. “Tolerated non-Muslims” 15 much TNOTEC phrase.

48 The “Conditions of ‘Umar, attrıbuted the ‘Umayyad ‘Umar ‘Abd al-‘Aziz 01/720
These included discrımınatory such wearıng distinctıve dress, prohıbıitions
WCapDONS, MOUNTS, certaın employment, building e churches rebuilding old 11C5 an
anı y outward sıgn (Iirom Cr0OSS6S bells) of Christianıty. The Conditions have een applied
wıth ditferent degrees of COoNnsıstency and strictness the present day, where they A cıted
Justification tor the polıicıes oft the Islamıc Oovernments of Saudı Arabıa and other Gulft
countr1es) and Sudan See Bosworth, “T'he Concept of Dhımma 1n Early Islam,”
Christians and Jews ın the ttoman Embpire: The Functioning ofa Plural Socıety, (New ork
and London, 1982
Busse, Chalıf und Grosskönig, 466
Busse, Chalıf und Grosskönig, 467
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found around hım Whether hıs repOrts about that Christianity 4A17 historically
valuable 15 question that 11 leave the reader.

Passage Regardıng Christian Scholar

'The tirst PaASSapc that 111 consıder 1n the CONFLeXE of ‘Abd al-Jabbaär’s
Christian relating ur an  S 5:116 5(S60( saıd, “

Jesus SO oft Mary, dıid YVOU Sa V the people, “Take AT mother 4S <

xods ftrom God?’” ‘Aa al-Jabbär 15 (through discussıon wıth
Razı Chriıstians that Chrıistians sed thıs demonstrate the tallıbılity
of the Qur an, Ssince they do NOLT consıder Mary, but rather the Holy Spirıt,
be the third PCISON of the Trinty. ‘Abd al-Jabbaär’s first thıs

15 specıfy that the Qur an oes NOLT actually declare that Christians
ave Mary 1n theır Triniey, but sımply question Jesus about thıs
1Ssue. He then SOCS that, AalLYWAaY, the Christians do deify Mary de
facto ıt NOT de Jure. It 15 ın the COUTSC of thıs second Step that ‘Abd al-Jabbär
relates the tollowing anecdote:

hıs 15 demonstrated 1n the o0Oks, wrıtten 1ın Syr1ac, of the church (bi‘a) PresCcnNtL 1n the districts
ot Ahwaz and elsewhere 1n the districts ot Irag. OmMe of this 1S translated 1n letter wrıtten by
‘Abd Yasdı Bahriz,” the bıshop (usquf) of Harran and al-Raqgqga and who became atter that
the Metropolitan (mutran) ot Mawsıl and the Jazira Jacobite prıest (G7SS) who W as called
Badawı, ”“ X OB do NOLT deny that the PUILC Vırgin 1$ zod, YOU SCC her, but PCISON 4S N e

her ))

The details which ‘Abd al-Jabbaär iıncludes 1n thıs PaASSapcC, regardıng the ıdentity
of these LW: characters, SCC1TH indıcate that ATC dealıng wıth INOTC than
the creatıve ımagınatıon of polemicist popular anecdote. In fact, trom
what NOW of other 8L 1t that ‘Abd al-Jabbaär has sıven us

valuable insıght into actual iıntra-Christian dialogue between Nestor1an
A Jacobite. Ibn Bahriz W as indeed Nestor1an Metropolıtan (of the early
thırd/nınth century) according both Christian Al Muslim SOUICC3S, havıng
vyaıned the attention of both al-Jahız (255/869 an Ibn al-Nadim (385/995).”
The latter provıdes us wıth the MOST revealing inftormatıon about hım

51 ead Bahriz tor Bahrin, + Pines, Jewish Christians, 3 9 138
ead Badawı tor Badas ct Ibn al-Nadim, 26 and Stern, ‘Apocryphal Gospels,” 38, and
DaCC Pınes who reads the AdIi1llc “ Badüst,” See Jewish Christians, 3 D 138)

53 On Ibn Bahrıiz SS ]- Fıey, “Ibn Bahriz S() portraıit, ” Parole de °Orient (1990-1),
135-/7, an Graf, Geschichte der christlichen arabıschen I ıteratur (Rome Bıblıoteca ApoO-
stolica Vatıcana, Fıey’s artıcle contaıns the EXCETDL regardıng Ihn Bahriz 1n
Jahız’s al-Bayan wa-l-tabyin.
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Among theır judges 1ın relig10us |aw (shart'a) and legal OpIN10NS (fatawa) 15 Ibn Bahriz, whose
G 15 ‘Abd Yastu He W as tirst the Metropolitan of Harran and then he became the Metropolıtan
of Mawsıl and Hazza.

Fıey, by cross-referencing Christian OUICC3, rightly derıves that Ibn Nad  1m
<hould ave identified Ibn Bahriz NOLT 4S the mutran of Hafran; but 4S 1ts
Bıshop (usquf), S1INCe thıs CıIty W 4S NOLT Metropolitan Seat He also concludes
that Ibn al-Nadim W as the only SCOULULGE that provıdes us wiıth thıs informatıon.
Clearly he W NOL famıliar wıth the Confirmation, which provıdes us wıth
second SOUICC, OLLC which confirms Fieyvs supposıtion about Ibn Bahriz’s
posıtion 1n Farran. Yet thıs 15 NOLT the MOST ımportant poıint be taken trom
Ibn a1l-Nadim. For when he SCS describe the lıterary COrDUS of Ibn
Bahriz, Ibn al-Nadim singles OutL OE work 1ın particular:

Among Ibn Bahriz S} etters and books 15 the book the Jacobite priest known AS Badawıt,
1n LW books which aillec Ibn Bahriz] trom hım the taıth In 1E 15
invalıdatıon of the ONECNECSS of the hypostasıs AS the Jacobites and Melkites maıntaın 1t. Ibn
Bahriz Was, in regards wısdom, close Islam

hus Ibn al1-Nadim contfirms the ex1istence of Ibn Bahriz’s book, which “A5a
al-Jabbär speaks about 4S letter Badaw. In ‘Abd al-Jabbar’s Confırmatıon
WC AVe both the only known EXCErpL from thıs work, albeit brief, 45 ell 4S

indicatıon that 1t W as originally Syrıiac and NOLT Arabıc work.”® We Can

infer, COO,; that Ibn Bahrıi7z W 4S well-known and, based Ibn al-Nadim’s last
COMMEeNT above, respected by Muslims.” It clear that ‘Abd al-Jabbäar

ead tor Harra ct. BiIey: “Ibhn Bahriz el SO© portraılt, ” VL Hazza 15 equıvalent Irbıil,
LOWN the EASsT ot Mawsıl 1n Mesopotamıa.
ead ıla [-gass tor al-marqus.
Read fzhz tor fzhima.
Ibn al-Nadim, The Nestorı1ans A1C otten desceribed 1n Muslım wrıtings the closest
Islam 1n theır monotheısm. In fact, thıs iıdea W as prevalent that ‘“Abd al-Jabbär teels
compelled refute It elsewhere in the Confirmatıion, S af 1t be saıd them, ıf the Nestor1ans
Sa y about Christ that which Muslims 5SaY, why has thıs een rejected 1n repOrLtSs and NOL

passed 1n knowledge, where the -athlith appCars. How 1$ 1t that the Nestor1ans reiIiurn

the STatement of their brothers, the Melkites anı! Jacobites, about Christ?” Tathbit,
ö58 Ibn Bahriz W aAs known ave wrıtten 1n both languages. Fıey AaASSUI11CS that thıs treatıse W

1n Arabiıc, lıkely due the treatment of 1ıt by Ibn al-Nadim. See “Ihn Bahriz SO© portrait, ”
134-5
In commentıng the Confiırmation, Pınes that part of the reaSONMN tor the close
relatiıonshıp between the Nestorı1ans and Musliıms W as due the wıthın the Nestorı1an
churches of Jewısh-Chrıistian communıty, that 15 Jews who maıntaın that the Mosaıc CO1M1-

mandments Arı still binding but who acknowledge Jesus prophet. Pınes also cıtes report
that Nestor1ius “enjoined upDONM the Christians 1n opposition Paul tollow the example ot
Jesus 1n observing the commandments of the Mosaıc Law and have taught that Jesus W 4S

NOL God but INa inspired lıke the prophets by the Holy Ghost. The tact that Nestor1us
W as denounce by the Counscıl of Ephesus and by Varı0ous Catholıc polemists SIC Jew
Oes NOT, AS 1T IN ACCOUNLTL tor these rEeA2SON tor the latter could be
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NCW of Ibn Bahriz from channels iındependent of Ibn al-Nadim. For ONEC

thing, they WT contemporarıes. ADa al-JTabbär composed the Confirmatıion
the S4amlle VCar that Ibn al1-Nadim died (385/995) an 1t 15 verY unlıkely that
Ibn al-Nadim’s Fihrist had reached ‘Abd al-Jabbär before that time. More
ımportantly, ‘Abd al-Jabbär provıdes SOMMEC intormation that CONLLASIES wıth
that of Ibn al-Nadim. He desceribes Ibn Bahriz 4S the usSquf of Harran an
al-Raqga JArSt, whiıle Ihn Nadim consıders hım the mMmutran of Flarran alone.
According ‘Abd al-Jabbär, Ibn Bahrıiz later became mMutran of Mawsıl an
the Jazıra: while Ibn al-Nadim maıntaıns that he became mMmutran of Mawsıl
Akel Fazza. Finally, ‘Abd al-JTabbär rCcpOrtS that knows that the work 15 present
1in the churches of Ahwaz and Iragq; Al he alone speaks of it 4S Syrıiac letter.

‘Abd al-Jabbaär 15 clearly the HIOTLE anı direct QO)UT:GE for the treatıse
oft Ibn Bahriz. hıs oes NOT INCAaNl, however, that Can consıder the PasSsSapc
1above 4S direct from the atter’s letter Badaw. Indeed, that possıbility
IMUST be ruled OUuUtTt ıf AIC believe ‘Abd al-Jabbaär’s claiım that thıs letter
W AS 1n Syrıiac. ven ıf he ave SOINC tamiıliarıty wıth thıs language,”

Ave LTCASON believe that “Albd al-Jabbär could read Syrı1ac, an
LEALASON ARSULMNE that Muslim-born scholar ıke hıimself could NO  — hus the
question of where ‘Abd al-Jabbär ZoL thıs mater1a] MUST remaın unanswered,
but the fact that It 15 there A al 15 quiıte remarkable.

Passages Christian Practice

TD VE briefly summarıze the polemical actıcs of ‘Abd al-Jabbär 1n hıs C’Oon-
fırmaltıon: he seeks chow how the Christians ave changed the Islamıic
relıg10n of Christ. One of hıs tor attaınıng thıs x0al 15 the SC of rCDOFrTS

Christian lıturgical socı1a]l practices; which somehow demonstrate that
those practices do NOT AVe theır orıgın 1n the ıfe an teaching of Christ; but
rather 1n the arbıtrary an deceıittul whim of Christian eaders. One of the
rCDOFrTS that ‘Abd al-Jabbär PDULS USEe thıs en relates the practice of

tound 1n the hypothesis reierre: above, accordıng which the Nestor1an communıty INa y
ave contaıned Jewiısh Christians.” Pınes Jewish Christians, 42 aVe reSPECL tor Pınes

scholar, and tempted thınk that he had SOINC intormatıiıon that he dıd NOL publısh,
whıich proved thıs contentlion. Nevertheless, LT IMUST be admıtted that he provıdes vVerYy lıttle
here elsewhere back such ımpressive claım.

60 ‘Abd al-Jabb:  ar reCDOFTS the Syriac torm of Jesus’ amne when he qUOLES John an Z1ves the
Arabıc translatıon tor hıs Muslım readership: “[’The Christians] 5SaV, ‘Qur scholars, anı the
()HE wh 15 the exemplar tor all of (J)JUT „ saıd, Jesus (yashiüt‘) W as the Word 1n the
beginning, and the Word W as ıth God anı God W as the Word.’ Yasha‘ 15 Syriac tor Jesus
(Asa)“ Tathbit, 100 Elsewhere, ‘Abd al-Jabb  ar reDOFTS Syrıac phrase that Christians Us«eC
deser1ibe monks. See Tathbit, DA



New Source tor Church Hıstory? 59

Christian fastıng. He Argucs that the Or121Ns of the ftast AL 1n Roman paganısm,
and that the Christians aV arbitrarily changed an re-cChanged the tast S1INCe
then. In the mıdst of thıs ‘Abd al-Jabbär summarızes the dıtferences

the IMAaLLeTr between ditferent Christian
Now the Byzantınes (al-rum) A the basıs of these three Christian hen the Jacobites,
the COompanıo0ns of aCcOD, branched oftt. hen after the Jacobites the Nestorı1ans, the COmpanı0ns
ot Nestorıius branched off] They dıitter regardıng the tast. Those wh. A1IC 1n Iraqg do NOLTL tast
tor halt of day lıke the Byzantınes. They INCAall those who A 1n Islamıc countries
break the fas  '  61 after the Muslım] atternoon Ppraycr Isalat 7  asr] (p 164)

Now It 15 surprıse N d ‘Abd al-Jabbär divide the Christians 1Into thıs
trıpartıte scheme. hıs 15 iındeed mode]l SCCIl; wıth SOINC varlatıon, throughout
Muslim wrıting Christianıty through thıs period.” \What 15 surprIise, an
what, irankly, aV explanatıon fOr, 15 ‘Abd al-Jabbaär’s description that
Chrıistians 1n Iraq did NOT break theır tast AL mıdday but AF the salat al-“asr.
Might thıs be sımply ‘Abd al-Jabbar’s, another Muslim’s, contusıion 1n
seeıng Christians gyather C441T 1ın the afternoon during fastıng CE4SONS when 1n
tact theır fast ended AT noon”? do NOLT thınk First, he makes 1t quite clear
that he 15 of Christians wh break theır fast AL OOIl the Byzantınes,
al-rum), an differentiates between the < STOUDS Second, ıf thıs had been
sımply the miıstaken observatıon of Muslım, wh noticed the Christians
gathering break the fast when the mu’adhdhin sounded the call PraycCl,
would he NOLT aVe assoc1ated thıs wıth salat al-zuhr (noon prayer)? It
that Nestorı1ans and possibly Jacobites AS well) wıth whom ‘Abd al-Jabbär
W as tamıliar dıd indeed break theır fast 1n mıd-afternoon.

The possıbilıty 7A5a al-Jabbär <hould be taken AL hıs word tor thıs unusual
rCDOrL 15 increased when EULCN second repOrL that strikes 45 still
INOTE unusual AN: yer almost certaınly credıble. hıs recport wiıthın the
COLHEeXT of the SAadIlle general MECNL, that the orıgın of Christian doctrine
and practices 15 the Christians themselves anı NOLT Christ. O thıs, he
rCPOFTS the tollowing anecdote:

hıs 15 ONn the things that they do nearby, and 1n Islam 11 the Islamıc world], 1n the
‘Abbasıd hıs 15 ıke what the Bishop of Samarqgand dıd, when he orbade hıs people |tO
eat ] ow/| (firakh), tor he claımed that the Holy Spiırıt descends 1n thıs OVEe. So they received
thıs trom hım and made 1t relıg10n

In Op1ını0n, there 15 real 1CASON doubt the of thıs AGGCOUNE
W e NOW that Samarqgand Wr 1n tact the S@HT of bıshop from the lıst of

61 ead yafturüuna tor the yanzurüna.
See Reynolds, “The nds of al-Radd al-Jamil and ıts Portrayal of Christian Sects, ”
Islamochristiana 25 (1 4565
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Eastern Syrıan Church dioceses made by Elijah of I)amascus 1ın the VCal 900 °
The tact that ‘Abd al-Jabbär would be NOT only that the bishop oft thıs
specıfic CIty orbade the consumption of fow/|l 15 revealıng, an Even LNOTC 15
hıs knowledge of the justification for such decree. hat Christians would
NOLT e11 tow/l (although It 15 NOL exactly clear what would be covered by firakh)
due the ACCOUNLT of Jesus’ baptısm by John 1n the Jordan chows that ‘Abd
al-Jabbaär had SOINC insıde information. Finally, thıs 26GCCOUDNtE 15 wrıtten in
IMAattielr of tact LOHS; NOLT 1n the scorntul LONE that he SS elsewhere. hus ıt
c<hould be considered LNOIC legitimate than other where ‘Abd al-Jabbar
15 clearly seekıng defame Christian präctice.

In the latter CategOorYy INay include ‘Abd al-Jabbar’s 2CCOUNT of the Christian
Sa6TamMmMeeHT of contessıion. Here ‘Abd al-Jabbär 15 continumng the thread of

that he began above, drawıng 1t OUut specıific examples of the
oreed anı corruption of the Christian clergy. The etfect of thıs, he hopes, 15
chow the reader that the Christian eaders WEeIC iındeed capable of corrupting
Jesus’ Islamıc teachıing, Ssince they Aare oui1lty of sımılar ACTS of deception today.
Among these ACTS 15 the ritual which they ftorce Chriıstians undergo 1n order

recelve forgıveness tor theır S1NS:
remarkable thing ın their relıg10n 1$ that the sınner Say> the prıest and the monk, “Make

tor forgıveness and repelNLaNCcE and ear siıns.” Then 'the priest] SECETIS Payment tor thıs
ONEC accordıing hıs EYtTenNnTt of wealth POVEITLY. hen the priest P hıs garment, takes
the Ppayment and then Say>S the sınner, “Come 110 and mention yOUr S$1NS, ONC by OILLC,

until NOW them and ear them  » 5O; whether thıs [person| 1$ 111a  - Il well-ott
vagabond, he begins mentıon hat he has one OLLC by ( until he SaV>S, “T'hıs 15 all of f  K
Then the priest Say>S hım, “[The S1NS| ATC 9 yeLl have borne them and forgıven yYyou He

might also gather the garment by Its sıdes, place 1t hıs back, an SdY, “What could be
heavıer than the S1NS 1n thıs yarment! DE

Among hat 15 handed OoOWn about them and ell known about them 15 that the
contesses her S1NS prıest, sayıng, A, I1a  - penetrated such and such day.  b So he

inquıres how INallıy t1imes anı che Sayvy>S how Man Yy. hen he Say> her, “Intorm ı$ thıs I1a

15 Christıian Muslım.” She might SdY, “Muslım, which he consıders greater and 11l consıder
the Payment tor forgıveness| additional. It+ che does NOL add IT he becomes and bursts
OUuUL, sayıng, “T'he Musliıms aVve fornicate: ıth her and che forgıve her! Just o1VeE
such and such \money .. So che Q1ves 1T hım, and adds it; make hım CORNTENE. Thıs 15
theır religi0n that they consıder strıict. They claım that 1T 15 the relig10n of Christ. It could NOL

be that thıs 1$ hıs (God’s blessing be upDON hım) relig10n.
It has een sa1d OILC of theır priests, “What kınd of repCNLaNCE 15 thıis?” He saıd, “There 1S

WAYy at could] could NOL ask them about theır S1INS anı nourısh them wıth forgiveness,
tor ı$ did NOL do that and dı NOL take OLLCY trom them, the churches would be impoverished”
(190-1)

63 See Fıey. “aa communautes syrı1aques Iran des premıiers siecles 1552 290=1
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Thıs 2ACCOURE AaPPCaIs, al first olance, o1ve us remarkable 1e W of how the
SaAcCfament of Contession W as admınıstered 1n the Aast Syrıan Church during
‘Abd al-Jabbaär’s time. Once agaln, ‘Abd al-Jabbär provıdes wıth interesting
details, such AS the WaY 1n which the prıest would gather hıs garment uDON hıs
back, symbolizing the S1NS which he has taken upON hımself (as Christ took
the S1NS of the world hıs back 1n the torm of the C rOSS): And yer would
do ell ook closely AL the EOHNE in which ‘Abd al-Jabbar repOTLS thıs
anecdote.

hıs 2GCGCOUNMNE combines LW prevalent themes of Islamıc antı-Christian pole-
HC oreed aAM tornıcation. Elsewhere ‘Abd al-Jabbaär reDOTS everal anecdotes
about the sexual deviancy of Christians anı especı1ally the Christian clergy,
which read much LMNOTEC 1ıke storl1es OUuUtL of Boccaccı0’s Decameron than the
sober rCepOrTtSs oıven above.”“ He rCDOFTS sımılar anecdotes about the effect of
Christian oreed.” Anyone who has time 1n the Islamıc world, particularly

where there AIC signıficant Eastern Church Christian communlıtıes, 15
that these themes AT 6 ubiquitous 1n conversatıon Muslims about

Chriıstians an theır clerey. 111 the reader the that aVvVe
heard trom Muslims 19 Syrıa an Lebanon about what actually takes place
behind the doors of the MONAaSTET V, the COHVCHT; (J)T: iındeed wiıthın the contes-
s10nal. Suffice 1t SaV that “A5bd al-Jabbär’s 4ACCOULINE ere 15 consıstent wıth

Among them 1s the tollowıng 26EGCOUHTE of the practices of U: “ DPart of the Christians]
conduct 15 that the wh worship 1n„and who AT C contfine: churches and
worshıp, COMIE the single LLLCIN and monks. They OutL the fortresses, where there A

sıngle HCI |The monks] eclare them that they A lawtul,; tor the PUILDOSC of the face of
God, the other realm and havıng uDON single HI: Whoever of these O€es 1$
thanked and praised tor thıs ACT. It 15 sa1d her, “Christ will NOLT forget yOUL [act Of) kindness
and 2  Compassıon.’ Tathbit, 1 7051

65 Notice ‘Abd al-Jabbär’s 2ACCOUNt of the splıt between the Christians and the taıthtul Muslım)
ftollowers of Jesus, which led the composıtıion of the corrupted Christian gospels. It W as

Christian ust tor which W aAs the corrupting tactor: “ N ow atter |Chrıist], hıs COompanıons
WEeTITC conducting theır Praycr>s and teasts wıth the Jews an the Israelites 1n theır SYNasOSUCS,
altogether. hen there W as conflict I1 them regardıng Christ. The Romans WECIC ruling
IS them. The Christians WEeTIC complaınıng about the Jews the kings of the Romans,
showing them theır weakness and requesting theır COompassıon. So the Romans| had COmMpassıon

them Much of thıs went O. and the Romans saıd them, “There 15 between
and the Jews, that wiıll NOL change theır relıg10ns. Yet ı$ yOUu OUutL trom theır reliıg10ns,

yourselves trom them, DpIay the PaQı do, G2T what CAL, anı permıit what
permuıit, ll a1d yOoUu and make yOUu mightier. Then the Jews would ave WaY C

YOU and yOUu would become than them They saıd, “We 111 do It. The |Romans|
saıd, O; bring yYOULF Companı1o0ns an yOUL book.?
So their COompanı1o0ns Cam®«c, anı the Christians] iıntormed them of hat took place between
them and the Romanss, sayıng, ‘Brıng the Gospel an GOLHE that might Ithe
Romans].’ But the |companıo0ns| sa1d them, XO have Oone wretchedly! It 1$ NOLT permitted
tor us o1VeE the gospel the unclean Romans. By agreeıng wiıth the Romanss, VOU have lett
the religiont.’ So S6 VGL conftlict fell between them  b Tathbit, 1523
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HAEG bawdy polemical al IMUST be treated wıth CX LCIHE caution
A eviıdence tor Christian practice. It 15 of HOI USC in reflecting how Muslims
of hıs time spoke about the Church. In fact, the Confirmation 15 perhaps MOST

usetul tor Its retflection of popular Muslıiım-Christian discourse. On thıs level
It also contaıns SUOHL1LE remarkable narratıves that reflect how Chriıstians them-
selves spoke of theır Church.

Christian Miracle Accounts iın the Confirmation
Towards the en of hıs section agalnst the Christians 1n the Confirmation,
‘Abd al-Jabbär relates number oft anecdotes which Christians UuUse legitimize
theır religion. Fach anecdote includes wiıthın 1t SOINC mıraculous ep1sodes that
the Christıians SCS A4s evidence that (36d 15 wıth them. ‘Abd al-Jabbaär (like
Gibbon an Voltaire) SCCS the Christian belief iın such superst1t10us toolishness
4S proof that, the CONLrAaFrY, God CANnnNOL be wıth them

Now what CONVvICtS them 1n thıs MmMatter 15 the Christian Ss1tuation. [They claım that] there ATC

S1&NS and miracles 1n theır worship, which Aa NOL CHT off 1ın anı y ADC The Melkites claım thıs ftor
theır worshıipers, Just the rest of |Chrıstıian] do They claım wıtness these] ıIn
G1 A and per10d, despite SOINEC oft them declarıng others of them unbelievers.

Yet there 15 0381 them who has SGCCH ALLY of thıs. They ATC sımply claıms whose
menti0on1ıng, remembrance and feasts Callle betfore. In tact, they commıt by thinkıng
that hat 1$ ]aımed tor Moses, Aaron and Jesus (peace be UuDOIL hem) 15 siımılar that which
1$ claimed tor monks (208-9)

T9 ‘Abd al-Jabbär, the Chriıstian Uus«Cc of miracle 15 “among the
Stratagems of the eaders of the Christians.  2266 By teaching them rely
such they the dark CCTetis AL the orıgın of Christianıty.
Islam, the other hand, has eed of such stratagems: “There 15 question
tor us of tBiS, for prohibit that anı yOC after the prophets |could have]
sıgn miracle. So do 1nO1 cla1im S12NS mıiracles. Rather [the sıgn], AS

knows wh has heard the repOTrts, 15 thıs Qur an; an that whiıch
CAaie wıth 11  226/ Such then, 15 ‘Abd al-Jabbar’s mot1ıvatıon for recordıng the
miracle storles which he has received from the Christians. Whıle the latter
they ver1fy Christianıity, hım they nullıty It.

What rema1ıns, then, 15 o1ve the translatıon of the MOST remarkable of
these MUST admıt, quıte candıdly, they avVe ıdea ıf parallels
these could be tound somewhere 1n Christian (presumably Syr1ac)
lıterature, 4S < tield 15 Islamıcs. thınk that the reader 111 wiıth

66 Tathbit, 2072
6/ Tathbit, 181
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that these MUST be authentic records of popular Christian Whether
sımılar ex1isted 1n wriıtiıng, An NOT only 1n the ral ftorm 1n which
they likely reached ‘Abd al-Jabbar, 15 question that MUSLT leave the
reader.

Account Father Mark
Someone else spoke about monk who W as wıth hıs friend, Ila  = called
Father Mark wh. performed INalıy AGES of worshıp. / Father Mark] relıed
(36d an A himselt into the e  S» He saıd, er God do wıth 4as He
wishes. If He wıshes He 111 make drown A ıf He wıshes He 111 SAaVC

2N! CAast wherever He wıshes uDON Hıs land.” 'The monk) saıd, “I dıd
NOL aVe the COUTASC do what |Father Mark] did SO stayed 1ın place
atter him, tor long time [filled wiıth] longing Al hıs partıng from hen
whatever W aS 1ın of longing for hım called upON do what he had
done It drowned, then would aVe been delivered trom loneliness. So did
1t an remaıned 1n the Nl tor SOIMNEC time. hen God (AST and that
dıd HOL NOW an which there W asSs plants that anımal could eC4T.

began alk upDON 1T aM CYC tell upON PCISON wh W asSs standıng
and prayıng. made owards hım 4 and Sqa that) 1T W as companıon
Father Mark So sa1d hım, “O holy one! For how long AaVe yYOUu been
here?” He saıd, “Since parted ftrom yYOU an God CAaST thıs and.” saı1d

hım, “‘Where do yYOUu live when there AL plants that anımals could eat?”
He saıd, “AÄAt evenıng when aVe concluded Praycers tind orilled, hot
tish plate; z loaves of bread an bow/| of honey. So 2vVe breaktast
wıth thıs an the plate 15 taken do NOTLT SE wh takes 1t wh PULS 1t
OoOWwn  »” sa1d hım, “'T'hıs 15 the eExXtTenNnt of yYOUTF nouriıshment, 2 ıf shared
In 1t wıth YOU, 1t would become eritical tor VOUu So how Caln work when thıs
and 15 desolate? It has fresh) plants an OT dried OUL plants [yabs]

He saıd, “I do NOT know, but ıf YOU wiısh reside wıth and chare
wıth 1n what m then do It  » SO resiıded \ wıth hım] and when 1t
W as even1ıng, behold, there WETeE z plates, LW tısh, LW loaves® an LW
bowls One of these W 4S tor an the other tor hım So he sa1ıd IN  9
“ Provısıon has COMHNIE yYOU 45 1T C4a me  » SO stayed wıth hım tor Ianı y

hen he ZoL sıck an designated bury hım an ordered
depart yYOU after buryıng hım that might iıntorm yOUu of the repOrt
about him, that VOUL regard for your relıg10n might increase. It NOL for hıs
order would NOLT ave parted ftrom that place (202-3)

65 Following the logic ot the ACCOUNL, of COUTSC, thıs should be tour loaves.
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Account The Bishop of Khuräsän
Another of the monks sa1d them, “ Announce the x00d CWS the Chriıstian
cCommunıty, tor VOUTF reliıg10n 15 the truth. 4ve SC such wonders that
NOW 1ts soundness.” They sa1d hım, “\What kınd of thıng ave YOU seen?”

He sa1d “It 15 nothıing that [happened] but rather another 0)8l  @

W as ın the of Metropolitan an He sa1d 1881 (My brother, 1t
has reached that the Bishop of Khuraäasan eE12TSs 1Cıar So make yOUL WdY
hım anl Sa V hım, ‘Diıid YOU NOL NOW that bishop cshould NOLT ET meat?‘
So made WaY hım When entered HIO hım, he had 1n hıs hands
iryıng DPan tilled wiıth bırds that had been fried ABl WEeTiIC hot, which he W as

eatıng. He sa1d IX °“Kat!” sa1d hım, ‘the Father Metropolıtan has sent

an Sa y S YOU, ‘“Did yYOUu NOL NOW that bishop should NOLT C4 meat?”
hen he sa1d “Thus the Father sa1d you? So sa1d hım, Ya
hen he raised hıs hand A sa1d mM ‘We do ASs the Father sa1d.? hen he
sa1d those birds who WCCIC 1n the firyıng DPan, Ka an they a1] tlew AWAY
2 he lıfted the iryıng pan

They belıeved hım, recorded thıs an 1T OWN (203-4)

Account The Jewish (onvert

monk 1ın Iraq unexpectedly entered in SOTMNNC Strangers. They sa1d
hım, when he entered Into the church, “O holy ONC, wh. 4A16 VOU and where
AT yYOU trom?” He sald, ‘ Pray tor aN! exempt me So they consulted hım
aAM he saıld, (My S1IN 15 A scandal 15 EXCESSIVE, do NOL ask
about anythıng.” But they implored hım wiıth theır quest1ons AT he saıd,
( In the condıtion that yOUu forgıve me

He sa1ıd, “I W 45 Jewish I1a  - wh severely oathed the Christians AM
Christ. heard them SaVvy 1n the Gospel that Christ saıd, “‘Who 15 DUIC
Chriıstian Can Sa Y LESC, ‘stand upDON the of the SCa anl do NOT leave
[that place]’ an 1t 111 stand chere].” dı NOT believe thıs untiıl Camme

the kıng 2AN! sa1d hiım, a Jewish I1a  S You ave sa1d that Christ sa1d
VYOU such an such 1f thıs 15 sound an SC 1T wiıth CYVCS, then 111
immediately become Christian.’ So the kıng directed himself the multitude
an they brought hım old Ial wıth weak build, wearıng monastıc
varb. [ T’he kıng] sa1d him, *T hıs 1119a  - 15 Jewısh an has sa1d Al >

bring thıs sıgn torth.?
So the old ILLAall CATNMNE anı saıd, c INan, tear God! It yOU ATLC obstinate,

69 An HIiTEerTance sed put birds insects tlıght, still used 1n colloquıal Eastern Arabıc.
Lk D  ON
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then S iın an do NOL injJure It what yYyOU Sa y 15 Er LE, an trom
ıncere intent10n, then let NOW So hım that ıntention W as

ıncere. He sa1d IX GO the desert an ook Af Aal1Yy IreGe that yYOU wısh
and mark IT hen COHIE back AT let NOW what the mark 15

SO went an marked er returned hım Äl let hım NOW
\what the mark was| He sa1d In ‘Come that might
cshow YOU yOUL HGE the WAaVC of the SCa Aa yYOU proposed.’ So CATKHE hım
the CX day He took by the hand an brought the SC  S He cshowed

the Lree upDOL which marked standıng upright uDO WAaVC of the SC  S So
became Christıan. Now Journey through the land, cryıng 1about S1NSs

and the passıng of days.“
So they believed hım 2AN: OoOWnNn what he sa1d Both IMN  — an

WE those wh studied in the church ATY heard hım 4-5

Account Father George
Another monk Ga them, cryıng. They sa1d hım, “Who A C yOUu anl
what made yYOU Cry>„ He sald, ; Pray tor because affliction 15 great. It
W as sa1d hım, “ Mentıon it, SOn SO he saıd, “I do NOLT comprehend
s1ıtuation an do NOL NOW what say They sa1d hım, c In Al Yy CasScl,
mentıon yOUIL affliction an let usSs NOW of VYOUL ctäte.-

SO he saıd, “T)ia Father George NOLT die? It W as sa1d hım, “Who 15
Georger So he sald, H2 OMNEC of such an such MONASLECY an such A
such hermitage.” They saıd, WE do NOL NOW hım,  Dn although there might
ave been OLE of them wh saıd, “I aVve heard of hım So the vısıtıng
monk] saıd, ‘Has Inews of)] hıs S12NS anı miracles reached you?” They saıd,
7Speak us of if. and mentıon 1T us So he saıd, “I could NOLT mentıon 1t
YyOU, SINCe yYyOU 4A16 NOLT Christians but rather opposed the Christians. 1t YOU
WLLE Christians VOU would NOW hım an NOW hıs S12NS an proois.‘ SO
they asked hım mentıon 1t but he declined AI refraiıned.

NVet they continued ask hım untiıl he informed them that such an such
kıng SCEHL tor an summoned / Father George], an then sa1d hım, “ Return
trom thıs religion 2n 111 o1VE wealth] YOU, honor yYOU an make VOU
partner iın re1o9n, yelLl he declined. 'The kıng imprisoned hım 1n SCCUIC,;
constricted prıson. hen he asked the prıson ouard about hım, but Ithe latter]
did NOLT tind hım 1n the prıson. The ouard took kınd of abuse from the
kıng, wh sa1ıd hım, 5 Ou let hım o  I an he dispatched INCSSCHSCIS
seeking hım They found hım 1n hıs hermitage A brought hım the kıng.

FA Reas haddıthna bıhı tor badßdhithnä bıha
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[ The kıng] sa1d |Father George];, “Intorm about the priıson ouard, 15 It
he wh: let VOU go>»

So he saıd, “NO, Christ brought OUuU  e He opened the doors for 901  9 and
blocked the ouards] trom see1ıng INe. So the kıng sa1d hım, “ Now 111
iımpriıson YOU in the prıson, tell Christ let yYyOU D  Zo So he imprisoned
hım iın SCCEUTE prıson, behind locked doors ot 1ron. hen he sought hım 4An
did NOT find hım So he sSsent [messengers| hıs hermitage anı there he W as.

He brought hım back and sa1d hım, “Who let YOU Öut?- |Father George|
saı1d hım, C HTISt SO he returned hım the prıson, bound hım AF
weighed hım OWNn wiıth ıron, increasıng the securıty. hen he sought hım but
dıid NOLT tind hım in prıson, yer the doors AN! the locks W GFE 45 they WEIC, an
he tound the bonds So he SCNt Out |messengers| seekıng hım, tound hım 1in
the hermitage and brought hım back

The kıng W as Ur10US wıth what had taken place wıth hım an how he W as

embarrassed t1ime and agaln. So he ordered that he be beheaded AT buried. SO
the tollowıing day, the day of hıs burıal, they found hım AL hıs hermitage.

hıs W as told the king. So he SCTHIT OUuUL an brought |Father George|] before
hım He CUutr hım 1Into pleces, carrıed hım aM buriıed hım But when 1t W as the
CX day he tound / Father George| in hıs hermitage. So the kıng sent [ messengers|
aM brought hım He apologized |Father George| amı became Christıian.

So the monk sa1ıd, of thıs occurred / Father George|] while W 4S wıth
hım aAMı wiıtnessed what the kıng did hım MEl for somethıng ıke thıs do
NOT CI Y LOT magnify attliction. More SCEVETE than thıs 15 yOUr ignorance
2A7 negligence. It 15 AS though yYOUu A NOL Christians an ave NOLT heard of
Christianmity. - He cried an they bel1ieved hım an apologized hım tor their
negligence AN! 1ıgnorance about thıs INa an what happened hım (205-6)

Conclusion: New Source the Eastern Church?

ımagıne that the reader by 110 has quıite clearly SC the advantages an the
perils of usıng Islamıc polemic reach I insight the practices an
tradıtiıons of the Eastern Church. f ınclıned believe that tor the

'Thıs 15 the only (OIIC of the above which ‘Abd al-Jabbär takes the trouble retute.
Atter reporting several ditferent anecdotes, he returns the of Father George, relatıng
why CVCnA the Chrıiıstians ınd the Y incredıble: “"C(Ine ot them saıd, 1t WE sıncere
ıth ourselves would know that thıs 15 lıe an has basıs. For Christ, the chiet of
George, W 4S chained (La: “rasted the bıtter Iron, ” dhäga I-hadid) ONCC, and did NOL

TEEUTN and did NOL accomplısh somethıng simıilar. SO how could George accomplısh thıs,
when he oes NOL CaSsulilc rıst 1n patıence an visı1ıon?’ SO he made the others
laugh.” Tathbit, 209
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MOST part ‘Abd al-Jabbaär has zyiven us z00d TCAasSOIMNNS conclude that hıs
Confırmatıon <hould be consıdered legıtimate SOUTCE tor studıes of eastern

Christianıty. My belief 1n thıs 15 strengthened by the scholarshıp of Pınes,
who has ONe SOINC quıte detailed philological research cshow the influence
of Syr1ac Christianıty upOonNn the Confirmatıon

For (LE part, ave SGGT that ‘Abd al-Jabbar’s MOST trustworthy, an
MOST valuable, repOrts AT those which desceribe SOINC LyYypC of anomaly
wıthiın the usual discourse practice of the Chrıstian communıty. hus 1t 15
wıth the CXCErPL ftrom Ibn Bahriz accusıng Jacobite of deifyıng Mary, the
ACCOUNLT of the bishop who orbade hıs people C4r tow/l Whıle ‘Abd al-Jabbar
has CYVC tor the unusual mostly due hıs desıre undermine Christian
apologetical argumen(ts, ave SGCI that thıs eed NOTLT rule OUuUL the hıistoricıty
of the ZAGCGOUHNE In other CAC>d, such 45 the 4CCGCOQUNE of contession ın the Christian
churches, there 15 EC4ASOH ‘Abd al-Jabbar’s authorıty the MAaLLeTr

Here he be Just another polemicıst who, ike the Hollywood producer
today, lets hıs iımagınatıon I: 1ıld about what happens behind closed church
doors.

ACet perhaps the MOST unusual an ımportant repOrLS that ‘Abd al-Jabbar
provides tor us A the final of Christian miracle storles. It

that there 15 FEA SCH doubt that these WEeIC iındeed popular tales that
circulated iın the Christıian communıty, wh perhaps brought them
Muslims jJustify Christianıity. Modern day equivalents ATiIC NOT hard find
In January of 2001 W as travelling wıth Lebanese Maronıte tamıly VISIt
the chrine devoted the Lebanese salnt Charbel (Dayr Mar Sharbıl). As
climbed the mountaıns passed 1bove HC whıiıte INOSYUC,
wıth loudspeakers prominently displayed, that Sat 1n the valley below the
chrıne. (One of the daughters 1n the tamıly turned an saıd, “ every t1me
that the shaykh of thıs MOSYUC begıns speak agaınst the Christiaps, Saınt
Charbel chuts off hıs loudspeakers.”

Like the salnts’ tales of eastern Christians today, ‘Abd al-Jabbaär’s
SCCHE be precisely the LyYypC of popular hagiographic tales that otherwise do
NOLT make 1T Into officıal OI ftormal church wrıtiıngs. NOT of anı y
equıvalents ()1 antecedents these tales in Christıian lıterature, and would be

FA Pınes took the study of the Confirmatıon ıth CAapCIMNC>, hopıng ınd thereın
proof NOT only of Judaeo-Christıan SIOUDS, but also of Hebrew version of the yospels. Hıs
tirst work, mentioned above, 15 Jewish Christians of the Early (Jenturıes of Christianıty
Accordıing LO New SOource. Pınes then went wrıte: “ Notes Islam and Arabıc
Christianity and Judaeo-Christianity, ” Jerusalem Studies In Arabıc an Islam (1 984), 135-152;
“Studies 1n Christianity and 1n Judaeo-Christianity Based Arabıic Sources” Jerusalem
Studies In Arabiıc An Islam ( 107-159; and “Gospel Quotations and Cognate Topıcs
1n ‘Abd al-Jabb  ar's  E Tathbit ” Jerusalem Studzies In Arabıc an Islam (1987), 195-278®
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happy ear from AILY readers wh. Ar Nevertheless, It satfe conclude
that iın ‘Abd al-Jabbar Confirmatıon 2ve noteworthy AGGOUH% of popular
Christian plety 1n the e41Stern Islamıc world, trom the MOST unlıkely of OUTIGES


