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There Al VverYy few primary (TGr that help explaın the roles Egyptian hrı-
st1ans played in the rab takeover of Eeypt (641) Scholars aVe had a-

polate torward trom trends leadıng the mıd-seventh n  ’ and backward
trom much later SOUICECS, usually wrıtten in Arabıc language NOLT indigenous

LEgypt A the t1me of the CONqUESLS. In lookıng Ar Egyptian Christians priıor
the 640s, scholars ave drawn MOST of theır ouidance from perceived

sıngularıty an solıdarıty wıthın the Egyptian church. Therefore, the question
of Egyptian Christian involvement 1n the rab CONQUESTS has mostly een
framed 1n of Coptic natıonalısm: whether such allegiance motivated
- Copts’ actıvely OL passıvely reject Byzantıne SOVEINANCE when offered
the opportunıty by invadıng Arabs An histor10graphy of the problem in
modern estern OUTCES would begin 4S John Moorehead indicates‘ wıth
Gibbon’s 1e W that rejection of the Councıl of Chalcedon an the ensuıng

persecution had valvanızed “rhe 1114ass of the Egyptian (91. Coptic nation.”
As Gibbon interpreted IT

[t]he contlict of eal and persecution rekındled SOINEC sparks of theır natıonal spırıt. They
abjured, wiıth foreign heresy, the anners an language of the Greeks Melchite, 1n
their CYCS, W 4S > Jacobite cıtızenJason R. Zaborowski  Egyptian Christians Implicating Chalcedonians  in the Arab Takeover of Egypt{’The Arabic Apocalypse of  Samuel of Qalamünk  There are very few primary sources that help explain the roles Egyptian Chri-  stians played in the Arab takeover of Egypt (641). Scholars have had to extra-  polate forward from trends leading up to the mid-seventh century, and backward  from much later sources, usually written in Arabic — a language not indigenous  to Egypt at the time of the conquests. In looking at Egyptian Christians prior  to the.640s, scholars have drawn most of their guidance from a perceived  singularıty and solidarity within the Egyptian church. Therefore, the question  of Egyptian Christian involvement in the Arab conquests has mostly been  framed in terms of Coptic nationalism: whether such an allegiance motivated  “Copts” to actively or passively reject Byzantine governance when offered  the opportunity by invading Arabs. An historiography of the problem in  modern Western sources would begin — as John Moorehead indicates' — with  Gibbon’s view that rejection of the Council of Chalcedon and the ensuing  state persecution had galvanized “the mass of the Egyptian or Coptic nation.”  As Gibbon interpreted it:  [t]he conflict of zeal and persecution rekindled some sparks of their national spirit. They  abjured, with a foreign heresy, the manners and language of the Greeks: every Melchite, in  their eyes, was a stranger, every Jacobite a citizen ... the natives renounced all allegiance to the  emperor; and his orders, at a distance from Alexandria, were obeyed only under the pressure of  military force. ... The pusillanimous temper of the Egyptians could only hope for a change of  masters ...  This essay is a fuller version of a paper presented at the North American Patristics  Society Annual Meeting, May 23-25, 2002. This is dedicated to my teacher, David W. Johnson,  S. J., upon his retirement from the Dept. of Semitic & Egyptian Languages & Literatures at the  Catholic University of America.  1  John Moorehead, “The Monophysite Response to the Arab Invasions,” Byzantion 51  (1981): 579-591.  2  Edward Gibbon, Z7he History of the Decline and Fall of the Roman Embire, v. 5, ed. J.  B. Bury (London: Methuen, 1898), 162.  3 Ibid.  OrChr 87 (2003)the natıves renounced al alleg1ance the
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As others aVe shown,;' thıs theory has yaıned footing ın much of the scholarly
lıterature the rab by tıllıng the VAaCLıuTa of primary OUTrCcCeSs aın
accomodatıng the priıor StErCOLYPES 1about Egypt 1ın the Roman world? Sınce
the SOINC scholars ave tound firmer oround 1n Altred Butler’s Yab
Conquest of Egypt (1902); aN! especıally Jones’ artıcle natıonalısm
aAM heresy, for fostering L1CW theory nourished by few HO:E OUICECS and
much ITHUNE scepticısm 1about the unıvocalıty of Egyptians an theır alleged
TeAaAsSonNn agalnst the empiıre. hıs VIEW, expressed by Jones, admiuıts

that the Egyptian church almost throughout Its history maıntaiıned remarkable solıdarıty,
tenacıously supporting the doctrines ofEgyptian Christians Implicating Chalcedonians in the Arab Takeover of Egypt  101  As others have shown,‘ this theory has gained footing in much of the scholarly  literature on the Arab conquest by filling the vacuum of primary sources and  accomodating the prior stereotypes about Egypt in the Roman world.” Since  the 1960s some scholars have found firmer ground in Alfred Butler’s Arab  Conquest of Egypt (1902), and especially A. H. M. Jones’ article on nationalism  and heresy, for fostering a new theory nourished by a few more sources and  much more scepticism about the univocality of Egyptians and their alleged  treason against the empire. This view, expressed by Jones, admits  that the Egyptian church almost throughout its history maintained a remarkable solidarity,  tenaciously supporting the doctrines of ... the patriarchs of Alexandria ... provided, of course,  that these patriarchs were canonically elected and upheld the doctrines of their predecessors.  But at the same time, this view recognizes that in the sources there “is no hint  of any anti-imperial movement, much less any rebellion, during the period of  close on two centuries that elapsed between the Council of Chalcedon and  the Arab Conquest.””  This paper reinforces Jones’ thesis by introducing the Arabic Apocalypse of  Samuel of Qalamün to the discussion of how Egyptian Christians reacted to  the Arab conquest. The Apocalypse of Samuel of Qalamün clearly rejects key  Chalcedonian leaders, and even implicates them in the Arab conquest, yet it  still espouses the ideal of Roman suzerainty in its eschatology. Even though  the Arabic Apocalypse of Samunel of Qalamün idealizes the Coptic language  and mourns its disuse, it does not refer to the Egyptian Christians as “Copts, ”  nor does it call them a “nation” (al-’ummatu). And, although its narrator —  Samuel of Qalamün — comes to be celebrated by the whole Coptic Orthodox  Church, he is (at least initially) representative of a localized group that splintered  from the monastery of St. Makarius in Scetis, around the time of the conquest.  4 A. H. M. Jones, “Were Ancient Heresies National or Social Movements in Disguise?”  Journal of Theological Studies 10 (1959): 280-298. See n. 1, p. 280. Ramsay MacMullen, “Na-  tionalism in Roman Egypt,” Aegyptus 44 (1964): 179-199. John Moorehead, op. cit., p. 580,  note 4. W. H. C Frend, “Nationalism as a Factor in Anti-Chalcedonian Feeling in Egypt,” in  Studies in Church History, ed. Stuart Mews 18 (Oxford: Blackwell, 1982): 21-38. See p. 23.  Ewa Wipszycka, “Le nationalisme a-t-il exist& dans l’Egypte byzantine?” The Journal of Juristic  Papyrology 22 (1992): 83-128. She gives the title “l’interpretation nationaliste” to the widespread  view of Egyptian history in terms of “la haine entre Grecs et Coptes.” (83). She despairs that  (even in the ’90s) the “r&action aux theses soutenues dans l’article pol&mique” of A. H. M.  Jones, “a &t& pratiquement nulle.” (83, 4; cf. 88 also).  For e.g., see Evagrius Scholasticus Ecc Hist 8.2 for his comments (written in the late  sixth century) on the Alexandrian proclivity for mob, seditious behavior. For earlier characteri-  zation, see Cassius Dio LL.17.  6  A. H. M. Jones, “Were Ancient Heresies National or Social Movements in Disguise?”,  p- 289.  7 Ibid., p. 288.the patrıarchs of AlexandrıaEgyptian Christians Implicating Chalcedonians in the Arab Takeover of Egypt  101  As others have shown,‘ this theory has gained footing in much of the scholarly  literature on the Arab conquest by filling the vacuum of primary sources and  accomodating the prior stereotypes about Egypt in the Roman world.” Since  the 1960s some scholars have found firmer ground in Alfred Butler’s Arab  Conquest of Egypt (1902), and especially A. H. M. Jones’ article on nationalism  and heresy, for fostering a new theory nourished by a few more sources and  much more scepticism about the univocality of Egyptians and their alleged  treason against the empire. This view, expressed by Jones, admits  that the Egyptian church almost throughout its history maintained a remarkable solidarity,  tenaciously supporting the doctrines of ... the patriarchs of Alexandria ... provided, of course,  that these patriarchs were canonically elected and upheld the doctrines of their predecessors.  But at the same time, this view recognizes that in the sources there “is no hint  of any anti-imperial movement, much less any rebellion, during the period of  close on two centuries that elapsed between the Council of Chalcedon and  the Arab Conquest.””  This paper reinforces Jones’ thesis by introducing the Arabic Apocalypse of  Samuel of Qalamün to the discussion of how Egyptian Christians reacted to  the Arab conquest. The Apocalypse of Samuel of Qalamün clearly rejects key  Chalcedonian leaders, and even implicates them in the Arab conquest, yet it  still espouses the ideal of Roman suzerainty in its eschatology. Even though  the Arabic Apocalypse of Samunel of Qalamün idealizes the Coptic language  and mourns its disuse, it does not refer to the Egyptian Christians as “Copts, ”  nor does it call them a “nation” (al-’ummatu). And, although its narrator —  Samuel of Qalamün — comes to be celebrated by the whole Coptic Orthodox  Church, he is (at least initially) representative of a localized group that splintered  from the monastery of St. Makarius in Scetis, around the time of the conquest.  4 A. H. M. Jones, “Were Ancient Heresies National or Social Movements in Disguise?”  Journal of Theological Studies 10 (1959): 280-298. See n. 1, p. 280. Ramsay MacMullen, “Na-  tionalism in Roman Egypt,” Aegyptus 44 (1964): 179-199. John Moorehead, op. cit., p. 580,  note 4. W. H. C Frend, “Nationalism as a Factor in Anti-Chalcedonian Feeling in Egypt,” in  Studies in Church History, ed. Stuart Mews 18 (Oxford: Blackwell, 1982): 21-38. See p. 23.  Ewa Wipszycka, “Le nationalisme a-t-il exist& dans l’Egypte byzantine?” The Journal of Juristic  Papyrology 22 (1992): 83-128. She gives the title “l’interpretation nationaliste” to the widespread  view of Egyptian history in terms of “la haine entre Grecs et Coptes.” (83). She despairs that  (even in the ’90s) the “r&action aux theses soutenues dans l’article pol&mique” of A. H. M.  Jones, “a &t& pratiquement nulle.” (83, 4; cf. 88 also).  For e.g., see Evagrius Scholasticus Ecc Hist 8.2 for his comments (written in the late  sixth century) on the Alexandrian proclivity for mob, seditious behavior. For earlier characteri-  zation, see Cassius Dio LL.17.  6  A. H. M. Jones, “Were Ancient Heresies National or Social Movements in Disguise?”,  p- 289.  7 Ibid., p. 288.provıded, of COUTSC,
that these patrıarchs WEIC canoniıcally elected and upheld the doectrines of theır predecessörs.

But A the SAadiIlle tıme, thıs 1eW recogn1ızes that 1ın the OR GEsS there C  15 ınt
of AaLLY antı-ımperı1al IMNCHG much less anı y rebellion, durıng the per10d of
close z centurıes that elapsed between the Councıl of Chalcedon an
the rab Conquest. ”

hıs reintorces Jones’ thesıs by introducıng the Arabıc Apocalypse of
Samuel OF Qalamün the discussıon of how Egyptian Christians reacted
the rab 'The Apocalypse of Samuel of Qalamün clearly rejJects key
Chalcedonian leaders, and 6VCHN implicates them 1n the rab u€SL, yr 1t
still the ıdeal of Roman suzeraınty 1n 1ts eschatology. ven though
the Arabıc Apocalypse of Samunel of Qalamün iıdealizes the Coptic language
and LLOUTNS Its disuse, 1t oes NOLT refer the Egyptian Christians 4S c C0pts, e
1NOTr oes 1t call them “natıon“” (al-’ummatu). And, although Its
Samuel of Qalamün be celebrated by the whole Coptic Orthodox
Church, he 15 (at least inıtially) representatıve of localized that splintered
trom the MONASLECY of St Makarıus in Sceti1s, around the time of the

Jones, “Were ncıent Heresıes National Socıal Movements in Disguise?”
ournal of Theological Studies (1959) 280-298 See 19 1’ 280 Ramsay MacMullen, “ Na-
tionalısm 1n Roman Egypt, ‘ Aegyptus 44 179-199 John Moorehead, CI 580,
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The OUTGES tor Samuel oft Qalamün cshow that, the an beyond,
Egyptians themselves WTG divided along the lines of dispute V Chalcedon.
TOm OUr est evidence 1It obvıous that Egyptians dıd NOr 1n alıy
coordinated OTr unıtied WaY the CONQUECSLS. It 15 regional peculiarities an
ambivalence toward the authorities, NOL anachronistic theories of nationalısm,
that c<hould be the bases for understandıng seventh-century Egyptian Christıa-
nıty.

Samuel the Transıtional Fıgure

'The legacy of the Coptıc saınt, Samawıl of Qalamün (@ 597-695), 15 preserved
1n LW Coptic Life of Samuel al Arabic Apocalypse of Samuel,
both wrıtten atter the rab of Egypt.8 The lıterature surroundıng
Samuel hım 4S ero of non-Chalcedonıian orthodoxy an prophet
toretelling the rab invasıon an decline 1n the UuUSsSs«Cc of Coptic language. In
these roles, Samuel stands AL the crossroads of the rab uestL, an hıs ıte
would be valuable wındow 1into the per10d ıf could CT the
hıstorıical Samuel. Unfortunately, the Life 15 strangely sılent about the rab
CONqUESL, whıiıle the Apocalypse be discıple’s AGGOHAT of Samuel’s
prophecy the monks al Qalamün, al AS SUCH, 1t tells us almost nothing
hıistorically grounded 1about Samuel himself. Nonetheless, when taken 1n COIMN-

Junction, the earlıer Coptic Life anl the later Arabıc Apocalypse o1ve us

bioscopic 1e W of the CONQUECSLIS; there 15 undenıiable continulty between the
< CXTS, an the ditferences of outlook A attıtude 1ın the reflect
siıngle communıty’'s adjustment the transıtıon ftrom Byzantıne rab g —
(l

There 15 still much be Oone wıth the Apocalypse of Samuel of Qalamün,
an the several other Egyptıian Christian Arabıc apocalypses, 1n of
locatıng theır hıstorical an lıterary (many of these MSS ATITC NOT yel

The Life eX1ISTS ın three editions (Coptic [Sahıdıc], Ethiopic, and Arabıc) Life Anthony
Alcock, ed and y The Life of Samuel of Kalamun by Isaac +he Presbyter. Warmıinster,
England: Arıs Phiıllıps, 1983 LifeEth: Esteves Pereıra, ed and Nn  5 ıda do Abba
Samuel do mMOSsteLro do Kalamaon. Lısbon, 1894 LifeAr: Anthony Alcock, “'T’he Arabıc Lite of
nba Samaw-’7] of Qalamün s Le Museon 109 321-545, and Anthony Alcock, “T’he
Arabic Lite of nb. Samaw-’ıl of Qalamün I Le Museon 4A 1998): 37L 2404 The Apocalypse

edıted by Ziadeh, ed and N  n “L’Apocalypse de Samuel, superieur de deir-el-
Qalamoun,” Revue de ”Orient Chretien 2 (41915-19173: ALa A0A
NSee Ren  e Basset, ed., Av 5Synaxaıre arabe jJacobıte (Redaction copte), M (1909)
245-545 Esp 405-408 (the Sth of Kıhak) Z1VveES SyNOpPSIS ot Samuel’s lıte that 15 taıthftul
the Life, anı 1t STLTAaLES 1n regards the Apocalypse: “And thıs tather spoke Ianı y exhortatıons
Imawäa‘ızan ] and treatıses Imagalat] and prophesied /tanabba’a[] about the comıng ot thıs
natıon, which 1s the muhajarın.” (p 408)
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avaılable 1n eritical editions). ” Jos Va  H Lanı forthcomiıing dissertatıon
Egyptian Christian apocalypses in the Arabic milieu promıses address INalıy
of the interrelated historical problems of the CXTS; 4S ell A offer SOINEC

eritical translations. “ hat cComparatıve work chould clear the WaY for SOINEC

truly synthetic studies thatGr the hıstory between all the It 15
st1l] NOL clear when The Apocalypse of Samnel of Qalamün ASO) W 4S written.“
Yet, E least It 15 clear that the BEXE partıcular monastıc communıty’'s
collective INCINOL Y that depicts the Chalcedonıian CONLrOVEISY, the CVC of
the rab Conquest, wıth their champion Samuel AT CeNter

The Break Wıth Scetiıs: The Coptıc Life of Samuel
The Coptic Life of Samnel of Kalamun (Lıfe) INay ave een wrıtten 4S late AI

the early nınth CENLUFY, certamly reintorce the non-Chalcedonıian ıdentity
of the monks of Qalamün (ın southern Fayyum). According the LEXT,; Isaac
the Presbyter narrated the Life Samuel’s feast day, four generations atter
Samuel:

OUTr holy tathers, heard from theır athers who MWGTE betore them, and they heard trom theır
athers, who WEeTC the discıples of that OIC, Apa Sa ul

See Francısco Javıer Martınez, “The Kıng of Ruüm and the Kıng of Ethiopi1a 1n Medieval
Apocalyptic Texts from Egypt,  e 1n Coptıc Studies: CES of the Third International Congress
of Coptıc Studıies, Warsaw, 205725 AÄugust, 19854, ed Godlewski (Warsaw: DL TG
Martınez identifies several manuscrı1pts that ATTAalıı attention. helpful descr1iption of such
OLT GGE 1S 1n Robert Hoyland, Seeing Islam Others SAaW) ıt. Survey an Foaluation of
Christian, Jewish an Zoroastrıan Wrıtings Early Islam (Princeton: Darwın Press,
öa CS ch. 8? D A

14 See Vd  — Lent, © aC apocalypses COPTES de l’eEpoque arabe. Quelques reflexions, ” 1n Etudes
coptes D: Sırıeme Journee d  DL  e  tudes, Lımoges 1820 Juın 1993 Septieme Journee d’eEtudes,
Neuchätel, 18-20 Mal 1995 Cahiers de Ia bibliotheque D 10, ed Rassart-Debergh.
(Parıs and Louvaın, 1X12195 Also, Jos V  » Lent, An Unedited Copto-Arabic Apocalypse
of Shenute trom the Fourteenth Century: Prophecy and Hıstory,” 1n Agypten und Nubien ın
spätantiker UN christlicher eıt. Akten des Internationalen Koptologenkongresses Münster,
2026 Jalı 1996, (Wiıesbaden: Reichert Verlag, 155168 And, Jos Va  —$ Lent, “T’he
Nıneteen Muslım Kıngs 1ın Coptic Apocalypses,” Parole de ’°Orient 25 643-693

152 Martınez claıms that the ASO; “dated by Nau AL the beginnıng ot the eighth CENLUFY, IMUSLT
ave een wrıtten much later, tor ıt deals wiıth problems whıich only develop later O and 1T
betrays IMOSLT clearly the influence, NOL only of [ps.-Athanasıus], but Iso ot [PS.-
Methodius].” In Francısco Javıer Martınez, “ Fastern Christian Apocalyptic 1n the Early
Muslim Period Pseudo-Methodius and Pseudo Athanasıus” (Ph d1ss., The Catholic Unıi1-
versıity of Amerıca, 267 For Nau’s dating, SC Nau, “ Note SUuT l’Apocalypse de
Samuel;,” Revue de °Orient Chretien A (191 Z 91 7 405407 405

13 In Life, numbers reter paragraphs, and Alcock’s PDasCc numbers. Unless otherwıse
stated, all translations AL trom Alcock. Lıfe, 1) For dating, S Alcock, Life, X} SC also
V11 tor hıs hesıtatıon ın datıng the MS 8
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The tiıme lapse between hıs death an the wrıtiıng would ave o1ven time an
OCccasıon tor Samuel’s biography be neatly coditied. The Life 15 relig10us
explanatıon of the Hece6ss of theır monastıc communıty, which they S”a Aa

resting the orthodox (non-Chalcedonian) taıth of theır ounder Samuel,
upOoN theır taıthtulness hıs instruct10ns, an uDON the a1d of angels. VWhıle
scholarship has rightfully ocused Scetis, ” the Life of Samuel
TAaW OULT attention south Qalamün, where Samuel’s communıty carrıed the
tradıtion atter being expelled trom Scetis by the Chalcedonıan “heretics.”

According the Life, Samuel W as chosen by God become ascet1ic
leader. TOM childhood under hıs Chriıstıian phiılanthropic Parents, Samuel
leads ıte surrounded by angels an prophecies attesting hıs chosenness
tor endurıng role in Egypt The Life STates that when hıs tather trıed
persuade Samuel ’ angel appeared aAM explained that

Samue]l 11 become monk and OMNEC ın the sıght of God 'Ihe INCINOL Y ot hıs monkhood
111 remaın for generations OmMmMMe WANTENEAXA ETNHY | The Lord God 111 bless hım an
he 111 ave holy children anı there 111 be holy anchorites INAN  TH (s1C)]
ONn them, taıthful 1n the sıght of God, and there will be x00d shepherds INPE4MOON
KAXNOC| and hegumens [2YyKOYMENOC|] them  15

Typical of monastıc hagiographies, the Life Samuel wıth St Antony
IOI than ONCC, CVCIl statıng that hıs MOAHTIA W as “equal HO MN | those
of the Antony, ” ımplyıng that hıs impact would sımılar weight.
Near the end of the Life angel (commonplace throughout the text) hailed
Samuel 4S “Judge ATWNOOGETHC | AT tather of the monks. ”! The angel
blessed hım for havıng “buiult the tent of Abraham” 41 tor havıng “]a1d OoOWnNn
/his] ıte tor [his] brothers.” The angel urther assured hım that he would
recelve the ınheriıtance of the ancıent Israelite patrıarchs, an that he would
MmMeert the salınts whom he ımıtated (TMTOWN |TONT Basıl, Gregory, Severus,
Antony, Macarıus, Pachomuiuss, and Shenute. ®

'The LEXT establish these last four, 1ın partıcular, 4S Samuel’s spirıtual
torebears wiıth whom he torms the EexXT ınk in the chaın of SUCCeSs10N. In the

14 Van Cauwenbergh sumarızes Samuel of Qalamün (ın cOonNnection ıth Scet1s) length, an
discusses the monasterı1es of Qalamün, wıthout the enetit ot edition oft the ASQ See Paul
Va  j Cauwenbergh, Ftude WW AA les MOLNES d’Egypte depu1s le concıle de Chalcedoine
JUSGU A P’invasion Aarabe (Parıs: Imprimerı1e nationale, S See Iso Meinardus
tor description of the modern MONAaSTErYy of St Samue|l of Qalamün: Otto Meınardus,
Christian Egypt. Ancıent AAan Modern (Caıro: Cahıiers A’histoire egyptienne, ch XAIL,

337-340 One ımportant study ot the Fayyum, and Samuel’s place 1ın Qalamün 15 Nabıa
Abboaott, The MonasterıesDFayyum (Chicago: Unıiversıty of Chicago Press,

15 Life, 37
16 Life, 1’ See Iso Life, 57 /8; 13, 8 9 3 9 111 and 41, HM5
17 Life, 41, 11
18 Life, 41, 114,5
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later Arabıc Apocalypse of Samuel of Qalamün, Samuel specifies the four
Salnts wıth distinctively Egyptian

The (Gsreat Antony [al-‘a zım], Apa Makarıus, Abba Pachomuius Panbäa], an Apa Shenoudah:;
those wh by theır Praycr>s the land of Egypt W as settled /tasta maru/]; those NS who Seit

OWN for the Canons and required them /’awjabühäa] tor the monks.  K3

'The monastıc fıgures A NOTLT only saınts he emulates:; there 15 also geographical
connectıion. Samuel’s ascet1iCc upbringing began the WdY ScetIis and in the
church of Apa Makarıus. Whıile 1ın the abode of Makarıan monastıcısm, Samuel
15 mel by the halcedonıian Patrıarch, Cyrus “+rhe awless (MIE IMAPANOMOC |];, ”
also known 45 the Chaukianos (XAYKIANOC).” He 15 the famous Cyrus al-
Mugawgas (r 631-641) whom Butler iıdentiftied 4S being both cıvıl
an! Chalcedonıian patrıarch of Egypt under Heraclius (r 10=641)." Accord-
ıng the Life, Cyrus W asSs the of orthodox (non-Chalcedonian) hr1-
stianıty wh CaATeE 1ssue “rthe Tome of 1206 the monks and “elders”
of Egypt.22 In thıs COMNLEXT,; the Life cshows how Samuel the “authentic”

non-Chalcedonian lıneage of the Egyptian monks by resistıng the Chalce-
donıian heretics an ultimately leavıng the Makarıan MONASLECY reftound the
tradıtıon 1n the Fayyum.

The Life recCOgNI1ZES the iınfluence of the monks and elders of the Makarıan
MONASLECY, in shapıng the relıg10us character of al of Eg2ypt ScetIis 15 singled
OUL 4S CeNier of Egyptian Christianıty. Theretore, Cyrus al-Mugawaqas.sent

cruel magZıstrLanus Into the holy mountaın oft Scet1s, hıs teet hastenıng hed blood He SAVC
hım the polluted Tome of Chalcedon NMNTOMOC ETX A2M XAXXHACON| and old hım,
sayıng, LL et the elders of Scet1s MAPENE2A1A0 NOQIHT | subscribe thıs
Tome 12YNOKPAPE ENEITOMOC ] trom the smallest the €  z because 1t W as those
elders NE2A1A\O0 ETMMAY ] that the entire COUNLFY of Egypt THPC NKHME ] depended.”“”

When what the L[CX T calls the “ T ome  » 15 presented the monks AT Scetis,

19 Retferences the ASQ generally follow 150 the SOUTCE of Ziadeh’s edition.
Numbers reter the MS toliatıon (included 1ın Ziadeh’s ed.) and lıne numbers, unless otherwise
specıitied. Translations ATC own. ASQ, 26° _7‚ acknowledge wıth gratitude
the atıcan Liıbrary and the Bibliotheque natıonale tor supplyıng MS facsımıles of the MSS of
the ASQ sed ın thıs study.

20 Life, 77
7 Altred Butler, The vab Conquest of Egypt an the Last T’hırty Years of +he Roman

Domuinıion, d ed Ed Fraser (Oxtord Clarendon Press, 1978), Appendix *C Yn the
Identity of Mukaukas’”,

DL Life, 7) MNNCAN1 ANXAYKIANOC MOO 21X.MNOPONOC AT NA'  n NTAPX2 NEN-
AYMOWCION \OINON NTEPE42MOOC 211MNEOPONOC Z2NOYMNTTYPANOC 4T W6€ BOX
MMNTOMOC NAN\EOWN Alcock, 6) s

23 Life, 7’ S0 My emends Alcock’s Om1ssıon of x elders of Scetıs subscribe
Alcock’s Coptic ed 6‚ 14-18; and Mor. 5/78, K‚ 4b
Undoubtedly “ L ome” calque sed 1ın Nan y non-Chalcedonian polemics tor anı y Chalce-
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they remaın sılent, tueling the wrath of the mMAaZISENLANUS, until Samuel contronts
hım In cshowdown remıinıscent of Apa Longinus,” Samuel the
»”  “ Tome, rejJects the Councıl of Chalcedon, AM c  any archbishop” other than
the non-Chalcedonıian “ Apa 26  Benjamıin.” The mMmaAaZistYLANUS had hım tlogged,
suspended, affixed stakes, and wıth urther tlogging they dislodged hıs CYC,

527tınally, they threw “hım off the mountaın of Scetis.
hıs AGCT symbolizes the rift still PreseCNntL in the seventh CENLUrY between

Egyptian adherents of halcedon AD Egyptian non-Chalcedoniuans. The 11al-

strongly ınters that those remaınıng 1n ScetIlis dıd capıtulate Cyrus
al-Muqgawqas’ demand that they subscribe the “Tome  » Immediately atter
Samuel’s expulsion, the ECXT STAaLES “AS what happened then in Sceti1s,
chall be sılent ITNNAKAPON].  »25 The much later redaction of the Arabıc Hıstory
of +he Patriarchs also indıcates that monks of ScetIis had converted Chalce-
donıian taıth It records that after the CONQUESL, the non-Chalcedon1ian Patriarch
Benjamın worked “nıght aAN! day LA the restoratiıon [fz ıadatı] of the members
of the church / a°da’ı [-brati] who became separated 1ın the days of Heraclius, ”

992and that he “began buildıng the monasterIl1es of Wadi Habıb Scetis].
But before the OSL-CONQUESL reconvers10ns non-Chalcedonian orthodoxy,

the Life iımmediately LTaNSPOFTS the monastıc heritage trom ScetIis Qalamün.
hıs exodus had divıne sanctıon through angel, who commanded Samuel

e  ZO south the provınce of the Fayyum... The angel also announced that
Samuel’s defiance AT ScetIis had earned hım c  one crown” tor tfighting tor “rhe
taıth oft 15 athers ITMICTIC »50  NNEKEIOTE]. hıs connection wıth the athers

donian decree. Probably NOL refering the Tome of Leo 474), ere iıt apparently reters
either the mONErTZISM monothelite COompromı1ses ot Heraclıus.

25 For ACCOUNLTL of non-Chalcedonian monks o the Enaton takıng the “ T ome  » the tombs
of theır holy athers tor dec1sı0n, CC Tıto Orlandı, ed., ıte deı Monacı Phif e Longıno
(Mılan Cisalpıno-Gollhiardica, 1973); paragraphs AD= A0 Iso 1n Tım Vıvıan, H  ,
“Humallıty an Resistance 1n Late Antıque Egypt The Lite of Longınus, ” Coptıc Church
Revıew 20 Z  O Another ACCOUNLTL of the controntatıiıon wıth Longınus 15 1n Davıd
Johnson, ed., N Panegyrıc ON Macarıus Bıshop of Taköw,” V A) 41 5 and 416 (Louvaın,

chapter
26 Life, 7‚
D Life, 77 Sı
25 Life, 8) 81 See Hugh Evelyn VWhite, The Monasterıes of +he Wadı Natrun, 'AYt

The Hıstory of the Monasterıes of Nıtrıa an of Scetis (New ork Metropolıtan Museum of
Art, 256, where he N a thıs Passapc 4A5 evıdence that +  Imost of the monks106  Zaborowski  they remain silent, fueling the wrath of the magistrianus, until Samuel confronts  him. In a showdown reminiscent of Apa Longinus,” Samuel tears up the  “Tome,” rejects the Council of Chalcedon, and “any archbishop” other than  the non-Chalcedonian “Apa Benjamin.”” The magistrianus had him flogged,  suspended, affixed to stakes, and with further flogging they dislodged his eye;  »27  finally, they threw “him off the mountain of Scetis.  This act symbolizes the rift - still present in the seventh century — between  Egyptian adherents of Chalcedon and Egyptian non-Chalcedonians. The nar-  rator strongly infers that those remainıng ın Scetis did capitulate to Cyrus  al-Muqawqas’ demand that they subscribe to the “Tome.” Immediately after  Samuel’s expulsion, the text states: “As to what happened then in Scetis, we  shall be silent [TNNAKAP@N].””* The much later redaction of the Arabic History  of the Patriarchs also indicates that monks of Scetis had converted to Chalce-  donian faith. It records that after the conquest, the non-Chalcedonian Patriarch  Benjamin worked “night and day ıin the restoration /fz “adati] of the members  of the church /a‘da’i I-brati] who became separated in the days of Heraclius,”  »29  and that he “began building the monasteries of Wadi Habıb [= Scetis].  But before the post-conquest reconversions to non-Chalcedonian orthodoxy,  the Life immediately transports the monastic heritage from Scetis to Qalamün.  This exodus had divine sanction through an angel, who commanded Samuel  to “go south to the province of the Fayyum.” The angel also announced that  Samuel’s defiance at Scetis had earned him “one crown” for fighting for “the  faith of [his] fathers [TAiCcTIC NNEKEIOTE].””” This connection with the fathers  donian decree. Probably not refering to the Tome of Leo (d. 474), here it apparently refers to  either the monergism or monothelite compromises of Heraclius.  25  For an account of non-Chalcedonian monks of the Enaton taking the “Tome” to the tombs  of their holy fathers for a decision, see Tito Orlandi, ed., Vite dei Monaci Phif e Longino  (Milan: Cisalpino-Golliardica, 1975), paragraphs 30-37. Also trans. in Tim Vivian, trans.,  “Humility and Resistance in Late Antique Egypt: The Life of Longinus,” Coptic Church  Review 20 (1999): 2-30. Another account of the confrontation with Longinus is in David W.  Johnson, ed., “A Panegyric on Macarius Bishop of Taköw,” CSCO 415 and 416 (Louvain,  1980), chapter IX.  26  Tife, 7, p: 80  20  Life,7,p. 81.  28  Life, 8, p. 81. See Hugh G. Evelyn White, The Monasteries of the Wadi ’n Natrun, Part II:  The History of the Monasteries of Nitria and of Scetis (New York: Metropolitan Museum of  Art, 1932), p. 256, where he sees this passage as evidence that “[m]ost of the monks ... must  have submitted to the Melkite.” It is notable that this comment about ‘remaining silent’ does  not appear in the later Arabic translation of the Lzfe (was the translator erasing differences  between Egyptians?), LifeAr, pp. 334, 335.  29  B. Evetts, ed., The History of the Patriarchs of the Coptic Church of Alexandria, vol. 1, parts  1 and 2, PO 1(1907); vol. 1, part 3, PO 5 (1910). My trans. from Evetts’ ed.,p. 236 (= PO T,  p- 500)  30  Tife; 8 p 82:MUST
ave submıiıtted the Melkite.” It 1S notable that thıs COMMENT about remaınıngz sılent? O€eSs
NOL AaPPCar 1ın the later Arabiıc translatıon of the Life (was the translator erasıng dıtferences
between Egyptians?), LifeAr, 334, 335

29 E.vetts, ed., The Hıstory of the Patrıiarchs of the Coptıc Church of Alexandrıa, vol 1’
and 2i (1907); vol 17 Dart 37 My trom Evetts’ ed., 236 1‚
500)

3() Life, 8)
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an of divıine PULDOSC pervade the Lest of the Life A he eventually
becomes established 1ın Qalamün. AIl that tiıme Samuel endures repeated

wıth Cytus al-Muqgawqgas AT raıdıng Berbers, untiıl hıs death In
each of hıs INalı y near-death experienCces he W AS mıinıstered by angels wh
often encouraged hım wıth HOTE than HMG ımmuediate solutions. Samuel an
hıs monks al Qalamün WLG promised central role 1n Eg2ypt In typıcal
instance, aftter prayıng tor oYu1dance Mt Takınash, VO1Ce promised hım
that “I chall o1ve thıs and 45 iınherıtance MEIKA2 EYKAHPONOMEI<X\>|
yYOU an yYOUL children wh <hall COIMNC atter YyOUu tor oglory beyond that of
the saınts.”

Samuel’s MONASLECY Ar Qalamün 15 portrayed 4A5 between the C  au-
thentic” Egyptian monastıc tradıtion, orthodox (non-Chalcedonian) Christıia-
nıty, AfY the people of Eg2ypt Hıs church CVEHN becomes AX1S mundı which
the Vırgın Mary claıms 15 her “dwelling-place, where chall lıve forever,
because she has] loved ıt  2 In her APDPCATALNCE Samuel, che STAates

trom thıs tiıme orward <hall establısh tor myself dwelling-place I[MANOQWONE ] 1n thıs
mountaın and chall dwell 1n 1t ıth Samuel, the SeEervandt of Son. As tor these blessings,
whıch ha 1n the CIty of Davıd, Bethlehem, <hall them happen 1n thıs place, SINCE
ave ecıded dwell ere ıth Samuel because ot hıs purıity, and chall remaın ıth hım
torever.

In the later Arabıc Apocalypse of Samunel of Qalamün, the relatiıonshıp between
the Vırgin Mary an hıs MONASTECY 15 embellished wıth INOTEC promıises and

533warnıngs that che would rCcpOrL the monks’ behavıor her “beloved Son
By the latter Dart of the Life, her specıal relatiıonshıp wıth the MONASLEFY
marks the transter of foundational Egyptıian ascet1icısm trom Scet1is Qalamün.
The Life establishes Qalamün, for IeSs COommunıty, 4S 1C wellspring of
Egyptian Christianıity.

The Apocalypse of Samuel of Qalamün
As tor the Apocalypse of Samuel of Qalamün 1t draws 1ts authorıty
trom the local tradıtıon established 1n the Coptıic Eife. Thematically, an CVCH

1n S() IIC lıterary T  D} there 15 SIroNg continulty between the LW In
SUMIMAaL Y ashıon 1T the pre—conqüest miılieu of persecution by the

4A1 Life, 1 9 See also 13 8 E where angel STates, “Instead of the consolatıon of children
atter the tlesh God 111n yOUu rightegus elders.”
Life, 25 100
ASQ 275 Kı The Vırgin Mary''s specıal connection ıth Samuel 15 developed tor whole
Pagc of ASQ.
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Chalcedonians. It then proceeds wıth long SCITMNONMN; ostens1ibly ov1ven by
Samuel, warnıng hiıs discıples of the dangers of assımılatiıng the so-called
natıon of the rab Hijrah.” Its final section 15 hıs apocalyptic prophecy of the
restoration of Roman suzeraınty A expulsion of the rab Hijrah from Egypt,
an tınally the battle wıth Antı-Christ Throughout, the HET sustaıns

commıtment the InJunct10ns (WasAya) of theır non-Chalcedonian ascetical
athers wh: WEeIC lısted in the Life.

Because the LEXT has been hard date, scholars aVe struggled HSC the
ASQ AS SULLLI:GE tor the history of the conquest.” The Life itself, according
Its frame STOTFY, should be from the early nınth CENLUFY, though remarks 1ın the
LEXT. IA Y betray GV earlıer ate when Cyrus al-Muqgawqas W aS still alıve

642) After NCOUNLE wıth Cyrüs,; the Lıife STatfes that Cyrus had NOLT
“been the mountaın thıs d  . »56 ven though Hoyland SCCS5 this A

evidence tor PIC- m1d-conquest composıtıon of the FECXT (2. €., during
Cyrus’ lıfetiıme), there 15 still WaYy reckon such dating wiıth the Life’s
trame LOTY, which STAaTes that 1t W as recorded tour generations later. The
temptatıon posıt rFE-CONqUESL datıng of the Lıife 15 that It would explaın
why there AT explicit references the (an 1Ssue below).
Net 1t 15 certaın that the Arabic A CaImnlle later than the Life. The LW AI

complimentary springıng from the Samnlle monastıc tradıtion. In of
theır orıentatıon the u  9 the earlier Life Can be KCCIM 4A5 trajectory
torward 1n tıme, concerned wiıth establishing theır orthodoxy agalnst the hal-
cedon1ans, whereas the later ASO 15 trajectory backward explainıng the

eVENTYU, concerned wıth preserving established tradıtiıon agalnst
apathy under Oppressive OVvVernmenNntT. In of history, the ASQ reveals

Crone an ook reter the AS© LeXT 9’ OE 59 (endnote printed 161) See
Patrıcıa C'rone an Michael Cook, Hagarısm: The Makıng of the Islamıiıc World (Cambridge:
Cambrıdge Universıity Press,

2 See Leslıie MacCoulVl’s uUSs«Cc of the TEeXT SUOUTICEC tor the wanıng use of the Coptıic language:
Leslie MacCoull,; “Three Cultures under rab ule: The Fate of Coptic, ” Bulletin de la
Socıete d’Archeologıe Copte (1985) 61-70 NSee 66 See Iso John Moorehead, The Roman
Embire Divided: 400-700 (Harlow, England: Longman, 245, where hıs provısıonal
datıng of ASQ 15 drawn trom MacCoul[l’s miısreadıng of Martınez (see footnote 12) SM
DE MacCoull,; “The Strange Death of Coptic Culture,” Coptıc Church Review

35-45; (same misreadıng). NSee Iso John Iskander, “Islamızatıon 1ın Medieval
Egypt The Copto-Arabic ‘Apocalypse of Samuel’ A Source tor the Socı1al and Religious
Hıstory of Medieval Copts, : Medieval Encounters DA Iskander dates ıt the
time of al-Häakım thereafter Vanll Lent rejects; SCC “ Nıneteen Muslım Kıngs,”
O; Cit:. 664,

36 Life, 1 9 Hoyland consıders thıs evidence “r hat Samuel died about the time of the rabh
of Egypt,  d and that the Life W 4S compiled around that t1ime. See Robert Hoyland,

Seeing Islam AS Others SAa ıt. Survey an Evaluatıon of Christian, Jewish an Zoroastrıan
Wrıtings Early Islam (Princeton: Darwın Press, 286,
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lıttle about the But ıt oes interpretation of the events
that yaıned wıdespread aCCEPTLANCE 45 15 evident from VCTI teCNnN MSS PEXFAaNT

today, including OILlLC 1n Karshunıi. Its interpretation of the EVENLS directly
implicates the Chalcedonıians 1ın the rab takeover of Eg2ypt

The narratıve of the ASQ 15 Set the Samnle discıples of Samuel who A

mentioned ın the Coptic Life. Samuel dictates hıs instructions an prophecies
Biıshop Gregor1i0us of Qays, wh W asSs first introduced ın the Life 4A55 OIlLC

being afflicted wıth “ great paın |OYNOG NTITKAC|]” because of hıs oreed.
Samue]l healed hım A inspıred hım become VCEY charitable.” The AS©O

hım first 4S being “present /hadara] tor thıs AaCCOUNLT; he had attended
hıs VIsSIt /hadara li-zıyaratihi] although recoverıng / wa 1n yabra’] from hıs
sickness HGa the bishop.”  l Apa Apollo, wh 15 mentioned 1n the Lıife 4S

amuel's successor, records the revelatıon which W as c seCret /sırrun ] between
amue an the bishop Apa Ü  Gregorious. ” Hıs SSCCTE W a4as that, ımmediately
tollowing the CONqUESL, there would be respıte for Christians that would
seduce IHAaLLY into thinkıng the Arabs W.GTE blessed by Go8

The ASQ depicts Its setting ASs tiıme when the rab reign “over the and of
Egypt  2 W as still tolerable” and, 1n fact, “beneftfaction had increased /yakthurn
al-’an‘am/] upDON the Christian people.” The “ monastıc brothers” prompted
Samuel explain whether the reıgn of the so-called rab Hıjrah CC  would
persist NVGT the and of kgypt for long tıme /zamänan tawılan ] NOt  2
Samuel counseled them NOLT “suppose /la tazunnu/ that thıs natıon 15 noble
/karimatun] before God, siınce He delivered /sallama[] thıs and (3V6T. their

37 Life, 2 9 101,2 “  at that MOMEeNT when he embraced the saınt, the paın stopped 1ın hım
ANTITKAC Pa  NZ2HT4]; and he telt the ATr / AGAM<C>0OANE MMTAXG O] which had
worked wiıthın hım  2

38 (See NOTeEe tor ret. ASQ) ASO, 20 f otable varıant 4/85
be uUuNnaware of the Life’s depiction of Bp Gregory being atflicted, AS 1t States, “though

he 15 recovering trom hıs sıckness INCAaN Fr. Apa Samuel.” 76', L: Strangely, Alcock
oes NOL SCETIN make that connection between the Life and the ASQ eıther, 1n Anthony
Alcock, “Sam u ” of Qalamün, Saınt;“ 1n The Coptıc Encyclopedia, ed Arzız Atıya, vol 7,
Z (New ork Macmiıllan, See 2093a- where he desceribes Gregory 4A55 ““  an
ıll-tempered prelate whom Samü’’ıl had cured of ıllness according ıiadeh.” (emph
added)

39 Lıfe, 20-32, 102-106 Dassım.; Samuel appoınts Apollo VCT the MONAaSLETY, Life, 35 109
and 43, 116

4.() A 306 SE
41 Eıther “small /galıl]” ın general 1508 20 IM N-AI: 158 I12 123 the

impact had “receded [fatu galılan ]” , 76 , [fatu ere could easıly be
COpYIst's misreadıng of kand )), It had only led “<chort time [galıl marratı]" (BN 3 '

ABı 4 > they WEEIC “tew 1n number [galıläan fr I-addati? (BN 205, 1367 14)
6147 also claims “rheır numbers WCIC cmall” (kanu galıl ‘adaduhum), and 1T STaies that

“hardships” (al-  at ab) increased the Christians (ın place of “benefaction ”):
205 1 ’ f
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hands.” He cautions them that C  NO (O1eE knows the110  Zaborowski  hands.” He cautions them that “no one knows the ... passing of the times  except [the Creator] alone.”*” Then Samuel launches into a similarly theological  explication of why God brought about the conquest.  Samuel’s account traces a line of Chalcedonian persecution extending back  from the Arab conquest to the Chalcedonian Counecil itself. This series of  persecutions is seen as the bridge linking the events of pre-conquest Egypt to  the new problems faced under the Arabs. Samuel summarily recounts  the many iniquities /al-shurüär] which the heretics /al-haratiqatu] inflicted on the Orthodox in  the time of Father Dioscorus and up to now, and the many injustices /al-shurüri] which they  also did with our Father Dioscorus, having exiled him to the distant peninsula /al-jaza’ir].  . 20°] And Proterius sat upon his throne while he was alive. This Proterius foisted many  iniquities /al-shurära]upon the Christians. He was driving out the bishops, killing the Orthodox,  and destroying the monasteries. And as for Juvenal, the one with the false monk’s hood /dhü  al-’askimi I-züri], 1 will be silent about him, and I am unable to speak about and describe his  evil acts which he performed in Jerusalem;'* and his murder of the Orthodox. And also the one  — whose action of this barbarous sort — is unworthy of our mentioning his name: Cyrus  al-Muqgawgqas, that filth /al-tamthi]!  !45  Through his action, this one greatly oppressed /dayyaqa]  the Orthodox.“®  Samuel explains that once Cyrus al-Muqawqas sought to have Apa Benjamin  stoned, all of this persecution culminated in God sending the Arabs, who  were not interested in their doctrine. The ASQ states,  God heard the request of his pure ones screaming to him, and He sent to them this people  [al-’ummata] which demands gold, not doctrine-according to their [pure ones’?] request.47  The distinction the ASQ draws between the religious persecution of the By-  zantine empire and the taxation of the Arabs is a guiding insight for understan-  ding a way non-Chalcedonians interpreted their relationship with the Chalce-  42 AIl preceding quotes from ASQ, f. 20*, up to 1. 19.  43 As Nau suggests, the Arabic here (awqiyalinüs) is probably a corruption of Juvenal. See Nau,  “Note sur l’Apocalypse,” op. cit., p. 405. But there are discrepancies in the manuscripts that  cast doubt on the copyists’ knowledge of Juvenal or any other historical figure to whom it  refers. See BN AR 150 f. 20”, 1. 3; VAT AR 158 f. 113”, 1. 10; for awqäyanüs;, see BN AR 4785  f. 76”, 1. 14; for afwinüs, see BN AR 6147 f. 21”, 1. 10; for awfimänuüs see MING SYR 232 f.  83*, 1. 12; for analiyüs, see BN AR 36 f. 74 , 1. 3. The Letter of Pisentius appears in the same  MS BN AR 6147, immediately following our ASQ; Pisentius presents a similar heresiography  that names “Lucanius” as the possessor of the false monk’s hood: “... like Leo the great false  hypocrite /al-munäfiqu l-kathiru] and Lucanius /läqäniyüs] possessor of the false monk’s  hood /dhz al-’askimi I-züri] and the infidel /al-jahil] Arius and Lucius /l@jiyüs] and Hermoge-  nes ...” f. 40'-41".  44  BN AR 36 embellishes on Jerusalem, including the phrase “the holy house /baytı lI-maqdis]”,  f.74". Al the other MSS read “city of Jerusalem,” except BN AR 205 (f. 137*, 1. 15).  45  Lit., “menstrual discharge.” f. 20“, 1. 7.  46  Ending in ASQ, 20°, 1. 8.  47  ASQ. 207 1.14-13.passıng of the t1imes
EXCECDL Ithe Creator| alone. hen Samuel launches into sımılarly theological
explication of why God brought about the

Samuel’s 4ACCOUNTE i aGces line of halcedonian persecution extending back
trom the rab the Chalcedonıian Councıl ıtself. hıs ser1es of
persecutions 15 SCCH Aa the bridge linking the eVeHn:s of rFeE-CONqUEST Kgypt
theI problems faced under the Arabs Samuel summarıly

the ILLALLY IN1quıtieS lal-shurür] which the heret1ics /al-haraätıgatu] intlicted the Orthodox in
the t1me of Father Dioscorus and 10 and the IHNalı y inJustices /al-shurürı] which they
also dıd wıth OUT Father Di1i0scorus, havıng exiled hım the distant peninsula [al-jaza’ır].

20 And Proterius Sal uUDOIL hıs throne while he W as alıve. hıs Proterius oıisted INa y
InNıquıtiES /al-shurürafupon the Christians. He W 4S driving OutL the bıshops, kıllıng the Orthodox,
and destroyıng the monaster1es. And A4AS tor Juvenal, the (LE wıth the talse monk’s hood /dhü
al-’askimı [-züri],” will be sılent about hım, and unable speak about and desceribe hıs
evıl ACTS which he performed in Jerusalem, and hıs murder of the Orthodox. And Iso the (

whose actıon of thıs barbarous SOL 1$ unworthy of ()A2T: mention1ıng hıs C200 a Cyrus
al-Muqgawqas, that filch /al-tamthi] Through hıs actıon, thıs OC oreatly oppressed /dayyaqa[]
the Ofthadox ®

Samuel explaıns that TIG Cyrus al-Muqgawgqas sought ave Apa Benjamın
stoned, al] of thıs persecution culmınated ın God sending the Arabs, wh
WETC NOT interested 1ın their doetrine. The ASQ StTaALES,

God heard the reEqUESL of hıs DUIC 11C5 screamıng hım, an He sSsenNtT them thıs people
/al-’ummata[] which demands vold, NOL doctrine-according theır /pure ones’?| request.

'The distinction the ASO draws between the relig10us persecution of the BYy-
zantıne empıre and the taxatıon of the Arabs 1s ou1dıng insight tor understan-
ding WaY non-Chalcedonians interpreted theır relationship wıth the Chalce-

4°) AIl preceding qUOLES trom AS®@; / 20x
42 As Nau>the Arabıc here (awgıyalinus) 15 probably corruption of Juvenal. See Nau,

Note SUT ’Apocalypse,” GL 405 But there ATIC discrepancı1es 1ın the manuscrı1pts that
CAast doubt the COPYIStS’ knowledge of uvenal all1Yy other hıistorical tigure whom 1t
reters. See 1507 20° 3‚ \A H: 158 113 1 9 for awgayandus; SCC 4785

26° 1 E tor afwinus, SG.6 24 1 E tor awfımanus SCC MING SYR 232 %.
83°, 12Z; tor analıyus, S> 36 f. 74° The Letter of Pısentius AaPPCars 1n the SaIlle

MS 614/, iımmediately tollowıng OUuUr AS©O: Pısentius sımılar heresi0graphy
that “Lucanıus” the POSSCSSOT of the talse monk’s hood “ lıke Leo the false
hypocrıte /al-munafigu [-kathiru] anı Lucanıus [lüganıyus] POSSCSSOT of the talse monk’s
hood /dhı al-’askımı [-zürı]  - and the intidel /al-jahıl] Arıus and Lucıus [Tnı yus) and Hermoge-
16 407 .41°

316 embellıshes Jerusalem, including the phrase “the holy house /baytı lI-maqdıs]”,
ar Al the other MSS read “CIty of Jerusalem,” CXCECDL 205 1375 15)

45 Lit: “menstrual dıscharge.” f. 20%
46 Endıng n ASO; 20°
4 / ASQ, 20° 14213
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don1ıans. The phrase ‘demands vold, NOT doectrine” 15 rhyme tatallabu
al-dhahab, l.. al-madhhab. As such 1t W as apparently retfined into stock
phrase (before 14° CENLUCY VAtT 158: and 1606 BN Since 1t
oes NOL AaDPCar ın thıs stylized torm ın (at least) three of the manuscripts.”
And, 1t 15 borrowed (wıthout rhyme) in LW MSS of the later composıte CEXT;
the Apocalypse of Shenute, which also claıms that God SENT the rab tiscal
oppression 1n exchange for relig10us oppression of the Chalcedonians *

Explaining the rab invasıon a4as od’s retrıbution 15 NOT unıque the
ASQ The est CONLEMPOFALCY SOUTGE tor the of Egypt John of
Nıkiou interprets the rah HGE ESS AS od’s punıshment of the Chalcedonians,
particularly Cyrus al-Muqgawqas:

GodEgyptian Christians Implicating Chalcedonians in the Arab Takeover of Egypt  111  donians. The phrase “demands gold, not doctrine” is a rhyme - tatallabu  al-dhahab, lä al-madhhab. As such it was apparently refined into a stock  phrase (before 14” century VAT AR 158; and 1606 [BN AR 150]), since it  does not appear in this stylized form in (at least) three of the manuscripts.”  And, it is borrowed (without rhyme) in two MSS of the later composite text,  the Apocalypse of Shenute, which also claims that God sent the Arab fiscal  oppression in exchange for religious oppression of the Chalcedonians.””  Explaining the Arab invasion as God’s retribution is not unique to the  ASQ. The best contemporary source for the conquest of Egypt - John of  Nikiou - interprets the Arab success as God’s punishment of the Chalcedonians,  particularly Cyrus al-Muqgawgqas:  God ... avenged those who had been wronged: ... He delivered them into the hands of the  Ishmaelites. And the Moslem thereupon took the field and conquered all the land of Egypt.””  In fact, variations of this explanation were common among Christians through-  out the conquered lands, on both sides of the Chalcedonian divide.” What is  remarkable about the ASQ is its combination of such an explicit indictment of  the Chalcedonians with the ideal of the King of Rome.  While the audience of the ASQ has Qalamün and its tradition as its local  point of reference, the text’s eschatology widens ıts lens to include the King  of Ethiopia, and especially the King of Rome, as Christian heroes. The faith  of the monks of Qalamün is fixed on Egypt for reasons of spiritual heritage,  but not for any apparent ethnic nationalist motives. T'he measure of Christian  C  commitment in the ASQ is faithfulness to the wasiyah,” “counsel,” or  1n-  48 BN AR 36, 74”, 1. 9, 10: al-mal, lä ’iman. BN AR 4785, 77°, 1. 11, 12: al-dhahab. MING SYR  232, 83”, 1. 10: al-dhahab, l’anna al-dhahab hasab talabatihim. Some MSS from Cairo are  still unavailable to me.  49  See van Lent, “An Unedited Copto-Arabic”, op. cit., p. 157, 8, note 19. He cites BN AR 6147,  f. 62", 1. 12-13. It is the same in CAIRO FRANCISCAN 324, f. 118*, 1. 12-14. The suggestion  of a Coptic Vorlage of 2AT and 2HT is interesting, though if true, the variations between  mss. are still unexplained. It should be noted that madhhab is a common term for “faith” or  “religious group” in Christian Arabic.  50  R. H. Charles, trans., The Chronicle of John, Bishop of Nikionu (Oxford: Text and Translation  Society, 1916), CXV1L13; p-186:  51  See Alan M. Guenther, “The Christian Experience and Interpretation of the Early Muslim  Conquest and Rule,” /slam and Christian-Muslim Relations 10 (1999): 363-378. The Syriac  Apocalypse of Pseudo-Methodius is an especially early and widely translated text (used by  Chalcedonians and non-Chalcedonians) that blames the conquest on the sins of Christians:  “it is not because God loves them that He allows them to enter into the kingdom of the  Christians, but because of the iniquity and the sin that is being wrought by the Christians ...”  In, Martinez, op. cıt., p. 140 (PM ch. XI).  52  wasiyah is the term used to translate the Greek &vrtohr] in John 15:10: “If you keep my  commandments, you will remain in my love ...”avenged those who had een wronged:Egyptian Christians Implicating Chalcedonians in the Arab Takeover of Egypt  111  donians. The phrase “demands gold, not doctrine” is a rhyme - tatallabu  al-dhahab, lä al-madhhab. As such it was apparently refined into a stock  phrase (before 14” century VAT AR 158; and 1606 [BN AR 150]), since it  does not appear in this stylized form in (at least) three of the manuscripts.”  And, it is borrowed (without rhyme) in two MSS of the later composite text,  the Apocalypse of Shenute, which also claims that God sent the Arab fiscal  oppression in exchange for religious oppression of the Chalcedonians.””  Explaining the Arab invasion as God’s retribution is not unique to the  ASQ. The best contemporary source for the conquest of Egypt - John of  Nikiou - interprets the Arab success as God’s punishment of the Chalcedonians,  particularly Cyrus al-Muqgawgqas:  God ... avenged those who had been wronged: ... He delivered them into the hands of the  Ishmaelites. And the Moslem thereupon took the field and conquered all the land of Egypt.””  In fact, variations of this explanation were common among Christians through-  out the conquered lands, on both sides of the Chalcedonian divide.” What is  remarkable about the ASQ is its combination of such an explicit indictment of  the Chalcedonians with the ideal of the King of Rome.  While the audience of the ASQ has Qalamün and its tradition as its local  point of reference, the text’s eschatology widens ıts lens to include the King  of Ethiopia, and especially the King of Rome, as Christian heroes. The faith  of the monks of Qalamün is fixed on Egypt for reasons of spiritual heritage,  but not for any apparent ethnic nationalist motives. T'he measure of Christian  C  commitment in the ASQ is faithfulness to the wasiyah,” “counsel,” or  1n-  48 BN AR 36, 74”, 1. 9, 10: al-mal, lä ’iman. BN AR 4785, 77°, 1. 11, 12: al-dhahab. MING SYR  232, 83”, 1. 10: al-dhahab, l’anna al-dhahab hasab talabatihim. Some MSS from Cairo are  still unavailable to me.  49  See van Lent, “An Unedited Copto-Arabic”, op. cit., p. 157, 8, note 19. He cites BN AR 6147,  f. 62", 1. 12-13. It is the same in CAIRO FRANCISCAN 324, f. 118*, 1. 12-14. The suggestion  of a Coptic Vorlage of 2AT and 2HT is interesting, though if true, the variations between  mss. are still unexplained. It should be noted that madhhab is a common term for “faith” or  “religious group” in Christian Arabic.  50  R. H. Charles, trans., The Chronicle of John, Bishop of Nikionu (Oxford: Text and Translation  Society, 1916), CXV1L13; p-186:  51  See Alan M. Guenther, “The Christian Experience and Interpretation of the Early Muslim  Conquest and Rule,” /slam and Christian-Muslim Relations 10 (1999): 363-378. The Syriac  Apocalypse of Pseudo-Methodius is an especially early and widely translated text (used by  Chalcedonians and non-Chalcedonians) that blames the conquest on the sins of Christians:  “it is not because God loves them that He allows them to enter into the kingdom of the  Christians, but because of the iniquity and the sin that is being wrought by the Christians ...”  In, Martinez, op. cıt., p. 140 (PM ch. XI).  52  wasiyah is the term used to translate the Greek &vrtohr] in John 15:10: “If you keep my  commandments, you will remain in my love ...”He delivered them iınto the hands of the
Ishmaelites. And the Moslem thereupon took the tield and conquered al the and of Egy'pt.50

In fact. varıatı1ons of thıs explanation A GLE COINIMNON Christians through-
OUutL the conquered lands, both sıdes of the Chalcedonıian divide? \What 15
remarkable about the ASO 15 Its combinatıon of such explicit indictment of
the halcedonı1ans wıth the iıdeal of the Kıng of Rome.

Whıile the audience of the ASQ has Qalamün an 1ts tradıtion A 1ts local
poıint of reference, the text’s eschatology wıdens Its lens iınclude the Kıng
of Ethiop1a, an especıially the Kıng of Kome, 4S Chrıistian heroes. The taıth
of the monks of Qalamün 15 fixed Eg2ypt tor LCAasSONS of spiırıtual heritage,
but NOT for AaILYy ethnic nationalıst mot1ives. The OCASHTE of Christian
cOommıtment 1n the ASO 15 taıthfulness the wasiyah,” %counsel, - OT

45 36, JA 9) al-mal, IA 1IMAN. 4/85, Il 11, al-dhahab MING SYR
232 83° al-dhahab, I”anna al-dhahab hasab talabatıhım. OMe MSS trom Ca1lro AL

st1]] unavaılable
49 See Vd  — Lent, A Unedited Copto-Arabic”, CEE 375 87 Otfe He cCıtes 614/7,

627 LISE3 It 1$ the SAallle 1n FRANCISCAN 324; f. 118 12214 The suggestion
of Coptic Vorlage of B  S and 22H 1S interest1ing, though ıf E: the varıatı1ons between
SS- A still unexplained. It should be noted that madhhab 15 COIMLLLLLOIN Lterm tor “£aith”
“relig10us Zroup” 1n Christian Arabic

Charles, ans., The Chronicle of John Bıshop of Nıikı04 Oxtord Text an Translation
Socılety, 1916), CXVIA3: 186

51 See Alan Guenther, “The Christian Experience and Interpretation of the Early Muslim
Conquest and Rule,” Islam an Christian-Muslım Relations 1999 263-378 The 5yriac
Apocalypse of Pseudo-Methodius 18 especı1ally early and wıdely translated LEXE (used by
Chalcedonian: and non-Chalcedonians) that blames the ON the SINS of Christians:
C  1t 1S NOLT because God loves them that He allows them Into the kıngdom of the
Christians, but because of the IN1QUIty anı the SIN that 15 being wrought by the Christians -  A
In, Martınez, op. Cit:; 140 (PM ch XI)
Wwasiyah 15 the term sed translate the Greek EVTOAN 1ın John 15:10 “If YOU keep
commandmenlts, VYOU will remaın ın love
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StfuctiON, of the torefathers: specıfically, the four monastıc Fathers mentioned
1n the Life AN! ASQ

The organızıng theme of the ASQ 15 that bad CONSCYUCIICCS tollow whenever
Christians depart trom the wastyah including Canons (gänün) and teachıngs
ta‘lım) of the tour spirıtual Fathers (named earlıer), transmıiıtted through
Samuel. Whenever Christians 1ımıtate (tashabbaha) the WaYys ot the rab Hıyrah,
they CT trom the Wasiyah. Therefore “God 11 become angered /yaghdabu]
agaınst them because they 11l aVe abandoned [kRharajij] the Canons [qgawaniın/]
of the church al the instruction /ta‘lim] of OUT spirıtual Fathers. ”” All other
specıfic moral faılures mentioned in the AS© Stem from aılure keep the
Wasiyah. ven the text’s INan y references the loss of Coptıc language AIC

MOST clearly 1n connection wıth spirıtual instruction (wasiyah), an NOLT

plicıtly connected wiıth ethnıc pride (II: ethniıc solıdarıty.
The ASQ chows alarm everal times VCLr the disuse an forgetting of the

Coptic language.” It describes the loss 1n emotional, emphatıc callıng
Coptıc the “beautitul language.” When he describes the abandonment of Coptic,
Samuel hıs discıples that theır hearts 111 tee]l deep pain.” But for al] the
attachment the aesthetics of the language, the A always coupled
wıth the for which Coptie SCIVCS5 4S vehicle. When Samuel first
introduces the disuse of Coptic he phrases It thıs WaY - They 111 abandon
/yatruku] the beautitful Coptic language by which the Holy Spiırıt spoke ILallYy

2256t1imes ftrom the mouths of OUT spirıtual Fathers Paba’ina [-rühanıyyin).
Because of theır forgetting (nastt) COopftic, the Christians ll NOLT understand
(La yafhamı) the recıtations 1ın church.” Forgetting Coptıic that “Many
books of the church” an martyrologıes C  will tall into disuse /tabtulu],” OT

CVC1 when they ATC read, "many people ll NOLT NOW what 15 read, because
they do NO NOW the language1412  Zaborowski  struction,” of the forefathers: specifically, the four monastic Fathers mentioned  in the Lzfe and ASQ.  The organizing theme of the ASQ is that bad consequences follow whenever  Christians depart from the wasiyah — including canons (qänün) and teachings  (ta‘lim) — of the four spiritual Fathers (named earlier), transmitted through  Samuel. Whenever Christians imitate (tashabbaha) the ways of the Arab Hijrah,  they veer from the wasiyah. Therefore “God will become angered /yaghdabu]  against them because they will have abandoned /kharajiü] the Canons [qawanin]  of the church and the instruction /ta‘lim] of our spiritual Fathers.”” AIl other  specific moral failures mentioned in the ASQ stem from a failure to keep the  wasiyah. Even the text’s many references to the loss of Coptic language are  most clearly in connection with spiritual instruction (wasiyah), and not ex-  plicitly connected with ethnic pride or ethnic solidarity.  The ASQ shows alarm several times over the disuse and forgetting of the  Coptic language.”* It describes the loss in emotional, emphatic terms calling  Coptic the “beautiful language.” When he describes the abandonment of Coptic,  Samuel warns his disciples that their hearts will feel deep pain.”” But for all the  attachment to the aesthetics of the language, the comments are always coupled  with the messages for which Coptic serves as a vehicle. When Samuel first  introduces the disuse of Coptic he phrases it this way: “They will abandon  [yatrukü] the beautiful Coptic language by which the Holy Spirit spoke many  »56  times from the mouths of our spiritual Fathers /’aba’ina I-rühaniyyin].  Because of their forgetting (nas%) Coptic, the Christians will not understand  (la yafhamü) the recitations in church.” Forgetting Coptic means that “many  books of the church” and martyrologies “will fall into disuse /tabtulu],” or  even when they are read, “many people will not know what is read, because  they do not know the language ... and no [one] preaches because they have  »58  forgotten the language /la yü‘zuhu (sic) lı’annahum nasü al-Inghata].  Forgetting Coptic means losing their religious identity, not an ethnically-  defined identity. For the ASQ warns that if they begin “speaking Arabic”  they will not “know at all that they are Christians.”” When the text warns  that “Christians will abandon their beautiful language //ughatahum al-hilwata]  »”  and be proud of the Arabic language,  it is still in conjunction with the  Christian content that is lost in language change: “that these ones will abandon  53  54  ASQ@. 237 1 1618  ASQ, 22“, 1. 6-18; 22”, 1. 15-20; 23”, 1. 5-10. See my footnote 35.  55  ASQ 227 ,1.56.  56  Ibid., 1. 6-8.  57  Ibid:, L 1213  58  48© 22138 11.  59  ASQ, 22”, 1. 18,19. hatta ’annahum la ya'rıfü al-battata ’annahum nasäraan one preaches because they ave

558forgotten the language /la yu'zuhu S1C I”annahum AaASsSu al-Inghata].
Forgetting Coptic losıng their relıg10Us identity, NOT ethnically-

defined ıdentity. For the AS® that ıf they begıin “speakıng Arabıc”
they 11 NOL “Inow AT al that they AL C Christians.  29597 When the DEXT
that “Christians 11 abandon theır beautitul language /Iughatahum al-hilwata]
a be proud of the Arabıc language, 1t 15 still 1ın conjJunction wiıth the
Christian CONTEeNT that 15 lost 1n language change: “r hat these ONCS 111 abandon

ö55 ASQ, 23 1618
A, D, 6-18; D 15-20; 230 5:  En NSee tootnote 35
ASQ, 2 5,
lbıd., 6-8

3 lbıd., Z 13
58 ASQ, 22 3") 11

ASQ, 22 18319 hatta "ınnahum I5 ya'rıf u Al-battata "annahum NASAYA
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the of the Saınts /asmäd’a l-giddisin] anN! A theır children wıth Strange
/al-asma’a I-gharibati].”” It 15 worth noting ere that the ASQO

refers 1ts audience 45 “Copts” CVG1 “nation (al-’ummatu) AL all,
reserving that term tor the rab Hıjrah, an the other conquered SITOUDS of
the Mediterranean. The LEXT usually calls Its audience sımply “rthe Christians, ”
an less trequently “rhe Orthodox.” When 1t Ooes refer Eg@ypt, 1t SCs the
phrase “land of Egypt  2

The ASQ ıdentify dıversıity of peoples and LONYUECS ASs Christlans,
NOLT lımıting the term “Christian” exclusıvely “Coptic “Egyptian” ethnıc
iıdentity. In section describing the of the rab CONQqUESTS, the ASO
lısts everal natıons wıth which the rab Hijrah 111 M1X /yakhtalıtu bıhim],
includıng Hebrews, Greeks, Edessanss, Chaldeans, aın others.” Immediately
tfollowing thıs lıst, the FCXT makes that SGGT apply Christians

the Varıo0us conquered natıons:
Theır reıgn will spread, aM remaın short tıme 1n wiıth the Christians /bi-salämatın Maa
[-nasard]. But atter that the Christians 111 CI them 1n theır practices [yahsuduhum al-nasara
al  A  \ a°malıhım), and wıill eat and drink ıth them, and play ıke them, and be Y and be
sexually prom1scuous [yazınuna/ ıke them  62

Likewise, wiıthin Egypt those wh. capıtulate by replacıng Coptıic wıth Arabic
ATITC still iıdentified A “Chhristians.” At OE poılnt the FEXE condemns “rhe hri-
st1ans wh speak Arabıc /al-nasara alladhina yatakallımüna bı [-Inghatı [
‘arabiyatı],” tor “revilıng [yashtimühum]” an “mocking [yastahız’y bihim ]”
theır Christian “brothers [ikhwatuhum]” of southern Egypt, wh st1l] °‘know

»6the Coptic language an speak it
The alarm MLET. the loss of Coptic 15 resistance relig10Us convers10n, NOT

evidence of lingering Coptic natıonalısm that had, al earlier poınt, led
rejectiıon of Byzantıne rule Jones has dismissed the that

the Egyptıian relıance the Coptıc language 15 eviıdence that the 1L1O11-

Chalcedonians rejected Chalcedon an the empiıre OUtL of natiıonalıist motives®  4
The ASQ's references the loss of Coptic certaıinly sıgnal provıncılalısm, OT

regı1onalısm, that reflects the local colors of Christians 1n Qalamün, and Egypt
1n general. But thıs provıncıalısm oes NOT AaPPCaL be LLAaITOW OT rıg1d 4S

SuppOrt the dream of UtLONOMOU Egyptian polıty. Mırıam Lichtheim’s
analysıs of the function of the Coptic language 1n Egyptian Christian iıdentity
an church tormation Carn be appliıed the evıdence of the ASQ:

A5SC) 28 B
61 ASQ, 215 1133

A, 21 14-16
AIQ, D A 230
Jones, Aeresy and Nationalısm”, CLE Z
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To SUL schısmatiıc behavıor 1n Syrıa and Egypt114  Zaborowski  To sum up, schismatic behavior in Syria and Egypt ... did not entail a rejection of Greek  language and culture; and at no time were orthodoxy and heterodoxy divided along linguistic  lines. What the language factor truly means is that the creation of Coptic and Syriac literatures,  antedating the schisms, made possible the growth of schismatic churches and their independent  existence.  With the ASQ there is still no hint that Coptic is the only Christian language,“®  especially in light of the apocalypse’s eschatological scheme in which the King  of Rome and the King of Ethiopia are expected to be led by the archangel  Michael to “arise and take back the captive /al-sabi]” from the Arabs and  establish Christian welfare and peace in Egypt.” The chief worry in regards to  losing Coptic is that the Christian literature was written in Coptic, and appa-  rently had not yet been translated.® Perhaps the monks of Qalamün were a  pocket of resistance to that translation which did finally begin in the tenth  century. In other words, the references to Coptic in the ASQ are ın response  to a circumstance wholly different from what was at stake in the contest with  the Chalcedonians prior to the conquest. The adoption of Arabic and forgetting  of Coptic posed a threat to Egyptian Christian identity that does not compare  with a pre-conquest Egyptian Christian abandoning Coptic for another Chri-  stian language, such as Greek.  Conclusions  With all the strong arguments put forth by Jones and his followers against the  nationalist interpretation of the conquest of Egypt, there is still more evidence  to consider and reconsider. Ewa Wipszycka still doubted in the 90s whether  she could change the opinion of her readers on this issue, since Jones’ article  had.not, even then, aroused an adequate reaction.“” The ASQ seems to confirm  65 Miriam Lichtheim, “Autonomy Versus Unity in the Christian East,” in The Transformation  of the Roman World: Gibbon’s Problem after Two Centuries, ed. Lynn White, Jr. (Berkeley:  University of California Press, 1966): 119-146. p. 141.  66  But Coptic is clearly £he Christian language of its audience.  67  ASQ, 29”, 1. 7, 8. Two important variants that identify the King of Rome as also being the  King of the Greeks: BN AR 36, 85", 1. 5, “maliku l-yünäniyin ... sabi al-sha‘b,” and BN AR  6147, 36”, 1. 6-8, “maliku l-yünäniyin, ’ay maliku I-rüm.”  68  ASQ, 25'-25”. Here the author warns his listeners not to “entrust Christians speaking in  Arabic about these subjects,” and that there will be those who will “venture to change the  holy Canons and the pure instructions /ta‘lim] of our Fathers.” Does this refer to the translation  of the Canons and other lit.? See references in footnote 35. Ironically the ASQ survives only  in Arabic.  69  Wipszycka, “Le nationalisme,” op. cit., p. 88. “En somme, l’interpretation nationaliste de  l’histoire de l’Egypte byzantine semble tellement in6€branlable qu’on peut se demander s’il  vaut la peine de l’attaquer. Si l’article de A. H. M. Jones mentionne ci-dessus (note 2) n’adid NOL entail rejecti1on of Greek
language and culture; and al time WEIC orthodoxy and heterodoxy divided along linguistic
lınes. \Whart the language tactor truly 15 that the creation of Coptic and Syriac lıteratures,
antedatıng the schısms, made possible the orowth of schıismatıc Churchnes and theır independent
ex1istence.

Wıth the ASO there 15 st1l] 1ınt that Coptic 15 the only Christian language, ”
especlally 1ın lıght of the apocalypse’s eschatological scheme ın which the Kıng
of Rome an the Kıng of Ethiopia AT expected be led by the archangel
Michael “arıse AT take back the captıve /al-sabif]” trom the Arabs arl
establish Christian weltare An 1n Egypt.67 The chief 1ın regards
losıng Coptic 1S that the Christian lıterature W as wrıtten 1n CCoptic, an AapPPDPa-
rently had NOL yel een translated.® Perhaps the monks of Qalamün WEEIC

pocket of resistance that translatıon which dıd tınally begın 1n the tenth
CENLUFrY. In other words, the references Coptic in the ASO AL 1n

Circumstance wholly ditferent trom what W as al stake in the GCONLGEST wıth
the Chalcedonıjans prior the The adoption of Arabiıc and forgetting
of Coptıc posed threat Egyptian Christian identity that O€es NOLT COMDATIC
wıth rFE-CONqUESLT Egyptian Christian abandoning Coptıc tor another hr1-
st1an language, such 4S Greek

Conclusions

Wıth all the SIrONg arguments Put torth by Jones AT hıs tollowers agalınst the
natıonalıst interpretation of the of Egypt, there 15 st11] MLG evidence

consıder 4A19 reconsıder. E wa Wıpszycka still doubted 1n the 9Ös whether
che could change the opınıon of her readers thıs 1SSUE, SINCe Jones’ article
had NOL, GVn then, aroused adequate reaction.” 'The AS© contirm

Mırıam Lichtheim, “ Autonomy Versus Unıity 1n the Chrıstian Bast; 1n The Transformatıion
of +he Roman OYI Gibbon’s Problem after Tw0 Centurıes, ed Lynn VWhite, Jr (Berkeley:
Universıity of Calitornia Press, 1966 119-146 vAl
But Coptic 1$ clearly the Christian language oft 1tfs audience.

6/ ASQ, 29 , 77 Iwo important varıants that ıdentify the Kıng of Rome 4S Iso being the
Kıng of the Greeks: 36, 850 5) “ malıku [-yunanıyın114  Zaborowski  To sum up, schismatic behavior in Syria and Egypt ... did not entail a rejection of Greek  language and culture; and at no time were orthodoxy and heterodoxy divided along linguistic  lines. What the language factor truly means is that the creation of Coptic and Syriac literatures,  antedating the schisms, made possible the growth of schismatic churches and their independent  existence.  With the ASQ there is still no hint that Coptic is the only Christian language,“®  especially in light of the apocalypse’s eschatological scheme in which the King  of Rome and the King of Ethiopia are expected to be led by the archangel  Michael to “arise and take back the captive /al-sabi]” from the Arabs and  establish Christian welfare and peace in Egypt.” The chief worry in regards to  losing Coptic is that the Christian literature was written in Coptic, and appa-  rently had not yet been translated.® Perhaps the monks of Qalamün were a  pocket of resistance to that translation which did finally begin in the tenth  century. In other words, the references to Coptic in the ASQ are ın response  to a circumstance wholly different from what was at stake in the contest with  the Chalcedonians prior to the conquest. The adoption of Arabic and forgetting  of Coptic posed a threat to Egyptian Christian identity that does not compare  with a pre-conquest Egyptian Christian abandoning Coptic for another Chri-  stian language, such as Greek.  Conclusions  With all the strong arguments put forth by Jones and his followers against the  nationalist interpretation of the conquest of Egypt, there is still more evidence  to consider and reconsider. Ewa Wipszycka still doubted in the 90s whether  she could change the opinion of her readers on this issue, since Jones’ article  had.not, even then, aroused an adequate reaction.“” The ASQ seems to confirm  65 Miriam Lichtheim, “Autonomy Versus Unity in the Christian East,” in The Transformation  of the Roman World: Gibbon’s Problem after Two Centuries, ed. Lynn White, Jr. (Berkeley:  University of California Press, 1966): 119-146. p. 141.  66  But Coptic is clearly £he Christian language of its audience.  67  ASQ, 29”, 1. 7, 8. Two important variants that identify the King of Rome as also being the  King of the Greeks: BN AR 36, 85", 1. 5, “maliku l-yünäniyin ... sabi al-sha‘b,” and BN AR  6147, 36”, 1. 6-8, “maliku l-yünäniyin, ’ay maliku I-rüm.”  68  ASQ, 25'-25”. Here the author warns his listeners not to “entrust Christians speaking in  Arabic about these subjects,” and that there will be those who will “venture to change the  holy Canons and the pure instructions /ta‘lim] of our Fathers.” Does this refer to the translation  of the Canons and other lit.? See references in footnote 35. Ironically the ASQ survives only  in Arabic.  69  Wipszycka, “Le nationalisme,” op. cit., p. 88. “En somme, l’interpretation nationaliste de  l’histoire de l’Egypte byzantine semble tellement in6€branlable qu’on peut se demander s’il  vaut la peine de l’attaquer. Si l’article de A. H. M. Jones mentionne ci-dessus (note 2) n’asabı al-sha‘b,” and
614/, 36', 6‘3 “malıku [-yünanıyin, A malıku I-rum.”

68 ASQ, DE*LDEN Here the author hıs lısteners NOLT “entrust Christians speakıng 1n
Arabıc about these subjects, ” and that there 111 be those who will “venture change the
holy Canons and the DUIC instruct1ons ta‘lım]) of OUTr Fathers.” oes thıs reter the translatıon
of the Canons and other lıt.? See references 1n tootnote 25 Ironically the ASQ SUrviıves only
ın Arabıc.

69 Wıpszycka, A e natıonalısme, ” CH., 88 Hmn, l’interpretation natıonalıste de
I’histoire de l’Egypte byzantıne sembile tellement inebranlable qu'on DCUL demander S
aur la peıne de l’attaquer. 1 V’article de Jones mentionne cC1-dessus (note 2) na
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that Egyptian non-Chalcedonian resistance the Chalcedonıians W as NOT

natıonalıst ın disgu1se. When the Coptıic Life an the Arabic Apo-
calypse A consıdered in tandem, pıcture CINCTSCS of localized Christian
tradıtion that still holds AT MOST alleg1ance Rome, an A least
attıtude that subsumes political ıte theır relig10us tradıtıon and NO the
opposıte.

'The resistance 1in the Coptic Life 15 localızed, rel1g10us tradıtion that SICW
OUuUtL of opposıtıon C an from, specıfic halcedonıian authorities under Her-
acliıus. 'The Life promıises prominent relig10Us role tor Samuel and hıs partıcular
MONASTLECY AT Qalamün 1n oyuiding the spirıtnal ıte of Egypt Yet, though
Samuel holds promiınant place 1n the Coptıic 5Synaxary, he 15 NOLT mentioned
ın the Hıstory of t+he Patrıiarchs of Alexandrıa. There AL indicatiıons that the
monks of Qalamün wh dratted the Life an the ASQ WG insulated Ar
isolated. John of Nıkiou’s convoluted AGCOUHRTE of the mentıions ARE

OILlC pomint that, AT least 5 first; rab LrOODS WT E unable push into the
Fayyum.“ Could 1T be that the ral tradıtion informıing the Coptic Life dıd
NOLT recogniıze the Arabs for wh they WEIC, an contused them AT t1imes
wıth the Berbers mentioned trequently (hence, the Life’s sılence
in regard the rab conquest)? At AallYy rate, 1t 15 ımportant ask when W as

there choice an what WLLE the Options tor the locals 1n the tace of the rab
'The Coptic Life aın the Arabıc AS© chow evidence that theır

audience had AlLYV substantıal Opt10ons n reacting the raıdıng Berbers (J)I: the
C01’1q1.165t.71 ven theıir eschatological ıdeal 15 deliverance by kıing trom outsiıde
Egypt, wıthout 1nt of political milıtary role tor the Christians of
Egypt

SUscCItE de react1ons d’aucune O:  ‚y COMMENT PUu1S-Je€ avOolr l’espoir, moO1, de changer les Op1n10Ns
de I11E6S lecteurs?”
In regards the Fayyum being local stronghold of Orthodoxy, SC ASQ 20 13F.
Accordıing the LEXT, knowledge of Coptic will decline CVCIN there the EXTENT that they
11 NOT understan: 1T anı e OutL of practicıng the readıngs, despite the tact that the “ Coptıc
language 1s beautitful 1n theır mouths.” 15) NSee Charles, ed and ans., The Chronicle
of John, Bishop of Nıkiu Oxford: W ıilliam and Norgate, S (p k79);; later they
captured Fayyum, (XAF12 (p 180)

74 See Life, 14-24, F In these„ the local Egyptians reacted the raıdıng
Berbers by fleeing, stayıng morally teNAC1IOUS when captured, and rece1vV1ing angelıc intervention.
See especı1ally paragraph 1 9 where the Life depicts the Berbers 45 pıllagers who take male
prisoners. It deseribes Samue]l being taken captıve the Berbers’ land ETEYXOWPA| and
sold Into slavery. In connection wıth the Egyptian CONLEXT, OTte how 1n paragraph Samuel
15 LYypC ot Joseph (son of Jacob) Samuel also SCS Lype of Moses al other polints 1n the
LEXT.


