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tradıtion of versiftyıng bıblical pericopae ıf NOT books 1n
memorable, memorizable, transmıttable torm What Shippey designated their
“dıdaetic strategy” (Poems of Wısdom an Learnıng, 3) W as inculcate bıblical
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make culture.”  2 Just (VAGT. CENLUFY atter the inıtıial publıcatıon of the Coptıc

transmıiıtted in Berlin 928% An nınety-s1ıx atfter they WEeIC

discussed by ermann Junker ın articles later collected into monograph, 1T
15 t1me consıider these 4S cultural productions of theır CLa and investigate
their didaectic Aan: intent.

The manuscrıpt W as bought from dealer ın (G1za 1ın 1899 by Adolft
Erman As 1T S: 1t CONsIsts of eleven leaves, WENLY-LWO numbered ın
Coptıc from C  D  » (B) through 23„ (KT) hus first PAasC, Pasc A, has
been lost (So the Berlin catalogue’s numbering of strophes beginning arbitrarily
wıth “ NO Oes NOLT indicate where the actual FEXT began.) 14 1S uncertaın
how much FeXT miıght ave stil] ex1isted beyond the end of what 2VE The

Shippey, Poems of Wısdom and Learnıng IN OlLd Englısh (Cambrıdge CS
1-4/; Hansen, The Solomon Complex: Reading Wısdom ın Old Englısh Poetry (Toronto
1988), CSD S=11; Larrıngton, A Store of Common Sense: G NOMLC Theme an Style In OlLd
Icelandıc an OlLd Englısh Wısdom Poetry (Oxford 4993 CSD Ü  -

Drout, How Tradıtion Works (Tempe, A '9 forthcoming).
Agyptische Urkunden au den Königlıchen Museen Berlin: Koptische Urkunden
(Berlın 45-66 (no 32) tirst discusse: betore the volume appeared by Möller, “ Fıne
He koptische Liederhandschrift, ” Zeıtschrift für Agyptische Sprache 39 (1901) 1041 13
Koptische Poesıe des Jahrhunderts (Berlın 1908; rCDT. Hıldesheim 1977
Möller, “Liederhandschrıft, ” 104 orateful Poethke of the Berlin Museum
ftor updatıng intormation.
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present manuscrıpt contaıns 101 mostly tour-line (a few eight-line) strophes,
distriıbuted 0Q VT AVCIAZC of five strophes PCI Pagc (two 4VE S1X, S1X ave
four:; Papc K | has three long strophes, whıle the last DascC KT | has three a4as

well) Iwo hands ATC discernible/ One maın hand has wrıtten nearly a1] the
GEXTs but second, smaller an LLLOTEC compressed hand has wrıtten 1n 1%
strophes Al the bottoms of (© Y 1 (1A) 15 (16), 16 (1Z) 15 (IH), an
(19) CENLUCY A0 the manuscrıpt W as dated by palaeographic comparıson

1000; but It transmıts mater1al doubtless consıderably older than
that

The 2SsSE LEXE tor these versıftications 1S, explicitly, the three bıblical books
of Proverbs, Ecclesiastes, aM the 5Song of Songs, the three wısdom (apart
ftrom the “deuterocanonical” Wısdom) asceribed Solomon.“ Strophe 79
PDasc (Z) ment1o0ons Proverbs (MAPOIMIAM), whıiıle Pagc (1B) lines Z has
the inset notıice S He Sayıngs of Ecclesiastes olomon AL finıshed” AN! Pasc
1535 (Ir) 15 headed “Wırth God 'The Song of Songs ot Solomon the »”  King hıs
tr1ad embodies the tradıtional exegetical groupıng Z01Ng back Origen“
according which the three books reflect the three maın fields of Arıstotelian-
style human learnıng: ethics (Proverbs), physics (Ecclesijastes), a! what
might term “metaphysıcs” AN Orıgen 1n late antıquıty desıignated EITOTTTLAN
(SC EITLOTNUN), consıdered 1n that sıgnıficant order, embodyıng hierarchy of
knowledge.” hus the Coptic lıterary composıtıon a1ımed SUFVEYV these
tields tor the audience an perform the operatıon Lewıs HGE termed
‘boil[ing] them OoOWN Into and wısdom.” hıs would SGGT manıtest
the continumng weıght of Urıgenian exegesis”” 1ın post-Chalcedon Egypt.15

Möller, “Liederhandschrıift, ” 108-109, 111
NSee Junker, Poesıe, Tate]
Möller, Liederhandschrıift, ” 104 05

Junker 1n Orıens Christianus (1906) 319Wa S OO ON 465 For CSTETN comparanda ct. Bose, “ From Fxegesı1s Appropriation: The Medieval Solo-
INO Medium AÄvum 65 (1996) 187-210, CSP 190-191, 198-7200

I Correcting the mistranslation by MacCoull 1n Sobornost 75 65 NSee Junker,
Poesıe, 1:4-5, dıscerning the sect10ns (strs. P being by and large Proverbs, A Ecclesiastes,
G1 5Song). There A number of overlaps (e dicta trom Proverbs chow ın the
Ecclesiastes section anı al the end), probably wed contusions ın Copyıng.

ID UOrıgene: Commentaıire $r le Cantıque des Cantıques, 1) ed./trans. Bresard et al.,
SS (Parıs Prol S

15 “Solomon” 1n Oxford Dıiıctionary of Byzantıum Commentaıire, ed Bresard, Prol
d  ( orateful Arthur Shippee tor helpful discussıion. See FICH COnNstas,
; Vanity of vanıtlıes”? Solomon’s Trilogy and the Patrıstic Subversion of Scriptüre, ” 1n Shem
In the Tents of Japhet. ESSays +he Encounter of Judaism an Hellenism, ed Kugel
(Leiden 2259 CSP 246-2950, wiıth 247-248

14 Whıle the tirst and second sections (r  - be SCCH tollow Orıgen’s take Proverbs 4A5

teaching self-mastery through understandıng hıdden meanıngs and Ecclesiastes teachıng
about worldly things transıtory (Commentaıre, ed. Bresard, Prol 4815 2-1  } the
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The method throughout 15 typological.“ Farlier CrIt1Ccs (and they AV@ NOT

been many) aVe tound ftault wıth thıs, NOL seeıng the typologies an callıng
55 1/the Juxtaposı1ıt1Ons “sinnlose Einschiebungen. Whıile copyıng mistakes INAay

ell ave occurred 1in thıs unıque manuscrı1ıpt, ıt ()126 reads through the LEXT

the typologiıes 111 COMMNE OUL 45 the whole ola rather than “senseless”
bearıng ın mınd that the WEeIC doubtless be heard trom being
SUNg aloud theır designated melodies (heightenıng memorability). ”

The princıpal typological tigure runnıng through the entıre work 15 that of
the Chüurch, Strophe en]Oo1Ns quiet attentiveness the three
lıturgical readıngs preceding the DPax ın the eucharıst, 1n GCONLEXE that praıses
humılıty an repENLANCE. The Queen of Sheba praises the ‘beautitul house”
Solomon has built tor God (str. 16; ct SE 52 askıng blessing Solomon
for buildıng it: an OTE 94), Lype of the Christian Church made explicıt 1n
the paırıng of STrS al 23 There Solomon’s praycI 1n hıs temple tor
understandıng Kıngs 3 repeated later 1n SEr 66) 15 Juxtaposed wıth
Praycr that the incarnate an crucıtied Christ INaYy bless the congregatiıon
CWOYA2 E2OYN) of the Christian people. Aftter long secti1on denouncıng
the vanıty oft worldly riches and STALUS, the listener 1S summoned communı0NnN
in STT. “ Come, let us z the house of PraycCl, the of Chrst:
an recelve hıs body an hıs blood they 111 take AWAY COUT sıns.” hen the
discourse TCEHUTNS the ultımate tutilıty (we AT HO 1n the Ecclesiastes section)
of riches CVCOCI ıf they enable theır DOSSCSSOI attaın fleeting dominance: thıs
trames the central Church ımage wıth z SEIS of remınders those wıth

NOLT abuse It. Finally, ın the 5Song of Songs sect10n, the Church 15
explicitly the Queen Bride of that TexTt tor example, STIrS 61-62 (paıre 1n
which TPPO EKKAHCI speaks iın the first PCIrSON ATIC framed by lıturgical
reterence the Vırgıin Mary ımaged ASs the CEIMSCT (SCr. 60), 4S 1n the Coptic

thırd sect1on ollows the Canticle interpretation of Bridegroom and bride 45 Christ and
Church rather than 4s the Word an Soul of Commentaire AT (1439

15 post-451 datıng clue 15 z1ven by strophe 48 which sks tor blessings Egypt («this
people») « by the mouth of the tour WI1Se I1>», Athanasıus, Shenoute, Cyril; an Diıi0scorus.
(For OLG Athanasıus and Cyrıil SCC below.)

16 Throughout take the manuscrıpt divisıons sıngletons, paıred tripled strophes grouped
together an dıvided trom those before and atter by horızontal lıne ACTOSS the Pasc
intentional. Also, throughout thıs study chall 4A4SSUTIC the scriptural references provıded 1n
the BEK  C volume o1ven, and NOLT recapıtulate A sıngle scriptural cıtatiıon.

/ Junker, Poesıe, 15 tor strophe Junker (4:79 thought the last tour lınes WEeTITC trom
another POCHIN,; NOL seeıng the typology of Davıd/Saviour (Son otf Davıd).

18 700d example 15 strophe 5 ‚ the openıng of the Song of Songs sect10n: 1t Juxtaposes Song
1-12, the comıng of spring, ıth Psalm DE, antıphon tor Easter Day; thıs 1$ tollowed
by the equally Paschal STr I8, couplıng Psalm 148:1 wiıth Exodus W3:1; Iso Easter antıphons.

19 Möller, “Liederhandschrift, ” 108-109 lısts the melody
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eucharist,” an reference the aSst Supper (SEE. 63) The finale of thıs
hymnliıke DPasSsSapC, SII 64, explicitly interprets the varden, bread an wıne of
5Song 5:1 Aas “rhe Church,Coptic Wisdom Poetry: The Solomon Complex Redux  89  eucharist,” and a reference to the Last Supper (str. 63). The finale of this  hymnlike passage, str. 64, explicitly interprets the garden, bread and wine of  Song 5:1 as “the Church, ... the body of the Saviour and his true blood.”  Several strophes speak in the first person (representing Christ the Bride-  groom) addressing “my bride, my dove, my perfect Church in truth” (TA6EK-  KAHCIXA MME ECX.HK 6BO)) (strs. 76, 77, 81, 82, 88). He says ın str. 76, “Arise  and follow me [repeated in str. 82], ... for I am Christ: the one who will pray  in you [sc. the Church], I will take away his sins”; and in strs. 77, 80-81, and  88 he calls the Church “the place of forgiveness for all people”, repeating a  promise of forgiveness for “those who will obey you [sc. the Church]” (strs.  77, 81, 82). These strophes frame a first-person address to Peter, keeper of the  keys, to “shepherd, teach, and gather my sheep” (as in John 21:16- 17) (str.  78) and a eucharistic-style acclamation to the God enthroned with cherubim  and seraphim (str. 79). Strophes 84, 86, and 88 explicitly allegorize Song 1:13,  3:1-3, 4:16, 5:5, and 1:7 as the Sister/Bride’s love for the Brother/Bridegroom,  and this is stated in so many words in str. 85; “The brother is Christ, his sister  the true Church.”  Strophe 70 is interesting for its exegetical comment on the eucharist, a  comment that may contain a dating clue. The lines read: ““Do not go to  church wishing to offer sacrifice in it ıf you are angry with your neighbor,’  says the wise Athanasius; ‘Go and make peace with him and be reconciled  with him with your whole heart, and then give your gift, and the Saviour [will  forgive you your sins]’.” This is intended to record exegesis by Athanasius of  Matthew 5:23-24. The closest identifiable passage”' seems to be that in the  pseudo-Athanasian Quaestiones ad Antiochum ducem (CPG 2257),” qu. 74  (PG 28.645AB). In a context of enquiries about sin — do the sins of the fathers  descend to later generations?, what about unrepented sins in cases of sudden  death?, what is the sin against the Holy Ghost?, and so on — the questioner  asks: “What sin causes a person’s prayer to be rejected (4no00deXTOV, “not  accepted’) by God?” The “ Athanasius” figure replies, “Mvnowxaxia (‘remem-  bering wrongs”),” according to the Lord’s dictum saying, [quotation of Matthew  5:23-24]. So it is clear that uvnowxaxia makes the gift of prayer rejected.” If  20 Cf. The Coptic Orthodox Liturgy of St. Basıl (Cairo 1998) 99-100. Junker (1:59 n. 2) again  thought this was from another poem, not seeing the typology.  21  For this I am most grateful to Dr James Ernest, who out of his encyclopedic knowledge of  Athanasiana promptly replied to my query by e-mail.  22  See J. Haldon, “The Works of Anastasius of Sinai,” in The Late Byzantine and Early Islamic  Near East 1: Problems in the Literary Source Material, ed. A. Cameron and L. I. Conrad  (Princeton 1992) 107-147, esp. 118, 120-121, 125, suggesting a possible late seventh-century  date. See also Bandini, cited below.  23 Often a term in monastic contexts such as the Apophthegmata and Moschus (Lampe s. v.).the body of the Savıour aMn hıs Erue blood.”
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in yOUu SC the Church]; 11l take AWAY hıs Sins and 1n SIrS l 30-51, aAN!
8 he calls the Church “the place of forgıveness tor al people”, repeatıng
promıise of forgıveness tor “rthose wh ll obey yYOU N the Chureh|- (strs.
FL 81, 82) These strophes frame fiırst-person address Peter, keeper of the
keys, “shepherd, teach, AT vather sheep” (as 1n John 241 6= ( 7) (str.
/8) aN: eucharıstic-style acclamatıon the God enthroned wıth cherubiım
an seraphım (Sstr. £9) Strophes 54, 36, and 88 explicitly allegorize 5Song L3,
3413 4:16, DE aM 4S the Sıster/Bride)’s love tor the Brother/Bridegroom,
and thıs 15 stated 1n INalıy words 1ın SIr 85; ‘Ihe brother 15 Chreist: hıs s1ıster
the He Church.?”

Strophe 0 15 interesting for Its exegetical COMment the eucharıst,
GCOTHNIMHECHE that IA Y contaın datıng clue The lınes read “‘DO NOT e
church wiıshing otftfer sacrıfice ın 1t ıt yYOUu AL wıth yYOUTr ne1ghbor,’
SayS the WwI1Se Athanasıus; 6 an make wıth hım anı be reconcıled
wıth hım wıth yOUL whole heart, AN! then o1ve yOUr oift, and the Savıour [will
forgive yOUu YOUF SINS ] .r hıs 15 iıntended record exXxegeSs1S by Athanasıus of
Matthew LE The closest iıdentifiable passage“” be that 1n the
pseudo-Athanasıan Quaestiones aAd Antiochum ducem (GPG 257 74
(PG In COMHNFLEXE: of enquıirıes about SIN do the S1NS of the athers
descend later gyenerations what about unrepented S1NS in of sudden
death?, what 15 the SIN agaınst the Holy Ghost?, an the questioner
asks “\What SIN Causcs person s PpraycI be rejected (ANQOTGÖENTOV, nNot
accepted ) by G5öd?” The “ Athanasıus” figure replies, “MVNOLXOXLO. (‘remem-
bering wrongs‘), accordıng the Lord’s dietum sayıng, [quotatiıon of Matthew
5:23-24|. SO 1t 15 clear that UVNOLXAAXLO. makes the oift of PTraycr rejected. ” It

20 CT The Coptıc Orthodox Liturgzy of SE Basıl (Camro K Junker (4:59 2 agaın
thought thıs W 4S from another POCIN, NOL seeıng the typology.
For thıs MOST orateful Dr James Ernest, who OUuL of hıs encyclopedic knowledge ot
Athanasıana promptly replied by e-maıl.

27 NSee Haldon, “'The Works of Anastasıus oft Sinaı,” The Tate Byzantıne an Early Islamic
Near Aast Problems ın the Lıterary Source Matertal, ed ameron an Conrad
(Princeton 1992 10/7-14/7, CSD 118, 120-121, 123 suggesting possı1ible late seventh-century
ate See also Bandınıi, cıted below.

DA Often Term ın monastıc such the Apophthegmata and Moschus (Lampe V.)
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thıs indeed W as the SUOUICE of OUT unknown cComposer s knowledge of S Atha:-
Nasıus. , 1t might SuggESL ate tor the cComposıtıon of the Coptic work
Recent study of the allied pseudo-Athanasıan Doctrina ad Athanasıum ducem
(CGPG 255)“ has suggested ate tor that work of before the ftirst halt oft the
eighth CENLUFV, aN! orıgın 1n Chalcedonian Palestine:; 4S tor the Qunaestiones,
the first haltf of the seventh CENLULY 15 mooted. However, thıs LOO early,
oıven the . discourse about plagues, Jews, Dagalıs who INa Y VE ell] be
the Muslıms, an especıally images. We INa Y be discernıng ere Coptıc
(Miaphysite) wrıtıng 1n Egypt” 1n Umayyad times (the first halt of
the eighth century) and usıng orıginally Chalcedonıian work ftor hıs z

hıs of GOULSE6 W as culturally time iın whiıch the Church ıtself
what W 4S comıng be the “ Coptıic Orthodox Church” W as being emphasızed
45 what constituted 2n detined Egyptian Christian identity.“

Of COUISC; Christological typology also obtaıns throughout the cComposıtıon.
As ave SCCII,; already strophe parallels the humuilıty of Davıd da that of
hıs descendant Christ. Strophe 15 lınks the three wıcked betrayals of salvatıon
history: Ca1ln’s first murder, Joseph’s brothers’ sale of hiım, and Judas’s betrayal
ot Christ. Solomon the proverb-writer prefigures the volden rule of the vospels
(SC5: 21) an prophesies the Savıour (StIS: 24, 278 Ecclesiastes the Preacher
quUuOLes, 1n antıcıpatıon, the parable of Diıves aAN! Lazarus (Str. 44) And 4S

aV Just SCCIl, the varden of the 5Song of Songs 15 ecclesiastical garden for
Christ and hıs SPOUSC.

There AT LW OTr three seemingly inserted tolk-song-lıke COmMposı1t1ons that
appCar in the work Strophes 68-69 (paired), the “Rıddle of the Bırd an the
Word, AVE been misplaced by the scr1ibe ftrom the Proverbs secti1on
4A5 1t explıcıtly mentlions COANOMON HNAPZYMIACTHC. hen the “Rıddles of

Bandınıi, a D} octrına ad Antiochum ducem pseudo-atanasıana: tradızıone diretta, Strutkura,
datazıone, ” Prometheus 7E (41997) 17/1-187, CSD 185187

Z Qu 109 (PG 28.664D-665A) sks ıf IT 15 Lrue that the Antichrist Wl].l COMIE trom Egypt an
ave mark OLLC hand an 1n OIlLC CYC, Protessor Davıd ook of Rıce Universıty intorms

that the Kıtab al-Fitan (Ca, 844) of Nu’aym Hammad al-Marwaz1, 329-330, Say>S that
Car Qaws. Thısthe Muslim Antıichrist 11 COINEC trom “ghypt’ specıfically trom vıllag

tradıtiıon INnay ave orıginated before the 9[ thank Proft. ook tor replying
by e-maıl.

26 Another bıt of Athanasıana: N 9 ‘9 1n Lenten CODNLEXT (str 91 has Just spoken of 4() days
fastıng an continence), has Athanasıus speakıng 1n the first DECISONM about hıs exıles, sayıng
that Liberius of Rome chared hıs exıle (at the hands of the Arıans). Pope Liberius iındeed
Ca be commemorated 1n the Coptıc calendar, Phaophi (M de Fenoyl, Le sanctoral
D [Beırut but thıs Iso ave een late development.

Dl The Miaphysıte church, oft COUISC, opposed the mınorıty Chalcedonıian church whıch
had patrıarch between 641 and the /40s (G£ MacCoull 1in Byzantınoslavica 60 11999]
Z See Wılfong, “T’he Non-Muslim Communities: Chrıiıstian Communities, ” 1n (am-
bridge Hıstory of Egypt 1! ed Petry (Cambridge 1/5=-1975 CSD 184-186, 155-191
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the Queen of Sheba”, STIrS 71274 an 89-90, POSC three questi10ons (what AL

Lree, spring, an another tree): but ALl tirst only C 15 answered, that of the
tirst ÜrGE being the Su\l thıs 15 repeated ın SI 90 which replıes the three
urther quest10ns 1a SIr 89 The “spring of water” (str. 7/2) 1ın Ethiopia finds
1ts ALISWCI below iın SIr 90 which interprets the "messenger” A4As the of
the Nıle that 1n tflood trom Ethiop1a YCAal, liıkewise the Netars“ ATC

in theır turn the solution the ‘ pfec10us stones” 1n the later riddle. The
“spring of water” iın SIr V also AapPCals echo the Church/Christological/ın-
carnatıonal typology motif: “My eves;’ Sa y S the 5 “have SECECH the Su

aAMı the I10OIN when they e hanke OWN an washed 1n it Ithe spring/Nıle]
the seventh of the month of Pharmouthi [ Julian Za when a1] the burst
1Nto leat.” There AaDPCAIS be Christological type-reference 1n play ere
'The late pseudo-Cyrillıan homily the Vırgin Mary (GPG 27A y preserved
1n the late tenth-century Ms Or 62827 seemıngly addressed COINl-

oregatıon of NUNs, STates (fol 36a20); AC)B the seventh of the HE month
accordıng the reckonıng of the Romans, which 15 the seventh of the month
of Pharmouthiı, OUTL Lord (CAHHE OWN from heaven: he took flesh 1n thıs
Vırgın - (Coptic EGXE In Budge, 1:1450 thıs translatıon by the Present wriıter).
hıs oes NOLT correspond the usual ate tor the Annuncıatıon, namely
Phamenoth (Julıan 25 141),; week earlier. Did Pharmouthi, 1n usual Coptic
calendars feast of St Joachım, Mary’'s father,” become kınd of “ Octave of
the Annuncıation” that later took greater ftestal value? Perhaps by the tiıme
of composıtıon of both Coptic works, the ps.-Cyrıl encomıum and the olomon
VEISCI, Pharmouthi had become linked by virtue of LItSs ate 1n spring the
beginniıng of the harvest,” hence also acquırıng Christological-incarnational
symboliıc weıght.

SO thıs work, combiıinıng bıblical versıfication wıth creatıve deployment
of tradıtional typology, INa Yy ell AVE been composed by Egyptian Christian
1ın the early eıghth CENLUCY tor monastıc audience. It 15 transmıtted 1n Sahıdic,
NOT Bohaıiric, 1T from place anl time where Bohairıc had NOT

become the unıversal vehicular language of the Coptıc church anı Its CONSIC-
Zat10NsS. It W as copıed, Ar unknown but Sahıdic-using locatıon, probably 1ın
early Fatımiıd times. As how wıde audience monastıc and/or lay 1T
might aV reached, OIlLC CAMNOE speculate.
28 Wessel, “ NestorıI1us, Mary, an Controversy 1n Cyrıl of Alexandria’s Homuily (GPG

5248),” Annuarıum Hıstoriae Concıliorum 31 1-49, here 27 oe€es NOTLT belıeve 1t 15 by
Cyril C CGS 111A (p 8)

79 Wallıs Budge, Miscellaneous Coptıc Texts ın the Dialect ofer Egypt London
1:139-146, Da TTT
De Fenoyl, Sanctoral, 138

41 Bagnall, Eg2ypt ın Aate Antıqun1ty (Princeton 20-23, here
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As wısdom OELY, the Berlin composıtion tunctions 1bove Al 4S transmıtter
of identity: Coptic Chrıstian identity. Its author sought embody that identity
in memorable a! sıngable mode, by usıng ancıent techniques ot scriıptural
discıpline and ınterpretatiıon, iınterwoven wıth tolk elements. Recıting the work,
1n whole (3)4: pParts, would aVeE preserved stabılity 1n the cCommunıty by passıng

D generatiıon what W as needed educate aın civiılıze them 45

mınorıty Christians. The fıgure of Solomon W as also appropriated by Muslim
thought, anı Egyptian Christians would ave encountered Muslıms named
“Suleiman” hıs work helped reclaım the biblical kıng-writer tor the Christians
an PrOmMOTE their perception of sacred communıty ot theır < what has
een termed makıng “usable past . If history 15 identity, the Coptıc
of the wısdom of olomon sought “the latter 1n the ftormer by constructing
the tormer from the latter  »52 The V1 NS designated what W as ımportant tor
the culture church-centered culture aAN: provided V1eW of what W as

acceptable 1n the orthodox communıty. Tradıtions WT adapted local needs
1ın order transmıt tor sOocl1ety that looked 1ts Past for the needs of
Its present.”

Byrne 1n Church Hıstory (2003) 879
6 In loving> always, of Mırrıiıt Boutros Ghalı (Maxımıian, Elegye


